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PROBLEM of evil 

The problem of evil acutely applies to monotheistic religions such as Christianity, Islam, and 
Judaism that believe in a monotheistic God who is omnipotent, omniscient and 
omnibenevolent;[11][12] but the question of "why does evil exist?" has also been studied in 
religions that are non-theistic or polytheistic, such as Buddhism, Hinduism, and Jainism.[13][14]


The problem of evil is the question of how to reconcile the existence of evil and suffering with 
an omnipotent, omnibenevolent, and omniscient God.[1][2] The best known presentation is 
attributed to the Greek philosopher Epicurus by David Hume, who was responsible for 
popularizing it. Hume summarizes Epicurus's version of the problem as follows: "Is God willing 
to prevent evil, but not able? Then he is not omnipotent. Is he able, but not willing? Then he is 
malevolent. Is he both able and willing? Then from whence comes evil?"[3]

Responses to the problem have traditionally been discussed under the heading of theodicy. 
Besides philosophy of religion, the problem of evil is also important to the field of theology and 
ethics.

The problem of evil is often formulated in two forms: the logical problem of evil and the 
evidential problem of evil. The logical form of the argument tries to show a logical impossibility 
in the coexistence of God and evil,[1][4] while the evidential form tries to show that given the evil 
in the world, it is improbable that there is an omnipotent, omniscient, and wholly good God.[2] 
The problem of evil has been extended to non-human life forms, to include animal suffering 
from natural evils and human cruelty against them.[5]

Responses to various versions of the problem of evil, meanwhile, come in three forms: 
refutations, defenses, and theodicies. 


The problem of evil refers to the challenge of reconciling belief in an omnipotent, 
omnibenevolent, and omniscient God, with the existence of evil and suffering in the world.[2][13]
[15][note 1] The problem may be described either experientially or theoretically.[2] The experiential 
problem is the difficulty in believing in a concept of a loving God when confronted by evil and 
suffering in the real world, such as from epidemics, or wars, or murder, or natural disasters 
where innocent people become victims.[18][19][20] The problem of evil is also a theoretical one, 
usually described and studied by religion scholars in two varieties: the logical problem and the 
evidential problem.[2]


Logical problem of evil[]

Originating with Greek philosopher Epicurus,[21] the logical argument from evil is as follows:


1. If an omnipotent, omnibenevolent and omniscient god exists, then evil does not.

2. There is evil in the world.

3. Therefore, an omnipotent, omnibenevolent and omniscient god does not exist.
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This argument is of the form modus tollens, and is logically valid: If its premises are true, the 
conclusion follows of necessity. To show that the first premise is plausible, subsequent 
versions tend to expand on it, such as this modern example:[2]


1. God exists.

2. God is omnipotent, omnibenevolent and omniscient.

3. An omnipotent being has the power to prevent that evil from coming into existence.

4. An omnibenevolent being would want to prevent all evils.

5. An omniscient being knows every way in which evils can come into existence, and 

knows every way in which those evils could be prevented.

6. A being who knows every way in which an evil can come into existence, who is able to 

prevent that evil from coming into existence, and who wants to do so, would prevent the 
existence of that evil.


7. If there exists an omnipotent, omnibenevolent and omniscient God, then no evil exists.

8. Evil exists (logical contradiction).


Both of these arguments are understood to be presenting two forms of the 'logical' problem of 
evil. They attempt to show that the assumed premises lead to a logical contradiction and 
therefore cannot all be correct. Most philosophical debate has focused on the suggestion that 
God would want to prevent all evils and therefore cannot coexist with any evils (premises 4 and 
6), with defenders of theism (for example, Leibniz) arguing that God could very well exist with 
and allow evil in order to achieve a greater good.

If God lacks any one of these qualities—omniscience, omnipotence, or omnibenevolence—
then the logical problem of evil can be resolved. Process theology and open theism are other 
positions that limit God's omnipotence or omniscience (as defined in traditional theology). 
Dystheism is the belief that God is not wholly good.


Evidential problem of evil[


The evidential problem of evil (also referred to as the probabilistic or inductive version of the 
problem) seeks to show that the existence of evil, although logically consistent with the 
existence of God, counts against or lowers the probability of the truth of theism. As an 
example, a critic of Plantinga's idea of "a mighty nonhuman spirit" causing natural evils may 
concede that the existence of such a being is not logically impossible but argue that due to 
lacking scientific evidence for its existence this is very unlikely and thus it is an unconvincing 
explanation for the presence of natural evils. Both absolute versions and relative versions of the 
evidential problems of evil are presented below.


A version by William L. Rowe:

1. There exist instances of intense suffering which an omnipotent, omniscient being could 

have prevented without thereby losing some greater good or permitting some evil equally 
bad or worse.


2. An omniscient, wholly good being would prevent the occurrence of any intense suffering 
it could, unless it could not do so without thereby losing some greater good or permitting 
some evil equally bad or worse.


3. (Therefore) There does not exist an omnipotent, omniscient, wholly good being.[2]

Another by Paul Draper:


1. Gratuitous evils exist.

2. The hypothesis of indifference, i.e., that if there are supernatural beings they are 

indifferent to gratuitous evils, is a better explanation for (1) than theism.

3. Therefore, evidence prefers that no god, as commonly understood by theists, exists.[23]


Problem of evil and animal suffering
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See also: Wild animal suffering and Predation problem

The problem of evil has also been extended beyond human suffering, to include suffering of 
animals from cruelty, disease and evil.[5] One version of this problem includes animal suffering 
from natural evil, such as the violence and fear faced by animals from predators, natural 
disasters, over the history of evolution.[24] This is also referred to as the Darwinian problem of 
evil,[25][26] after Charles Darwin who expressed it as follows:[27]

'the sufferings of millions of the lower animals throughout almost endless time' are apparently 
irreconcilable with the existence of a creator of 'unbounded' goodness.

— Charles Darwin, 1856[27]

The second version of the problem of evil applied to animals, and avoidable suffering 
experienced by them, is one caused by some human beings, such as from animal cruelty or 
when they are shot or slaughtered. This version of the problem of evil has been used by 
scholars including John Hick to counter the responses and defenses to the problem of evil 
such as suffering being a means to perfect the morals and greater good because animals are 
innocent, helpless, amoral but sentient victims.[5][28][29] Scholar Michael Almeida said this was 
"perhaps the most serious and difficult" version of the problem of evil.[26] The problem of evil in 
the context of animal suffering, states Almeida, can be stated as:[30][note 2]


1. God is omnipotent, omniscient and wholly good.

2. The evil of extensive animal suffering exists.

3. Necessarily, God can actualize an evolutionary perfect world.

4. Necessarily, God can actualize an evolutionary perfect world only if God does actualize 

an evolutionary perfect world.

5. Necessarily, God actualized an evolutionary perfect world.

6. If #1 is true then either #2 or #5 is true, but not both. This is a contradiction, so #1 is not 

true.

7.

theodicy

Responses to the problem of evil have occasionally been classified as defences or theodicies; 
however, authors disagree on the exact definitions.[1][2][31] Generally, a defense against the 
problem of evil may refer to attempts to defuse the logical problem of evil by showing that 
there is no logical incompatibility between the existence of evil and the existence of God. This 
task does not require the identification of a plausible explanation of evil, and is successful if the 
explanation provided shows that the existence of God and the existence of evil are logically 
compatible. It need not even be true, since a false though coherent explanation would be 
sufficient to show logical compatibility.[32]


A theodicy,[33] on the other hand, is more ambitious, since it attempts to provide a plausible 
justification—a morally or philosophically sufficient reason—for the existence of evil and 
thereby rebut the "evidential" argument from evil.[2] Richard Swinburne maintains that it does 
not make sense to assume there are greater goods that justify the evil's presence in the world 
unless we know what they are—without knowledge of what the greater goods could be, one 
cannot have a successful theodicy.[34] Thus, some authors see arguments appealing to demons 
or the fall of man as indeed logically possible, but not very plausible given our knowledge 
about the world, and so see those arguments as providing defences but not good theodicies.[2]

The above argument is set against numerous versions of the problem of evil that have been 
formulated.[1][2][4] These versions have included philosophical and theological formulations.


Skeptical theism[]

Main article: Skeptical theism
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Skeptical theism defends the problem of evil by asserting that God allows an evil to happen in 
order to prevent a greater evil or to encourage a response that will lead to a greater good.[35] 
Thus a rape or a murder of an innocent child is defended as having a God's purpose that a 
human being may not comprehend, but which may lead to lesser evil or greater good.[35] This is 
called skeptical theism because the argument aims to encourage self-skepticism, either by 
trying to rationalize God's possible hidden motives, or by trying to explain it as a limitation of 
human ability to know.[35][36] The greater good defense is more often argued in religious 
studies in response to the evidential version of the problem of evil,[36] while the free will defense 
is usually discussed in the context of the logical version.[37] Most scholars criticize the skeptical 
theism defense as "devaluing the suffering" and not addressing the premise that God is all-
benevolent and should be able to stop all suffering and evil, rather than play a balancing act.[38]
[need quotation to verify]


"Greater good" responses[]

The omnipotence paradoxes, where evil persists in the presence of an all powerful God, raise 
questions as to the nature of God's omnipotence. There is the further question of how an 
interference would negate and subjugate the concept of free will, or in other words result in a 
totalitarian system that creates a lack of freedom. Some solutions propose that omnipotence 
does not require the ability to actualize the logically impossible. "Greater good" responses to 
the problem make use of this insight by arguing for the existence of goods of great value which 
God cannot actualize without also permitting evil, and thus that there are evils he cannot be 
expected to prevent despite being omnipotent.


Free will[]

Main article: Free will

The problem of evil is sometimes explained as a consequence of free will, an ability granted by 
God.[40][41] Free will is both a source of good and of evil, and with free will also comes the 
potential for abuse, as when individuals act immorally. People with free will "decide to cause 
suffering and act in other evil ways", states Boyd, and it is they who make that choice, not 
God.[40] Further, the free will argument asserts that it would be logically inconsistent for God to 
prevent evil by coercion and curtailing free will, because that would no longer be free will.[40][41]

Critics of the free will response have questioned whether it accounts for the degree of evil seen 
in this world. One point in this regard is that while the value of free will may be thought 
sufficient to counterbalance minor evils, it is less obvious that it outweighs the negative 
attributes of evils such as rape and murder. Particularly egregious cases known as horrendous 
evils, which "[constitute] prima facie reason to doubt whether the participant’s life could (given 
their inclusion in it) be a great good to him/her on the whole," have been the focus of recent 
work in the problem of evil.[42] Another point is that those actions of free beings which bring 
about evil very often diminish the freedom of those who suffer the evil; for example the murder 
of a young child prevents the child from ever exercising their free will. In such a case the 
freedom of an innocent child is pitted against the freedom of the evil-doer, it is not clear why 
God would remain unresponsive and passive.[43]

Another criticism is that the potential for evil inherent in free will may be limited by means 
which do not impinge on that free will. God could accomplish this by making moral actions 
especially pleasurable, or evil action and suffering impossible by allowing free will but not 
allowing the ability to enact evil or impose suffering.[44] Supporters of the free will explanation 
state that that would no longer be free will.[40][41] Critics respond that this view seems to imply it 
would be similarly wrong to try to reduce suffering and evil in these ways, a position which few 
would advocate.[45]

A third challenge to the free will defence is natural evil, which is the result of natural causes 
(e.g. a child suffering from a disease, mass casualties from a volcano).[46] The "natural evil" 
criticism posits that even if for some reason an all-powerful and all-benevolent God tolerated 
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evil human actions in order to allow free will, such a God would not be expected to also 
tolerate natural evils because they have no apparent connection to free will.[40][41]

Advocates of the free will response to evil propose various explanations of natural evils. Alvin 
Plantinga,[1][47] following Augustine of Hippo,[48] and others have argued that natural evils are 
caused by the free choices of supernatural beings such as demons.[49] Others have argued

• that natural evils are the result of the fall of man, which corrupted the perfect world created by 
God[50] or

• that natural evils are the result of natural laws[51] or

• that natural evils provide us with a knowledge of evil which makes our free choices more 
significant than they would otherwise be, and so our free will more valuable[52] or

• that natural evils are a mechanism of divine punishment for moral evils that humans have 
committed, and so the natural evil is justified.[53]

Some scholars explicitly disagree with Plantinga's argument.[54] The dissenters state that while 
explaining infectious diseases, cancer, hurricanes and other nature-caused suffering as 
something that is caused by the free will of supernatural beings solves the logical version of the 
problem of evil, it is highly unlikely that these natural evils do not have natural causes that an 
omnipotent God could prevent, but instead are caused by the immoral actions of supernatural 
beings with free will whom God created.[1] According to Michael Tooley, this defense is also 
highly implausible because suffering from natural evil is localized, rational causes and cures for 
major diseases have been found, and it is unclear why anyone, including a supernatural being 
whom God created would choose to inflict localized evil and suffering to innocent children for 
example, and why God fails to stop such suffering if he is omnipotent.[55]

Free will and animal suffering

One of the weaknesses of the free will defense is its inapplicability or contradictory applicability 
with respect to evils faced by animals and the consequent animal suffering. Some scholars, 
such as David Griffin, state that the free will, or the assumption of greater good through free 
will, does not apply to animals.[56][57] In contrast, a few scholars while accepting that "free will" 
applies in a human context, have posited an alternative "free creatures" defense, stating that 
animals too benefit from their physical freedom though that comes with the cost of dangers 
they continuously face.[58]

The "free creatures" defense has also been criticized, in the case of caged, domesticated and 
farmed animals who are not free and many of whom have historically experienced evil and 
suffering from abuse by their owners. Further, even animals and living creatures in the wild face 
horrendous evils and suffering—such as burns and slow death after natural fires or other 
natural disasters or from predatory injuries—and it is unclear, state Bishop and Perszyk, why an 
all-loving God would create such free creatures prone to intense suffering.[58]

Heaven and free will

There is also debate regarding the compatibility of moral free will (to select good or evil action) 
with the absence of evil from heaven,[59][60] with God's omniscience and with his 
omnibenevolence.[4]

One line of extended criticism of free will defense has been that if God is perfectly powerful, 
knowing and loving, then he could have actualized a world with free creatures without moral 
evil where everyone chooses good, is always full of loving-kindness, is compassionate, always 
non-violent and full of joy, and where earth is just like the monotheistic concept of heaven. If 
God did create a heaven with his love, an all-loving and always-loving God could have created 
an earth without evil and suffering for animals and human beings just like heaven.[61]

Process theodicy[]

"Process theodicy reframes the debate on the problem of evil by denying one of its key 
premises: divine omnipotence."[62]:143 It integrates philosophical and theological commitments 
while shifting theological metaphors. For example, God becomes the Great Companion and 
Fellow-Sufferer where the future is realized hand-in-hand with the sufferer.[62]:143


Soul-making or Irenaean theodicy[]

Main article: Irenaean theodicy
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The soul-making or Irenaean theodicy is named after the 2nd-century Greek theologian 
Irenaeus, whose ideas were adopted in Eastern Christianity.[63] It has been discussed by John 
Hick, and the Irenaean theodicy asserts that evil and suffering are necessary for spiritual 
growth, for man to discover his soul, and God allows evil for spiritual growth of human beings.
[63]

The Irenaean theodicy has been challenged with the assertion that many evils do not seem to 
promote spiritual growth, and can be positively destructive of the human spirit. Hick 
acknowledges that this process often fails in our world.[64] A second issue concerns the 
distribution of evils suffered: were it true that God permitted evil in order to facilitate spiritual 
growth, then we would expect evil to disproportionately befall those in poor spiritual health. 
This does not seem to be the case, as the decadent enjoy lives of luxury which insulate them 
from evil, whereas many of the pious are poor, and are well acquainted with worldly evils.[65] 
Thirdly, states Kane, human character can be developed directly or in constructive and 
nurturing loving ways, and it is unclear why God would consider or allow evil and suffering to 
be necessary or the preferred way to spiritual growth.[66] Further, horrendous suffering often 
leads to dehumanization, its victims in truth do not grow spiritually but become vindictive and 
spiritually worse.[67]

This reconciliation of the problem of evil and God, states Creegan, also fails to explain the need 
or rationale for evil inflicted on animals and resultant animal suffering, because "there is no 
evidence at all that suffering improves the character of animals, or is evidence of soul-making 
in them".[67]

On a more fundamental level, the soul-making theodicy assumes that the virtues developed 
through suffering are intrinsically, as opposed to instrumentally, good. The virtues identified as 
"soul-making" only appear to be valuable in a world where evil and suffering already exist. A 
willingness to sacrifice oneself in order to save others from persecution, for example, is 
virtuous precisely because persecution exists. Likewise, we value the willingness to donate 
one's meal to those who are starving because starvation exists. If persecution and starvation 
did not occur, there would be no reason to consider these acts virtuous. If the virtues 
developed through soul-making are only valuable where suffering exists, then it is not clear that 
we would lose anything if suffering did not exist.[68]


Cruciform theodicy[]

Soul-making theodicy and Process theodicy are full theodical systems with distinctive 
cosmologies, theologies and perspectives on the problem of evil; cruciform theodicy is not a 
system but is a thematic trajectory within them. As a result, it does not address all the 
questions of "the origin, nature, problem, reason and end of evil,"[62]:145 but it does represent an 
important change. "On July 16, 1944 awaiting execution in a Nazi prison and reflecting on 
Christ's experience of powerlessness and pain, Dietrich Bonhoeffer penned six words that 
became the clarion call for the modern theological paradigm shift: 'Only the suffering God can 
help."[62]:146 Classic theism includes "impassability" (God cannot suffer personally) as a 
necessary characteristic of God. Cruciform theodicy begins with Jesus' suffering "the entire 
spectrum of human sorrow, including economic exploitation, political disenfranchisement, 
social ostracism, rejection and betrayal by friends, even alienation from his own family...deep 
psychological distress... [grief]..." ridicule, humiliation, abandonment, beating, torture, despair, 
and death.[62]:146,148

Theologian Jürgen Moltmann asserts the "passibility" of God saying "A God who cannot suffer 
cannot love."[62]:150 Philosopher and Christian priest Marilyn McCord Adams offers a theodicy of 
"redemptive suffering" which proposes that innocent suffering shows the "transformative 
power of redemption" rather than that God is not omnibenevolent.[62]:158–168


Afterlife[]

Thomas Aquinas suggested the afterlife theodicy to address the problem of evil and to justify 
the existence of evil.[69] The premise behind this theodicy is that the afterlife is unending, 
human life is short, and God allows evil and suffering in order to judge and grant everlasting 

https://en.wikipedia.org/wiki/Irenaeus
https://en.wikipedia.org/wiki/John_Hick
https://en.wikipedia.org/wiki/John_Hick
https://en.wikipedia.org/wiki/Suffering
https://en.wikipedia.org/wiki/Nazi
https://en.wikipedia.org/wiki/Dietrich_Bonhoeffer
https://en.wikipedia.org/wiki/J%C3%BCrgen_Moltmann
https://en.wikipedia.org/wiki/Marilyn_McCord_Adams
https://en.wikipedia.org/wiki/Thomas_Aquinas
https://en.wikipedia.org/wiki/Afterlife


heaven or hell based on human moral actions and human suffering.[69][70][71] Aquinas says that 
the afterlife is the greater good that justifies the evil and suffering in current life.[69] Christian 
author Randy Alcorn argues that the joys of heaven will compensate for the sufferings on earth.
[72]

Stephen Maitzen has called this the "Heaven Swamps Everything" theodicy, and argues that it 
is false because it conflates compensation and justification.[70][73]

A second objection to the afterlife theodicy is that it does not reconcile the suffering of small 
babies and innocent children from diseases, abuse, and injury in war or terror attacks, since 
"human moral actions" are not to be expected from babies and uneducated/mentored children.
[74] Similarly, moral actions and the concept of choice do not apply to the problem of evil 
applied to animal suffering caused by natural evil or the actions of human beings.[74][75]


Deny evil exists[]

In the second century, Christian theologists attempted to reconcile the problem of evil with an 
omnipotent, omniscient, omnibenevolent God, by denying that evil exists. Among these 
theologians, Clement of Alexandria offered several theodicies, of which one was called 
"privation theory of evil" which was adopted thereafter.[76] The other is a more modern version 
of "deny evil", suggested by Christian Science, wherein the perception of evil is described as a 
form of illusion.[77]


Evil as the absence of good (privation theory)[]

Main article: Absence of good

The early version of "deny evil" is called the "privation theory of evil", so named because it 
described evil as a form of "lack, loss or privation". One of the earliest proponents of this 
theory was the 2nd-century Clement of Alexandria, who according to Joseph Kelly,[76] stated 
that "since God is completely good, he could not have created evil; but if God did not create 
evil, then it cannot exist". Evil, according to Clement, does not exist as a positive, but exists as 
a negative or as a "lack of good".[76] Clement's idea was criticised for its inability to explain 
suffering in the world, if evil did not exist. He was also pressed by Gnostics scholars with the 
question as to why God did not create creatures that "did not lack the good". Clement 
attempted to answer these questions ontologically through dualism, an idea found in the 
Platonic school,[78] that is by presenting two realities, one of God and Truth, another of human 
and perceived experience.[79]

The fifth-century theologian Augustine of Hippo adopted the privation theory, and in his 
Enchiridion on Faith, Hope and Love, maintained that evil exists only as "absence of the good", 
that vices are nothing but the privations of natural good.[78] Evil is not a substance, states 
Augustine, it is nothing more than "loss of good".[80] God does not participate in evil, God is 
perfection, His creation is perfection, stated Augustine.[80] According to the privation theory, it is 
the absence of the good, that explains sin and moral evil.[80]

This view has been criticized as merely substituting definition, of evil with "loss of good", of 
"problem of evil and suffering" with the "problem of loss of good and suffering", but it neither 
addresses the issue from the theoretical point of view nor from the experiential point of view.[81] 
Scholars who criticize the privation theory state that murder, rape, terror, pain and suffering are 
real life events for the victim, and cannot be denied as mere "lack of good".[82] Augustine, 
states Pereira, accepted suffering exists and was aware that the privation theory was not a 
solution to the problem of evil.[81]


Evil as illusory[]

An alternative modern version of the privation theory is by Christian Science, which asserts 
that evils such as suffering and disease only appear to be real, but in truth are illusions, and in 
reality evil does not exist.[77] The theologists of Christian Science, states Stephen Gottschalk, 
posit that the Spirit is of infinite might, mortal human beings fail to grasp this and focus instead 
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on evil and suffering that have no real existence as "a power, person or principle opposed to 
God".[83]

The illusion version of privation theory theodicy has been critiqued for denying the reality of 
crimes, wars, terror, sickness, injury, death, suffering and pain to the victim.[83] Further, adds 
Millard Erickson, the illusion argument merely shifts the problem to a new problem, as to why 
God would create this "illusion" of crimes, wars, terror, sickness, injury, death, suffering and 
pain; and why God does not stop this "illusion".[84]


Turning the tables[]

A different approach to the problem of evil is to turn the tables by suggesting that any 
argument from evil is self-refuting, in that its conclusion would necessitate the falsity of one of 
its premises. One response—called the defensive response[85]—has been to assert the 
opposite, and to point out that the assertion "evil exists" implies an ethical standard against 
which moral value is determined, and then to argue that this standard implies the existence of 
God.[86]

The standard criticism of this view is that an argument from evil is not necessarily a 
presentation of the views of its proponent, but is instead intended to show how premises which 
the theist is inclined to believe lead them to the conclusion that God does not exist. A second 
criticism is that the existence of evil can be inferred from the suffering of its victims, rather than 
by the actions of the evil actor, so no "ethical standard" is implied.[87][88] This argument was 
expounded upon by David Hume.[85]


Hidden reasons[]

A variant of above defenses is that the problem of evil is derived from probability judgments 
since they rest on the claim that, even after careful reflection, one can see no good reason for 
co-existence of God and of evil. The inference from this claim to the general statement that 
there exists unnecessary evil is inductive in nature and it is this inductive step that sets the 
evidential argument apart from the logical argument.[2]

The hidden reasons defense asserts that there exists the logical possibility of hidden or 
unknown reasons for the existence of evil along with the existence of an almighty, all-knowing, 
all-benevolent, all-powerful God. Not knowing the reason does not necessarily mean that the 
reason does not exist.[1][2] This argument has been challenged with the assertion that the 
hidden reasons premise is as plausible as the premise that God does not exist or is not "an 
almighty, all-knowing, all-benevolent, all-powerful". Similarly, for every hidden argument that 
completely or partially justifies observed evils it is equally likely that there is a hidden argument 
that actually makes the observed evils worse than they appear without hidden arguments, or 
that the hidden reasons may result in additional contradictions.[1][89] As such, from an inductive 
viewpoint hidden arguments will neutralize one another.[1]

A sub-variant of the "hidden reasons" defense is called the "PHOG"—profoundly hidden 
outweighing goods—defense.[89] The PHOG defense, states Bryan Frances, not only leaves the 
co-existence of God and human suffering unanswered, but raises questions about why animals 
and other life forms have to suffer from natural evil, or from abuse (animal slaughter, animal 
cruelty) by some human beings, where hidden moral lessons, hidden social good and such 
hidden reasons to reconcile God with the problem of evil do not apply.[89]


Previous lives and karma[]

The theory of karma refers to the spiritual principle of cause and effect where intent and 
actions of an individual (cause) influence the future of that individual (effect).[90] The problem of 
evil, in the context of karma, has been long discussed in Indian religions including Buddhism, 
Hinduism and Jainism, both in its theistic and non-theistic schools; for example, in Uttara 
Mīmāṃsā Sutras Book 2 Chapter 1;[91][92] the 8th-century arguments by Adi Sankara in 
Brahmasutrabhasya where he posits that God cannot reasonably be the cause of the world 
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because there exists moral evil, inequality, cruelty and suffering in the world;[93][94] and the 11th-
century theodicy discussion by Ramanuja in Sribhasya.[95]

Many Indian religions place greater emphasis on developing the karma principle for first cause 
and innate justice with Man as focus, rather than developing religious principles with the nature 
and powers of God and divine judgment as focus.[96] Karma theory of Buddhism, Hinduism and 
Jainism is not static, but dynamic wherein livings beings with intent or without intent, but with 
words and actions continuously create new karma, and it is this that they believe to be in part 
the source of good or evil in the world.[97] These religions also believe that past lives or past 
actions in current life create current circumstances, which also contributes to either. Other 
scholars[98] suggest that nontheistic Indian religious traditions do not assume an 
omnibenevolent creator, and some[99] theistic schools do not define or characterize their god(s) 
as monotheistic Western religions do and the deities have colorful, complex personalities; the 
Indian deities are personal and cosmic facilitators, and in some schools conceptualized like 
Plato's Demiurge.[95] Therefore, the problem of theodicy in many schools of major Indian 
religions is not significant, or at least is of a different nature than in Western religions.[100]

According to Arthur Herman, karma-transmigration theory solves all three historical 
formulations to the problem of evil while acknowledging the theodicy insights of Sankara and 
Ramanuja.[14]


Pandeism[]

Pandeism is a modern theory that unites deism and pantheism, and asserts that God created 
the universe but during creation became the universe.[101] In pandeism, God is no 
superintending, heavenly power, capable of hourly intervention into earthly affairs. No longer 
existing "above," God cannot intervene from above and cannot be blamed for failing to do so. 
God, in pandeism, was omnipotent and omnibenevolent, but in the form of universe is no 
longer omnipotent, omnibenevolent.[102]:76–77


Evil God Challenge[]

One resolution to the problem of evil is that God is not good. The Evil God Challenge thought 
experiment explores whether the hypothesis that God might be evil has symmetrical 
consequences to a good God, and whether it is more likely that God is good, evil, or non-
existent.


Monotheistic religions[]

Christianity[]

The Bible[]

Sociologist Walter Brueggemann says theodicy is "a constant concern of the entire Bible" and 
needs to "include the category of social evil as well as moral, natural (physical) and religious 
evil".[103]:12 There is general agreement among Bible scholars that the Bible "does not admit of a 
singular perspective on evil. ...Instead we encounter a variety of perspectives... Consequently 
[the Bible focuses on] moral and spiritual remedies, not rational or logical [justifications]. ...It is 
simply that the Bible operates within a cosmic, moral and spiritual landscape rather than within 
a rationalist, abstract, ontological landscape."[62]:27 In the Holman Bible dictionary, evil is all that 
is "opposed to God and His purposes or that which, from the human perspective, is harmful 
and nonproductive."[104] Theologian Joseph Onyango narrows that definition saying that "If we 
take the essentialist view of [biblical] ethics... evil is anything contrary to God's good nature...
(meaning His character or attributes)."[105]

Philosopher Richard Swinburne says that, as it stands in its classic form, the argument from 
evil is unanswerable, yet there may be contrary reasons for not reaching its conclusion that 
there is no God.[106] These reasons are of three kinds: other strong reasons for affirming that 
there is a God; general reasons for doubting the force of the argument itself; and specific 
reasons for doubting the criteria of any of the argument's premises; "in other words, a 
theodicy."[107] Christianity has responded with multiple traditional theodicies: the Punishment 
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theodicy (Augustine), the Soul-making theodicy (Irenaeus), Process theodicy (Rabbi Harold 
Kushner), Cruciform theodicy (Moltmann), and the free-will defense (Plantinga) among them.[62]

There are, essentially, four representations of evil in the Bible: chaos, human sin, Satanic/
demonic forces, and suffering.[62]:14 The biblical language of chaos and chaos monsters such 
as Leviathan remind us order and harmony in our world are constantly assailed by forces 
"inimical to God's good creation."[62]:17 The Bible primarily speaks of sin as moral evil rather 
than natural or metaphysical evil with an accent on the breaking of God's moral laws, his 
covenant, the teachings of Christ and the injunctions of the Holy Spirit.[62]:21 The writers of the 
Bible take the reality of a spiritual world beyond this world and its containment of hostile 
spiritual forces for granted. While the post-Enlightenment world does not, the "dark spiritual 
forces" can be seen as "symbols of the darkest recesses of human nature."[62]:25,28 Suffering 
and misfortune are sometimes represented as evil in the Bible, though theologian Brian Han 
Gregg says, suffering in the Bible is represented twelve different ways.[62]:28[108]:160


• Deuteronomy 30 and Hebrews 12 open the possibilities that suffering may be 
punishment, natural consequences, or God's loving discipline.


• Genesis 4:1-8 and the first murder suggests much suffering is the result of certain 
people's choices.


• Genesis 45 says God's redemptive power is stronger than suffering and can be used to 
further good purposes.


• Luke 22:31–34 says resist the fear and despair that accompany suffering, instead 
remember/believe God has the power to help.


• Job 40 says God is not like humans but wants a relationship with all of them, which 
requires some surrender to God and acceptance of suffering.


• Romans 8:18–30 sets present temporary suffering within the context of God's eternal 
purposes.


• Hebrews 12:1–6 sets suffering within the concept of "soul-making" as do 2 Peter 1:5–8, 
James 1, and others.


• Exodus 17:1–7 and the whole book of Job characterize suffering as testing and speak of 
God's right to test human loyalty.


• 2 Corinthians 4:7–12 says human weakness during suffering reveals God's strength and 
that it is part of the believer's calling to embrace suffering in solidarity with Christ.


• 2 Corinthians 1:3–7 says God is the comforter and that people learn how to better 
comfort others when they have personal experience of suffering.


• The great hymn in Philippians 2, along with Colossians 1:24, combine to claim Christ 
redeems suffering itself. Believers are invited to share in that by emulating his good 
thoughts, words and deeds. All New Testament teachings on suffering are all grounded 
in and circle back to the fall of mankind and the possible redemptive power to individuals 
of the cross.[108]:160,161


Jewish theodicy is experiencing extensive revision in light of the Holocaust while still asserting 
the difference between the human and divine perspective of evil. It remains rooted in the nature 
of creation itself and the limitation inherent in matter's capacity to be perfected; the action of 
freewill includes the potential for perfection from individual effort and leaves evil in human 
hands.[109]:70

In the Hebrew Bible Genesis says God's creation is "good" with evil depicted as entering 
creation as a result of human choice.[110]:Chapter 4 The book of Job "seeks to expand the 
understanding of divine justice ...beyond mere retribution, to include a system of divine 
sovereignty [showing] the King has the right to test His subject's loyalty... [Job] corrects the 
rigid and overly simplistic doctrine of retribution in attributing suffering to sin and 
punishment."[111]:Chapter 3:Job Hebrew Bible scholar Marvin A. Sweeney says "...a unified reading 
of [Isaiah] places the question of theodicy at the forefront... [with] three major dimensions of the 
question: Yahweh's identification with the conqueror, Yahweh's decree of judgment against 
Israel without possibility of repentance, and the failure of Yahweh's program to be realized by 
the end of the book."[112]:209 Ezekiel and Jeremiah confront the concept of personal moral 
responsibility and understanding divine justice in a world under divine governance.[113]:82 
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"Theodicy in the Minor Prophets differs little from that in Isaiah, Jeremiah and Ezekiel."[114] In 
the Psalms more personal aspects of theodicy are discussed, such as Psalm 73 which 
confronts the internal struggle created by suffering.[111] Theodicy in the Hebrew Bible almost 
universally looks "beyond the concerns of the historical present to posit an eschatological 
salvation" at that future time when God restores all things.[114]:137

In the Bible, all characterizations of evil and suffering reveal "a God who is greater than 
suffering [who] is powerful, creative and committed to His creation [who] always has the last 
word." God's commitment to the greater good is assumed in all cases.[108]:162,168


Judgment Day[]

John Joseph Haldane's Wittgenstinian-Thomistic account of concept formation[115] and Martin 
Heidegger's observation of temporality's thrown nature[116] imply that God's act of creation and 
God's act of judgment are the same act. God's condemnation of evil is subsequently believed 
to be executed and expressed in his created world; a judgement that is unstoppable due to 
God's all powerful will; a constant and eternal judgement that becomes announced and 
communicated to other people on Judgment Day. In this explanation, God's condemnation of 
evil is declared to be a good judgement.


Irenaean theodicy[]

Irenaean theodicy, posited by Irenaeus (2nd century CE–c. 202), has been reformulated by 
John Hick. It holds that one cannot achieve moral goodness or love for God if there is no evil 
and suffering in the world. Evil is soul-making and leads one to be truly moral and close to 
God. God created an epistemic distance (such that God is not immediately knowable) so that 
we may strive to know him and by doing so become truly good. Evil is a means to good for 
three main reasons:

1. Means of knowledge – Hunger leads to pain, and causes a desire to feed. Knowledge of 

pain prompts humans to seek to help others in pain.

2. Character building – Evil offers the opportunity to grow morally. "We would never learn 

the art of goodness in a world designed as a hedonistic paradise" (Richard Swinburne)

3. Predictable environment – The world runs to a series of natural laws. These are 

independent of any inhabitants of the universe. Natural Evil only occurs when these 
natural laws conflict with our own perceived needs. This is not immoral in any way


Augustinian theodicy[]

St Augustine of Hippo (354–430 CE) in his Augustinian theodicy, as presented in John Hick's 
book Evil and the God of Love, focuses on the Genesis story that essentially dictates that God 
created the world and that it was good; evil is merely a consequence of the fall of man (The 
story of the Garden of Eden where Adam and Eve disobeyed God and caused inherent sin for 
man). Augustine stated that natural evil (evil present in the natural world such as natural 
disasters etc.) is caused by fallen angels, whereas moral evil (evil caused by the will of human 
beings) is as a result of man having become estranged from God and choosing to deviate from 
his chosen path. Augustine argued that God could not have created evil in the world, as it was 
created good, and that all notions of evil are simply a deviation or privation of goodness. Evil 
cannot be a separate and unique substance. For example, Blindness is not a separate entity, 
but is merely a lack or privation of sight. Thus the Augustinian theodicist would argue that the 
problem of evil and suffering is void because God did not create evil; it was man who chose to 
deviate from the path of perfect goodness.


St. Thomas Aquinas[]

Saint Thomas systematized the Augustinian conception of evil, supplementing it with his own 
musings. Evil, according to St. Thomas, is a privation, or the absence of some good which 
belongs properly to the nature of the creature.[117] There is, therefore, no positive source of evil, 
corresponding to the greater good, which is God;[118] evil being not real but rational—i.e. it 
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exists not as an objective fact, but as a subjective conception; things are evil not in 
themselves, but because of their relation to other items or persons. All realities are in 
themselves functional; they produce bad results only incidentally; and consequently, the final 
cause of evil is fundamental 'goodness,' as well as the objects in which evil is found.[119]


Luther and Calvin[]

Main article: Original sin

Both Luther and Calvin explained evil as a consequence of the fall of man and the original sin. 
Calvin, however, held to the belief in predestination and omnipotence, the fall is part of God's 
plan. Luther saw evil and original sin as an inheritance from Adam and Eve, passed on to all 
mankind from their conception and bound the will of man to serving sin, which God's just 
nature allowed as consequence for their distrust, though God planned mankind's redemption 
through Jesus Christ.[120] Ultimately humans may not be able to understand and explain this 
plan.[121]

Liberal Christianity[]

Some modern liberal Christians, including French Calvinist theologian André Gounelle and 
Pastor Marc Pernot of L'Oratoire du Louvre, believe that God is not omnipotent, and that the 
Bible only describes God as "almighty" in passages concerning the End Times.[122][123]


Christian Science[]

See also: Christian Science § Evil

Christian Science views evil as having no ultimate reality and as being due to false beliefs, 
consciously or unconsciously held. Evils such as illness and death may be banished by correct 
understanding. This view has been questioned, aside from the general criticisms of the 
concept of evil as an illusion discussed earlier, since the presumably correct understanding by 
Christian Science members, including the founder, has not prevented illness and death.[77] 
However, Christian Scientists believe that the many instances of spiritual healing (as recounted 
e.g. in the Christian Science periodicals and in the textbook Science and Health with Key to the 
Scriptures by Mary Baker Eddy) are anecdotal evidence of the correctness of the teaching of 
the unreality of evil.[124] According to one author, the denial by Christian Scientists that evil 
ultimately exists neatly solves the problem of evil; however, most people cannot accept that 
solution[125]


Jehovah's Witnesses[]

Jehovah's Witnesses believe that Satan is the original cause of evil.[126] Though once a perfect 
angel, Satan developed feelings of self-importance and craved worship, and eventually 
challenged God's right to rule. Satan caused Adam and Eve to disobey God, and humanity 
subsequently became participants in a challenge involving the competing claims of Jehovah 
and Satan to universal sovereignty.[127] Other angels who sided with Satan became demons.

God's subsequent tolerance of evil is explained in part by the value of free will. But Jehovah's 
Witnesses also hold that this period of suffering is one of non-interference from God, which 
serves to demonstrate that Jehovah's "right to rule" is both correct and in the best interests of 
all intelligent beings, settling the "issue of universal sovereignty". Further, it gives individual 
humans the opportunity to show their willingness to submit to God's rulership.

At some future time known to him, God will consider his right to universal sovereignty to have 
been settled for all time. The reconciliation of "faithful" humankind will have been 
accomplished through Christ, and nonconforming humans and demons will have been 
destroyed. Thereafter, evil (any failure to submit to God's rulership) will be summarily executed.
[128][129]


The Church of Jesus Christ of Latter-day Saints[]

The Church of Jesus Christ of Latter-day Saints (LDS Church) introduces a concept similar to 
Irenaean theodicy, that experiencing evil is a necessary part of the development of the soul. 
Specifically, the laws of nature prevent an individual from fully comprehending or experiencing 
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good without experiencing its opposite.[130] In this respect, Latter-day Saints do not regard the 
fall of Adam and Eve as a tragic, unplanned cancellation of an eternal paradise; rather they see 
it as an essential element of God's plan. By allowing opposition and temptations in mortality, 
God created an environment for people to learn, to develop their freedom to choose, and to 
appreciate and understand the light, with a comparison to darkness[131][132]

This is a departure from the mainstream Christian definition of omnipotence and omniscience, 
which Mormons believe was changed by post-apostolic theologians in the centuries after 
Christ. The writings of Justin Martyr, Origen, Augustine, and others indicate a merging of 
Christian principles with Greek metaphysical philosophies such as Neoplatonism, which 
described divinity as an utterly simple, immaterial, formless substance/essence (ousia) that 
was the absolute causality and creative source of all that existed.[133] Mormons teach that 
through modern day revelation, God restored the truth about his nature, which eliminated the 
speculative metaphysical elements that had been incorporated after the Apostolic era.[134] As 
such, God's omniscience/omnipotence is not to be understood as metaphysically transcending 
all limits of nature, but as a perfect comprehension of all things within nature[135]—which gives 
God the power to bring about any state or condition within those bounds.[136] This restoration 
also clarified that God does not create Ex nihilo (out of nothing), but uses existing materials to 
organize order out of chaos.[137] Because opposition is inherent in nature, and God operates 
within nature's bounds, God is therefore not considered the author of evil, nor will He eradicate 
all evil from the mortal experience.[138] His primary purpose, however, is to help His children to 
learn for themselves to both appreciate and choose the right, and thus achieve eternal joy and 
live in his presence, and where evil has no place.[139][140]

Islam[]

Islamic scholars in the medieval and modern era have tried to reconcile the problem of evil with 
the afterlife theodicy.[141][142][143] According to Nursi, the temporal world has many evils such as 
the destruction of Ottoman Empire and its substitution with secularism, and such evils are 
impossible to understand unless there is an afterlife.[141] The omnipotent, omniscient, 
omnibenevolent god in Islamic thought creates everything, including human suffering and its 
causes (evil).[142] Evil was neither bad nor needed moral justification from God, but rewards 
awaited believers in the afterlife.[142] The faithful suffered in this short life, so as to be judged by 
God and enjoy heaven in the never-ending afterlife.[141]

Alternate theodicies in Islamic thought include the 11th-century Ibn Sina's denial of evil in a 
form similar to "privation theory" theodicy.[144] This theodicy attempt by Ibn Sina is 
unsuccessful, according to Shams C. Inati, because it implicitly denies the omnipotence of 
God.[144]


Judaism[]

See also: Holocaust theology

According to Jon Levenson, the writers of the Hebrew Bible were well aware of evil as a 
theological problem, but he does not claim awareness of the problem of evil.[145] In contrast, 
according to Yair Hoffman, the ancient books of the Hebrew Bible do not show an awareness 
of the theological problem of evil, and even most later biblical scholars did not touch the 
question of the problem of evil.[146] The earliest awareness of the problem of evil in Judaism 
tradition is evidenced in extra- and post-biblical sources such as early Apocrypha (secret texts 
by unknown authors, which were not considered mainstream at the time they were written).[147] 
The first systematic reflections on the problem of evil by Jewish philosophers is traceable only 
in the medieval period.[148]

The problem of evil gained renewed interest among Jewish scholars after the moral evil of the 
Holocaust;[149] the all-powerful, all-compassionate, all-knowing monotheistic God presumably 
had the power to prevent the Holocaust, but he did not.[149] The Jewish thinkers have argued 
that either God did not care about the torture and suffering in the world He created—which 
means He is not omnibenevolent, or He did not know what was happening—which means He 
is not omniscient.[149] The persecution of Jewish people was not a new phenomenon, and 
medieval Jewish thinkers had in abstract attempted to reconcile the logical version of the 
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problem of evil.[149] The Holocaust experience and other episodes of mass extermination such 
as the Gulag and the Killing Fields where millions of people experienced torture and died, 
however, brought into focus the visceral nature of the evidential version of the problem of evil.
[149][150]

The 10th-century Rabbi called Saadia Gaon presented a theodicy along the lines of "soul-
making, greater good and afterlife".[151] Suffering suggested Saadia, in a manner similar to 
Babylonian Talmud Berakhot 5, should be considered as a gift from God because it leads to an 
eternity of heaven in afterlife.[152] In contrast, the 12th-century Moses Maimonides offered a 
different theodicy, asserting that the all-loving God neither produces evil nor gifts suffering, 
because everything God does is absolutely good, then presenting the "privation theory" 
explanation.[151] Both these answers, states Daniel Rynhold, merely rationalize and suppress 
the problem of evil, rather than solve it.[152] It is easier to rationalize suffering caused by a theft 
or accidental injuries, but the physical, mental and existential horrors of persistent events of 
repeated violence over long periods of time such as Holocaust, or an innocent child slowly 
suffering from the pain of cancer, cannot be rationalized by one sided self blame and belittling 
a personhood.[153] Attempts by theologians to reconcile the problem of evil, with claims that the 
Holocaust evil was a necessary, intentional and purposeful act of God have been declared 
obscene by Jewish thinkers such as Richard Rubenstein.[154]


Other religions[]


Ancient Mesopotamia and Egypt[]

The ancient Egyptian religion, according to Roland Enmarch, potentially absolved their gods 
from any blame for evil, and used a negative cosmology and the negative concept of human 
nature to explain evil.[155] Further, the Pharaoh was seen as an agent of the gods and his 
actions as a king were aimed to prevent evil and curb evilness in human nature.[155]


\Ancient Greek religion[]

The gods in Ancient Greek religion were seen as superior, but shared similar traits with humans 
and often interacted with them.[156] Although the Greeks didn't believe in any "evil" gods, the 
Greeks still acknowledged the fact that evil was present in the world.[157] Gods often meddled 
in the affairs of men, and sometimes their actions consisted of bringing misery to people, for 
example gods would sometimes be a direct cause of death for people.[156] However, the Greeks 
did not consider the gods to be evil as a result of their actions, instead the answer for most 
situations in Greek mythology was the power of fate.[158] Fate is considered to be more 
powerful than the gods themselves and for this reason no one can escape it.[158] For this reason 
the Greeks recognized that unfortunate events were justifiable by the idea of fate.[158]

Later Greek and Roman theologians and philosophers discussed the problem of evil in depth. 
Starting at least with Plato, philosophers tended to reject or de-emphasize literal interpretations 
of mythology in favor of a more pantheistic, natural theology based on reasoned arguments. In 
this framework, stories that seemed to impute dishonorable conduct to the gods were often 
simply dismissed as false, and as being nothing more than the "imagination of poets." Greek 
and Roman thinkers continued to wrestle, however, with the problems of natural evil and of evil 
that we observe in our day-to-day experience. Influential Roman writers such as Cicero and 
Seneca, drawing on earlier work by the Greek philosophers such as the Stoics, developed 
many arguments in defense of the righteousness of the gods, and many of the answers they 
provided were later absorbed into Christian theodicy.[citation needed]

On the other hand, the philosopher Lucretius in De rerum natura, rejected the divinity in nature 
as a cause of many evils for humanity.[159]


Buddhism[]

Buddhism accepts that there is evil in the world, as well as Dukkha (suffering) that is caused by 
evil or because of natural causes (aging, disease, rebirth). Evil is expressed in actions and state 
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of mind such as cruelty, murder, theft and avarice, which are a result of the three poisons: 
greed, hatred, and delusion. The precepts and practices of Buddhism, such as Four Noble 
Truths and Noble Eightfold Path aim to empower a follower in gaining insights and liberation 
(nirvana) from the cycle of such suffering as well as rebirth.[160][161]

Some strands of Mahayana Buddhism developed a theory of Buddha-nature in texts such as 
the Tathagata-garbha Sutras composed in 3rd-century south India, which is very similar to the 
"soul, self" theory found in classical Hinduism.[162][163] The Tathagata-garbha theory leads to a 
Buddhist version of the problem of evil, states Peter Harvey,[13] because the theory claims that 
every human being has an intrinsically pure inner Buddha which is good. This premise leads to 
the question as to why anyone does any evil, and why doesn't the "intrinsically pure inner 
Buddha" attempt or prevail in preventing the evil actor before he or she commits the evil.[13] 
One response has been that the Buddha-nature is omnibenevolent, but not omnipotent. 
Further, the Tathagata-garbha Sutras are atypical texts of Buddhism, because they contradict 
the Anatta doctrines in a vast majority of Buddhist texts, leading scholars to posit that the 
Tathagatagarbha Sutras were written to promote Buddhism to non-Buddhists, and that they do 
not represent mainstream Buddhism.[164][165]

Mainstream Buddhism, since its early development, did not need to address a theological 
problem of evil as it saw no need for a creator of the universe and asserted instead, like many 
Indian traditions, that the universe never had a beginning and all existence is an endless cycle 
of rebirths (samsara).[13]


Hinduism[]

Main article: Problem of evil in Hinduism

Hinduism is a complex religion with many different currents or religious beliefs[166] Its non-theist 
traditions such as Samkhya, early Nyaya, Mimamsa and many within Vedanta do not posit the 
existence of an almighty, omnipotent, omniscient, omnibenevolent God (monotheistic God), 
and the classical formulations of the problem of evil and theodicy do not apply to most Hindu 
traditions. Further, deities in Hinduism are neither eternal nor omnipotent nor omniscient nor 
omnibenevolent. Devas are mortal and subject to samsara. Evil as well as good, along with 
suffering is considered real and caused by human free will,[167] its source and consequences 
explained through the karma doctrine of Hinduism, as in other Indian religions.[168][169][170]

A version of the problem of evil appears in the ancient Brahma Sutras, probably composed 
between 200 BCE and 200 CE,[171] a foundational text of the Vedanta tradition of Hinduism.[172] 
Its verses 2.1.34 through 2.1.36 aphoristically mention a version of the problem of suffering and 
evil in the context of the abstract metaphysical Hindu concept of Brahman.[173][174] The verse 
2.1.34 of Brahma Sutras asserts that inequality and cruelty in the world cannot be attributed to 
the concept of Brahman, and this is in the Vedas and the Upanishads. In his interpretation and 
commentary on the Brahma Sutras, the 8th-century scholar Adi Shankara states that just 
because some people are happier than others and just because there is so much malice, 
cruelty and pain in the world, some state that Brahman cannot be the cause of the world.[173]

For that would lead to the possibility of partiality and cruelty. For it can be reasonably 
concluded that God has passion and hatred like some ignoble persons... Hence there will be a 
nullification of God's nature of extreme purity, (unchangeability), etc., [...] And owing to infliction 
of misery and destruction on all creatures, God will be open to the charge of pitilessness and 
extreme cruelty, abhorred even by a villain. Thus on account of the possibility of partiality and 
cruelty, God is not an agent.

— Purvapaksha by Adi Shankara, Translated by Arvind Sharma[175]

Shankara attributes evil and cruelty in the world to Karma of oneself, of others, and to 
ignorance, delusion and wrong knowledge,[174] but not to the abstract Brahman.[173] Brahman 
itself is beyond good and evil. There is evil and suffering because of karma.[176] Those who 
struggle with this explanation, states Shankara, do so because of presumed duality, between 
Brahman and Jiva, or because of linear view of existence, when in reality "samsara and karma 
are anadi" (existence is cyclic, rebirth and deeds are eternal with no beginning).[177] In other 
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words, in the Brahma Sutras, the formulation of problem of evil is considered a metaphysical 
construct, but not a moral issue.[174] Ramanuja of the theistic Sri Vaishnavism school—a major 
tradition within Vaishnavism—interprets the same verse in the context of Vishnu, and asserts 
that Vishnu only creates potentialities.[173]

According to Swami Gambhirananda of Ramakrishna Mission, Sankara's commentary explains 
that God cannot be charged with partiality or cruelty (i.e. injustice) on account of his taking the 
factors of virtuous and vicious actions (Karma) performed by an individual in previous lives. If 
an individual experiences pleasure or pain in this life, it is due to virtuous or vicious action 
(Karma) done by that individual in a past life.[178][page needed]

A sub-tradition within the Vaishnavism school of Hinduism that is an exception is dualistic 
Dvaita, founded by Madhvacharya in the 13th-century. This tradition posits a concept of God 
so similar to Christianity, that Christian missionaries in colonial India suggested that 
Madhvacharya was likely influenced by early Christians who migrated to India,[179] a theory that 
has been discredited by scholars.[180][181] Madhvacharya was challenged by Hindu scholars on 
the problem of evil, given his dualistic Tattvavada theory that proposed God and living beings 
along with universe as separate realities. Madhvacharya asserted, Yathecchasi tatha kuru, 
which Sharma translates and explains as "one has the right to choose between right and 
wrong, a choice each individual makes out of his own responsibility and his own risk".[182] 
Madhva's reply does not address the problem of evil, state Dasti and Bryant, as to how can evil 
exist with that of a God who is omnipotent, omniscient, and omnibenevolent.[183][184]

According to Sharma, "Madhva's tripartite classification of souls makes it unnecessary to 
answer the problem of evil".[185] According to David Buchta, this does not address the problem 
of evil, because the omnipotent God "could change the system, but chooses not to" and thus 
sustains the evil in the world.[183] This view of self's agency of Madhvacharya was, states 
Buchta, an outlier in Vedanta school and Indian philosophies in general.[183]

Philosophers[]


The earliest statement of the problem of evil is attributed to Epicurus, but this is uncertain.[186]

Epicurus[]

Epicurus is generally credited with first expounding the problem of evil, and it is sometimes 
called the "Epicurean paradox", the "riddle of Epicurus", or the "Epicurus' trilemma":

Is God willing to prevent evil, but not able? Then he is not omnipotent.

Is he able, but not willing? Then he is malevolent.

Is he both able and willing? Then whence cometh evil?

Is he neither able nor willing? Then why call him God?

— The Epicurean paradox, ~300 BCE[187]

There is no surviving written text of Epicurus that establishes that he actually formulated the 
problem of evil in this way, and it is uncertain that he was the author.[186] An attribution to him 
can be found in a text dated about 600 years later, in the 3rd century Christian theologian 
Lactantius's Treatise on the Anger of God[note 3] where Lactantius critiques the argument. 
Epicurus's argument as presented by Lactantius actually argues that a god that is all-powerful 
and all-good does not exist and that the gods are distant and uninvolved with man's concerns. 
The gods are neither our friends nor enemies.


David Hume[]

David Hume's formulation of the problem of evil in Dialogues Concerning Natural Religion:

"Is he [God] willing to prevent evil, but not able? then is he impotent. Is he able, but not willing? 
then is he malevolent. Is he both able and willing? whence then is evil?"[190]

"[God's] power we allow [is] infinite: Whatever he wills is executed: But neither man nor any 
other animal are happy: Therefore he does not will their happiness. His wisdom is infinite: He is 
never mistaken in choosing the means to any end: But the course of nature tends not to human 
or animal felicity: Therefore it is not established for that purpose. Through the whole compass 
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of human knowledge, there are no inferences more certain and infallible than these. In what 
respect, then, do his benevolence and mercy resemble the benevolence and mercy of men?"


Thomas Robert Malthus[]

The population and economic theorist Thomas Malthus stated in a 1798 essay that people with 
health problems or disease are not suffering, and should not viewed as such. Malthus argued, 
"Nothing can appear more consonant to our reason than that those beings which come out of 
the creative process of the world in lovely and beautiful forms should be crowned with 
immortality, while those which come out misshapen, those whose minds are not suited to a 
purer and happier state of existence, should perish and be condemned to mix again with their 
original clay. Eternal condemnation of this kind may be considered as a species of eternal 
punishment, and it is not wonderful that it should be represented, sometimes, under images of 
suffering."[191]

Malthus believed in the Supreme Creator, considered suffering as justified, and suggested that 
God should be considered "as pursuing the creatures that had offended him with eternal hate 
and torture, instead of merely condemning to their original insensibility those beings that, by 
the operation of general laws, had not been formed with qualities suited to a purer state of 
happiness."[192]


Immanuel Kant[]

Immanuel Kant wrote an essay on theodicy.[193] He suggested, states William Dembski, that any 
successful theodicy must prove one of three things: [1] what one deems contrary to the 
purposefulness of world is not so; [2] if one deems it is contrary, then one must consider it not 
as a positive fact, but inevitable consequence of the nature of things; [3] if one accepts that it is 
a positive fact, then one must posit that it is not the work of God, but of some other beings 
such as man or superior spirits, good or evil.[193]

Kant did not attempt or exhaust all theodicies to help address the problem of evil. He claimed 
there is a reason all possible theodicies must fail.[194] While a successful philosophical theodicy 
has not been achieved in his time, added Kant, there is no basis for a successful anti-theodicy 
either.[195]


See also: Theodicy § Christian alternatives to theodicy


Problem of good[]

Several philosophers[196][197] have argued that just as there exists a problem of evil for theists 
who believe in an omniscient, omnipotent and omnibenevolent being, so too is there a problem 
of good for anyone who believes in an omniscient, omnipotent, and omnimalevolent (or 
perfectly evil) being. As it appears that the defenses and theodicies which might allow the 
theist to resist the problem of evil can be inverted and used to defend belief in the 
omnimalevolent being, this suggests that we should draw similar conclusions about the 
success of these defensive strategies. In that case, the theist appears to face a dilemma: either 
to accept that both sets of responses are equally bad, and so that the theist does not have an 
adequate response to the problem of evil; or to accept that both sets of responses are equally 
good, and so to commit to the existence of an omnipotent, omniscient, and omnimalevolent 
being as plausible.[citation needed]

Critics have noted that theodicies and defenses are often addressed to the logical problem of 
evil. As such, they are intended only to demonstrate that it is possible that evil can co-exist 
with an omniscient, omnipotent and omnibenevolent being. Since the relevant parallel 
commitment is only that good can co-exist with an omniscient, omnipotent and 
omnimalevolent being, not that it is plausible that they should do so, the theist who is 
responding to the problem of evil need not be committing himself to something he is likely to 
think is false.[198] This reply, however, leaves the evidential problem of evil untouched.
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Morality[]

Another general criticism is that though a theodicy may harmonize God with the existence of 
evil, it does so at the cost of nullifying morality. This is because most theodicies assume that 
whatever evil there is exists because it is required for the sake of some greater good. But if an 
evil is necessary because it secures a greater good, then it appears we humans have no duty 
to prevent it, for in doing so we would also prevent the greater good for which the evil is 
required. Even worse, it seems that any action can be rationalized, as if one succeeds in 
performing it, then God has permitted it, and so it must be for the greater good. From this line 
of thought one may conclude that, as these conclusions violate our basic moral intuitions, no 
greater good theodicy is true, and God does not exist. Alternatively, one may point out that 
greater good theodicies lead us to see every conceivable state of affairs as compatible with the 
existence of God, and in that case the notion of God's goodness is rendered meaningless.[199]
[200][201][202]

Notes and references[]

Notes


1. ^ Omniscient means "all-knowing", omnipotent means "all-powerful, almighty", and 
omnibenevolent refers to the quality of "all-good, all-loving".[16][17]


2. ^ Nicola Creegan has presented the logical and evidential versions of the problem of evil 
when applied to animal suffering.[24]


3. ^ Quod si haec ratio vera est, quam stoici nullo modo videre potuerunt, dissolvitur etiam 
argumentum illud Epicuri. Deus, inquit, aut vult tollere mala et non potest; aut potest et 
non vult; aut neque vult, neque potest; aut et vult et potest. Si vult et non potest, 
imbecillis est; quod in Deum non cadit. Si potest et non vult, invidus; quod aeque 
alienum a Deo. Si neque vult, neque potest, et invidus et imbecillis est; ideoque neque 
Deus. Si vult et potest, quod solum Deo convenit, unde ergo sunt mala? aut cur illa non 
tollit? Scio plerosque philosophorum, qui providentiam defendunt, hoc argumento 
perturbari solere et invitos pene adigi, ut Deum nihil curare fateantur, quod maxime 
quaerit Epicurus.  
— Lactantius, De Ira Dei[188]  
 
But if this account is true, which the Stoics were in no manner able to see, that 
argument also of Epicurus is done away. God, he says, either wishes to take away evils, 
and is unable; or He is able and is unwilling; or He is neither willing nor able, or He is 
both willing and able. If He is willing and is unable, He is feeble, which is not in 
accordance with the character of God; if He is able and unwilling, He is envious, which is 
equally at variance with God; if He is neither willing or able, He is both envious and 
feeble, and therefore not God; if He is both willing and able, which alone is suitable to 
God, from what source then are evils or why does He not remove them? I know that 
many of the philosophers, who defend providence, are accustomed to be disturbed by 
this argument, and are almost driven against their will to admit that God takes no 
interest in anything, which Epicurus especially aims at. 
— Lactantius, On the Anger of God[189]  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PLATO 
He is widely considered the pivotal figure in the history of Ancient Greek and Western 
philosophy, along with his teacher, Socrates, and his most famous student, Aristotle.[a] Plato 
has also often been cited as one of the founders of Western religion and spirituality.[4] The so-
called Neoplatonism of philosophers like Plotinus and Porphyry influenced Saint Augustine and 
thus Christianity. Alfred North Whitehead once noted: "the safest general characterization of 
the European philosophical tradition is that it consists of a series of footnotes to Plato."[5]

Plato was the innovator of the written dialogue and dialectic forms in philosophy. Plato is also 
considered the founder of Western political philosophy. His most famous contribution is the 
theory of Forms known by pure reason, in which Plato presents a solution to the problem of 
universals known as Platonism (also ambiguously called either Platonic realism or Platonic 
idealism). He is also the namesake of Platonic love and the Platonic solids.

His own most decisive philosophical influences are usually thought to have been along with 
Socrates, the pre-Socratics Pythagoras, Heraclitus and Parmenides, although few of his 
predecessors' works remain extant and much of what we know about these figures today 
derives from Plato himself.[b] Unlike the work of nearly all of his contemporaries, Plato's entire 
body of work is believed to have survived intact for over 2,400 years.[7] Although their 
popularity has fluctuated over the years, the works of Plato have never been without readers 
since the time they were written.[8]


Metaphysics

In Plato's dialogues, Socrates and his company of disputants had something to say on many 
subjects, including several aspects of metaphysics. These include religion and science, human 
nature, love, and sexuality. More than one dialogue contrasts perception and reality, nature and 
custom, and body and soul.


The Forms

"Platonism" and its theory of Forms (or theory of Ideas) denies the reality of the material world, 
considering it only an image or copy of the real world. The theory of Forms is first introduced in 
the Phaedo dialogue (also known as On the Soul), wherein Socrates refutes the pluralism of the 
likes of Anaxagoras, then the most popular response to Heraclitus and Parmenides, while 
giving the "Opposites Argument" in support of the Forms.

According to this theory of Forms there are at least two worlds: the apparent world of concrete 
objects, grasped by the senses, which constantly changes, and an unchanging and unseen 
world of Forms or abstract objects, grasped by pure reason (λογική). which ground what is 
apparent.

It can also be said there are three worlds, with the apparent world consisting of both the world 
of material objects and of mental images, with the "third realm" consisting of the Forms. Thus, 
though there is the term "Platonic idealism", this refers to Platonic Ideas or the Forms, and not 
to some platonic kind of idealism, an 18th-century view which sees matter as unreal in favour 
of mind. For Plato, though grasped by the mind, only the Forms are truly real.

Plato's Forms thus represent types of things, as well as properties, patterns, and relations, to 
which we refer as objects. Just as individual tables, chairs, and cars refer to objects in this 
world, 'tableness', 'chairness', and 'carness', as well as e. g. justice, truth, and beauty refer to 
objects in another world. One of Plato's most cited examples for the Forms were the truths of 
geometry, such as the Pythagorean theorem.

In other words, the Forms are universals given as a solution to the problem of universals, or the 
problem of "the One and the Many", e. g. how one predicate "red" can apply to many red 
objects. For Plato this is because there is one abstract object or Form of red, redness itself, in 
which the several red things "participate". As Plato's solution is that universals are Forms and 
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that Forms are real if anything is, Plato's philosophy is unambiguously called Platonic realism. 
According to Aristotle, Plato's best known argument in support of the Forms was the "one over 
many" argument.

Aside from being immutable, timeless, changeless, and one over many, the Forms also provide 
definitions and the standard against which all instances are measured. In the dialogues 
Socrates regularly asks for the meaning – in the sense of intensional definitions – of a general 
term (e. g. justice, truth, beauty), and criticizes those who instead give him particular, 
extensional examples, rather than the quality shared by all examples.

There is thus a world of perfect, eternal, and changeless meanings of predicates, the Forms, 
existing in the realm of Being outside of space and time; and the imperfect sensible world of 
becoming, subjects somehow in a state between being and nothing, that partakes of the 
qualities of the Forms, and is its instantiation.


The soul

Plato advocates a belief in the immortality of the soul, and several dialogues end with long 
speeches imagining the afterlife. In the Timaeus, Socrates locates the parts of the soul within 
the human body: Reason is located in the head, spirit in the top third of the torso, and the 
appetite in the middle third of the torso, down to the navel.[75][76]


Epistemology

Several aspects of epistemology are also discussed by Socrates, such as wisdom. More than 
one dialogue contrasts knowledge and opinion. Plato's epistemology involves Socrates 
arguing that knowledge is not empirical, and that it comes from divine insight. The Forms are 
also responsible for both knowledge or certainty, and are grasped by pure reason.

In several dialogues, Socrates inverts the common man's intuition about what is knowable and 
what is real. Reality is unavailable to those who use their senses. Socrates says that he who 
sees with his eyes is blind. While most people take the objects of their senses to be real if 
anything is, Socrates is contemptuous of people who think that something has to be graspable 
in the hands to be real. In the Theaetetus, he says such people are eu amousoi (εὖ ἄμουσοι), an 
expression that means literally, "happily without the muses".[77] In other words, such people are 
willingly ignorant, living without divine inspiration and access to higher insights about reality.

In Plato's dialogues, Socrates always insists on his ignorance and humility, that he knows 
nothing, so called Socratic irony. Several dialogues refute a series of viewpoints, but offer no 
positive position of its own, ending in aporia.


Recollection

In several of Plato's dialogues, Socrates promulgates the idea that knowledge is a matter of 
recollection of the state before one is born, and not of observation or study.[78] Keeping with the 
theme of admitting his own ignorance, Socrates regularly complains of his forgetfulness. In the 
Meno, Socrates uses a geometrical example to expound Plato's view that knowledge in this 
latter sense is acquired by recollection. Socrates elicits a fact concerning a geometrical 
construction from a slave boy, who could not have otherwise known the fact (due to the slave 
boy's lack of education). The knowledge must be present, Socrates concludes, in an eternal, 
non-experiential form.

In other dialogues, the Sophist, Statesman, Republic, and the Parmenides, Plato himself 
associates knowledge with the apprehension of unchanging Forms and their relationships to 
one another (which he calls "expertise" in Dialectic), including through the processes of 
collection and division.[79] More explicitly, Plato himself argues in the Timaeus that knowledge is 
always proportionate to the realm from which it is gained. In other words, if one derives one's 
account of something experientially, because the world of sense is in flux, the views therein 
attained will be mere opinions. And opinions are characterized by a lack of necessity and 
stability. On the other hand, if one derives one's account of something by way of the non-
sensible forms, because these forms are unchanging, so too is the account derived from them. 
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That apprehension of forms is required for knowledge may be taken to cohere with Plato's 
theory in the Theaetetus and Meno.[80] Indeed, the apprehension of Forms may be at the base 
of the "account" required for justification, in that it offers foundational knowledge which itself 
needs no account, thereby avoiding an infinite regression.[81]


Justified true belief





A Venn diagram illustrating the classical theory of knowledge.

Many have interpreted Plato as stating—even having been the first to write—that knowledge is 
justified true belief, an influential view that informed future developments in epistemology.[82] 
This interpretation is partly based on a reading of the Theaetetus wherein Plato argues that 
knowledge is distinguished from mere true belief by the knower having an "account" of the 
object of her or his true belief.[83] And this theory may again be seen in the Meno, where it is 
suggested that true belief can be raised to the level of knowledge if it is bound with an account 
as to the question of "why" the object of the true belief is so.[84][85]

Many years later, Edmund Gettier famously demonstrated the problems of the justified true 
belief account of knowledge. That the modern theory of justified true belief as knowledge 
which Gettier addresses is equivalent to Plato's is accepted by some scholars but rejected by 
others.[86] Plato himself also identified problems with the justified true belief definition in the 
Theaetetus, concluding that justification (or an "account") would require knowledge of 
difference, meaning that the definition of knowledge is circular.[87][88]

Ethics

Several dialogues discuss ethics including virtue and vice, pleasure and pain, crime and 
punishment, and justice and medicine. Plato views "The Good" as the supreme Form, 
somehow existing even "beyond being".
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Socrates propounded a moral intellectualism which claimed nobody does bad on purpose, and 
to know what is good results in doing what is good; that knowledge is virtue. In the Protagoras 
dialogue it is argued that virtue is innate and cannot be learned.

Socrates presents the famous Euthyphro dilemma in the dialogue of the same name.


Politics


The dialogues also discuss politics. Some of Plato's most famous doctrines are contained in 
the Republic as well as in the Laws and the Statesman. Because these doctrines are not 
spoken directly by Plato and vary between dialogues, they cannot be straightforwardly 
assumed as representing Plato's own views.

Socrates asserts that societies have a tripartite class structure corresponding to the appetite/
spirit/reason structure of the individual soul. The appetite/spirit/reason are analogous to the 
castes of society.[89]

• Productive (Workers) – the labourers, carpenters, plumbers, masons, merchants, 

farmers, ranchers, etc. These correspond to the "appetite" part of the soul.

• Protective (Warriors or Guardians) – those who are adventurous, strong and brave; in the 

armed forces. These correspond to the "spirit" part of the soul.

• Governing (Rulers or Philosopher Kings) – those who are intelligent, rational, self-

controlled, in love with wisdom, well suited to make decisions for the community. These 
correspond to the "reason" part of the soul and are very few.


According to this model, the principles of Athenian democracy (as it existed in his day) are 
rejected as only a few are fit to rule. Instead of rhetoric and persuasion, Socrates says reason 
and wisdom should govern. As Socrates puts it:

"Until philosophers rule as kings or those who are now called kings and leading men genuinely 
and adequately philosophize, that is, until political power and philosophy entirely coincide, 
while the many natures who at present pursue either one exclusively are forcibly prevented 
from doing so, cities will have no rest from evils,... nor, I think, will the human race."[90]

Socrates describes these "philosopher kings" as "those who love the sight of truth"[91] and 
supports the idea with the analogy of a captain and his ship or a doctor and his medicine. 
According to him, sailing and health are not things that everyone is qualified to practice by 
nature. A large part of the Republic then addresses how the educational system should be set 
up to produce these philosopher kings.

In addition, the ideal city is used as an image to illuminate the state of one's soul, or the will, 
reason, and desires combined in the human body. Socrates is attempting to make an image of 
a rightly ordered human, and then later goes on to describe the different kinds of humans that 
can be observed, from tyrants to lovers of money in various kinds of cities. The ideal city is not 
promoted, but only used to magnify the different kinds of individual humans and the state of 
their soul. However, the philosopher king image was used by many after Plato to justify their 
personal political beliefs. The philosophic soul according to Socrates has reason, will, and 
desires united in virtuous harmony. A philosopher has the moderate love for wisdom and the 
courage to act according to wisdom. Wisdom is knowledge about the Good or the right 
relations between all that exists.

Wherein it concerns states and rulers, Socrates asks which is better—a bad democracy or a 
country reigned by a tyrant. He argues that it is better to be ruled by a bad tyrant, than by a 
bad democracy (since here all the people are now responsible for such actions, rather than one 
individual committing many bad deeds.) This is emphasised within the Republic as Socrates 
describes the event of mutiny on board a ship.[92] Socrates suggests the ship's crew to be in 
line with the democratic rule of many and the captain, although inhibited through ailments, the 
tyrant. Socrates' description of this event is parallel to that of democracy within the state and 
the inherent problems that arise.

According to Socrates, a state made up of different kinds of souls will, overall, decline from an 
aristocracy (rule by the best) to a timocracy (rule by the honourable), then to an oligarchy (rule 
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by the few), then to a democracy (rule by the people), and finally to tyranny (rule by one person, 
rule by a tyrant).[93] Aristocracy in the sense of government (politeia) is advocated in Plato's 
Republic. This regime is ruled by a philosopher king, and thus is grounded on wisdom and 
reason.

The aristocratic state, and the man whose nature corresponds to it, are the objects of Plato's 
analyses throughout much of the Republic, as opposed to the other four types of states/men, 
who are discussed later in his work. In Book VIII, Socrates states in order the other four 
imperfect societies with a description of the state's structure and individual character. In 
timocracy the ruling class is made up primarily of those with a warrior-like character.[94] 
Oligarchy is made up of a society in which wealth is the criterion of merit and the wealthy are in 
control.[95] In democracy, the state bears resemblance to ancient Athens with traits such as 
equality of political opportunity and freedom for the individual to do as he likes.[96] Democracy 
then degenerates into tyranny from the conflict of rich and poor. It is characterized by an 
undisciplined society existing in chaos, where the tyrant rises as popular champion leading to 
the formation of his private army and the growth of oppression.[97][93][98]


Art and poetry


Several dialogues tackle questions about art, including rhetoric and rhapsody. Socrates says 
that poetry is inspired by the muses, and is not rational. He speaks approvingly of this, and 
other forms of divine madness (drunkenness, eroticism, and dreaming) in the Phaedrus,[99] and 
yet in the Republic wants to outlaw Homer's great poetry, and laughter as well. In Ion, Socrates 
gives no hint of the disapproval of Homer that he expresses in the Republic. The dialogue Ion 
suggests that Homer's Iliad functioned in the ancient Greek world as the Bible does today in 
the modern Christian world: as divinely inspired literature that can provide moral guidance, if 
only it can be properly interpreted.


Unwritten doctrines


For a long time, Plato's unwritten doctrines[100][101][102] had been controversial. Many modern 
books on Plato seem to diminish its importance; nevertheless, the first important witness who 
mentions its existence is Aristotle, who in his Physics writes: "It is true, indeed, that the 
account he gives there [i.e. in Timaeus] of the participant is different from what he says in his 
so-called unwritten teachings (ἄγραφα δόγματα)."[103] The term "ἄγραφα δόγματα" literally 
means unwritten doctrines and it stands for the most fundamental metaphysical teaching of 
Plato, which he disclosed only orally, and some say only to his most trusted fellows, and which 
he may have kept secret from the public. The importance of the unwritten doctrines does not 
seem to have been seriously questioned before the 19th century.

A reason for not revealing it to everyone is partially discussed in Phaedrus where Plato 
criticizes the written transmission of knowledge as faulty, favouring instead the spoken logos: 
"he who has knowledge of the just and the good and beautiful ... will not, when in earnest, 
write them in ink, sowing them through a pen with words, which cannot defend themselves by 
argument and cannot teach the truth effectually."[104] The same argument is repeated in Plato's 
Seventh Letter: "every serious man in dealing with really serious subjects carefully avoids 
writing."[105] In the same letter he writes: "I can certainly declare concerning all these writers 
who claim to know the subjects that I seriously study ... there does not exist, nor will there ever 
exist, any treatise of mine dealing therewith."[106] Such secrecy is necessary in order not "to 
expose them to unseemly and degrading treatment".[107]

It is, however, said that Plato once disclosed this knowledge to the public in his lecture On the 
Good (Περὶ τἀγαθοῦ), in which the Good (τὸ ἀγαθόν) is identified with the One (the Unity, τὸ 
ἕν), the fundamental ontological principle. The content of this lecture has been transmitted by 
several witnesses. Aristoxenus describes the event in the following words: "Each came 
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expecting to learn something about the things that are generally considered good for men, 
such as wealth, good health, physical strength, and altogether a kind of wonderful happiness. 
But when the mathematical demonstrations came, including numbers, geometrical figures and 
astronomy, and finally the statement Good is One seemed to them, I imagine, utterly 
unexpected and strange; hence some belittled the matter, while others rejected it."[108] 
Simplicius quotes Alexander of Aphrodisias, who states that "according to Plato, the first 
principles of everything, including the Forms themselves are One and Indefinite Duality (ἡ 
ἀόριστος δυάς), which he called Large and Small (τὸ μέγα καὶ τὸ μικρόν)", and Simplicius 
reports as well that "one might also learn this from Speusippus and Xenocrates and the others 
who were present at Plato's lecture on the Good".[43]

Their account is in full agreement with Aristotle's description of Plato's metaphysical doctrine. 
In Metaphysics he writes: "Now since the Forms are the causes of everything else, he [i.e. 
Plato] supposed that their elements are the elements of all things. Accordingly the material 
principle is the Great and Small [i.e. the Dyad], and the essence is the One (τὸ ἕν), since the 
numbers are derived from the Great and Small by participation in the One".[109] "From this 
account it is clear that he only employed two causes: that of the essence, and the material 
cause; for the Forms are the cause of the essence in everything else, and the One is the cause 
of it in the Forms. He also tells us what the material substrate is of which the Forms are 
predicated in the case of sensible things, and the One in that of the Forms—that it is this the 
duality (the Dyad, ἡ δυάς), the Great and Small (τὸ μέγα καὶ τὸ μικρόν). Further, he assigned to 
these two elements respectively the causation of good and of evil".[109]

The most important aspect of this interpretation of Plato's metaphysics is the continuity 
between his teaching and the Neoplatonic interpretation of Plotinus[i] or Ficino[j] which has been 
considered erroneous by many but may in fact have been directly influenced by oral 
transmission of Plato's doctrine. A modern scholar who recognized the importance of the 
unwritten doctrine of Plato was Heinrich Gomperz who described it in his speech during the 
7th International Congress of Philosophy in 1930.[110] All the sources related to the ἄγραφα 
δόγματα have been collected by Konrad Gaiser and published as Testimonia Platonica.[111] 
These sources have subsequently been interpreted by scholars from the German Tübingen 
School of interpretation such as Hans Joachim Krämer or Thomas A. Szlezák.[k]


The Cave


The theory of Forms is most famously captured in his Allegory of the Cave, and more explicitly 
in his analogy of the sun and the divided line. The Allegory of the Cave is a paradoxical analogy 
wherein Socrates argues that the invisible world is the most intelligible ('noeton') and that the 
visible world ((h)oraton) is the least knowable, and the most obscure.

Socrates says in the Republic that people who take the sun-lit world of the senses to be good 
and real are living pitifully in a den of evil and ignorance. Socrates admits that few climb out of 
the den, or cave of ignorance, and those who do, not only have a terrible struggle to attain the 
heights, but when they go back down for a visit or to help other people up, they find 
themselves objects of scorn and ridicule.

According to Socrates, physical objects and physical events are "shadows" of their ideal or 
perfect forms, and exist only to the extent that they instantiate the perfect versions of 
themselves. Just as shadows are temporary, inconsequential epiphenomena produced by 
physical objects, physical objects are themselves fleeting phenomena caused by more 
substantial causes, the ideals of which they are mere instances. For example, Socrates thinks 
that perfect justice exists (although it is not clear where) and his own trial would be a cheap 
copy of it.

The Allegory of the Cave is intimately connected to his political ideology, that only people who 
have climbed out of the cave and cast their eyes on a vision of goodness are fit to rule. 
Socrates claims that the enlightened men of society must be forced from their divine 
contemplation and be compelled to run the city according to their lofty insights. Thus is born 
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the idea of the "philosopher-king", the wise person who accepts the power thrust upon him by 
the people who are wise enough to choose a good master. This is the main thesis of Socrates 
in the Republic, that the most wisdom the masses can muster is the wise choice of a ruler.[124]

Ring of Gyges

A ring which could make one invisible, the Ring of Gyges is considered in the Republic for its 
ethical consequences.


Chariot

He also compares the soul (Psyche) to a chariot. In this allegory he introduces a triple soul 
which composed of a Charioteer and two horses. Charioteer is a symbol of intellectual and 
logical part of the soul (logistikon), and two horses represents moral virtues (thymoeides) and 
passionate instincts (epithymetikon), Respectively.


Dialectic

Socrates employs a dialectic method which proceeds by questioning. The role of dialectic in 
Plato's thought is contested but there are two main interpretations: a type of reasoning and a 
method of intuition.[125] Simon Blackburn adopts the first, saying that Plato's dialectic is "the 
process of eliciting the truth by means of questions aimed at opening out what is already 
implicitly known, or at exposing the contradictions and muddles of an opponent's position."[125] 
A similar interpretation has been put forth by Louis Hartz, who suggests that elements of the 
dialectic are borrowed from Hegel.[126] According to this view, opposing arguments improve 
upon each other, and prevailing opinion is shaped by the synthesis of many conflicting ideas 
over time. Each new idea exposes a flaw in the accepted model, and the epistemological 
substance of the debate continually approaches the truth. Hartz's is a teleological 
interpretation at the core, in which philosophers will ultimately exhaust the available body of 
knowledge and thus reach "the end of history." Karl Popper, on the other hand, claims that 
dialectic is the art of intuition for "visualising the divine originals, the Forms or Ideas, of 
unveiling the Great Mystery behind the common man's everyday world of appearances."[127]


Family

Plato often discusses the father-son relationship and the question of whether a father's interest 
in his sons has much to do with how well his sons turn out. In ancient Athens, a boy was 
socially located by his family identity, and Plato often refers to his characters in terms of their 
paternal and fraternal relationships. Socrates was not a family man, and saw himself as the son 
of his mother, who was apparently a midwife. A divine fatalist, Socrates mocks men who spent 
exorbitant fees on tutors and trainers for their sons, and repeatedly ventures the idea that good 
character is a gift from the gods. Plato's dialogue Crito reminds Socrates that orphans are at 
the mercy of chance, but Socrates is unconcerned. In the Theaetetus, he is found recruiting as 
a disciple a young man whose inheritance has been squandered. Socrates twice compares the 
relationship of the older man and his boy lover to the father-son relationship,[128][129] and in the 
Phaedo, Socrates' disciples, towards whom he displays more concern than his biological sons, 
say they will feel "fatherless" when he is gone.

Though Plato agreed with Aristotle that women were inferior to men, he thought because of 
this women needed an education. Plato thought weak men who live poor lives would be 
reincarnated as women. "Humans have a twofold nature, the superior kind should be such as 
would from then on be called "man".'


Narration

Plato never presents himself as a participant in any of the dialogues, and with the exception of 
the Apology, there is no suggestion that he heard any of the dialogues firsthand. Some 
dialogues have no narrator but have a pure "dramatic" form (examples: Meno, Gorgias, 
Phaedrus, Crito, Euthyphro), some dialogues are narrated by Socrates, wherein he speaks in 
first person (examples: Lysis, Charmides, Republic). One dialogue, Protagoras, begins in 
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dramatic form but quickly proceeds to Socrates' narration of a conversation he had previously 
with the sophist for whom the dialogue is named; this narration continues uninterrupted till the 
dialogue's end.


Two dialogues Phaedo and Symposium also begin in dramatic form but then proceed to 
virtually uninterrupted narration by followers of Socrates. Phaedo, an account of Socrates' final 
conversation and hemlock drinking, is narrated by Phaedo to Echecrates in a foreign city not 
long after the execution took place.[m] The Symposium is narrated by Apollodorus, a Socratic 
disciple, apparently to Glaucon. Apollodorus assures his listener that he is recounting the story, 
which took place when he himself was an infant, not from his own memory, but as remembered 
by Aristodemus, who told him the story years ago.

The Theaetetus is a peculiar case: a dialogue in dramatic form embedded within another 
dialogue in dramatic form. In the beginning of the Theaetetus,[131] Euclides says that he 
compiled the conversation from notes he took based on what Socrates told him of his 
conversation with the title character. The rest of the Theaetetus is presented as a "book" 
written in dramatic form and read by one of Euclides' slaves.[132] Some scholars take this as an 
indication that Plato had by this date wearied of the narrated form.[133] With the exception of 
the Theaetetus, Plato gives no explicit indication as to how these orally transmitted 
conversations came to be written down.


History of Plato's dialogues


Thirty-five dialogues and thirteen letters (the Epistles) have traditionally been ascribed to Plato, 
though modern scholarship doubts the authenticity of at least some of these. Plato's writings 
have been published in several fashions; this has led to several conventions regarding the 
naming and referencing of Plato's texts.

The usual system for making unique references to sections of the text by Plato derives from a 
16th-century edition of Plato's works by Henricus Stephanus known as Stephanus pagination.

One tradition regarding the arrangement of Plato's texts is according to tetralogies. This 
scheme is ascribed by Diogenes Laërtius to an ancient scholar and court astrologer to Tiberius 
named Thrasyllus.


Chronology

No one knows the exact order Plato's dialogues were written in, nor the extent to which some 
might have been later revised and rewritten. The works are usually grouped into Early 
(sometimes by some into Transitional), Middle, and Late period.[134][135] This choice to group 
chronologically is thought worthy of criticism by some (Cooper et al),[136] given that it is 
recognized that there is no absolute agreement as to the true chronology, since the facts of the 
temporal order of writing are not confidently ascertained.[137] Chronology was not a 
consideration in ancient times, in that groupings of this nature are virtually absent (Tarrant) in 
the extant writings of ancient Platonists.[138]

Whereas those classified as "early dialogues" often conclude in aporia, the so-called "middle 
dialogues" provide more clearly stated positive teachings that are often ascribed to Plato such 
as the theory of Forms. The remaining dialogues are classified as "late" and are generally 
agreed to be difficult and challenging pieces of philosophy. This grouping is the only one 
proven by stylometric analysis.[139] Among those who classify the dialogues into periods of 
composition, Socrates figures in all of the "early dialogues" and they are considered the most 
faithful representations of the historical Socrates.[140]

The following represents one relatively common division.[141] It should, however, be kept in 
mind that many of the positions in the ordering are still highly disputed, and also that the very 
notion that Plato's dialogues can or should be "ordered" is by no means universally accepted. 
Increasingly in the most recent Plato scholarship, writers are sceptical of the notion that the 
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order of Plato's writings can be established with any precision,[142] though Plato's works are still 
often characterized as falling at least roughly into three groups.[6]

Early: Apology, Charmides, Crito, Euthyphro, Gorgias, (Lesser) Hippias (minor), (Greater) 
Hippias (major), Ion, Laches, Lysis, Protagoras

Middle: Cratylus, Euthydemus, Meno, Parmenides, Phaedo, Phaedrus, Republic, Symposium, 
Theaetetus

Late: Critias, Sophist, Statesman / Politicus, Timaeus, Philebus, Laws.[140]

A significant distinction of the early Plato and the later Plato has been offered by scholars such 
as E.R. Dodds and has been summarized by Harold Bloom in his book titled Agon: "E.R. 
Dodds is the classical scholar whose writings most illuminated the Hellenic descent (in) The 
Greeks and the Irrational ... In his chapter on Plato and the Irrational Soul ... Dodds traces 
Plato's spiritual evolution from the pure rationalist of the Protagoras to the transcendental 
psychologist, influenced by the Pythagoreans and Orphics, of the later works culminating in the 
Laws."[143]

Lewis Campbell was the first[144] to make exhaustive use of stylometry to prove objectively that 
the Critias, Timaeus, Laws, Philebus, Sophist, and Statesman were all clustered together as a 
group, while the Parmenides, Phaedrus, Republic, and Theaetetus belong to a separate group, 
which must be earlier (given Aristotle's statement in his Politics[145] that the Laws was written 
after the Republic; cf. Diogenes Laërtius Lives 3.37). What is remarkable about Campbell's 
conclusions is that, in spite of all the stylometric studies that have been conducted since his 
time, perhaps the only chronological fact about Plato's works that can now be said to be 
proven by stylometry is the fact that Critias, Timaeus, Laws, Philebus, Sophist, and Statesman 
are the latest of Plato's dialogues, the others earlier.[139]

Protagoras is often considered one of the last of the "early dialogues". Three dialogues are 
often considered "transitional" or "pre-middle": Euthydemus, Gorgias, and Meno. Proponents 
of dividing the dialogues into periods often consider the Parmenides and Theaetetus to come 
late in the middle period and be transitional to the next, as they seem to treat the theory of 
Forms critically (Parmenides) or only indirectly (Theaetetus).[146] Ritter's stylometric analysis 
places Phaedrus as probably after Theaetetus and Parmenides,[147] although it does not relate 
to the theory of Forms in the same way. The first book of the Republic is often thought to have 
been written significantly earlier than the rest of the work, although possibly having undergone 
revisions when the later books were attached to it.[146]

While looked to for Plato's "mature" answers to the questions posed by his earlier works, those 
answers are difficult to discern. Some scholars[140] indicate that the theory of Forms is absent 
from the late dialogues, its having been refuted in the Parmenides, but there isn't total 
consensus that the Parmenides actually refutes the theory of Forms.[148]


Writings of doubted authenticity

Jowett mentions in his Appendix to Menexenus, that works which bore the character of a writer 
were attributed to that writer even when the actual author was unknown.[149]

For below:

(*) if there is no consensus among scholars as to whether Plato is the author, and (‡) if most 
scholars agree that Plato is not the author of the work.[150]

First Alcibiades (*), Second Alcibiades (‡), Clitophon (*), Epinomis (‡), Epistles (*), Hipparchus 
(‡), Menexenus (*), Minos (‡), (Rival) Lovers (‡), Theages (‡)

Spurious writings

The following works were transmitted under Plato's name, most of them already considered 
spurious in antiquity, and so were not included by Thrasyllus in his tetralogical arrangement. 
These works are labelled as Notheuomenoi ("spurious") or Apocrypha.

• Axiochus, Definitions, Demodocus, Epigrams, Eryxias, Halcyon, On Justice, On Virtue, 

Sisyphus.
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Plato's thought is often compared with that of his most famous student, Aristotle, whose 
reputation during the Western Middle Ages so completely eclipsed that of Plato that the 
Scholastic philosophers referred to Aristotle as "the Philosopher". However, in the Byzantine 
Empire, the study of Plato continued.

The only Platonic work known to western scholarship was Timaeus, until translations were 
made after the fall of Constantinople, which occurred during 1453.[180] George Gemistos 
Plethon brought Plato's original writings from Constantinople in the century of its fall. It is 
believed that Plethon passed a copy of the Dialogues to Cosimo de' Medici when in 1438 the 
Council of Ferrara, called to unify the Greek and Latin Churches, was adjourned to Florence, 
where Plethon then lectured on the relation and differences of Plato and Aristotle, and fired 
Cosimo with his enthusiasm;[181] Cosimo would supply Marsilio Ficino with Plato's text for 
translation to Latin. During the early Islamic era, Persian and Arab scholars translated much of 
Plato into Arabic and wrote commentaries and interpretations on Plato's, Aristotle's and other 
Platonist philosophers' works (see Al-Farabi, Avicenna, Averroes, Hunayn ibn Ishaq). Many of 
these comments on Plato were translated from Arabic into Latin and as such influenced 
Medieval scholastic philosophers.[182]

During the Renaissance, with the general resurgence of interest in classical civilization, 
knowledge of Plato's philosophy would become widespread again in the West. Many of the 
greatest early modern scientists and artists who broke with Scholasticism and fostered the 
flowering of the Renaissance, with the support of the Plato-inspired Lorenzo (grandson of 
Cosimo), saw Plato's philosophy as the basis for progress in the arts and sciences. His political 
views, too, were well-received: the vision of wise philosopher-kings of the Republic matched 
the views set out in works such as Machiavelli's The Prince.[citation needed] More problematic was 
Plato's belief in metempsychosis as well as his ethical views (on polyamory and euthanasia in 
particular), which did not match those of Christianity. It was Plethon's student Bessarion who 
reconciled Plato with Christian theology, arguing that Plato's views were only ideals, 
unattainable due to the fall of man.[183] The Cambridge Platonists were around in the 17th 
century.

By the 19th century, Plato's reputation was restored, and at least on par with Aristotle's. 
Notable Western philosophers have continued to draw upon Plato's work since that time. 
Plato's influence has been especially strong in mathematics and the sciences. Plato's 
resurgence further inspired some of the greatest advances in logic since Aristotle, primarily 
through Gottlob Frege and his followers Kurt Gödel, Alonzo Church, and Alfred Tarski. Albert 
Einstein suggested that the scientist who takes philosophy seriously would have to avoid 
systematization and take on many different roles, and possibly appear as a Platonist or 
Pythagorean, in that such a one would have "the viewpoint of logical simplicity as an 
indispensable and effective tool of his research."[184]


The political philosopher and professor Leo Strauss is considered by some as the prime thinker 
involved in the recovery of Platonic thought in its more political, and less metaphysical, form. 
Strauss' political approach was in part inspired by the appropriation of Plato and Aristotle by 
medieval Jewish and Islamic political philosophers, especially Maimonides and Al-Farabi, as 
opposed to the Christian metaphysical tradition that developed from Neoplatonism. Deeply 
influenced by Nietzsche and Heidegger, Strauss nonetheless rejects their condemnation of 
Plato and looks to the dialogues for a solution to what all three latter day thinkers acknowledge 
as 'the crisis of the West.[citation needed]

W. V. O. Quine dubbed the problem of negative existentials "Plato's beard". Noam Chomsky 
dubbed the problem of knowledge Plato's problem. One author calls the definist fallacy the 
Socratic fallacy[citation needed].[relevant? – discuss]

More broadly, platonism (sometimes distinguished from Plato's particular view by the 
lowercase) refers to the view that there are many abstract objects. Still to this day, platonists 
take number and the truths of mathematics as the best support in favour of this view. Most 
mathematicians think, like platonists, that numbers and the truths of mathematics are 
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perceived by reason rather than the senses yet exist independently of minds and people, that 
is to say, they are discovered rather than invented.[citation needed]

Contemporary platonism is also more open to the idea of there being infinitely many abstract 
objects, as numbers or propositions might qualify as abstract objects, while ancient Platonism 
seemed to resist this view, possibly because of the need to overcome the problem of "the One 
and the Many". Thus e. g. in the Parmenides dialogue, Plato denies there are Forms for more 
mundane things like hair and mud. However, he repeatedly does support the idea that there are 
Forms of artifacts, e. g. the Form of Bed. Contemporary platonism also tends to view abstract 
objects as unable to cause anything, but it is unclear whether the ancient Platonists felt this 
way.[citation needed]
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Aristotle 
Aristotle (/ˈærɪstɒtəl/;[3] Greek: Ἀριστοτέλης Aristotélēs, pronounced [aristotélɛːs]; 384–322 BC) 
was a Greek philosopher and polymath during the Classical period in Ancient Greece. Taught 
by Plato, he was the founder of the Lyceum, the Peripatetic school of philosophy, and the 
Aristotelian tradition. His writings cover many subjects including physics, biology, zoology, 
metaphysics, logic, ethics, aesthetics, poetry, theatre, music, rhetoric, psychology, linguistics, 
economics, politics, and government. Aristotle provided a complex synthesis of the various 
philosophies existing prior to him. It was above all from his teachings that the West inherited its 
intellectual lexicon, as well as problems and methods of inquiry. As a result, his philosophy has 
exerted a unique influence on almost every form of knowledge in the West and it continues to 
be a subject of contemporary philosophical discussion.

Little is known about his life. Aristotle was born in the city of Stagira in Northern Greece. His 
father, Nicomachus, died when Aristotle was a child, and he was brought up by a guardian. At 
seventeen or eighteen years of age he joined Plato's Academy in Athens and remained there 
until the age of thirty-seven (c. 347 BC).[4] Shortly after Plato died, Aristotle left Athens and, at 
the request of Philip II of Macedon, tutored Alexander the Great beginning in 343 BC.[5] He 
established a library in the Lyceum which helped him to produce many of his hundreds of 
books on papyrus scrolls. Though Aristotle wrote many elegant treatises and dialogues for 
publication, only around a third of his original output has survived, none of it intended for 
publication.[6]

Aristotle's views on physical science profoundly shaped medieval scholarship. Their influence 
extended from Late Antiquity and the Early Middle Ages into the Renaissance, and were not 
replaced systematically until the Enlightenment and theories such as classical mechanics were 
developed. Some of Aristotle's zoological observations found in his biology, such as on the 
hectocotyl (reproductive) arm of the octopus, were disbelieved until the 19th century. His works 
contain the earliest known formal study of logic, studied by medieval scholars such as Peter 
Abelard and John Buridan. Aristotle's influence on logic also continued well into the 19th 
century.

He influenced Islamic thought during the Middle Ages, as well as Christian theology, especially 
the Neoplatonism of the Early Church and the scholastic tradition of the Catholic Church. 
Aristotle was revered among medieval Muslim scholars as "The First Teacher" and among 
medieval Christians like Thomas Aquinas as simply "The Philosopher". His ethics, though 
always influential, gained renewed interest with the modern advent of virtue ethics, such as in 
the thinking of Alasdair MacIntyre and Philippa Foot.

In general, the details of Aristotle's life are not well-established. The biographies written in 
ancient times are often speculative and historians only agree on a few salient points.[B]

Aristotle, whose name means "the best purpose" in Ancient Greek,[7] was born in 384 BC in 
Stagira, Chalcidice, about 55 km (34 miles) east of modern-day Thessaloniki.[8][9] His father 
Nicomachus was the personal physician to King Amyntas of Macedon. Both of Aristotle's 
parents died when he was about thirteen, and Proxenus of Atarneus became his guardian.[10] 
Although little information about Aristotle's childhood has survived, he probably spent some 
time within the Macedonian palace, making his first connections with the Macedonian 
monarchy.[11]

At the age of seventeen or eighteen, Aristotle moved to Athens to continue his education at 
Plato's Academy.[12] He probably experienced the Eleusinian Mysteries as he wrote when 
describing the sights one viewed at the Eleusinian Mysteries, "to experience is to learn" [παθείν 
μαθεĩν].[13] Aristotle remained in Athens for nearly twenty years before leaving in 348/47 BC. 
The traditional story about his departure records that he was disappointed with the Academy's 
direction after control passed to Plato's nephew Speusippus, although it is possible that he 
feared the anti-Macedonian sentiments in Athens at that time and left before Plato died.[14] 
Aristotle then accompanied Xenocrates to the court of his friend Hermias of Atarneus in Asia 
Minor. After the death of Hermias, Aristotle travelled with his pupil Theophrastus to the island of 
Lesbos, where together they researched the botany and zoology of the island and its sheltered 
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lagoon. While in Lesbos, Aristotle married Pythias, either Hermias's adoptive daughter or niece. 
She bore him a daughter, whom they also named Pythias. In 343 BC, Aristotle was invited by 
Philip II of Macedon to become the tutor to his son Alexander.[15][5]


Portrait bust of Aristotle; an Imperial Roman (1st or 2nd century AD) copy of a lost bronze 
sculpture made by Lysippos

Aristotle was appointed as the head of the royal academy of Macedon. During Aristotle's time 
in the Macedonian court, he gave lessons not only to Alexander, but also to two other future 
kings: Ptolemy and Cassander.[16] Aristotle encouraged Alexander toward eastern conquest, 
and Aristotle's own attitude towards Persia was unabashedly ethnocentric. In one famous 
example, he counsels Alexander to be "a leader to the Greeks and a despot to the barbarians, 
to look after the former as after friends and relatives, and to deal with the latter as with beasts 
or plants".[16] By 335 BC, Aristotle had returned to Athens, establishing his own school there 
known as the Lyceum. Aristotle conducted courses at the school for the next twelve years. 
While in Athens, his wife Pythias died and Aristotle became involved with Herpyllis of Stagira, 
who bore him a son whom he named after his father, Nicomachus. According to the Suda, he 
also had an erômenos, Palaephatus of Abydus.[17]

This period in Athens, between 335 and 323 BC, is when Aristotle is believed to have 
composed many of his works.[5] He wrote many dialogues, of which only fragments have 
survived. Those works that have survived are in treatise form and were not, for the most part, 
intended for widespread publication; they are generally thought to be lecture aids for his 
students. His most important treatises include Physics, Metaphysics, Nicomachean Ethics, 
Politics, On the Soul and Poetics. Aristotle studied and made significant contributions to "logic, 
metaphysics, mathematics, physics, biology, botany, ethics, politics, agriculture, medicine, 
dance and theatre."[4]

Near the end of his life, Alexander and Aristotle became estranged over Alexander's 
relationship with Persia and Persians. A widespread tradition in antiquity suspected Aristotle of 
playing a role in Alexander's death, but the only evidence of this is an unlikely claim made 
some six years after the death.[18] Following Alexander's death, anti-Macedonian sentiment in 
Athens was rekindled. In 322 BC, Demophilus and Eurymedon the Hierophant reportedly 
denounced Aristotle for impiety,[19] prompting him to flee to his mother's family estate in 
Chalcis, on Euboea, at which occasion he was said to have stated: "I will not allow the 
Athenians to sin twice against philosophy"[20][21][22] – a reference to Athens's trial and execution 
of Socrates. He died on Euboea of natural causes later that same year, having named his 
student Antipater as his chief executor and leaving a will in which he asked to be buried next to 
his wife.[23]


Logic

Main article: Term logic

Further information: Non-Aristotelian logic

With the Prior Analytics, Aristotle is credited with the earliest study of formal logic,[24] and his 
conception of it was the dominant form of Western logic until 19th-century advances in 
mathematical logic.[25] Kant stated in the Critique of Pure Reason that with Aristotle logic 
reached its completion.[26]

Organon

Main article: Organon

One of Aristotle's types of syllogism[C]
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What we today call Aristotelian logic with its types of syllogism (methods of logical argument),
[27] Aristotle himself would have labelled "analytics". The term "logic" he reserved to mean 
dialectics. Most of Aristotle's work is probably not in its original form, because it was most 
likely edited by students and later lecturers. The logical works of Aristotle were compiled into a 
set of six books called the Organon around 40 BC by Andronicus of Rhodes or others among 
his followers.[29] The books are:

1. Categories

2. On Interpretation

3. Prior Analytics

4. Posterior Analytics

5. Topics

6. On Sophistical Refutations  

 
Plato (left) and Aristotle in Raphael's 1509 fresco, The School of Athens. Aristotle holds 
his Nicomachean Ethics and gestures to the earth, representing his view in immanent 
realism, whilst Plato gestures to the heavens, indicating his Theory of Forms, and holds 
his Timaeus.[30][31]  
 

The order of the books (or the teachings from which they are composed) is not certain, but this 
list was derived from analysis of Aristotle's writings. It goes from the basics, the analysis of 
simple terms in the Categories, the analysis of propositions and their elementary relations in On 
Interpretation, to the study of more complex forms, namely, syllogisms (in the Analytics)[32][33] 
and dialectics (in the Topics and Sophistical Refutations). The first three treatises form the core 
of the logical theory stricto sensu: the grammar of the language of logic and the correct rules of 
reasoning. The Rhetoric is not conventionally included, but it states that it relies on the Topics.
[34]


Metaphysics

Main article: Metaphysics (Aristotle)

The word "metaphysics" appears to have been coined by the first century AD editor who 
assembled various small selections of Aristotle's works to the treatise we know by the name 
Metaphysics.[35] Aristotle called it "first philosophy", and distinguished it from mathematics and 
natural science (physics) as the contemplative (theoretikē) philosophy which is "theological" 
and studies the divine. He wrote in his Metaphysics (1026a16):

if there were no other independent things besides the composite natural ones, the study of 
nature would be the primary kind of knowledge; but if there is some motionless independent 
thing, the knowledge of this precedes it and is first philosophy, and it is universal in just this 
way, because it is first. And it belongs to this sort of philosophy to study being as being, both 
what it is and what belongs to it just by virtue of being.[36]


All men are mortal.

    All Greeks are men.

∴ All Greeks are mortal.
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Substance

Further information: Hylomorphism

Aristotle examines the concepts of substance (ousia) and essence (to ti ên einai, "the what it 
was to be") in his Metaphysics (Book VII), and he concludes that a particular substance is a 
combination of both matter and form, a philosophical theory called hylomorphism. In Book VIII, 
he distinguishes the matter of the substance as the substratum, or the stuff of which it is 
composed. For example, the matter of a house is the bricks, stones, timbers etc., or whatever 
constitutes the potential house, while the form of the substance is the actual house, namely 
'covering for bodies and chattels' or any other differentia that let us define something as a 
house. The formula that gives the components is the account of the matter, and the formula 
that gives the differentia is the account of the form.[37][38]


Immanent realism

Plato's forms exist as universals, like the ideal form of an apple. For Aristotle, both matter and 
form belong to the individual thing (hylomorphism).

Main article: Aristotle's theory of universals

Like his teacher Plato, Aristotle's philosophy aims at the universal. Aristotle's ontology places 
the universal (katholou) in particulars (kath' hekaston), things in the world, whereas for Plato the 
universal is a separately existing form which actual things imitate. For Aristotle, "form" is still 
what phenomena are based on, but is "instantiated" in a particular substance.[38]

Plato argued that all things have a universal form, which could be either a property or a relation 
to other things. When we look at an apple, for example, we see an apple, and we can also 
analyse a form of an apple. In this distinction, there is a particular apple and a universal form of 
an apple. Moreover, we can place an apple next to a book, so that we can speak of both the 
book and apple as being next to each other. Plato argued that there are some universal forms 
that are not a part of particular things. For example, it is possible that there is no particular 
good in existence, but "good" is still a proper universal form. Aristotle disagreed with Plato on 
this point, arguing that all universals are instantiated at some period of time, and that there are 
no universals that are unattached to existing things. In addition, Aristotle disagreed with Plato 
about the location of universals. Where Plato spoke of the world of forms, a place where all 
universal forms subsist, Aristotle maintained that universals exist within each thing on which 
each universal is predicated. So, according to Aristotle, the form of apple exists within each 
apple, rather than in the world of the forms.[38][39]


Potentiality and actuality

Further information: Potentiality and actuality (Aristotle)

With regard to the change (kinesis) and its causes now, as he defines in his Physics and On 
Generation and Corruption 319b–320a, he distinguishes the coming to be from:


1. growth and diminution, which is change in quantity;

2. locomotion, which is change in space; and

3. alteration, which is change in quality.


Aristotle argued that a capability like playing the flute could be acquired – the potential made 
actual – by learning.

The coming to be is a change where nothing persists of which the resultant is a property. In 
that particular change he introduces the concept of potentiality (dynamis) and actuality 
(entelecheia) in association with the matter and the form. Referring to potentiality, this is what a 
thing is capable of doing, or being acted upon, if the conditions are right and it is not prevented 
by something else. For example, the seed of a plant in the soil is potentially (dynamei) plant, 
and if it is not prevented by something, it will become a plant. Potentially beings can either 'act' 
(poiein) or 'be acted upon' (paschein), which can be either innate or learned. For example, the 
eyes possess the potentiality of sight (innate – being acted upon), while the capability of 
playing the flute can be possessed by learning (exercise – acting). Actuality is the fulfilment of 
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the end of the potentiality. Because the end (telos) is the principle of every change, and for the 
sake of the end exists potentiality, therefore actuality is the end. Referring then to our previous 
example, we could say that an actuality is when a plant does one of the activities that plants 
do.[38]

For that for the sake of which (to hou heneka) a thing is, is its principle, and the becoming is for 
the sake of the end; and the actuality is the end, and it is for the sake of this that the 
potentiality is acquired. For animals do not see in order that they may have sight, but they have 
sight that they may see.[40]

In summary, the matter used to make a house has potentiality to be a house and both the 
activity of building and the form of the final house are actualities, which is also a final cause or 
end. Then Aristotle proceeds and concludes that the actuality is prior to potentiality in formula, 
in time and in substantiality. With this definition of the particular substance (i.e., matter and 
form), Aristotle tries to solve the problem of the unity of the beings, for example, "what is it that 
makes a man one"? Since, according to Plato there are two Ideas: animal and biped, how then 
is man a unity? However, according to Aristotle, the potential being (matter) and the actual one 
(form) are one and the same.[38][41]


Epistemology

Aristotle's immanent realism means his epistemology is based on the study of things that exist 
or happen in the world, and rises to knowledge of the universal, whereas for Plato 
epistemology begins with knowledge of universal Forms (or ideas) and descends to knowledge 
of particular imitations of these.[34] Aristotle uses induction from examples alongside deduction, 
whereas Plato relies on deduction from a priori principles.[34]


Natural philosophy

Aristotle's "natural philosophy" spans a wide range of natural phenomena including those now 
covered by physics, biology and other natural sciences.[42] In Aristotle's terminology, "natural 
philosophy" is a branch of philosophy examining the phenomena of the natural world, and 
includes fields that would be regarded today as physics, biology and other natural sciences. 
Aristotle's work encompassed virtually all facets of intellectual inquiry. Aristotle makes 
philosophy in the broad sense coextensive with reasoning, which he also would describe as 
"science". Note, however, that his use of the term science carries a different meaning than that 
covered by the term "scientific method". For Aristotle, "all science (dianoia) is either practical, 
poetical or theoretical" (Metaphysics 1025b25). His practical science includes ethics and 
politics; his poetical science means the study of fine arts including poetry; his theoretical 
science covers physics, mathematics and metaphysics.[42]


Physics

The four classical elements (fire, air, water, earth) of Empedocles and Aristotle illustrated with a 
burning log. The log releases all four elements as it is destroyed.

Main article: Aristotelian physics


Five elements

Main article: Classical element

In his On Generation and Corruption, Aristotle related each of the four elements proposed 
earlier by Empedocles, Earth, Water, Air, and Fire, to two of the four sensible qualities, hot, 
cold, wet, and dry. In the Empedoclean scheme, all matter was made of the four elements, in 
differing proportions. Aristotle's scheme added the heavenly Aether, the divine substance of 
the heavenly spheres, stars and planets.[43]

Aristotle's elements[43]


https://en.wikipedia.org/wiki/Final_cause
https://en.wikipedia.org/wiki/Plato
https://en.wikipedia.org/wiki/Epistemology
https://en.wikipedia.org/wiki/Theory_of_Forms
https://en.wikipedia.org/wiki/Inductive_reasoning
https://en.wikipedia.org/wiki/Deductive_reasoning
https://en.wikipedia.org/wiki/A_priori_and_a_posteriori
https://en.wikipedia.org/wiki/Classical_element
https://en.wikipedia.org/wiki/Empedocles
https://en.wikipedia.org/wiki/Aristotelian_physics
https://en.wikipedia.org/wiki/Classical_element
https://en.wikipedia.org/wiki/On_Generation_and_Corruption
https://en.wikipedia.org/wiki/Empedocles
https://en.wikipedia.org/wiki/Earth_(classical_element)
https://en.wikipedia.org/wiki/Water_(classical_element)
https://en.wikipedia.org/wiki/Air_(classical_element)
https://en.wikipedia.org/wiki/Fire_(classical_element)
https://en.wikipedia.org/wiki/Aether_(classical_element)
https://en.wikipedia.org/wiki/Celestial_spheres
https://en.wikipedia.org/wiki/Classical_element


Motion

Further information: History of classical mechanics

Aristotle describes two kinds of motion: "violent" or "unnatural motion", such as that of a 
thrown stone, in the Physics (254b10), and "natural motion", such as of a falling object, in On 
the Heavens (300a20). In violent motion, as soon as the agent stops causing it, the motion 
stops also; in other words, the natural state of an object is to be at rest,[44][F] since Aristotle 
does not address friction.[45] With this understanding, it can be observed that, as Aristotle 
stated, heavy objects (on the ground, say) require more force to make them move; and objects 
pushed with greater force move faster.[46][G] This would imply the equation[46]

F=mv

incorrect in modern physics.[46]

Natural motion depends on the element concerned: the aether naturally moves in a circle 
around the heavens,[H] while the 4 Empedoclean elements move vertically up (like fire, as is 
observed) or down (like earth) towards their natural resting places.[47][45][I]

Aristotle's laws of motion. In Physics he states that objects fall at a speed proportional to their 
weight and inversely proportional to the density of the fluid they are immersed in.[45] This is a 
correct approximation for objects in Earth's gravitational field moving in air or water.[47]

In the Physics (215a25), Aristotle effectively states a quantitative law, that the speed, v, of a 
falling body is proportional (say, with constant c) to its weight, W, and inversely proportional to 
the density,[J] ρ, of the fluid in which it is falling:[47][45]

v=cWρ

Aristotle implies that in a vacuum the speed of fall would become infinite, and concludes from 
this apparent absurdity that a vacuum is not possible.[47][45] Opinions have varied on whether 
Aristotle intended to state quantitative laws. Henri Carteron held the "extreme view"[45] that 
Aristotle's concept of force was basically qualitative,[48] but other authors reject this.[45]

Archimedes corrected Aristotle's theory that bodies move towards their natural resting places; 
metal boats can float if they displace enough water; floating depends in Archimedes' scheme 
on the mass and volume of the object, not as Aristotle thought its elementary composition.[47]

Aristotle's writings on motion remained influential until the Early Modern period. John 
Philoponus (in the Middle Ages) and Galileo are said to have shown by experiment that 
Aristotle's claim that a heavier object falls faster than a lighter object is incorrect.[42] A contrary 
opinion is given by Carlo Rovelli, who argues that Aristotle's physics of motion is correct within 
its domain of validity, that of objects in the Earth's gravitational field immersed in a fluid such 
as air. In this system, heavy bodies in steady fall indeed travel faster than light ones (whether 
friction is ignored, or not[47]), and they do fall more slowly in a denser medium.[46][K]

Newton's "forced" motion corresponds to Aristotle's "violent" motion with its external agent, 
but Aristotle's assumption that the agent's effect stops immediately it stops acting (e.g., the 

Element Hot/Cold Wet/Dry Motion Modern state
of matter

Earth Cold Dry Down Solid
Water Cold Wet Down Liquid
Air Hot Wet Up Gas
Fire Hot Dry Up Plasma

Aether (divine
substance) — Circular

(in heavens) —
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ball leaves the thrower's hand) has awkward consequences: he has to suppose that 
surrounding fluid helps to push the ball along to make it continue to rise even though the hand 
is no longer acting on it, resulting in the Medieval theory of impetus.[47]


Four causes

Main article: Four causes


Aristotle argued by analogy with woodwork that a thing takes its form from four causes: in the 
case of a table, the wood used (material cause), its design (formal cause), the tools and 
techniques used (efficient cause), and its decorative or practical purpose (final cause).[49]

Aristotle suggested that the reason for anything coming about can be attributed to four 
different types of simultaneously active factors. His term aitia is traditionally translated as 
"cause", but it does not always refer to temporal sequence; it might be better translated as 
"explanation", but the traditional rendering will be employed here.[50][51]


• Material cause describes the material out of which something is composed. Thus the 
material cause of a table is wood. It is not about action. It does not mean that one 
domino knocks over another domino.[50]


• The formal cause is its form, i.e., the arrangement of that matter. It tells us what a thing 
is, that a thing is determined by the definition, form, pattern, essence, whole, synthesis 
or archetype. It embraces the account of causes in terms of fundamental principles or 
general laws, as the whole (i.e., macrostructure) is the cause of its parts, a relationship 
known as the whole-part causation. Plainly put, the formal cause is the idea in the mind 
of the sculptor that brings the sculpture into being. A simple example of the formal cause 
is the mental image or idea that allows an artist, architect, or engineer to create a 
drawing.[50]


• The efficient cause is "the primary source", or that from which the change under 
consideration proceeds. It identifies 'what makes of what is made and what causes 
change of what is changed' and so suggests all sorts of agents, nonliving or living, 
acting as the sources of change or movement or rest. Representing the current 
understanding of causality as the relation of cause and effect, this covers the modern 
definitions of "cause" as either the agent or agency or particular events or states of 
affairs. In the case of two dominoes, when the first is knocked over it causes the second 
also to fall over.[50] In the case of animals, this agency is a combination of how it 
develops from the egg, and how its body functions.[52]


• The final cause (telos) is its purpose, the reason why a thing exists or is done, including 
both purposeful and instrumental actions and activities. The final cause is the purpose or 
function that something is supposed to serve. This covers modern ideas of motivating 
causes, such as volition.[50] In the case of living things, it implies adaptation to a 
particular way of life.[52]


Optics

Further information: History of optics

Aristotle describes experiments in optics using a camera obscura in Problems, book 15. The 
apparatus consisted of a dark chamber with a small aperture that let light in. With it, he saw 
that whatever shape he made the hole, the sun's image always remained circular. He also 
noted that increasing the distance between the aperture and the image surface magnified the 
image.[53]


Chance and spontaneity

Further information: Accident (philosophy)

According to Aristotle, spontaneity and chance are causes of some things, distinguishable from 
other types of cause such as simple necessity. Chance as an incidental cause lies in the realm 
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of accidental things, "from what is spontaneous". There is also more a specific kind of chance, 
which Aristotle names "luck", that only applies to people's moral choices.[54][55]


Astronomy

Further information: History of astronomy

In astronomy, Aristotle refuted Democritus's claim that the Milky Way was made up of "those 
stars which are shaded by the earth from the sun's rays," pointing out correctly that if "the size 
of the sun is greater than that of the earth and the distance of the stars from the earth many 
times greater than that of the sun, then... the sun shines on all the stars and the earth screens 
none of them."[56]


Geology

Further information: History of geology

Aristotle was one of the first people to record any geological observations. He stated that 
geological change was too slow to be observed in one person's lifetime.[57][58] The geologist 
Charles Lyell noted that Aristotle described such change, including "lakes that had dried up" 
and "deserts that had become watered by rivers", giving as examples the growth of the Nile 
delta since the time of Homer, and "the upheaving of one of the Aeolian islands, previous to a 
volcanic eruption."'[59]


Empirical research

Aristotle was the first person to study biology systematically,[60] and biology forms a large part 
of his writings. He spent two years observing and describing the zoology of Lesbos and the 
surrounding seas, including in particular the Pyrrha lagoon in the centre of Lesbos.[61][62] His 
data in History of Animals, Generation of Animals, Movement of Animals, and Parts of Animals 
are assembled from his own observations,[63] statements given by people with specialized 
knowledge such as beekeepers and fishermen, and less accurate accounts provided by 
travellers from overseas.[64] His apparent emphasis on animals rather than plants is a historical 
accident: his works on botany have been lost, but two books on plants by his pupil 
Theophrastus have survived.[65]

Aristotle reports on the sea-life visible from observation on Lesbos and the catches of 
fishermen. He describes the catfish, electric ray, and frogfish in detail, as well as cephalopods 
such as the octopus and paper nautilus. His description of the hectocotyl arm of cephalopods, 
used in sexual reproduction, was widely disbelieved until the 19th century.[66] He gives accurate 
descriptions of the four-chambered fore-stomachs of ruminants,[67] and of the ovoviviparous 
embryological development of the hound shark.[68]

He notes that an animal's structure is well matched to function, so, among birds, the heron, 
which lives in marshes with soft mud and lives by catching fish, has a long neck and long legs, 
and a sharp spear-like beak, whereas ducks that swim have short legs and webbed feet.[69] 
Darwin, too, noted these sorts of differences between similar kinds of animal, but unlike 
Aristotle used the data to come to the theory of evolution.[70] Aristotle's writings can seem to 
modern readers close to implying evolution, but while Aristotle was aware that new mutations 
or hybridizations could occur, he saw these as rare accidents. For Aristotle, accidents, like heat 
waves in winter, must be considered distinct from natural causes. He was thus critical of 
Empedocles's materialist theory of a "survival of the fittest" origin of living things and their 
organs, and ridiculed the idea that accidents could lead to orderly results.[71] To put his views 
into modern terms, he nowhere says that different species can have a common ancestor, or 
that one kind can change into another, or that kinds can become extinct.[72]


Scientific style
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Aristotle inferred growth laws from his observations on animals, including that brood size 
decreases with body mass, whereas gestation period increases. He was correct in these 
predictions, at least for mammals: data are shown for mouse and elephant.

Aristotle did not do experiments in the modern sense.[73] He used the ancient Greek term 
pepeiramenoi to mean observations, or at most investigative procedures like dissection.[74] In 
Generation of Animals, he finds a fertilized hen's egg of a suitable stage and opens it to see the 
embryo's heart beating inside.[75][76]

Instead, he practiced a different style of science: systematically gathering data, discovering 
patterns common to whole groups of animals, and inferring possible causal explanations from 
these.[77][78] This style is common in modern biology when large amounts of data become 
available in a new field, such as genomics. It does not result in the same certainty as 
experimental science, but it sets out testable hypotheses and constructs a narrative 
explanation of what is observed. In this sense, Aristotle's biology is scientific.[77]

From the data he collected and documented, Aristotle inferred quite a number of rules relating 
the life-history features of the live-bearing tetrapods (terrestrial placental mammals) that he 
studied. Among these correct predictions are the following. Brood size decreases with (adult) 
body mass, so that an elephant has fewer young (usually just one) per brood than a mouse. 
Lifespan increases with gestation period, and also with body mass, so that elephants live 
longer than mice, have a longer period of gestation, and are heavier. As a final example, 
fecundity decreases with lifespan, so long-lived kinds like elephants have fewer young in total 
than short-lived kinds like mice.[79]


Classification of living things

Aristotle recorded that the embryo of a dogfish was attached by a cord to a kind of placenta 
(the yolk sac), like a higher animal; this formed an exception to the linear scale from highest to 
lowest.[80]

Aristotle distinguished about 500 species of animals,[81][82] arranging these in the History of 
Animals in a graded scale of perfection, a scala naturae, with man at the top. His system had 
eleven grades of animal, from highest potential to lowest, expressed in their form at birth: the 
highest gave live birth to hot and wet creatures, the lowest laid cold, dry mineral-like eggs. 
Animals came above plants, and these in turn were above minerals.[83] see also:[84] He grouped 
what the modern zoologist would call vertebrates as the hotter "animals with blood", and 
below them the colder invertebrates as "animals without blood". Those with blood were 
divided into the live-bearing (mammals), and the egg-laying (birds, reptiles, fish). Those without 
blood were insects, crustacea (non-shelled – cephalopods, and shelled) and the hard-shelled 
molluscs (bivalves and gastropods). He recognised that animals did not exactly fit into a linear 
scale, and noted various exceptions, such as that sharks had a placenta like the tetrapods. To 
a modern biologist, the explanation, not available to Aristotle, is convergent evolution.[85] He 
believed that purposive final causes guided all natural processes; this teleological view justified 
his observed data as an expression of formal design.[86]

Aristotle's Scala naturae (highest to lowest)


Group
Examples
(given by 
Aristotle)

Blood Legs

Souls
(Ration
al,
Sensiti
ve,
Vegeta
tive)

Qualities
(Hot–Cold,

Wet–Dry)

Man Man with bl
ood 2 legs R, S, V Hot, Wet
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Soul

Further information: On the Soul


Live-bearing 
tetrapods Cat, hare with bl

ood 4 legs S, V Hot, Wet

Cetaceans Dolphin, whale with bl
ood none S, V Hot, Wet

Birds Bee-eater, 
nightjar

with bl
ood 2 legs S, V Hot, Wet, except Dry 

eggs
Egg-laying 
tetrapods

Chameleon, 
crocodile

with bl
ood 4 legs S, V Cold, Wet except 

scales, eggs

Snakes Water snake, 
Ottoman viper

with bl
ood none S, V Cold, Wet except 

scales, eggs

Egg-laying fishes Sea bass, 
parrotfish

with bl
ood none S, V Cold, Wet, including 

eggs
(Among the egg-
laying fishes):
placental 
selachians

Shark, skate with bl
ood none S, V Cold, Wet, but placenta 

like tetrapods

Crustaceans Shrimp, crab withou
t

many 
legs S, V Cold, Wet except shell

Cephalopods Squid, octopus withou
t

tentac
les S, V Cold, Wet

Hard-shelled 
animals

Cockle, trumpet 
snail

withou
t none S, V Cold, Dry (mineral 

shell)
Larva-bearing 
insects Ant, cicada withou

t 6 legs S, V Cold, Dry

Spontaneously-
generating Sponges, worms withou

t none S, V Cold, Wet or Dry, from 
earth

Plants Fig withou
t none V Cold, Dry

Minerals Iron withou
t none none Cold, Dry
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Aristotle proposed a three-part structure for souls of plants, animals, and humans, making 
humans unique in having all three types of soul.

Aristotle's psychology, given in his treatise On the Soul (peri psychēs), posits three kinds of 
soul ("psyches"): the vegetative soul, the sensitive soul, and the rational soul. Humans have a 
rational soul. The human soul incorporates the powers of the other kinds: Like the vegetative 
soul it can grow and nourish itself; like the sensitive soul it can experience sensations and 
move locally. The unique part of the human, rational soul is its ability to receive forms of other 
things and to compare them using the nous (intellect) and logos (reason).[87]

For Aristotle, the soul is the form of a living being. Because all beings are composites of form 
and matter, the form of living beings is that which endows them with what is specific to living 
beings, e.g. the ability to initiate movement (or in the case of plants, growth and chemical 
transformations, which Aristotle considers types of movement).[15] In contrast to earlier 
philosophers, but in accordance with the Egyptians, he placed the rational soul in the heart, 
rather than the brain.[88] Notable is Aristotle's division of sensation and thought, which generally 
differed from the concepts of previous philosophers, with the exception of Alcmaeon.[89]


Memory

According to Aristotle in On the Soul, memory is the ability to hold a perceived experience in 
the mind and to distinguish between the internal "appearance" and an occurrence in the past.
[90] In other words, a memory is a mental picture (phantasm) that can be recovered. Aristotle 
believed an impression is left on a semi-fluid bodily organ that undergoes several changes in 
order to make a memory. A memory occurs when stimuli such as sights or sounds are so 
complex that the nervous system cannot receive all the impressions at once. These changes 
are the same as those involved in the operations of sensation, Aristotelian 'common sense', 
and thinking.[91][92]

Aristotle uses the term 'memory' for the actual retaining of an experience in the impression that 
can develop from sensation, and for the intellectual anxiety that comes with the impression 
because it is formed at a particular time and processing specific contents. Memory is of the 
past, prediction is of the future, and sensation is of the present. Retrieval of impressions cannot 
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be performed suddenly. A transitional channel is needed and located in our past experiences, 
both for our previous experience and present experience.[93]

Because Aristotle believes people receive all kinds of sense perceptions and perceive them as 
impressions, people are continually weaving together new impressions of experiences. To 
search for these impressions, people search the memory itself.[94] Within the memory, if one 
experience is offered instead of a specific memory, that person will reject this experience until 
they find what they are looking for. Recollection occurs when one retrieved experience naturally 
follows another. If the chain of "images" is needed, one memory will stimulate the next. When 
people recall experiences, they stimulate certain previous experiences until they reach the one 
that is needed.[95] Recollection is thus the self-directed activity of retrieving the information 
stored in a memory impression.[96] Only humans can remember impressions of intellectual 
activity, such as numbers and words. Animals that have perception of time can retrieve 
memories of their past observations. Remembering involves only perception of the things 
remembered and of the time passed.[97]


Senses, perception, memory, dreams, action in Aristotle's psychology. Impressions are stored 
in the sensorium (the heart), linked by his laws of association (similarity, contrast, and 
contiguity).

Aristotle believed the chain of thought, which ends in recollection of certain impressions, was 
connected systematically in relationships such as similarity, contrast, and contiguity, described 
in his laws of association. Aristotle believed that past experiences are hidden within the mind. 
A force operates to awaken the hidden material to bring up the actual experience. According to 
Aristotle, association is the power innate in a mental state, which operates upon the 
unexpressed remains of former experiences, allowing them to rise and be recalled.[98][99]


Dreams

Further information: Dream § Classical history

Aristotle describes sleep in On Sleep and Wakefulness.[100] Sleep takes place as a result of 
overuse of the senses[101] or of digestion,[100] so it is vital to the body.[101] While a person is 
asleep, the critical activities, which include thinking, sensing, recalling and remembering, do 
not function as they do during wakefulness. Since a person cannot sense during sleep they 
can not have desire, which is the result of sensation. However, the senses are able to work 
during sleep,[101] albeit differently,[100] unless they are weary.[101]

Dreams do not involve actually sensing a stimulus. In dreams, sensation is still involved, but in 
an altered manner.[101] Aristotle explains that when a person stares at a moving stimulus such 
as the waves in a body of water, and then look away, the next thing they look at appears to 
have a wavelike motion. When a person perceives a stimulus and the stimulus is no longer the 
focus of their attention, it leaves an impression.[100] When the body is awake and the senses are 
functioning properly, a person constantly encounters new stimuli to sense and so the 
impressions of previously perceived stimuli are ignored.[101] However, during sleep the 
impressions made throughout the day are noticed as there are no new distracting sensory 
experiences.[100] So, dreams result from these lasting impressions. Since impressions are all 
that are left and not the exact stimuli, dreams do not resemble the actual waking experience.
[102] During sleep, a person is in an altered state of mind. Aristotle compares a sleeping person 
to a person who is overtaken by strong feelings toward a stimulus. For example, a person who 
has a strong infatuation with someone may begin to think they see that person everywhere 
because they are so overtaken by their feelings. Since a person sleeping is in a suggestible 
state and unable to make judgements, they become easily deceived by what appears in their 
dreams, like the infatuated person.[100] This leads the person to believe the dream is real, even 
when the dreams are absurd in nature.[100] In De Anima iii 3, Aristotle ascribes the ability to 
create, to store, and to recall images in the absence of perception to the faculty of imagination, 
phantasia.[15]
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One component of Aristotle's theory of dreams disagrees with previously held beliefs. He 
claimed that dreams are not foretelling and not sent by a divine being. Aristotle reasoned 
naturalistically that instances in which dreams do resemble future events are simply 
coincidences.[103] Aristotle claimed that a dream is first established by the fact that the person 
is asleep when they experience it. If a person had an image appear for a moment after waking 
up or if they see something in the dark it is not considered a dream because they were awake 
when it occurred. Secondly, any sensory experience that is perceived while a person is asleep 
does not qualify as part of a dream. For example, if, while a person is sleeping, a door shuts 
and in their dream they hear a door is shut, this sensory experience is not part of the dream. 
Lastly, the images of dreams must be a result of lasting impressions of waking sensory 
experiences.[102]


Practical philosophy

Aristotle's practical philosophy covers areas such as ethics, politics, economics, and rhetoric.
[42]

Virtues and their accompanying vices[4]


Just war theory

Aristotelian just war theory is not well regarded in the present day, especially his view that 
warfare was justified to enslave "natural slaves". In Aristotelian philosophy, the abolition of 
what he considers "natural slavery" would undermine civic freedom. The pursuit of freedom is 
inseparable from pursuing mastery over "those who deserve to be slaves". According to The 
Cambridge Companion to Aristotle's Politics the targets of this aggressive warfare were non-
Greeks, noting Aristotle's view that "our poets say 'it is proper for Greeks to rule non-Greeks'".
[104]

Aristotle generally has a favourable opinion of war, extolling it as a chance for virtue and writing 
that "the leisure that accompanies peace" tends to make people "arrogant". War to "avoid 

Too little Virtuous mean Too much

Humbleness High-
mindedness Vainglory

Lack of 
purpose Right ambition Over-ambition

Spiritlessness Good temper Irascibility

Rudeness Civility Obsequiousnes
s

Cowardice Courage Rashness
Insensibility Self-control Intemperance
Sarcasm Sincerity Boastfulness
Boorishness Wit Buffoonery
Shamelessnes
s Modesty Shyness

Callousness Just resentment Spitefulness
Pettiness Generosity Vulgarity
Meanness Liberality Wastefulness
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becoming enslaved to others" is justified as self-defense. He writes that war "compels people 
to be just and temperate", however, in order to be just "war must be chosen for the sake of 
peace" (with the exception of wars of aggression discussed above).[104]


Ethics

Main article: Aristotelian ethics

Aristotle considered ethics to be a practical rather than theoretical study, i.e., one aimed at 
becoming good and doing good rather than knowing for its own sake. He wrote several 
treatises on ethics, including most notably, the Nicomachean Ethics.[105]

Aristotle taught that virtue has to do with the proper function (ergon) of a thing. An eye is only a 
good eye in so much as it can see, because the proper function of an eye is sight. Aristotle 
reasoned that humans must have a function specific to humans, and that this function must be 
an activity of the psuchē (soul) in accordance with reason (logos). Aristotle identified such an 
optimum activity (the virtuous mean, between the accompanying vices of excess or 
deficiency[4]) of the soul as the aim of all human deliberate action, eudaimonia, generally 
translated as "happiness" or sometimes "well being". To have the potential of ever being happy 
in this way necessarily requires a good character (ēthikē aretē), often translated as moral or 
ethical virtue or excellence.[106]

Aristotle taught that to achieve a virtuous and potentially happy character requires a first stage 
of having the fortune to be habituated not deliberately, but by teachers, and experience, 
leading to a later stage in which one consciously chooses to do the best things. When the best 
people come to live life this way their practical wisdom (phronesis) and their intellect (nous) can 
develop with each other towards the highest possible human virtue, the wisdom of an 
accomplished theoretical or speculative thinker, or in other words, a philosopher.[107]


Politics

Main article: Politics (Aristotle)

In addition to his works on ethics, which address the individual, Aristotle addressed the city in 
his work titled Politics. Aristotle considered the city to be a natural community. Moreover, he 
considered the city to be prior in importance to the family which in turn is prior to the 
individual, "for the whole must of necessity be prior to the part".[108] He also famously stated 
that "man is by nature a political animal" and also arguing that humanity's defining factor 
among others in the animal kingdom is its rationality.[109] Aristotle conceived of politics as being 
like an organism rather than like a machine, and as a collection of parts none of which can 
exist without the others. Aristotle's conception of the city is organic, and he is considered one 
of the first to conceive of the city in this manner.[110]


Aristotle's classifications of political constitutions

The common modern understanding of a political community as a modern state is quite 
different from Aristotle's understanding. Although he was aware of the existence and potential 
of larger empires, the natural community according to Aristotle was the city (polis) which 
functions as a political "community" or "partnership" (koinōnia). The aim of the city is not just to 
avoid injustice or for economic stability, but rather to allow at least some citizens the possibility 
to live a good life, and to perform beautiful acts: "The political partnership must be regarded, 
therefore, as being for the sake of noble actions, not for the sake of living together." This is 
distinguished from modern approaches, beginning with social contract theory, according to 
which individuals leave the state of nature because of "fear of violent death" or its 
"inconveniences."[L]

In Protrepticus, the character 'Aristotle' states:[111]

For we all agree that the most excellent man should rule, i.e., the supreme by nature, and that 
the law rules and alone is authoritative; but the law is a kind of intelligence, i.e. a discourse 
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based on intelligence. And again, what standard do we have, what criterion of good things, 
that is more precise than the intelligent man? For all that this man will choose, if the choice is 
based on his knowledge, are good things and their contraries are bad. And since everybody 
chooses most of all what conforms to their own proper dispositions (a just man choosing to 
live justly, a man with bravery to live bravely, likewise a self-controlled man to live with self-
control), it is clear that the intelligent man will choose most of all to be intelligent; for this is the 
function of that capacity. Hence it's evident that, according to the most authoritative judgment, 
intelligence is supreme among goods.[111]


Economics

Main article: Politics (Aristotle)

Aristotle made substantial contributions to economic thought, especially to thought in the 
Middle Ages.[112] In Politics, Aristotle addresses the city, property, and trade. His response to 
criticisms of private property, in Lionel Robbins's view, anticipated later proponents of private 
property among philosophers and economists, as it related to the overall utility of social 
arrangements.[112] Aristotle believed that although communal arrangements may seem 
beneficial to society, and that although private property is often blamed for social strife, such 
evils in fact come from human nature. In Politics, Aristotle offers one of the earliest accounts of 
the origin of money.[112] Money came into use because people became dependent on one 
another, importing what they needed and exporting the surplus. For the sake of convenience, 
people then agreed to deal in something that is intrinsically useful and easily applicable, such 
as iron or silver.[113]

Aristotle's discussions on retail and interest was a major influence on economic thought in the 
Middle Ages. He had a low opinion of retail, believing that contrary to using money to procure 
things one needs in managing the household, retail trade seeks to make a profit. It thus uses 
goods as a means to an end, rather than as an end unto itself. He believed that retail trade was 
in this way unnatural. Similarly, Aristotle considered making a profit through interest unnatural, 
as it makes a gain out of the money itself, and not from its use.[113]

Aristotle gave a summary of the function of money that was perhaps remarkably precocious for 
his time. He wrote that because it is impossible to determine the value of every good through a 
count of the number of other goods it is worth, the necessity arises of a single universal 
standard of measurement. Money thus allows for the association of different goods and makes 
them "commensurable".[113] He goes on to state that money is also useful for future exchange, 
making it a sort of security. That is, "if we do not want a thing now, we shall be able to get it 
when we do want it".[113]


Rhetoric and poetics


The Blind Oedipus Commending his Children to the Gods (1784) by Bénigne Gagneraux. In his 
Poetics, Aristotle uses the tragedy Oedipus Tyrannus by Sophocles as an example of how the 
perfect tragedy should be structured, with a generally good protagonist who starts the play 
prosperous, but loses everything through some hamartia (fault).[114]

Main articles: Rhetoric (Aristotle) and Poetics (Aristotle)

Aristotle's Rhetoric proposes that a speaker can use three basic kinds of appeals to persuade 
his audience: ethos (an appeal to the speaker's character), pathos (an appeal to the audience's 
emotion), and logos (an appeal to logical reasoning).[115] He also categorizes rhetoric into three 
genres: epideictic (ceremonial speeches dealing with praise or blame), forensic (judicial 
speeches over guilt or innocence), and deliberative (speeches calling on an audience to make a 
decision on an issue).[116] Aristotle also outlines two kinds of rhetorical proofs: enthymeme 
(proof by syllogism) and paradeigma (proof by example).[117]
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Aristotle writes in his Poetics that epic poetry, tragedy, comedy, dithyrambic poetry, painting, 
sculpture, music, and dance are all fundamentally acts of mimesis ("imitation"), each varying in 
imitation by medium, object, and manner.[118][119] He applies the term mimesis both as a 
property of a work of art and also as the product of the artist's intention[118] and contends that 
the audience's realisation of the mimesis is vital to understanding the work itself.[118] Aristotle 
states that mimesis is a natural instinct of humanity that separates humans from animals[118][120] 
and that all human artistry "follows the pattern of nature".[118] Because of this, Aristotle believed 
that each of the mimetic arts possesses what Stephen Halliwell calls "highly structured 
procedures for the achievement of their purposes."[118] For example, music imitates with the 
media of rhythm and harmony, whereas dance imitates with rhythm alone, and poetry with 
language. The forms also differ in their object of imitation. Comedy, for instance, is a dramatic 
imitation of men worse than average; whereas tragedy imitates men slightly better than 
average. Lastly, the forms differ in their manner of imitation – through narrative or character, 
through change or no change, and through drama or no drama.[121]

While it is believed that Aristotle's Poetics originally comprised two books – one on comedy 
and one on tragedy – only the portion that focuses on tragedy has survived. Aristotle taught 
that tragedy is composed of six elements: plot-structure, character, style, thought, spectacle, 
and lyric poetry.[122] The characters in a tragedy are merely a means of driving the story; and 
the plot, not the characters, is the chief focus of tragedy. Tragedy is the imitation of action 
arousing pity and fear, and is meant to effect the catharsis of those same emotions. Aristotle 
concludes Poetics with a discussion on which, if either, is superior: epic or tragic mimesis. He 
suggests that because tragedy possesses all the attributes of an epic, possibly possesses 
additional attributes such as spectacle and music, is more unified, and achieves the aim of its 
mimesis in shorter scope, it can be considered superior to epic.[123] Aristotle was a keen 
systematic collector of riddles, folklore, and proverbs; he and his school had a special interest 
in the riddles of the Delphic Oracle and studied the fables of Aesop.[124]


Views on women

Main article: Aristotle's views on women

Further information: Aristotle's biology § Inheritance

Aristotle's analysis of procreation describes an active, ensouling masculine element bringing 
life to an inert, passive female element. On this ground, proponents of feminist metaphysics 
have accused Aristotle of misogyny[125] and sexism.[126] However, Aristotle gave equal weight to 
women's happiness as he did to men's, and commented in his Rhetoric that the things that 
lead to happiness need to be in women as well as men.[M]


Influence

Further information: List of writers influenced by Aristotle

More than 2300 years after his death, Aristotle remains one of the most influential people who 
ever lived.[128][129] He contributed to almost every field of human knowledge then in existence, 
and he was the founder of many new fields. According to the philosopher Bryan Magee, "it is 
doubtful whether any human being has ever known as much as he did".[130] Among countless 
other achievements, Aristotle was the founder of formal logic,[131] pioneered the study of 
zoology, and left every future scientist and philosopher in his debt through his contributions to 
the scientific method.[132][133][134] Taneli Kukkonen, writing in The Classical Tradition, observes 
that his achievement in founding two sciences is unmatched, and his reach in influencing 
"every branch of intellectual enterprise" including Western ethical and political theory, theology, 
rhetoric and literary analysis is equally long. As a result, Kukkonen argues, any analysis of 
reality today "will almost certainly carry Aristotelian overtones ... evidence of an exceptionally 
forceful mind."[134] Jonathan Barnes wrote that "an account of Aristotle's intellectual afterlife 
would be little less than a history of European thought".[135]

On his successor, Theophrastus

Main articles: Theophrastus and Historia Plantarum (Theophrastus)
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Frontispiece to a 1644 version of Theophrastus's Historia Plantarum, originally written around 
300 BC

Aristotle's pupil and successor, Theophrastus, wrote the History of Plants, a pioneering work in 
botany. Some of his technical terms remain in use, such as carpel from carpos, fruit, and 
pericarp, from pericarpion, seed chamber.[136] Theophrastus was much less concerned with 
formal causes than Aristotle was, instead pragmatically describing how plants functioned.[137]
[138]


On later Greek philosophers

Further information: Peripatetic school

The immediate influence of Aristotle's work was felt as the Lyceum grew into the Peripatetic 
school. Aristotle's notable students included Aristoxenus, Dicaearchus, Demetrius of Phalerum, 
Eudemos of Rhodes, Harpalus, Hephaestion, Mnason of Phocis, Nicomachus, and 
Theophrastus. Aristotle's influence over Alexander the Great is seen in the latter's bringing with 
him on his expedition a host of zoologists, botanists, and researchers. He had also learned a 
great deal about Persian customs and traditions from his teacher. Although his respect for 
Aristotle was diminished as his travels made it clear that much of Aristotle's geography was 
clearly wrong, when the old philosopher released his works to the public, Alexander 
complained "Thou hast not done well to publish thy acroamatic doctrines; for in what shall I 
surpass other men if those doctrines wherein I have been trained are to be all men's common 
property?"[139]


On Hellenistic science

Further information: Ancient Greek medicine

After Theophrastus, the Lyceum failed to produce any original work. Though interest in 
Aristotle's ideas survived, they were generally taken unquestioningly.[140] It is not until the age of 
Alexandria under the Ptolemies that advances in biology can be again found.

The first medical teacher at Alexandria, Herophilus of Chalcedon, corrected Aristotle, placing 
intelligence in the brain, and connected the nervous system to motion and sensation. 
Herophilus also distinguished between veins and arteries, noting that the latter pulse while the 
former do not.[141] Though a few ancient atomists such as Lucretius challenged the teleological 
viewpoint of Aristotelian ideas about life, teleology (and after the rise of Christianity, natural 
theology) would remain central to biological thought essentially until the 18th and 19th 
centuries. Ernst Mayr states that there was "nothing of any real consequence in biology after 
Lucretius and Galen until the Renaissance."[142]


On Byzantine scholars

See also: Commentaries on Aristotle and Byzantine Aristotelianism

Greek Christian scribes played a crucial role in the preservation of Aristotle by copying all the 
extant Greek language manuscripts of the corpus. The first Greek Christians to comment 
extensively on Aristotle were Philoponus, Elias, and David in the sixth century, and Stephen of 
Alexandria in the early seventh century.[143] John Philoponus stands out for having attempted a 
fundamental critique of Aristotle's views on the eternity of the world, movement, and other 
elements of Aristotelian thought.[144] Philoponus questioned Aristotle's teaching of physics, 
noting its flaws and introducing the theory of impetus to explain his observations.[145]

After a hiatus of several centuries, formal commentary by Eustratius and Michael of Ephesus 
reappeared in the late eleventh and early twelfth centuries, apparently sponsored by Anna 
Comnena.[146]


On the medieval Islamic world
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Further information: Logic in Islamic philosophy and Transmission of the Greek Classics


Aristotle was one of the most revered Western thinkers in early Islamic theology. Most of the 
still extant works of Aristotle,[147] as well as a number of the original Greek commentaries, were 
translated into Arabic and studied by Muslim philosophers, scientists and scholars. Averroes, 
Avicenna and Alpharabius, who wrote on Aristotle in great depth, also influenced Thomas 
Aquinas and other Western Christian scholastic philosophers. Alkindus greatly admired 
Aristotle's philosophy,[148] and Averroes spoke of Aristotle as the "exemplar" for all future 
philosophers.[149] Medieval Muslim scholars regularly described Aristotle as the "First Teacher".
[147] The title "teacher" was first given to Aristotle by Muslim scholars, and was later used by 
Western philosophers (as in the famous poem of Dante) who were influenced by the tradition of 
Islamic philosophy.[150]


On medieval Europe

Further information: Aristotelianism and Syllogism § Medieval

With the loss of the study of ancient Greek in the early medieval Latin West, Aristotle was 
practically unknown there from c. AD 600 to c. 1100 except through the Latin translation of the 
Organon made by Boethius. In the twelfth and thirteenth centuries, interest in Aristotle revived 
and Latin Christians had translations made, both from Arabic translations, such as those by 
Gerard of Cremona,[152] and from the original Greek, such as those by James of Venice and 
William of Moerbeke. After the Scholastic Thomas Aquinas wrote his Summa Theologica, 
working from Moerbeke's translations and calling Aristotle "The Philosopher",[153] the demand 
for Aristotle's writings grew, and the Greek manuscripts returned to the West, stimulating a 
revival of Aristotelianism in Europe that continued into the Renaissance.[154] These thinkers 
blended Aristotelian philosophy with Christianity, bringing the thought of Ancient Greece into 
the Middle Ages. Scholars such as Boethius, Peter Abelard, and John Buridan worked on 
Aristotelian logic.[155]The medieval English poet Chaucer describes his student as being happy 
by having at his beddes heed Twenty bookes, clad in blak or reed, Of aristotle and his 
philosophie,[156]

A cautionary medieval tale held that Aristotle advised his pupil Alexander to avoid the king's 
seductive mistress, Phyllis, but was himself captivated by her, and allowed her to ride him. 
Phyllis had secretly told Alexander what to expect, and he witnessed Phyllis proving that a 
woman's charms could overcome even the greatest philosopher's male intellect. Artists such 
as Hans Baldung produced a series of illustrations of the popular theme.[157][151]

The Italian poet Dante says of Aristotle in The Divine Comedy:


On Early Modern scientists

William Harvey's De Motu Cordis, 1628, showed that the blood circulated, contrary to classical 
era thinking.

In the Early Modern period, scientists such as William Harvey in England and Galileo Galilei in 
Italy reacted against the theories of Aristotle and other classical era thinkers like Galen, 

Dante
L'Inferno, Canto IV. 131–135

Translation
Hell

vidi 'l maestro di color che sanno
seder tra filosofica famiglia.
Tutti lo miran, tutti onor li fanno:
quivi vid'ïo Socrate e Platone
che 'nnanzi a li altri più presso li stanno;

I saw the Master there of those who know,
Amid the philosophic family,
By all admired, and by all reverenced;
There Plato too I saw, and Socrates,
Who stood beside him closer than the rest.
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establishing new theories based to some degree on observation and experiment. Harvey 
demonstrated the circulation of the blood, establishing that the heart functioned as a pump 
rather than being the seat of the soul and the controller of the body's heat, as Aristotle thought.
[158] Galileo used more doubtful arguments to displace Aristotle's physics, proposing that 
bodies all fall at the same speed whatever their weight.[159]


On 19th-century thinkers

The 19th-century German philosopher Friedrich Nietzsche has been said to have taken nearly 
all of his political philosophy from Aristotle.[160] Aristotle rigidly separated action from 
production, and argued for the deserved subservience of some people ("natural slaves"), and 
the natural superiority (virtue, arete) of others. It was Martin Heidegger, not Nietzsche, who 
elaborated a new interpretation of Aristotle, intended to warrant his deconstruction of 
scholastic and philosophical tradition.[161]

The English mathematician George Boole fully accepted Aristotle's logic, but decided "to go 
under, over, and beyond" it with his system of algebraic logic in his 1854 book The Laws of 
Thought. This gives logic a mathematical foundation with equations, enables it to solve 
equations as well as check validity, and allows it to handle a wider class of problems by 
expanding propositions of any number of terms, not just two.[162]


Modern rejection and rehabilitation

During the 20th century, Aristotle's work was widely criticized. The philosopher Bertrand 
Russell argued that "almost every serious intellectual advance has had to begin with an attack 
on some Aristotelian doctrine". Russell called Aristotle's ethics "repulsive", and labelled his 
logic "as definitely antiquated as Ptolemaic astronomy". Russell stated that these errors made 
it difficult to do historical justice to Aristotle, until one remembered what an advance he made 
upon all of his predecessors.[5]

The Dutch historian of science Eduard Jan Dijksterhuis wrote that Aristotle and his 
predecessors showed the difficulty of science by "proceed[ing] so readily to frame a theory of 
such a general character" on limited evidence from their senses.[163] In 1985, the biologist Peter 
Medawar could still state in "pure seventeenth century"[164] tones that Aristotle had assembled 
"a strange and generally speaking rather tiresome farrago of hearsay, imperfect observation, 
wishful thinking and credulity amounting to downright gullibility".[164][165]

By the start of the 21st century, however, Aristotle was taken more seriously: Kukkonen noted 
that "In the best 20th-century scholarship Aristotle comes alive as a thinker wrestling with the 
full weight of the Greek philosophical tradition."[134] Ayn Rand accredited Aristotle as "the 
greatest philosopher in history" and cited him as a major influence on her thinking.[166] More 
recently, Alasdair MacIntyre has attempted to reform what he calls the Aristotelian tradition in a 
way that is anti-elitist and capable of disputing the claims of both liberals and Nietzscheans.[167] 
Kukkonen observed, too, that "that most enduring of romantic images, Aristotle tutoring the 
future conqueror Alexander" remained current, as in the 2004 film Alexander, while the "firm 
rules" of Aristotle's theory of drama have ensured a role for the Poetics in Hollywood.[134]

Biologists continue to be interested in Aristotle's thinking. Armand Marie Leroi has 
reconstructed Aristotle's biology,[168] while Niko Tinbergen's four questions, based on 
Aristotle's four causes, are used to analyse animal behaviour; they examine function, 
phylogeny, mechanism, and ontogeny.[169][170]

The works of Aristotle that have survived from antiquity through medieval manuscript 
transmission are collected in the Corpus Aristotelicum. These texts, as opposed to Aristotle's 
lost works, are technical philosophical treatises from within Aristotle's school. Reference to 
them is made according to the organization of Immanuel Bekker's Royal Prussian Academy 
edition (Aristotelis Opera edidit Academia Regia Borussica, Berlin, 1831–1870), which in turn is 
based on ancient classifications of these works.[171]


Loss and preservation
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Further information: Recovery of Aristotle

Aristotle wrote his works on papyrus scrolls, the common writing medium of that era.[N] His 
writings are divisible into two groups: the "exoteric", intended for the public, and the "esoteric", 
for use within the Lyceum school.[173][O][174] Aristotle's "lost" works stray considerably in 
characterization from the surviving Aristotelian corpus. Whereas the lost works appear to have 
been originally written with a view to subsequent publication, the surviving works mostly 
resemble lecture notes not intended for publication.[175][173] Cicero's description of Aristotle's 
literary style as "a river of gold" must have applied to the published works, not the surviving 
notes.[P] A major question in the history of Aristotle's works is how the exoteric writings were all 
lost, and how the ones we now possess came to us.[177] The consensus is that Andronicus of 
Rhodes collected the esoteric works of Aristotle's school which existed in the form of smaller, 
separate works, distinguished them from those of Theophrastus and other Peripatetics, edited 
them, and finally compiled them into the more cohesive, larger works as they are known today.
[178][179]


Aristotle has been depicted by major artists including Lucas Cranach the Elder,[180] Justus van 
Gent, Raphael, Paolo Veronese, Jusepe de Ribera,[181] Rembrandt,[182] and Francesco Hayez 
over the centuries. Among the best-known is Raphael's fresco The School of Athens, in the 
Vatican's Apostolic Palace, where the figures of Plato and Aristotle are central to the image, at 
the architectural vanishing point, reflecting their importance.[183] Rembrandt's Aristotle with a 
Bust of Homer, too, is a celebrated work, showing the knowing philosopher and the blind 
Homer from an earlier age: as the art critic Jonathan Jones writes, "this painting will remain one 
of the greatest and most mysterious in the world, ensnaring us in its musty, glowing, pitch-
black, terrible knowledge of time."[184][185]


•
•  

Eponyms

The Aristotle Mountains in Antarctica are named after Aristotle. He was the first person known 
to conjecture, in his book Meteorology, the existence of a landmass in the southern high-
latitude region and called it Antarctica.[186] Aristoteles is a crater on the Moon bearing the 
classical form of Aristotle's name.[187]
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Epicurus 

 Could Epicurious have known about Buddha who was teaching centuries earlier in another 
world?  If not the only explanation fort the parallel thinking is some mysterious connections of 
both these momentous consciousnesses. 


Epicurus (Ancient Greek: Ἐπίκουρος, romanized: Epíkouros;[a] 341–270 BC) was an ancient 
Greek philosopher and sage who founded Epicureanism, a highly influential school of 
philosophy. He was born on the Greek island of Samos to Athenian parents. Influenced by 
Democritus, Aristippus, Pyrrho,[3] and possibly the Cynics, he turned against the Platonism of 
his day and established his own school, known as "the Garden", in Athens. Epicurus and his 
followers were known for eating simple meals and discussing a wide range of philosophical 
subjects. He openly allowed women to join the school as a matter of policy. Epicurus is said to 
have originally written over 300 works on various subjects, but the vast majority of these 
writings have been lost. Only three letters written by him—the letters to Menoeceus, Pythocles, 
and Herodotus—and two collections of quotes—the Principal Doctrines and the Vatican 
Sayings—have survived intact, along with a few fragments of his other writings. Most 
knowledge of his teachings comes from later authors, particularly the biographer Diogenes 
Laërtius, the Epicurean Roman poet Lucretius and the Epicurean philosopher Philodemus, and 
with hostile but largely accurate accounts by the Pyrrhonist philosopher Sextus Empiricus, and 
the Academic Skeptic and statesman Cicero.

For Epicurus, the purpose of philosophy was to help people attain a happy, tranquil life 
characterized by ataraxia (peace and freedom from fear) and aponia (the absence of pain). He 
advocated that people were best able to pursue philosophy by living a self-sufficient life 
surrounded by friends. He taught that the root of all human neurosis is death denial and the 
tendency for human beings to assume that death will be horrific and painful, which he claimed 
causes unnecessary anxiety, selfish self-protective behaviors, and hypocrisy. According to 
Epicurus, death is the end of both the body and the soul and therefore should not be feared. 
Epicurus taught that although the gods exist, they have no involvement in human affairs. He 
taught that people should behave ethically not because the gods punish or reward people for 
their actions, but because amoral behavior will burden them with guilt and prevent them from 
attaining ataraxia.

Like Aristotle, Epicurus was an empiricist, meaning he believed that the senses are the only 
reliable source of knowledge about the world. He derived much of his physics and cosmology 
from the earlier philosopher Democritus (c. 460–c. 370 BC). Like Democritus, Epicurus taught 
that the universe is infinite and eternal and that all matter is made up of extremely tiny, invisible 
particles known as atoms. All occurrences in the natural world are ultimately the result of atoms 
moving and interacting in empty space. Epicurus deviated from Democritus by proposing the 
idea of atomic "swerve", which holds that atoms may deviate from their expected course, thus 
permitting humans to possess free will in an otherwise deterministic universe.

Though popular, Epicurean teachings were controversial from the beginning. Epicureanism 
reached the height of its popularity during the late years of the Roman Republic. It died out in 
late antiquity, subject to hostility from early Christianity. Throughout the Middle Ages Epicurus 
was popularly, though inaccurately, remembered as a patron of drunkards, whoremongers, and 
gluttons. His teachings gradually became more widely known in the fifteenth century with the 
rediscovery of important texts, but his ideas did not become acceptable until the seventeenth 
century, when the French Catholic priest Pierre Gassendi revived a modified version of them, 
which was promoted by other writers, including Walter Charleton and Robert Boyle. His 
influence grew considerably during and after the Enlightenment, profoundly impacting the 
ideas of major thinkers, including John Locke, Thomas Jefferson, Jeremy Bentham, and Karl 
Marx.
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Epicurus was born in the Athenian settlement on the Aegean island of Samos in February 
341 BC.[4][5][6] His parents, Neocles and Chaerestrate, were both Athenian-born, and his father 
was an Athenian citizen.[4] Epicurus grew up during the final years of the Greek Classical 
Period.[7] Plato had died seven years before Epicurus was born and Epicurus was seven years 
old when Alexander the Great crossed the Hellespont into Persia.[8] As a child, Epicurus would 
have received a typical ancient Greek education.[9] As such, according to Norman Wentworth 
DeWitt, "it is inconceivable that he would have escaped the Platonic training in geometry, 
dialectic, and rhetoric."[9] Epicurus is known to have studied under the instruction of a Samian 
Platonist named Pamphilus, probably for about four years.[9] His Letter of Menoeceus and 
surviving fragments of his other writings strongly suggest that he had extensive training in 
rhetoric.[9][10] After the death of Alexander the Great, Perdiccas expelled the Athenian settlers 
on Samos to Colophon, on the coast of what is now Turkey.[11][10] After the completion of his 
military service, Epicurus joined his family there. He studied under Nausiphanes, who followed 
the teachings of Democritus,[10][11] and later those of Pyrrho,[12][13] whose way of life Epicurus 
greatly admired.[14]


Allocation of key positions and satrapies following the Partition of Babylon in 323 BC after the 
death of Alexander the Great. Epicurus came of age at a time when Greek intellectual horizons 
were vastly expanding due to the rise of the Hellenistic Kingdoms across the Near East.[15]

Epicurus's teachings were heavily influenced by those of earlier philosophers, particularly 
Democritus. Nonetheless, Epicurus differed from his predecessors on several key points of 
determinism and vehemently denied having been influenced by any previous philosophers, 
whom he denounced as "confused". Instead, he insisted that he had been "self-taught".[16][17]
[18] According to DeWitt, Epicurus's teachings also show influences from the contemporary 
philosophical school of Cynicism.[19] The Cynic philosopher Diogenes of Sinope was still alive 
when Epicurus would have been in Athens for his required military training and it is possible 
they may have met.[19] Diogenes's pupil Crates of Thebes (c. 365 – c. 285 BC) was a close 
contemporary of Epicurus.[19] Epicurus agreed with the Cynics' quest for honesty, but rejected 
their "insolence and vulgarity", instead teaching that honesty must be coupled with courtesy 
and kindness.[19] Epicurus shared this view with his contemporary, the comic playwright 
Menander.[20]

Epicurus's Letter to Menoeceus, possibly an early work of his, is written in an eloquent style 
similar to that of the Athenian rhetorician Isocrates (436–338 BC),[19] but, for his later works, he 
seems to have adopted the bald, intellectual style of the mathematician Euclid.[19] Epicurus's 
epistemology also bears an unacknowledged debt to the later writings of Aristotle (384–322 
BC), who rejected the Platonic idea of hypostatic Reason and instead relied on nature and 
empirical evidence for knowledge about the universe.[15] During Epicurus's formative years, 
Greek knowledge about the rest of the world was rapidly expanding due to the Hellenization of 
the Near East and the rise of Hellenistic kingdoms.[15] Epicurus's philosophy was consequently 
more universal in its outlook than those of his predecessors, since it took cognizance of non-
Greek peoples as well as Greeks.[15] He may have had access to the now-lost writings of the 
historian and

During Epicurus's lifetime, Platonism was the dominant philosophy in higher education.[21] 
Epicurus's opposition to Platonism formed a large part of his thought.[22][23] Over half of the 
forty Principal Doctrines of Epicureanism are flat contradictions of Platonism.[22] In around 311 
BC, Epicurus, when he was around thirty years old, began teaching in Mytilene.[22][10] Around 
this time, Zeno of Citium, the founder of Stoicism, arrived in Athens, at the age of about 
twenty-one, but Zeno did not begin teaching what would become Stoicism for another twenty 
years.[22] Although later texts, such as the writings of the first-century BC Roman orator Cicero, 
portray Epicureanism and Stoicism as rivals,[22] this rivalry seems to have only emerged after 
Epicurus's death.[22][22]
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Epicurus's teachings caused strife in Mytilene and he was forced to leave. He then founded a 
school in Lampsacus before returning to Athens in c. 306 BC, where he remained until his 
death.[5] There he founded The Garden (κῆπος), a school named for the garden he owned that 
served as the school's meeting place, about halfway between the locations of two other 
schools of philosophy, the Stoa and the Academy.[24][10] The Garden was more than just a 
school;[6] it was "a community of like-minded and aspiring practitioners of a particular way of 
life."[6] The primary members were Hermarchus, the financier Idomeneus, Leonteus and his wife 
Themista, the satirist Colotes, the mathematician Polyaenus of Lampsacus, and Metrodorus of 
Lampsacus, the most famous popularizer of Epicureanism. His school was the first of the 
ancient Greek philosophical schools to admit women as a rule rather than an exception,[citation 
needed] and the biography of Epicurus by Diogenes Laërtius lists female students such as 
Leontion and Nikidion.[25] An inscription on the gate to The Garden is recorded by Seneca the 
Younger in epistle XXI of Epistulae morales ad Lucilium: "Stranger, here you will do well to tarry; 
here our highest good is pleasure."[26]

According to Diskin Clay, Epicurus himself established a custom of celebrating his birthday 
annually with common meals, befitting his stature as heros ktistes ("founding hero") of the 
Garden. He ordained in his will annual memorial feasts for himself on the same date (10th of 
Gamelion month).[27] Epicurean communities continued this tradition,[28] referring to Epicurus as 
their "saviour" (soter) and celebrating him as hero. The hero cult of Epicurus may have 
operated as a Garden variety civic religion.[29] However, clear evidence of an Epicurean hero 
cult, as well as the cult itself, seems buried by the weight of posthumous philosophical 
interpretation.[30] Epicurus never married and had no known children. He was most likely a 
vegetarian.[31][32]

Diogenes Laërtius records that, according to Epicurus's successor Hermarchus, Epicurus died 
a slow and painful death in 270 BC at the age of seventy-two from a stone blockage of his 
urinary tract.[33][34] Despite being in immense pain, Epicurus is said to have remained cheerful 
and to have continued to teach until the very end.[33] Possible insights into Epicurus's death 
may be offered by the extremely brief Epistle to Idomeneus, included by Diogenes Laërtius in 
Book X of his Lives and Opinions of Eminent Philosophers.[35] The authenticity of this letter is 
uncertain and it may be a later pro-Epicurean forgery intended to paint an admirable portrait of 
the philosopher to counter the large number of forged epistles in Epicurus's name portraying 
him unfavorably.[35]

I have written this letter to you on a happy day to me, which is also the last day of my life. For I 
have been attacked by a painful inability to urinate, and also dysentery, so violent that nothing 
can be added to the violence of my sufferings. But the cheerfulness of my mind, which comes 
from the recollection of all my philosophical contemplation, counterbalances all these 
afflictions. And I beg you to take care of the children of Metrodorus, in a manner worthy of the 
devotion shown by the young man to me, and to philosophy.[36]

If authentic, this letter would support the tradition that Epicurus was able to remain joyful to the 
end, even in the midst of his suffering.[35] It would also indicate that he maintained an especial 
concern for the wellbeing of children.[37]


Epistemology[]

Epicurus and his followers had a well-developed epistemology, which developed as a result of 
their rivalry with other philosophical schools.[39][40] Epicurus wrote a treatise entitled Κανών, or 
Rule, in which he explained his methods of investigation and theory of knowledge.[41] This 
book, however, has not survived,[41] nor does any other text that fully and clearly explains 
Epicurean epistemology, leaving only mentions of this epistemology by several authors to 
reconstruct it.[39][40] Epicurus was an ardent Empiricist;[15][42][43] believing that the senses are the 
only reliable sources of information about the world.[15][44][43] He rejected the Platonic idea of 
"Reason" as a reliable source of knowledge about the world apart from the senses[15] and was 
bitterly opposed to the Pyrrhonists and Academic Skeptics, who not only questioned the ability 
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of the senses to provide accurate knowledge about the world, but also whether it is even 
possible to know anything about the world at all.[45]

Epicurus maintained that the senses never deceive humans, but that the senses can be 
misinterpreted.[46][47] Epicurus held that the purpose of all knowledge is to aid humans in 
attaining ataraxia.[48][49] He taught that knowledge is learned through experiences rather than 
innate[50] and that the acceptance of the fundamental truth of the things a person perceives is 
essential to a person's moral and spiritual health.[51][49] In the Letter to Pythocles, he states, "If a 
person fights the clear evidence of his senses he will never be able to share in genuine 
tranquility."[52] Epicurus regarded gut feelings as the ultimate authority on matters of morality 
and held that whether a person feels an action is right or wrong is a far more cogent guide to 
whether that act really is right or wrong than abstracts maxims, strict codified rules of ethics, or 
even reason itself.[53]

Epicurus permitted that any and every statement that is not directly contrary to human 
perception has the possibility to be true.[54] Nonetheless, anything contrary to a person's 
experience can be ruled out as false.[55] Epicureans often used analogies to everyday 
experience to support their argument of so-called "imperceptibles", which included anything 
that a human being cannot perceive, such as the motion of atoms.[56] In line with this principle 
of non-contradiction, the Epicureans believed that events in the natural world may have 
multiple causes that are all equally possible and probable.[57] Lucretius writes in On the Nature 
of Things, as translated by William Ellery Leonard:

There be, besides, some thing

Of which 'tis not enough one only cause

To state—but rather several, whereof one

Will be the true: lo, if thou shouldst espy

Lying afar some fellow's lifeless corse,

'Twere meet to name all causes of a death,

That cause of his death might thereby be named:

For prove thou mayst he perished not by steel,

By cold, nor even by poison nor disease,

Yet somewhat of this sort hath come to him

We know—And thus we have to say the same

In divers cases.[58]

Epicurus strongly favored naturalistic explanations over theological ones.[59] In his Letter to 
Pythocles, he offers four different possible natural explanations for thunder, six different 
possible natural explanations for lightning, three for snow, three for comets, two for rainbows, 
two for earthquakes, and so on.[60] Although all of these explanations are now known to be 
false, they were an important step in the history of science, because Epicurus was trying to 
explain natural phenomena using natural explanations, rather than resorting to inventing 
elaborate stories about gods and mythic heroes.[60]


Ethics[]


 Epicurus taught that stories of such punishment in the afterlife are ridiculous superstitions and 
that believing in them prevents people from attaining ataraxia.[61][62]

Epicurus was a hedonist, meaning he taught that what is pleasurable is morally good and what 
is painful is morally evil.[63][64][65][6] He idiosyncratically defined "pleasure" as the absence of 
suffering[64][6] and taught that all humans should seek to attain the state of ataraxia, meaning 
"untroubledness", a state in which the person is completely free from all pain or suffering.[66][67]
[68] He argued that most of the suffering which human beings experience is caused by the 
irrational fears of death, divine retribution, and punishment in the afterlife.[61][62] In his Letter to 
Menoeceus, Epicurus explains that people seek wealth and power on account of these fears, 
believing that having more money, prestige, or political clout will save them from death.[61][62] 
He, however, maintains that death is the end of existence, that the terrifying stories of 
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punishment in the afterlife are ridiculous superstitions, and that death is therefore nothing to be 
feared.[61][62][69] He writes in his Letter to Menoeceus: "Accustom thyself to believe that death is 
nothing to us, for good and evil imply sentience, and death is the privation of all sentience;... 
Death, therefore, the most awful of evils, is nothing to us, seeing that, when we are, death is 
not come, and, when death is come, we are not."[70] From this doctrine arose the Epicurean 
epitaph: Non fui, fui, non-sum, non-curo ("I was not; I was; I am not; I do not care"), which is 
inscribed on the gravestones of his followers and seen on many ancient gravestones of the 
Roman Empire. This quotation is often used today at humanist funerals.[71]

The Tetrapharmakos presents a summary of the key points of Epicurean ethics:[72]

Don't fear god

Don't worry about death

What is good is easy to get

What is terrible is easy to endure

Although Epicurus has been commonly misunderstood as an advocate of the rampant pursuit 
of pleasure, he, in fact, maintained that a person can only be happy and free from suffering by 
living wisely, soberly, and morally.[64][73][74] He strongly disapproved of raw, excessive sensuality 
and warned that a person must take into account whether the consequences of his actions will 
result in suffering,[64][75][65][74] writing, "the pleasant life is produced not by a string of drinking 
bouts and revelries, nor by the enjoyment of boys and women, nor by fish and the other items 
on an expensive menu, but by sober reasoning."[64] He also wrote that a single good piece of 
cheese could be equally pleasing as an entire feast.[65][76] Furthermore, Epicurus taught that "it 
is not possible to live pleasurably without living sensibly and nobly and justly", because a 
person who engages in acts of dishonesty or injustice will be "loaded with troubles" on 
account of his own guilty conscience and will live in constant fear that his wrongdoings will be 
discovered by others.[64][77][78] A person who is kind and just to others, however, will have no 
fear and will be more likely to attain ataraxia.[64][77]

Epicurus distinguished between two different types of pleasure: "moving" pleasures (κατὰ 
κίνησιν ἡδοναί) and "static" pleasures (καταστηματικαὶ ἡδοναί).[79][80] "Moving" pleasures occur 
when one is in the process of satisfying a desire and involve an active titillation of the senses.
[79] After one's desires have been satisfied (e.g. when one is full after eating), the pleasure 
quickly goes away and the suffering of wanting to fulfill the desire again returns.[79][81] For 
Epicurus, static pleasures are the best pleasures because moving pleasures are always bound 
up with pain.[79][81] Epicurus had a low opinion of sex and marriage, regarding both as having 
dubious value.[82] Instead, he maintained that platonic friendships are essential to living a happy 
life.[83] One of the Principle Doctrines states, "Of the things wisdom acquires for the 
blessedness of life as a whole, far the greatest is the possession of friendship."[84][85] He also 
taught that philosophy is itself a pleasure to engage in.[83] One of the quotes from Epicurus 
recorded in the Vatican Sayings declares, "In other pursuits, the hard-won fruit comes at the 
end. But in philosophy, delight keeps pace with knowledge. It is not after the lesson that 
enjoyment comes: learning and enjoyment happen at the same time."[86][85]

Epicurus distinguishes between three types of desires: natural and necessary, natural but 
unnecessary, and vain and empty. Natural and necessary desires include the desires for food 
and shelter. These are easy to satisfy, difficult to eliminate, bring pleasure when satisfied, and 
are naturally limited. Going beyond these limits produces unnecessary desires, such as the 
desire for luxury foods. Although food is necessary, luxury food is not necessary. 
Correspondingly, Epicurus advocates a life of hedonistic moderation by reducing desire, thus 
eliminating the unhappiness caused by unfulfilled desires. Vain desires include desires for 
power, wealth, and fame. These are difficult to satisfy because no matter how much one gets, 
one can always want more. These desires are inculcated by society and by false beliefs about 
what we need. They are not natural and are to be shunned.[87]

Epicurus' teachings were introduced into medical philosophy and practice by the Epicurean 
doctor Asclepiades of Bithynia, who was the first physician who introduced Greek medicine in 
Rome. Asclepiades introduced the friendly, sympathetic, pleasing and painless treatment of 
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patients. He advocated humane treatment of mental disorders, had insane persons freed from 
confinement and treated them with natural therapy, such as diet and massages. His teachings 
are surprisingly modern; therefore Asclepiades is considered to be a pioneer physician in 
psychotherapy, physical therapy and molecular medicine.[88]


Physics[]

Epicurus writes in his Letter to Herodotus that "nothing ever arises from the nonexistent", 
indicating that all events therefore have causes, regardless of whether those causes are known 
or unknown.[89] Similarly, he also writes that nothing ever passes away into nothingness, 
because, "if an object that passes from our view were completely annihilated, everything in the 
world would have perished, since that into which things were dissipated would be 
nonexistent."[90] He therefore states: "The totality of things was always just as it is at present 
and will always remain the same because there is nothing into which it can change, inasmuch 
as there is nothing outside the totality that could intrude and effect change."[90] Like Democritus 
before him, Epicurus taught that all matter is entirely made of extremely tiny particles called 
"atoms" (Greek: ἄτομος; atomos, meaning "indivisible").[91] For Epicurus and his followers, the 
existence of atoms was a matter of empirical observation;[92] Epicurus's devoted follower, the 
Roman poet Lucretius, cites the gradual wearing down of rings from being worn, statues from 
being kissed, stones from being dripped on by water, and roads from being walked on in On 
the Nature of Things as evidence for the existence of atoms as tiny, imperceptible particles.[92]

Also like Democritus, Epicurus was a materialist who taught that the only things that exist are 
atoms and void.[93][10] Void occurs in any place where there are no atoms.[94] Epicurus and his 
followers believed that atoms and void are both infinite and that the universe is therefore 
boundless.[95] In On the Nature of Things, Lucretius argues this point using the example of a 
man throwing a javelin at the theoretical boundary of a finite universe.[96] He states that the 
javelin must either go past the edge of the universe, in which case it is not really a boundary, or 
it must be blocked by something and prevented from continuing its path, but, if that happens, 
then the object blocking it must be outside the confines of the universe.[96] As a result of this 
belief that the universe and the number of atoms in it are infinite, Epicurus and the Epicureans 
believed that there must also be infinitely many worlds within the universe.[97]

Epicurus taught that the motion of atoms is constant, eternal, and without beginning or end.[98] 
He held that there are two kinds of motion: the motion of atoms and the motion of visible 
objects.[98] Both kinds of motion are real and not illusory.[99] Democritus had described atoms 
as not only eternally moving, but also eternally flying through space, colliding, coalescing, and 
separating from each other as necessary.[100] In a rare departure from Democritus's physics, 
Epicurus posited the idea of atomic "swerve" (παρέγκλισις parénklisis; Latin: clinamen), one of 
his best-known original ideas.[101][b] According to this idea, atoms, as they are travelling through 
space, may deviate slightly from the course they would ordinarily be expected to follow.[101] 
Epicurus's reason for introducing this doctrine was because he wanted to preserve the 
concepts of free will and ethical responsibility while still maintaining the deterministic physical 
model of atomism.[102] Lucretius describes it, saying, "It is this slight deviation of primal bodies, 
at indeterminate times and places, which keeps the mind as such from experiencing an inner 
compulsion in doing everything it does and from being forced to endure and suffer like a 
captive in chains."[103]

Epicurus was first to assert human freedom as a result of the fundamental indeterminism in the 
motion of atoms. This has led some philosophers to think that, for Epicurus, free will was 
caused directly by chance. In his On the Nature of Things, Lucretius appears to suggest this in 
the best-known passage on Epicurus' position.[104] In his Letter to Menoeceus, however, 
Epicurus follows Aristotle and clearly identifies three possible causes: "some things happen of 
necessity, others by chance, others through our own agency." Aristotle said some things 
"depend on us" (eph'hemin). Epicurus agreed, and said it is to these last things that praise and 
blame naturally attach. For Epicurus, the "swerve" of the atoms simply defeated determinism 
to leave room for autonomous agency.[105]
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Theology[]


In his Letter to Menoeceus, a summary of his own moral and theological teachings, the first 
piece of advice Epicurus himself gives to his student is: "First, believe that a god is an 
indestructible and blessed animal, in accordance with the general conception of god 
commonly held, and do not ascribe to god anything foreign to his indestructibility or repugnant 
to his blessedness."[107] Epicurus maintained that he and his followers knew that the gods exist 
because "our knowledge of them is a matter of clear and distinct perception", meaning that 
people can empirically sense their presences.[108] He did not mean that people can see the 
gods as physical objects, but rather that they can see visions of the gods sent from the remote 
regions of interstellar space in which they actually reside.[108] According to George K. Strodach, 
Epicurus could have easily dispensed of the gods entirely without greatly altering his materialist 
worldview,[108] but the gods still play one important function in Epicurus's theology as the 
paragons of moral virtue to be emulated and admired.[108]

Epicurus rejected the conventional Greek view of the gods as anthropomorphic beings who 
walked the earth like ordinary people, fathered illegitimate offspring with mortals, and pursued 
personal feuds.[108] Instead, he taught that the gods are morally perfect, but detached and 
immobile beings who live in the remote regions of interstellar space.[109] In line with these 
teachings, Epicurus adamantly rejected the idea that deities were involved in human affairs in 
any way.[107][110] Epicurus maintained that the gods are so utterly perfect and removed from the 
world that they are incapable of listening to prayers or supplications or doing virtually anything 
aside from contemplating their own perfections.[109] In his Letter to Herodotus, he specifically 
denies that the gods have any control over natural phenomena, arguing that this would 
contradict their fundamental nature, which is perfect, because any kind of worldly involvement 
would tarnish their perfection.[110] He further warned that believing that the gods control natural 
phenomena would only mislead people into believing the superstitious view that the gods 
punish humans for wrongdoing, which only instills fear and prevents people from attaining 
ataraxia.[110]

Epicurus himself criticizes popular religion in both his Letter to Menoeceus and his Letter to 
Herodotus, but in a restrained and moderate tone.[111] Later Epicureans mainly followed the 
same ideas as Epicurus, believing in the existence of the gods, but emphatically rejecting the 
idea of divine providence.[107] Their criticisms of popular religion, however, are often less gentle 
than those of Epicurus himself.[112] The Letter to Pythocles, written by a later Epicurean, is 
dismissive and contemptuous towards popular religion[112] and Epicurus's devoted follower, the 
Roman poet Lucretius (c. 99 BC – c. 55 BC), passionately assailed popular religion in his 
philosophical poem On the Nature of Things.[112] In this poem, Lucretius declares that popular 
religious practices not only do not instill virtue, but rather result in "misdeeds both wicked and 
ungodly", citing the mythical sacrifice of Iphigenia as an example.[106] Lucretius argues that 
divine creation and providence are illogical, not because the gods do not exist, but rather 
because these notions are incompatible with the Epicurean principles of the gods' 
indestructibility and blessedness.[113][114] The later Pyrrhonist philosopher Sextus Empiricus (c. 
160 – c. 210 AD) rejected the teachings of the Epicureans specifically because he regarded 
them as theological “Dogmaticists".[115]


Epicurean paradox[]


The most famous version of the problem of evil is attributed to Epicurus by David Hume 
(pictured), who was relying on an attribution of it to him by the Christian apologist Lactantius. 
The trilemma does not occur in any of Epicurus's extant writings, however. If Epicurus did write 
some version of it, it would have been an argument against divine providence, not the 
existence of deities.[116]
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See also: Problem of evil § Epicurus, and Trilemma § Epicurus' trilemma

The Epicurean paradox or riddle of Epicurus or Epicurus' trilemma is a version of the 
problem of evil. Lactantius attributes this trilemma to Epicurus in De Ira Dei, 13, 20-21:

God, he says, either wishes to take away evils, and is unable; or He is able, and is unwilling; or 
He is neither willing nor able, or He is both willing and able. If He is willing and is unable, He is 
feeble, which is not in accordance with the character of God; if He is able and unwilling, He is 
envious, which is equally at variance with God; if He is neither willing nor able, He is both 
envious and feeble, and therefore not God; if He is both willing and able, which alone is 
suitable to God, from what source then are evils? Or why does He not remove them?

In Dialogues concerning Natural Religion (1779), David Hume also attributes the argument to 
Epicurus:

Epicurus’s old questions are yet unanswered. Is he willing to prevent evil, but not able? then is 
he impotent. Is he able, but not willing? then is he malevolent. Is he both able and willing? 
whence then is evil?

No extant writings of Epicurus contain this argument.[116] However, the vast majority of 
Epicurus's writings have been lost and it is possible that some form of this argument may have 
been found in his lost treatise On the Gods, which Diogenes Laërtius describes as one of his 
greatest works.[116] If Epicurus really did make some form of this argument, it would not have 
been an argument against the existence of deities, but rather an argument against divine 
providence.[116] Epicurus's extant writings demonstrate that he did believe in the existence of 
deities.[107] Furthermore, religion was such an integral part of daily life in Greece during the early 
Hellenistic Period that it is doubtful anyone during that period could have been an atheist in the 
modern sense of the word.[107] Instead, the Greek word ἄθεος (átheos), meaning "without a 
god", was used as a term of abuse, not as an attempt to describe a person's beliefs.[107]


Politics[]

Epicurus promoted an innovative theory of justice as a social contract. Justice, Epicurus said, 
is an agreement neither to harm nor be harmed, and we need to have such a contract in order 
to enjoy fully the benefits of living together in a well-ordered society. Laws and punishments 
are needed to keep misguided fools in line who would otherwise break the contract. But the 
wise person sees the usefulness of justice, and because of his limited desires, he has no need 
to engage in the conduct prohibited by the laws in any case. Laws that are useful for promoting 
happiness are just, but those that are not useful are not just. (Principal Doctrines 31–40)

Epicurus discouraged participation in politics, as doing so leads to perturbation and status 
seeking. He instead advocated not drawing attention to oneself. This principle is epitomised by 
the phrase lathe biōsas (λάθε βιώσας), meaning "live in obscurity", "get through life without 
drawing attention to yourself", i.e., live without pursuing glory or wealth or power, but 
anonymously, enjoying little things like food, the company of friends, etc. Plutarch elaborated 
on this theme in his essay Is the Saying "Live in Obscurity" Right? (Εἰ καλῶς εἴρηται τὸ λάθε 
βιώσας, An recte dictum sit latenter esse vivendum) 1128c; cf. Flavius Philostratus, Vita 
Apollonii 8.28.12.[117]


Epicurus was an extremely prolific writer.[118][116][62][66] According to Diogenes Laërtius, he wrote 
around 300 treatises on a variety of subjects.[116][62] More original writings of Epicurus have 
survived to the present day than of any other Hellenistic Greek philosopher.[66] Nonetheless, the 
vast majority of everything he wrote has now been lost[118][116][62] and most of what is known 
about Epicurus's teachings come from the writings of his later followers, particularly the Roman 
poet Lucretius.[62] The only surviving complete works by Epicurus are three relatively lengthy 
letters, which are quoted in their entirety in Book X of Diogenes Laërtius's Lives and Opinions 
of Eminent Philosophers, and two groups of quotes: the Principal Doctrines (Κύριαι Δόξαι), 
which are likewise preserved through quotation by Diogenes Laërtius, and the Vatican Sayings, 
preserved in a manuscript from the Vatican Library that was first discovered in 1888.[62] In the 
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Letter to Herodotus and the Letter to Pythocles, Epicurus summarizes his philosophy on nature 
and, in the Letter to Menoeceus, he summarizes his moral teachings.[62] Numerous fragments 
of Epicurus's lost thirty-seven volume treatise On Nature have been found among the charred 
papyrus fragments at the Villa of the Papyri at Herculaneum.[62][66] Scholars first began 
attempting to unravel and decipher these scrolls in 1800, but the efforts are painstaking and 
are still ongoing.[62]

According to Diogenes Laertius (10.27-9), the major works of Epicurus include:


1. On Nature, in 37 books

2. On Atoms and the Void

3. On Love

4. Abridgment of the Arguments employed against the Natural Philosophers

5. Against the Megarians

6. Problems

7. Fundamental Propositions (Kyriai Doxai)

8. On Choice and Avoidance

9. On the Chief Good

10. On the Criterion (the Canon)

11. Chaeridemus,

12. On the Gods

13. On Piety

14. Hegesianax

15. Four essays on Lives

16. Essay on Just Dealing

17. Neocles

18. Essay addressed to Themista

19. The Banquet (Symposium)

20. Eurylochus

21. Essay addressed to Metrodorus

22. Essay on Seeing

23. Essay on the Angle in an Atom

24. Essay on Touch

25. Essay on Fate

26. Opinions on the Passions

27. Treatise addressed to Timocrates

28. Prognostics

29. Exhortations

30. On Images

31. On Perceptions

32. Aristobulus

33. Essay on Music (i.e., on music, poetry, and dance)

34. On Justice and the other Virtues

35. On Gifts and Gratitude

36. Polymedes

37. Timocrates (three books)

38. Metrodorus (five books)

39. Antidorus (two books)

40. Opinions about Diseases and Death, addressed to Mithras

41. Callistolas

42. Essay on Kingly Power

43. Anaximenes

44. Letters


Ancient Epicureanism[]
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Epicureanism was extremely popular from the very beginning.[119][120][121] Diogenes Laërtius 
records that the number of Epicureans throughout the world exceeded the populations of 
entire cities.[121] Nonetheless, Epicurus was not universally admired and, within his own lifetime, 
he was vilified as an ignorant buffoon and egoistic sybarite.[64][122] He remained the most 
simultaneously admired and despised philosopher in the Mediterranean for the next nearly five 
centuries.[122] Epicureanism rapidly spread beyond the Greek mainland all across the 
Mediterranean world.[119] By the first century BC, it had established a strong foothold in Italy.[119] 
The Roman orator Cicero (106 – 43 BC), who deplored Epicurean ethics, lamented, "the 
Epicureans have taken Italy by storm."[119]

The overwhelming majority of surviving Greek and Roman sources are vehemently negative 
towards Epicureanism[123] and, according to Pamela Gordon, they routinely depict Epicurus 
himself as "monstrous or laughable".[123] Many Romans in particular took a negative view of 
Epicureanism, seeing its advocacy of the pursuit of voluptas ("pleasure") as contrary to the 
Roman ideal of virtus ("manly virtue").[124] The Romans therefore often stereotyped Epicurus 
and his followers as weak and effeminate.[125] Prominent critics of his philosophy include 
prominent authors such as the Roman Stoic Seneca the Younger (c. 4 BC – AD 65) and the 
Greek Middle Platonist Plutarch (c. 46 – c. 120), who both derided it as immoral and 
disreputable.[121] Gordon characterizes anti-Epicurean rhetoric as so "heavy-handed" and 
misrepresentative of Epicurus's actual teachings that they sometimes come across as 
"comical".[126] In his De vita beata, Seneca states that the "sect of Epicurus... has a bad 
reputation" and compares it to "a man in a dress: your chastity remains, your virility is 
unimpaired, your body has not submitted sexually, but in your hand is a tympanum."[121]

Epicureanism was a notoriously conservative philosophical school;[5][17][18] although Epicurus's 
later followers did expand on his philosophy, they dogmatically retained what he himself had 
originally taught without modifying it.[5][17][18] Epicureans and admirers of Epicureanism revered 
Epicurus himself as a great teacher of ethics, a savior, and even a god.[127] His image was worn 
on finger rings, portraits of him were displayed in living rooms, and wealthy followers venerated 
likenesses of him in marble sculpture.[128] His admirers revered his sayings as divine oracles, 
carried around copies of his writings, and cherished copies of his letters like the letters of an 
apostle.[128] On the twentieth day of every month, admirers of his teachings would perform a 
solemn ritual to honor his memory.[120] At the same time, opponents of his teachings 
denounced him with vehemence and persistence.[120]

However, in the first and second centuries AD, Epicureanism gradually began to decline as it 
failed to compete with Stoicism, which had an ethical system more in line with traditional 
Roman values.[129] Epicureanism also suffered decay in the wake of Christianity, which was also 
rapidly expanding throughout the Roman Empire.[130] Of all the Greek philosophical schools, 
Epicureanism was the one most at odds with the new Christian teachings, since 

 denied the existence of an afterlife, denied that the divine had any active role in human life, 
and advocated pleasure as the foremost goal of human existence.[130] As such, Christian 
writers such as Justin Martyr (c. 100–c. 165 AD), Athenagoras of Athens (c. 133–c. 190), 
Tertullian (c. 155–c. 240), and Clement of Alexandria (c. 150–c. 215), Arnobius (died c. 330), 
and Lactantius all singled it out for the most vitriolic criticism.[130]

In spite of this, DeWitt argues that Epicureanism and Christianity share much common 
language, calling Epicureanism "the first missionary philosophy" and "the first world 
philosophy".[131] Both Epicureanism and Christianity placed strong emphasis on the importance 
of love and forgiveness[132] and early Christian portrayals of Jesus are often similar to Epicurean 
portrayals of Epicurus.[132] DeWitt argues that Epicureanism, in many ways, helped pave the 
way for the spread of Christianity by "helping to bridge the gap between Greek intellectualism 
and a religious way of life" and "shunt[ing] the emphasis from the political to the social virtues 
and offer[ing] what may be called a religion of humanity."[133]


Middle Ages[]
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Dante Alighieri meets Epicurus in his Inferno in the Sixth Circle of Hell, where he and his 
followers are imprisoned in flaming coffins for having believed that the soul dies with the body,
[130] shown here in an illustration by Gustave Doré.

By the early fifth century AD, Epicureanism was virtually extinct.[130] The Christian Church 
Father Augustine of Hippo (354–430 AD) declared, "its ashes are so cold that not a single spark 
can be struck from them."[130] While the ideas of Plato and Aristotle could easily be adapted to 
suit a Christian worldview, the ideas of Epicurus were not nearly as easily amenable.[130] As 
such, while Plato and Aristotle enjoyed a privileged place in Christian philosophy throughout 
the Middle Ages, Epicurus was not held in such esteem.[130] Information about Epicurus's 
teachings was available, through Lucretius's On the Nature of Things, quotations of it found in 
medieval Latin grammars and florilegia, and encyclopedias, such as Isidore of Seville's 
Etymologiae (seventh century) and Hrabanus Maurus's De universo (ninth century),[130] but there 
is little evidence that these teachings were systematically studied or comprehended.[130]

During the Middle Ages, Epicurus was remembered by the educated as a philosopher,[130] but 
he frequently appeared in popular culture as a gatekeeper to the Garden of Delights, the 
"proprietor of the kitchen, the tavern, and the brothel."[130] He appears in this guise in Martianus 
Capella's Marriage of Mercury and Philology (fifth century), John of Salisbury's Policraticus 
(1159), John Gower's Mirour de l'Omme, and Geoffrey Chaucer's Canterbury Tales.[130] 
Epicurus and his followers appear in Dante Alighieri's Inferno in the Sixth Circle of Hell, where 
they are imprisoned in flaming coffins for having believed that the soul dies with the body.[130]


Renaissance[]

In 1417, a manuscript-hunter named Poggio Bracciolini discovered a copy of Lucretius's On 
the Nature of Things in a monastery near Lake Constance.[130] The discovery of this manuscript 
was met with immense excitement, because scholars were eager to analyze and study the 
teachings of classical philosophers and this previously-forgotten text contained the most 
comprehensive account of Epicurus's teachings known in Latin.[130] The first scholarly 
dissertation on Epicurus, De voluptate (On Pleasure) by the Italian Humanist and Catholic priest 
Lorenzo Valla was published in 1431.[130] Valla made no mention of Lucretius or his poem.[130] 
Instead, he presented the treatise as a discussion on the nature of the highest good between 
an Epicurean, a Stoic, and a Christian.[130] Valla's dialogue ultimately rejects Epicureanism,[130] 
but, by presenting an Epicurean as a member of the dispute, Valla lent Epicureanism credibility 
as a philosophy that deserved to be taken seriously.[130]

None of the Quattrocento Humanists ever clearly endorsed Epicureanism,[130] but scholars such 
as Francesco Zabarella (1360–1417), Francesco Filelfo (1398–1481), Cristoforo Landino (1424–
1498), and Leonardo Bruni (c. 1370–1444) did give Epicureanism a fairer analysis than it had 
traditionally received and provided a less overtly hostile assessment of Epicurus himself.[130] 
Nonetheless, "Epicureanism" remained a pejorative, synonymous with extreme egoistic 
pleasure-seeking, rather than a name of a philosophical school.[130] This reputation discouraged 
orthodox Christian scholars from taking what others might regard as an inappropriately keen 
interest in Epicurean teachings.[130] Epicureanism did not take hold in Italy, France, or England 
until the seventeenth century.[136] Even the liberal religious skeptics who might have been 
expected to take an interest in Epicureanism evidently did not;[136] Étienne Dolet (1509–1546) 
only mentions Epicurus once in all his writings and François Rabelais (between 1483 and 
1494–1553) never mentions him at all.[137] Michel de Montaigne (1533–1592) is the exception to 
this trend, quoting a full 450 lines of Lucretius's On the Nature of Things in his Essays.[137] His 
interest in Lucretius, however, seems to have been primarily literary and he is ambiguous about 
his feelings on Lucretius's Epicurean worldview.[137] During the Protestant Reformation, the 
label "Epicurean" was bandied back and forth as an insult between Protestants and Catholics.
[137]


Revival[]
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In the seventeenth century, the French Catholic priest and scholar Pierre Gassendi (1592–1655) 
sought to dislodge Aristotelianism from its position of the highest dogma by presenting 
Epicureanism as a better and more rational alternative.[137] In 1647, Gassendi published his 
book De vita et moribus Epicuri (The Life and Morals of Epicurus), a passionate defense of 
Epicureanism.[137] In 1649, he published a commentary on Diogenes Laërtius's Life of Epicurus.
[137] He left Syntagma philosophicum (Philosophical Compendium), a synthesis of Epicurean 
doctrines, unfinished at the time of his death in 1655.[137] It was finally published in 1658, after 
undergoing revision by his editors.[137] Gassendi modified Epicurus's teachings to make them 
palatable for a Christian audience.[137] For instance, he argued that atoms were not eternal, 
uncreated, and infinite in number, instead contending that an extremely large but finite number 
of atoms were created by God at creation.[137]

As a result of Gassendi's modifications, his books were never censored by the Catholic 
Church.[137] They came to exert profound influence on later writings about Epicurus.[137] 
Gassendi's version of Epicurus's teachings became popular among some members of English 
scientific circles.[137] For these scholars, however, Epicurean atomism was merely a starting 
point for their own idiosyncratic adaptations of it.[137] To orthodox thinkers, Epicureanism was 
still regarded as immoral and heretical.[137] For instance, Lucy Hutchinson (1620–1681), the first 
translator of Lucretius's On the Nature of Things into English, railed against Epicurus as "a 
lunatic dog" who formulated "ridiculous, impious, execrable doctrines".[137]

Epicurus's teachings were made respectable in England by the natural philosopher Walter 
Charleton (1619–1707), whose first Epicurean work, The Darkness of Atheism Dispelled by the 
Light of Nature (1652), advanced Epicureanism as a "new" atomism.[137] His next work 
Physiologia Epicuro-Gassendo-Charletoniana, or a Fabrick of Science Natural, upon a 
Hypothesis of Atoms, Founded by Epicurus, Repaired by Petrus Gassendus, and Augmented 
by Walter Charleton (1654) emphasized this idea.[137] These works, together with Charleton's 
Epicurus's Morals (1658), provided the English public with readily available descriptions of 
Epicurus's philosophy and assured orthodox Christians that Epicureanism was no threat to 
their beliefs.[137] The Royal Society, chartered in 1662, advanced Epicurean atomism.[138] One of 
the most prolific defenders of atomism was the chemist Robert Boyle (1627–1691), who argued 
for it in publications such as The Origins of Forms and Qualities (1666), Experiments, Notes, 
etc. about the Mechanical Origin and Production of Divers Particular Qualities (1675), and Of 
the Excellency and Grounds of the Mechanical Hypothesis (1674).[138] By the end of the 
seventeenth century, Epicurean atomism was widely accepted by members of the English 
scientific community as the best model for explaining the physical world,[139] but it had been 
modified so greatly that Epicurus was no longer seen as its original parent.[139]


Enlightenment and after[]

The Anglican bishop Joseph Butler's anti-Epicurean polemics in his Fifteen Sermons Preached 
at the Rolls Chapel (1726) and Analogy of Religion (1736) set the tune for what most orthodox 
Christians believed about Epicureanism for the remainder of the eighteenth and nineteenth 
centuries.[139] Nonetheless, there are a few indications from this time period of Epicurus's 
improving reputation.[139] Epicureanism was beginning to lose its associations with 
indiscriminate and insatiable gluttony, which had been characteristic of its reputation ever since 
antiquity.[139] Instead, the word "epicure" began to refer to a person with extremely refined taste 
in food.[139][140] Examples of this usage include "Epicurean cooks / sharpen with cloyless sauce 
his appetite" from William Shakespeare's Antony and Cleopatra (Act II. scene i; c. 1607)[140] and 
"such an epicure was Potiphar—to please his tooth and pamper his flesh with delicacies" from 
William Whately's Prototypes (1646).[139]

Around the same time, the Epicurean injunction to "live in obscurity" was beginning to gain 
popularity as well.[139] In 1685, Sir William Temple (1628–1699) abandoned a promising career 
as a diplomat and instead retired to his garden, devoting himself to writing essays on 
Epicurus's moral teachings.[139] That same year, John Dryden translated the celebrated lines 
from Book II of Lucretius's On the Nature of Things: "'Tis pleasant, safely to behold from 
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shore / The rowling ship, and hear the Tempest roar."[139] Meanwhile, John Locke (1632–1704) 
adapted Gassendi's modified version of Epicurus's epistemology, which became highly 
influential on English empiricism.[139] Many thinkers with sympathies towards the Enlightenment 
endorsed Epicureanism as an admirable moral philosophy.[139] Thomas Jefferson (1743–1826), 
one of the Founding Fathers of the United States, declared in 1819, "I too am an Epicurean. I 
consider the genuine (not imputed) doctrines of Epicurus as containing everything rational in 
moral philosophy which Greece and Rome have left us."[139]

The German philosopher Karl Marx (1818–1883), whose ideas are basis of Marxism, was 
profoundly influenced as a young man by the teachings of Epicurus[141] and his doctoral thesis 
was a Hegelian dialectical analysis of the differences between the natural philosophies of 
Democritus and Epicurus.[142] Marx viewed Democritus as a rationalist skeptic, whose 
epistemology was inherently contradictory, but saw Epicurus as a dogmatic empiricist, whose 
worldview is internally consistent and practically applicable.[143] The British poet Alfred, Lord 
Tennyson (1809–1892) praised "the sober majesties / of settled, sweet, Epicurean life" in his 
1868 poem "Lucretius".[139] Epicurus's ethical teachings also had an indirect impact on the 
philosophy of Utilitarianism in England during the nineteenth century.[139]

Academic interest in Epicurus and other Hellenistic philosophers increased over the course of 
the late twentieth and early twenty-first centuries, with an unprecedented number of 
monographs, articles, abstracts, and conference papers being published on the subject.[139] 
The texts from the library of Philodemus of Gadara in the Villa of the Papyri in Herculaneum, 
first discovered between 1750 and 1765, are being deciphered, translated, and published by 
scholars part of the Philodemus Translation Project, funded by the United States National 
Endowment for the Humanities, and part of the Centro per lo Studio dei Papiri Ercolanesi in 
Naples.[139] Epicurus's popular appeal among non-scholars is difficult to gauge,[139] but it seems 
to be relatively comparable to the appeal of more traditionally popular ancient Greek 
philosophical subjects such as Stoicism, Aristotle, and Plato.[144]
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Plotinus 

Plotinus (/plɒˈtaɪnəs/; Greek: Πλωτῖνος, Plōtinos; c. 204/5 – 270) was a major Hellenistic 
philosopher who lived in Roman Egypt. In his philosophy, described in the Enneads, there are 
three principles: the One, the Intellect, and the Soul.[2] His teacher was Ammonius Saccas, who 
was of the Platonic tradition.[3] Historians of the 19th century invented the term Neoplatonism[3] 
and applied it to Plotinus and his philosophy, which was influential during Late Antiquity and 
the Middle Ages. Much of the biographical information about Plotinus comes from Porphyry's 
preface to his edition of Plotinus' Enneads. His metaphysical writings have inspired centuries of 
Pagan, Jewish, Christian, Gnostic, and Islamic metaphysicians and mystics, including 
developing precepts that influence mainstream theological concepts within religions, such as 
his work on duality of the One in two metaphysical states. This concept is similar to the 
Christian notion of Jesus being both god and man, a foundational idea in Christian theology.

Porphyry reported that Plotinus was 66 years old when he died in 270, the second year of the 
reign of the emperor Claudius II, thus giving us the year of his teacher's birth as around 205. 
Eunapius reported that Plotinus was born in the Deltaic Lycopolis in Egypt, which has led to 
speculations that he may have been either native Egyptian, Hellenized Egyptian,[4] Roman,[5] or 
Greek.[6]

Plotinus had an inherent distrust of materiality (an attitude common to Platonism), holding to 
the view that phenomena were a poor image or mimicry (mimesis) of something "higher and 
intelligible" (VI.I) which was the "truer part of genuine Being". This distrust extended to the 
body, including his own; it is reported by Porphyry that at one point he refused to have his 
portrait painted, presumably for much the same reasons of dislike. Likewise Plotinus never 
discussed his ancestry, childhood, or his place or date of birth[7]. From all accounts his 
personal and social life exhibited the highest moral and spiritual standards.

Plotinus took up the study of philosophy at the age of twenty-seven, around the year 232, and 
travelled to Alexandria to study. There he was dissatisfied with every teacher he encountered 
until an acquaintance suggested he listen to the ideas of Ammonius Saccas. Upon hearing 
Ammonius lecture, he declared to his friend, "this was the man I was looking for," and began to 
study intently under his new instructor. Besides Ammonius, Plotinus was also influenced by the 
works of Alexander of Aphrodisias, Numenius, and various Stoics.


One 
See also: Substance theory

Plotinus taught that there is a supreme, totally transcendent "One", containing no division, 
multiplicity, or distinction; beyond all categories of being and non-being. His "One" "cannot be 
any existing thing", nor is it merely the sum of all things (compare the Stoic doctrine of disbelief 
in non-material existence), but "is prior to all existents". Plotinus identified his "One" with the 
concept of 'Good' and the principle of 'Beauty'. (I.6.9)

His "One" concept encompassed thinker and object. Even the self-contemplating intelligence 
(the noesis of the nous) must contain duality. "Once you have uttered 'The Good,' add no 
further thought: by any addition, and in proportion to that addition, you introduce a deficiency." 
(III.8.11) Plotinus denies sentience, self-awareness or any other action (ergon) to the One (τὸ 
Ἕν, to En; V.6.6). Rather, if we insist on describing it further, we must call the One a sheer 
potentiality (dynamis) without which nothing could exist. (III.8.10) As Plotinus explains in both 
places and elsewhere (e.g. V.6.3), it is impossible for the One to be Being or a self-aware 
Creator God. At (V.6.4), Plotinus compared the One to "light", the Divine Intellect/Nous (Νοῦς, 
Nous; first will towards Good) to the "Sun", and lastly the Soul (Ψυχή, Psyche) to the "Moon" 
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whose light is merely a "derivative conglomeration of light from the 'Sun'". The first light could 
exist without any celestial body.

The One, being beyond all attributes including being and non-being, is the source of the world
—but not through any act of creation, willful or otherwise, since activity cannot be ascribed to 
the unchangeable, immutable One. Plotinus argues instead that the multiple cannot exist 
without the simple. The "less perfect" must, of necessity, "emanate", or issue forth, from the 
"perfect" or "more perfect". Thus, all of "creation" emanates from the One in succeeding 
stages of lesser and lesser perfection. These stages are not temporally isolated, but occur 
throughout time as a constant process.

The One is not just an intellectual concept but something that can be experienced, an 
experience where one goes beyond all multiplicity.[11] Plotinus writes, "We ought not even to 
say that he will see, but he will be that which he sees, if indeed it is possible any longer to 
distinguish between seer and seen, and not boldly to affirm that the two are one."[12]


Emanation by the One[]

Superficially considered, Plotinus seems to offer an alternative to the orthodox Christian notion 
of creation ex nihilo (out of nothing), although Plotinus never mentions Christianity in any of his 
works. The metaphysics of emanation (ἀπορροή aporrhoe (ΙΙ.3.2) or ἀπόρροια aporrhoia 
(II.3.11)), however, just like the metaphysics of Creation, confirms the absolute transcendence 
of the One or of the Divine, as the source of the Being of all things that yet remains 
transcendent of them in its own nature; the One is in no way affected or diminished by these 
emanations, just as the Christian God in no way is affected by some sort of exterior 
"nothingness". Plotinus, using a venerable analogy that would become crucial for the (largely 
Neoplatonic) metaphysics of developed Christian thought, likens the One to the Sun which 
emanates light indiscriminately without thereby diminishing itself, or reflection in a mirror which 
in no way diminishes or otherwise alters the object being reflected.[13]

The first emanation is Nous (Divine Mind, Logos, Order, Thought, Reason), identified 
metaphorically with the Demiurge in Plato's Timaeus. It is the first Will toward Good. From 
Nous proceeds the World Soul, which Plotinus subdivides into upper and lower, identifying the 
lower aspect of Soul with nature. From the world soul proceeds individual human souls, and 
finally, matter, at the lowest level of being and thus the least perfected level of the cosmos. 
Plotinus asserted the ultimately divine nature of material creation since it ultimately derives 
from the One, through the mediums of Nous and the world soul. It is by the Good or through 
beauty that we recognize the One, in material things and then in the Forms. (I.6.6 and I.6.9)

The essentially devotional nature of Plotinus' philosophy may be further illustrated by his 
concept of attaining ecstatic union with the One (henosis). Porphyry relates that Plotinus 
attained such a union four times during the years he knew him. This may be related to 
enlightenment, liberation, and other concepts of mystical union common to many Eastern and 
Western traditions.[14]


The philosophy of Plotinus has always exerted a peculiar fascination upon those whose 
discontent with things as they are has led them to seek the realities behind what they took to 
be merely the appearances of the sense.

The philosophy of Plotinus: representative books from the Enneads, p. vii[15]

Authentic human happiness for Plotinus consists of the true human identifying with that which 
is the best in the universe. Because happiness is beyond anything physical, Plotinus stresses 
the point that worldly fortune does not control true human happiness, and thus “… there exists 
no single human being that does not either potentially or effectively possess this thing we hold 
to constitute happiness.” (Enneads I.4.4) The issue of happiness is one of Plotinus’ greatest 
imprints on Western thought, as he is one of the first to introduce the idea that eudaimonia 
(happiness) is attainable only within consciousness.

The true human is an incorporeal contemplative capacity of the soul, and superior to all things 
corporeal. It then follows that real human happiness is independent of the physical world. Real 
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happiness is, instead, dependent on the metaphysical and authentic human being found in this 
highest capacity of Reason. “For man, and especially the Proficient, is not the Couplement of 
Soul and body: the proof is that man can be disengaged from the body and disdain its nominal 
goods.” (Enneads I.4.14) The human who has achieved happiness will not be bothered by 
sickness, discomfort, etc., as his focus is on the greatest things. Authentic human happiness is 
the utilization of the most authentically human capacity of contemplation. Even in daily, 
physical action, the flourishing human’s “… Act is determined by the higher phase of the Soul.” 
(Enneads III.4.6) Even in the most dramatic arguments Plotinus considers (if the Proficient is 
subject to extreme physical torture, for example), he concludes this only strengthens his claim 
of true happiness being metaphysical, as the truly happy human being would understand that 
which is being tortured is merely a body, not the conscious self, and happiness could persist.

Plotinus offers a comprehensive description of his conception of a person who has achieved 
eudaimonia. “The perfect life” involves a man who commands reason and contemplation. 
(Enneads I.4.4) A happy person will not sway between happy and sad, as many of Plotinus' 
contemporaries believed. Stoics, for example, question the ability of someone to be happy 
(presupposing happiness is contemplation) if they are mentally incapacitated or even asleep. 
Plotinus disregards this claim, as the soul and true human do not sleep or even exist in time, 
nor will a living human who has achieved eudaimonia suddenly stop using its greatest, most 
authentic capacity just because of the body’s discomfort in the physical realm. “… The 
Proficient’s will is set always and only inward.” (Enneads I.4.11)

Overall, happiness for Plotinus is "... a flight from this world's ways and things." (Theaet. 176) 
and a focus on the highest, i.e. Forms and the One.


Henosis[]

Main article: Henosis

Henosis is the word for mystical "oneness", "union", or "unity" in classical Greek. In Platonism, 
and especially Neoplatonism, the goal of henosis is union with what is fundamental in reality: 
the One (τὸ Ἕν), the Source, or Monad.[16]

As is specified in the writings of Plotinus on henology, one can reach a state of tabula rasa, a 
blank state where the individual may grasp or merge with The One.[note 1] This absolute 
simplicity means that the nous or the person is then dissolved, completely absorbed back into 
the Monad. Here within the Enneads of Plotinus the Monad can be referred to as the Good 
above the demiurge.[17][18] The Monad or dunamis (force) is of one singular expression (the will 
or the one which is the good); all is contained in the Monad and the Monad is all (pantheism). 
All division is reconciled in the one; the final stage before reaching singularity, called duality 
(dyad), is completely reconciled in the Monad, Source or One (see monism). As the one source 
or substance of all things, the Monad is all encompassing. As infinite and indeterminate all is 
reconciled in the dunamis or one. It is the demiurge or second emanation that is the nous in 
Plotinus. It is the demiurge (creator, action, energy) or nous that "perceives" and therefore 
causes the force (potential or One) to manifest as energy, or the dyad called the material world. 
Nous as being; being and perception (intellect) manifest what is called soul (World Soul).[17]

Henosis for Plotinus was defined in his works as a reversing of the ontological process of 
consciousness via meditation (in the Western mind to uncontemplate) toward no thought (Nous 
or demiurge) and no division (dyad) within the individual (being). Plotinus words his teachings 
to reconcile not only Plato with Aristotle but also various World religions that he had personal 
contact with during his various travels. Plotinus' works have an ascetic character in that they 
reject matter as an illusion (non-existent). Matter was strictly treated as immanent, with matter 
as essential to its being, having no true or transcendential character or essence, substance or 
ousia (οὐσία). This approach is called philosophical Idealism.[19]


Plotinus's Relation to Plato[]

See also: Allegorical interpretations of Plato
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For several centuries after the Protestant Reformation, Neo-Platonism was condemned as a 
decadent and 'oriental' distortion of Platonism. In a famous 1929 essay, E. R. Dodds showed 
that key conceptions of Neo-Platonism could be traced from their origin in Plato's dialogues, 
through his immediate followers (e.g., Speusippus) and the Neo-Pythagoreans, to Plotinus and 
the Neo-Platonists. Thus Plotinus' philosophy was, he argued, 'not the starting-point of Neo-
Platonism but its intellectual culmination.'[20] Further research reinforced this view and by 1954 
Merlan could say 'The present tendency is toward bridging rather than widening the gap 
separating Platonism from Neo-Platonism.'[21]

Since the 1950s, the Tübingen School of Plato interpretation has argued that the so-called 
'unwritten doctrines' of Plato debated by Aristotle and the Early Academy strongly resemble 
Plotinus's metaphysics. In this case, the Neo-Platonic reading of Plato would be, at least in this 
central area, historically justified. This implies that Neo-Platonism is less of an innovation than it 
appears without the recognition of Plato's unwritten doctrines. Advocates of the Tübingen 
School emphasize this advantage of their interpretation. They see Plotinus as advancing a 
tradition of thought begun by Plato himself. Plotinus's metaphysics, at least in broad outline, 
was therefore already familiar to the first generation of Plato's students. This confirms Plotinus' 
own view, for he considered himself not the inventor of a system but the faithful interpreter of 
Plato's doctrines.[22]


Plotinus and the Gnostics[]


At least two modern conferences within Hellenic philosophy fields of study have been held in 
order to address what Plotinus stated in his tract Against the Gnostics and to whom he was 
addressing it, in order to separate and clarify the events and persons involved in the origin of 
the term "Gnostic". From the dialogue, it appears that the word had an origin in the Platonic 
and Hellenistic tradition long before the group calling themselves "Gnostics"—or the group 
covered under the modern term "Gnosticism"—ever appeared. It would seem that this shift 
from Platonic to Gnostic usage has led many people to confusion. The strategy of sectarians 
taking Greek terms from philosophical contexts and re-applying them to religious contexts was 
popular in Christianity, the Cult of Isis and other ancient religious contexts including Hermetic 
ones (see Alexander of Abonutichus for an example).

According to A. H. Armstrong, Plotinus and the Neoplatonists viewed Gnosticism[clarification needed] 
as a form of heresy or sectarianism to the Pythagorean and Platonic philosophy of the 
Mediterranean and Middle East.[note 2] Also according to Armstrong, Plotinus accused them of 
using senseless jargon and being overly dramatic and insolent in their distortion of Plato's 
ontology."[note 3] Armstrong argues that Plotinus attacks his opponents as untraditional, 
irrational and immoral[note 4][note 5] and arrogant.[note 6] Armstrong believed that Plotinus also 
attacks them as elitist and blasphemous to Plato for the Gnostics despising the material world 
and its maker.[note 7]

For decades, Armstrong's was the only translation available of Plotinus. For this reason, his 
claims were authoritative. However, a modern translation by Lloyd P. Gerson doesn't 
necessarily support all of Armstrong's views. Unlike Armstrong, Gerson didn't find Plotinus to 
be so vitriolic against the Gnostics.[23] According to Gerson:

As Plotinus himself tells us, at the time of this treatise’s composition some of his friends were 
‘attached’ to Gnostic doctrine, and he believed that this attachment was harmful. So he sets 
out here a number of objections and corrections. Some of these are directed at very specific 
tenets of Gnosticism, e.g. the introduction of a ‘new earth’ or a principle of ‘Wisdom’, but the 
general thrust of this treatise has a much broader scope. The Gnostics are very critical of the 
sensible universe and its contents, and as a Platonist, Plotinus must share this critical attitude 
to some extent. But here he makes his case that the proper understanding of the highest 
principles and emanation forces us to respect the sensible world as the best possible imitation 
of the intelligible world.
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Plotinus seems to direct his attacks at a very specific sect of Gnostics, most notably a sect of 
Christian Gnostics that held anti-polytheistic and anti-daemon views, and that preached 
salvation was possible without struggle.[23] At one point, Plotinus makes clear that his major 
grudge is the way Gnostics 'misused' Plato's teachings, and not their own teachings 
themselves:

There are no hard feelings if they tell us in which respects they intend to disagree with Plato [...] 
Rather, whatever strikes them as their own distinct views in comparison with the Greeks’, these 
views – as well as the views that contradict them – should be forthrightly set out on their own in 
a considerate and philosophical manner.

The Neoplatonic movement (though Plotinus would have simply referred to himself as a 
philosopher of Plato) seems to be motivated by the desire of Plotinus to revive the pagan 
philosophical tradition.[note 8] Plotinus was not claiming to innovate with the Enneads, but to 
clarify aspects of the works of Plato that he considered misrepresented or misunderstood.[3] 
Plotinus does not claim to be an innovator, but rather a communicator of a tradition.[25] Plotinus 
referred to tradition as a way to interpret Plato's intentions. Because the teachings of Plato 
were for members of the academy rather than the general public, it was easy for outsiders to 
misunderstand Plato's meaning. However, Plotinus attempted to clarify how the philosophers 
of the academy had not arrived at the same conclusions (such as misotheism or dystheism of 
the creator God as an answer to the problem of evil) as the targets of his criticism.


Against causal astrology[]


Plotinus seems to be one of the first to argue against the still popular notion of causal 
astrology. In the late tractate 2.3, "Are the stars causes?", Plotinus makes the argument that 
specific stars influencing one's fortune (a common Hellenistic theme) attributes irrationality to a 
perfect universe, and invites moral depravity. He does, however, claim the stars and planets are 
ensouled, as witnessed by their movement.


The emperor Julian the Apostate was deeply influenced by Neoplatonism,[26] as was Hypatia of 
Alexandria.[27] Neoplatonism influenced many Christians as well, including Pseudo-Dionysius 
the Areopagite.[28][29] St. Augustine, though often referred to as a "Platonist," acquired his 
Platonist philosophy through the mediation of the Neoplatonist teachings of Plotinus.[30][31]

Christianity[]

Plotinus' philosophy had an influence on the development of Christian theology. In A History of 
Western Philosophy, philosopher Bertrand Russell wrote that:

To the Christian, the Other World was the Kingdom of Heaven, to be enjoyed after death; to the 
Platonist, it was the eternal world of ideas, the real world as opposed to that of illusory 
appearance. Christian theologians combined these points of view, and embodied much of the 
philosophy of Plotinus. [...] Plotinus, accordingly, is historically important as an influence in 
moulding the Christianity of the Middle Ages and of theology.[32]

The Eastern Orthodox position on energy, for example, is often contrasted with the position of 
the Roman Catholic Church, and in part this is attributed to varying interpretations of Aristotle 
and Plotinus, either through Thomas Aquinas for the Roman Catholics or Gregory Palamas for 
the Orthodox Christians.[citation needed]


Islam[]

Neoplatonism and the ideas of Plotinus influenced medieval Islam as well, since the Sunni 
Abbasids fused Greek concepts into sponsored state texts, and found great influence amongst 
the Ismaili Shia[33] and Persian philosophers as well, such as Muhammad al-Nasafi and Abu 
Yaqub Sijistani. By the 11th century, Neoplatonism was adopted by the Fatimid state of Egypt, 
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and taught by their da'i.[33] Neoplatonism was brought to the Fatimid court by Hamid al-Din al-
Kirmani, although his teachings differed from Nasafi and Sijistani, who were more aligned with 
the original teachings of Plotinus.[34] The teachings of Kirmani in turn influenced philosophers 
such as Nasir Khusraw of Persia.[34]


Judaism[]


As with Islam and Christianity, Neoplatonism in general and Plotinus in particular influenced 
speculative thought. Notable thinkers expressing Neoplatonist themes are Solomon ibn Gabirol 
(Latin: Avicebron) and Moses ben Maimon (Latin: Maimonides). As with Islam and Christianity, 
apophatic theology and the privative nature of evil are two prominent themes that such thinkers 
picked up from either Plotinus or his successors.


Renaissance[]


In the Renaissance the philosopher Marsilio Ficino set up an Academy under the patronage of 
Cosimo de Medici in Florence, mirroring that of Plato. His work was of great importance in 
reconciling the philosophy of Plato directly with Christianity. One of his most distinguished 
pupils was Pico della Mirandola, author of An Oration On the Dignity of Man.


England[]

In England, Plotinus was the cardinal influence on the 17th-century school of the Cambridge 
Platonists, and on numerous writers from Samuel Taylor Coleridge to W. B. Yeats and Kathleen 
Raine.[35][36][37][38]


India[]

Sarvepalli Radhakrishnan and Ananda Coomaraswamy used the writing of Plotinus in their own 
texts as a superlative elaboration upon Indian monism, specifically Upanishadic and Advaita 
Vedantic thought.[citation needed] Coomaraswamy has compared Plotinus' teachings to the Hindu 
school of Advaita Vedanta (advaita meaning "not two" or "non-dual").[39]

Advaita Vedanta and Neoplatonism have been compared by J. F. Staal,[40] Frederick Copleston,
[41] Aldo Magris and Mario Piantelli,[42] Radhakrishnan,[43] Gwen Griffith-Dickson,[44] and John Y. 
Fenton.[45]

The joint influence of Advaitin and Neoplatonic ideas on Ralph Waldo Emerson was considered 
by Dale Riepe in 1967.[46]
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Irenaeus of Lyons 
Irenaeus of Lyons wrote his Against Heresies c. 175-185 CE. His work is invaluable to modern 
scholarship in the attempt to recover the content of Gnostic teachings in the second century. 
Irenaeus also provides the first explicit witness to a four-fold gospel canon.

Mary Ann Donovan writes (The Anchor Bible Dictionary, v. 3, p. 457):


Irenaeus' major extant writing is the Adversus Haereses (the full title of which is the Refutation 
and Overthrow of Knowledge falsely so-called). Its composition is dated ca. 180 from the 
succession lists in which the author names Eleutherus (ca. 174 - ca. 189) as current bishop of 
Rome (Haer. 3.3.3), although it seems from remarks Irenaeus makes in the prefaces to Haer. 3 
and 4 that he followed the practice of sending on the separate books of the work as they were 
completed. The other complete extant work is the Demonstration [or Proof] of the Apostolic 
Preaching. It was written after at least the earlier books of Adversus Haereses, to which 
reference is made in chap. 99. An Armenian version of this long-lost work was discovered in 
1904, and Smith (1952: 4-11) discusses its textual history. Eusebius (ca. 263-ca. 339) is the 
principal source for our knowledge of the lost works of Irenaeus. These include at least the 
treatises "On the Ogdoad" and "Concerning Knowledge" and letters "On Schism" and "On the 
Monarchy [of God]" (Eus. Hist. Eccl. 5.20.1), as well as the full text of the letter to Victor already 
mentioned [c. 188 to c. 198].


Some of the fragments presented by Roberts-Donaldson are suspect. Johannes Quasten 
writes, "The fragments which Ch. M. Pfaff published in 1715, allegedly from manuscripts in 
Turin, were proved to be forgeries by A. Harnack (TU 20,3. Leipzig, 1900)." (Patrology, v. 1, p. 
293) I present my own collection of quotes from Eusebius, with the original Greek and the 
English translation in the Loeb Classical Library, as a reliable source for the fragments of 
Irenaeus. There is also a fragment of a letter sent by Irenaeus to Pope Victor preserved in 
Syriac that is generally accepted as authentic.


Irenaeus (/ɪrɪˈneɪəs/;[1] Greek: Εἰρηναῖος Eirēnaios; c. 130 – c. 202 AD)[2] was a Greek bishop 
noted for his role in guiding and expanding Christian communities in what is now the south of 
France and, more widely, for the development of Christian theology by combating heresy and 
defining orthodoxy. Originating from Smyrna, now Izmir in Turkey, he had seen and heard the 
preaching of Polycarp,[3] the last known living connection with the Apostles, who in turn was 
said to have heard John the Evangelist.[4]

Chosen as bishop of Lugdunum, now Lyon, his best-known work is Against Heresies, often 
cited as Adversus Haereses, an attack on gnosticism, in particular that of Valentinus.[5] To 
counter the doctrines of the gnostic sects claiming secret wisdom, he offered three pillars of 
orthodoxy: the scriptures, the tradition handed down from the apostles, and the teaching of the 
apostles' successors.[6][7] Intrinsic to his writing is that the surest source of Christian guidance 
is the church of Rome,[5] and he is the earliest surviving witness to regard all four of the now-
canonical gospels as essential.[8]

He is recognized as a saint in the Catholic Church, which celebrates his feast on 28 June,[9] 
and in the Eastern Orthodox Churches, which celebrates the feast on 23 August.

Irenaus, in Church of St Irenaeus, Lyon.

Irenaeus was a Greek from Polycarp's hometown of Smyrna in Asia Minor, now İzmir, Turkey, 
born during the first half of the 2nd century. The exact date is thought to be between the years 
120 and 140.[10][11] Unlike many of his contemporaries, he was brought up in a Christian family 
rather than converting as an adult.

During the persecution of Marcus Aurelius, the Roman Emperor from 161–180, Irenaeus was a 
priest of the Church of Lyon. The clergy of that city, many of whom were suffering 
imprisonment for the faith, sent him in 177 to Rome with a letter to Pope Eleutherius 
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concerning the heresy of Montanism[citation needed], and that occasion bore emphatic testimony to 
his merits. While Irenaeus was in Rome, a persecution took place in Lyon. Returning to Gaul, 
Irenaeus succeeded the martyr Saint Pothinus and became the second bishop of Lyon.[12]

During the religious peace which followed the persecution of Marcus Aurelius, the new bishop 
divided his activities between the duties of a pastor and of a missionary (as to which we have 
but brief data, late and not very certain). Almost all his writings were directed against 
Gnosticism. The most famous of these writings is Adversus haereses (Against Heresies). 
Irenaeus alludes to coming across Gnostic writings, and holding conversations with Gnostics, 
and this may have taken place in Asia Minor or in Rome.[13] However, it also appears that 
Gnosticism was present near Lyon: he writes that there were followers of 'Marcus the 
Magician' living and teaching in the Rhone valley.[14]

Little is known about the career of Irenaeus after he became bishop. The last action reported of 
him (by Eusebius, 150 years later) is that in 190 or 191, he exerted influence on Pope Victor I 
not to excommunicate the Christian communities of Asia Minor which persevered in the 
practice of the Quartodeciman celebration of Easter.[15]

Nothing is known of the date of his death, which must have occurred at the end of the second 
or the beginning of the third century. He is regarded as a martyr by the Catholic Church and by 
some within the Orthodox Church.[16] He was buried under the Church of Saint John in Lyon, 
which was later renamed St Irenaeus in his honour. The tomb and his remains were utterly 
destroyed in 1562 by the Huguenots.

Writings[]

Irenaeus wrote a number of books, but the most important that survives is the Against Heresies 
(or, in its Latin title, Adversus haereses). In Book I, Irenaeus talks about the Valentinian Gnostics 
and their predecessors, who he says go as far back as the magician Simon Magus. In Book II 
he attempts to provide proof that Valentinianism contains no merit in terms of its doctrines. In 
Book III Irenaeus purports to show that these doctrines are false, by providing counter-
evidence gleaned from the Gospels. Book IV consists of Jesus' sayings, and here Irenaeus also 
stresses the unity of the Old Testament and the Gospel. In the final volume, Book V, Irenaeus 
focuses on more sayings of Jesus plus the letters of Paul the Apostle.[17]

Irenaeus wrote: "One should not seek among others the truth that can be easily gotten from 
the Church. For in her, as in a rich treasury, the apostles have placed all that pertains to truth, 
so that everyone can drink this beverage of life. She is the door of life." (Irenaeus of Lyons, 
Against Heresies, III.4)[18] But he also said, "Christ came not only for those who believed from 
the time of Tiberius Caesar, nor did the Father provide only for those who are now, but for 
absolutely all men from the beginning, who, according to their ability, feared and loved God 
and lived justly. . . and desired to see Christ and to hear His voice[19] Irenaeus recognized that 
all who feared and loved God, practiced justice and piety towards their neighbors, and desired 
to see Christ, insofar as they were able to do so, will be saved. Since many were not able to 
have an explicit desire to see Christ, but only implicit, it is clear that for Irenaeus this is enough.


Cambridge University library manuscript 4113 / Papyrus Oxyrhynchus 405. Irenaeus. Ca. 200 
AD.

The purpose of "Against Heresies" was to refute the teachings of various Gnostic groups; 
apparently, several Greek merchants had begun an oratorial campaign in Irenaeus' bishopric, 
teaching that the material world was the accidental creation of an evil god, from which we are 
to escape by the pursuit of gnosis. Irenaeus argued that the true gnosis is in fact knowledge of 
Christ, which redeems rather than escapes from bodily existence.[20]

Until the discovery of the Library of Nag Hammadi in 1945, Against Heresies was the best-
surviving description of Gnosticism. Some religious scholars have argued the findings at Nag 
Hammadi have shown Irenaeus' description of Gnosticism to be inaccurate and polemic in 
nature.[21] However, the general consensus among modern scholars is that Irenaeus was fairly 
accurate in his transmission of Gnostic beliefs, and that the Nag Hammadi texts have raised no 

https://en.wikipedia.org/wiki/Montanism
https://en.wikipedia.org/wiki/Wikipedia:Citation_needed
https://en.wikipedia.org/wiki/Martyr
https://en.wikipedia.org/wiki/Saint_Pothinus
https://en.wikipedia.org/wiki/Bishop_of_Lyon
https://en.wikipedia.org/wiki/On_the_Detection_and_Overthrow_of_the_So-Called_Gnosis
https://en.wikipedia.org/wiki/Marcus_(Marcosian)
https://en.wikipedia.org/wiki/Marcus_(Marcosian)
https://en.wikipedia.org/wiki/Rhone_valley
https://en.wikipedia.org/wiki/Pope_Victor_I
https://en.wikipedia.org/wiki/Quartodeciman
https://en.wikipedia.org/wiki/Easter
https://en.wikipedia.org/wiki/Huguenots
https://en.wikipedia.org/wiki/Latin_language
https://en.wikipedia.org/wiki/Simon_Magus
https://en.wikipedia.org/wiki/Valentinianism
https://en.wikipedia.org/wiki/Gospel
https://en.wikipedia.org/wiki/Paul_the_Apostle
https://en.wikipedia.org/wiki/Nag_Hammadi_library


substantial challenges to the overall accuracy of Irenaeus' information.[22] Religious historian 
Elaine Pagels criticizes Irenaeus for describing Gnostic groups as sexual libertines, for 
example, when some of their own writings advocated chastity more strongly than did orthodox 
texts.[23] However, the Nag Hammadi texts do not present a single, coherent picture of any 
unified Gnostc system of belief, but rather divergent beliefs of multiple Gnostic sects.[24] Some 
of these sects were indeed libertine because they considered bodily existence meaningless; 
others praised chastity, and strongly prohibited any sexual activity, even within marriage.[25]

Irenaeus also wrote The Demonstration of the Apostolic Preaching (also known as Proof of the 
Apostolic Preaching), an Armenian copy of which was discovered in 1904. This work seems to 
have been an instruction for recent Christian converts.[26][27]

Eusebius attests to other works by Irenaeus, today lost, including On the Ogdoad, an untitled 
letter to Blastus regarding schism, On the Subject of Knowledge, On the Monarchy or How 
God is not the Cause of Evil, On Easter.[28][29][30][31]

Irenaeus exercised wide influence on the generation which followed. Both Hippolytus and 
Tertullian freely drew on his writings. However, none of his works aside from Against Heresies 
and The Demonstration of the Apostolic Preaching survive today, perhaps because his literal 
hope of an earthly millennium may have made him uncongenial reading in the Greek East.[32] 
Even though no complete version of Against Heresies in its original Greek exists, we possess 
the full ancient Latin version, probably of the third century, as well as thirty-three fragments of a 
Syrian version and a complete Armenian version of books 4 and 5.[33]

Irenaeus' works were first translated into English by John Keble and published in 1872 as part 
of the Library of the Fathers series.


Scripture[]

See also: Development of the New Testament canon

Irenaeus pointed to the public rule of faith, authoritatively articulated by the preaching of 
bishops and inculcated in Church practice, especially worship, as an authentic apostolic 
tradition by which to read Scripture truly against heresies. He classified as Scripture not only 
the Old Testament but most of the books now known as the New Testament,[5] while excluding 
many works, a large number by Gnostics, that flourished in the 2nd century and claimed 
scriptural authority.[34]] The success of Tatian's Diatessaron in about the same time period is "... 
a powerful indication that the fourfold Gospel contemporaneously sponsored by Irenaeus was 
not broadly, let alone universally, recognized."[43] (The apologist and ascetic Tatian had 
previously harmonized the four gospels into a single narrative, the Diatesseron circa 150–160)

Irenaeus is also the earliest attestation that the Gospel of John was written by John the 
Apostle,[44] and that the Gospel of Luke was written by Luke, the companion of Paul.[45]

Scholars contend that Irenaeus quotes from 21 of the 27 New Testament books, such as:[46][a]


• Matthew 3:16

• Mark 3:10

• Luke 3:14

• John 3:11

• Acts of the Apostles 3:14

• Romans 3:16

• 1 Corinthians 1:3

• 2 Corinthians 3:7

• Galatians 3:22

• Ephesians 5:2

• Philippians 4:18

• Colossians 1:3

• 1 Thessalonians 5:6

• 2 Thessalonians 5:25

• 1 Timothy (Preface)

• 2 Timothy 3:14
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• Titus 3:3

• 1 Peter 4:9

• 1 John 3:16

• 2 John 1:16

• Revelation 4:20


He may refer to Hebrews 2:30 and James 4:16 and maybe even 2 Peter 5:28, but does not cite 
Philemon,[46] 3 John or Jude.[citation needed]

Irenaeus cited the New Testament approximately 1,000 times. About one third of his citations 
are made to Paul's letters. Irenaeus considered all 13 letters belonging to the Pauline corpus to 
have been written by Paul himself.[48]


Irenaeus is also known as one of the first theologians to use the principle of apostolic 
succession to refute his opponents.[49]

In his writing against the Gnostics, who claimed to possess a secret oral tradition from Jesus 
himself, Irenaeus maintained that the bishops in different cities are known as far back as the 
Apostles and that the bishops provided the only safe guide to the interpretation of Scripture.[50] 
In a passage that became a locus classicus of Catholic-Protestant polemics, he cited the 
Roman church as an example of the unbroken chain of authority, which text Western polemics 
would use to assert the primacy of Rome over Eastern churches by virtue of its preeminent 
authority.[51][52]

With the lists of bishops to which Irenaeus referred, the doctrine of the apostolic succession of 
the bishops, firmly established in the Church at this time, could be linked.[51] This succession 
was important to establish a chain of custody for orthodoxy. He felt it important, however, also 
to speak of a succession of elders (presbyters).[53]

Irenaeus' point when refuting the Gnostics was that all of the Apostolic churches had 
preserved the same traditions and teachings in many independent streams. It was the 
unanimous agreement between these many independent streams of transmission that proved 
the orthodox faith, current in those churches, to be true.[54]


Irenaeus' theology and contrast with Gnosticism[]

The central point of Irenaeus' theology is the unity and the goodness of God, in opposition to 
the Gnostics' theory of God; a number of divine emanations (Aeons) along with a distinction 
between the Monad and the Demiurge. Irenaeus uses the Logos theology he inherited from 
Justin Martyr. Irenaeus was a student of Polycarp, who was said to have been tutored by John 
the Apostle.[44] (John had used Logos terminology in the Gospel of John and the letter of 1 
John). Irenaeus prefers to speak of the Son and the Spirit as the "hands of God”.


The Unity of Salvation History[]

Irenaeus' emphasis on the unity of God is reflected in his corresponding emphasis on the unity 
of salvation history. Irenaeus repeatedly insists that God began the world and has been 
overseeing it ever since this creative act; everything that has happened is part of his plan for 
humanity. The essence of this plan is a process of maturation: Irenaeus believes that humanity 
was created immature, and God intended his creatures to take a long time to grow into or 
assume the divine likeness.

Everything that has happened since has therefore been planned by God to help humanity 
overcome this initial mishap and achieve spiritual maturity. The world has been intentionally 
designed by God as a difficult place, where human beings are forced to make moral decisions, 
as only in this way can they mature as moral agents. Irenaeus likens death to the big fish that 
swallowed Jonah: it was only in the depths of the whale's belly that Jonah could turn to God 
and act according to the divine will. Similarly, death and suffering appear as evils, but without 
them we could never come to know God.
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According to Irenaeus, the high point in salvation history is the advent of Jesus. For Irenaeus, 
the Incarnation of Christ was intended by God before he determined that humanity would be 
created. Irenaeus develops this idea based on Rom. 5:14, saying "Forinasmuch as He had a 
pre-existence as a saving Being, it was necessary that what might be saved should also be 
called into existence, in order that the Being who saves should not exist in vain."[55] Some 
theologians maintain that Irenaeus believed that Incarnation would have occurred even if 
humanity had never sinned; but the fact that they did sin determined his role as the savior.[56]

Irenaeus sees Christ as the new Adam, who systematically undoes what Adam did: thus, where 
Adam was disobedient concerning God's edict concerning the fruit of the Tree of Knowledge of 
Good and Evil, Christ was obedient even to death on the wood of a tree. Irenaeus is the first to 
draw comparisons between Eve and Mary, contrasting the faithlessness of the former with the 
faithfulness of the latter. In addition to reversing the wrongs done by Adam, Irenaeus thinks of 
Christ as "recapitulating" or "summing up" human life.[57]

Irenaeus conceives of our salvation as essentially coming about through the incarnation of God 
as a man. He characterizes the penalty for sin as death and corruption. God, however, is 
immortal and incorruptible, and simply by becoming united to human nature in Christ he 
conveys those qualities to us: they spread, as it were, like a benign infection.[58] Irenaeus 
emphasizes that salvation occurs through Christ's Incarnation, which bestows incorruptibility 
on humanity, rather than emphasizing His Redemptive death in the crucifixion, although the 
latter event is an integral part of the former.[59]

Christ's Life[]

Part of the process of recapitulation is for Christ to go through every stage of human life, from 
infancy to old age, and simply by living it, sanctify it with his divinity. Although it is sometimes 
claimed that Irenaeus believed Christ did not die until he was older than is conventionally 
portrayed, the bishop of Lyon simply pointed out that because Jesus turned the permissible 
age for becoming a rabbi (30 years old and above), he recapitulated and sanctified the period 
between 30 and 50 years old,[citation needed] as per the Jewish custom of periodization on life, and 
so touches the beginning of old age when one becomes 50 years old. (see Adversus Haereses, 
book II, chapter 22).

In the passage of Adversus Haereses under consideration, Irenaeus is clear that after receiving 
baptism at the age of thirty, citing Luke 3:23, Gnostics then falsely assert that "He [Jesus] 
preached only one year reckoning from His baptism," and also, "On completing His thirtieth 
year He [Jesus] suffered, being in fact still a young man, and who had by no means attained to 
advanced age." Irenaeus argues against the Gnostics by using scripture to add several years 
after his baptism by referencing 3 distinctly separate visits to Jerusalem. The first is when 
Jesus makes wine out of water, he goes up to the Paschal feast-day, after which he withdraws 
and is found in Samaria. The second is when Jesus goes up to Jerusalem for Passover and 
cures the paralytic, after which he withdraws over the sea of Tiberias. The third mention is 
when he travels to Jerusalem, eats the Passover, and suffers on the following day.[60]

Irenaeus quotes scripture, which we reference as John 8:57, to suggest that Jesus ministers 
while in his 40s. In this passage, Jesus' opponents want to argue that Jesus has not seen 
Abraham, because Jesus is too young. Jesus' opponents argue that Jesus is not yet 50 years 
old. Irenaeus argues that if Jesus was in his thirties, his opponents would've argued that He's 
not yet 40 years, since that would make Him even younger. Irenaeus' argument is that they 
would not weaken their own argument by adding years to Jesus' age. Irenaeus also writes that 
"The Elders witness to this, who in Asia conferred with John the Lord's disciple, to the effect 
that John had delivered these things unto them: for he abode with them until the times of 
Trajan. And some of them saw not only John, but others also of the Apostles, and had this 
same account from them, and witness to the aforesaid relation."[60]

In Demonstration (74) Irenaeus notes "For Pontius Pilate was governor of Judæa, and he had 
at that time resentful enmity against Herod the king of the Jews. But then, when Christ was 
brought to him bound, Pilate sent Him to Herod, giving command to enquire of him, that he 
might know of a certainty what he should desire concerning Him; making Christ a convenient 
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occasion of reconciliation with the king."[61] Pilate was the prefect of the Roman province of 
Judaea from AD 26–36.[62][63] He served under Emperor Tiberius Claudius Nero. Herod Antipas 
was tetrarch of Galilee and Perea, a client state of the Roman Empire. He ruled from 4 BC to 39 
AD.[64] In refuting Gnostic claims that Jesus preached for only one year after his baptism, 
Irenaeus used the "recapitulation" approach to demonstrate that by living beyond the age of 
thirty Christ sanctified even old age.


Irenaeus' use of Paul's Epistles[]

Many aspects of Irenaeus' presentation of salvation history depend on Paul's Epistles.

Irenaeus’ conception of salvation relies heavily on the understanding found in Paul's letters. 
Irenaeus first brings up the theme of victory over sin and evil that is afforded by Jesus's death. 
God's intervention has saved humanity from the Fall of Adam and the wickedness of Satan.[65] 
Human nature has become joined with God's in the person of Jesus, thus allowing human 
nature to have victory over sin.[66] Paul writes on the same theme, that Christ has come so that 
a new order is formed, and being under the Law, is being under the sin of Adam Rom. 6:14, 
Gal. 5:18.

Reconciliation is also a theme of Paul's that Irenaeus stresses in his teachings on Salvation. 
Irenaeus believes Jesus coming in flesh and blood sanctified humanity so that it might again 
reflect the perfection associated with the likeness of the Divine. This perfection leads to a new 
life, in the lineage of God, which is forever striving for eternal life and unity with the Father.[67][68] 
This is a carryover from Paul, who attributes this reconciliation to the actions of Christ: "For 
since death came through a human being, the resurrection of the dead has also come through 
a human being; for as all die in Adam, so all will be made alive in Christ" 1 Cor. 15:21–22.

A third theme in both Paul's and Irenaeus's conceptions of salvation is the sacrifice of Christ 
being necessary for the new life given to humanity in the triumph over evil. It is in this obedient 
sacrifice that Jesus is victor and reconciler, thus erasing the marks that Adam left on human 
nature. To argue against the Gnostics on this point, Irenaeus uses Colossians Col. 2:13–4 in 
showing that the debt which came by a tree has been paid for us in another tree. Furthermore, 
the first chapter of Ephesians is picked up in Irenaeus's discussion of the topic when he 
asserts, "By His own blood He redeemed us, as also His apostle declares, 'In whom we have 
redemption through His blood, even the remission of sins.'"[69]

Irenaeus does not simply parrot back the message of Paul in his understanding of salvation. 
One of the major changes that Irenaeus makes is when the Parousia will occur. Paul states that 
he believes that it was going to happen soon, probably in his own lifetime 1 Thess. 4:15 1 Cor. 
15:51–52. However, the end times does not happen immediately and Christians begin to worry 
and have doubts about the faith. For Irenaeus, sin is seen as haste, just as Adam and Eve 
quickly ate from the tree of knowledge as they pleased. On the other hand, redemption 
restored to humanity through the Christ's submission to God's will. Thus, the salvation of man 
will also be restored to the original trajectory controlled by God forfeited in humanity's sinful in 
haste.[70] This rather slower version of salvation is not something that Irenaeus received from 
Paul, but was a necessary construct given the delay of the second coming of Jesus.

The frequencies of quotations and allusions to the Pauline Epistles in Against Heresies are:[46]


Epistle frequency
Romans 84
1 Corinthians 102
2 Corinthians 18
Galatians 27
Ephesians 37
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Christ as the New Adam[]

To counter his Gnostic opponents, Irenaeus significantly develops Paul's presentation of Christ 
as the Last Adam.

Irenaeus' presentation of Christ as the New Adam is based on Paul's Christ-Adam parallel in 
Romans 5:12–21. Irenaeus uses this parallel to demonstrate that Christ truly took human flesh. 
Irenaeus considered it important to emphasize this point because he understands the failure to 
recognize Christ's full humanity the bond linking the various strains of Gnosticism together, as 
seen in his statement that "according to the opinion of no one of the heretics was the Word of 
God made flesh." [71] Irenaeus believes that unless the Word became flesh, humans were not 
fully redeemed.[72] He explains that by becoming man, Christ restored humanity to being in the 
image and likeness of God, which they had lost in the Fall of man.[73][74] Just as Adam was the 
original head of humanity through whom all sinned, Christ is the new head of humanity who 
fulfills Adam's role in the Economy of Salvation.[75] Irenaeus calls this process of restoring 
humanity recapitulation.[76]

For Irenaeus, Paul's presentation of the Old Law (the Mosaic covenant) in this passage 
indicates that the Old Law revealed humanity's sinfulness but could not save them. He explains 
that "For as the law was spiritual, it merely made sin to stand out in relief, but did not destroy it. 
For sin had no dominion over the spirit, but over man."[77] Since humans have a physical 
nature, they cannot be saved by a spiritual law. Instead, they need a human Savior. This is why 
it was necessary for Christ to take human flesh.[77] Irenaeus summarizes how Christ's taking 
human flesh saves humanity with a statement that closely resembles Romans 5:19, "For as by 
the disobedience of the one man who was originally moulded from virgin soil, the many were 
made sinners, and forfeited life; so was it necessary that, by the obedience of one man, who 
was originally born from a virgin, many should be justified and receive salvation."[77] The 
physical creation of Adam and Christ is emphasized by Irenaeus to demonstrate how the 
Incarnation saves humanity's physical nature.[78]

Irenaeus emphasizes the importance of Christ's reversal of Adam's action. Through His 
obedience, Christ undoes Adam's disobedience.[79] Irenaeus presents the Passion as the 
climax of Christ's obedience, emphasizing how this obedience on the tree of the Cross Phil. 
2:8 undoes the disobedience that occurred through a tree Gen. 3:17.[80] Irenaeus' interpretation 
of Paul's discussion of Christ as the New Adam is significant because it helped develop the 
recapitulation theory of atonement. Irenaeus emphasizes that it is through Christ's reversal of 
Adam's action that humanity is saved, rather than considering the Redemption to occur in a 
cultic or juridical way.[81][82]

The biblical passage, "Death has been swallowed up in victory" (1 Cor 15:54), implied for 
Irenaeus that the Lord will surely resurrect the first human, i.e. Adam, as one of the saved. 

Philippians 13
Colossians 18
1 Thessalonians 2
2 Thessalonians 9
1 Timothy 5
2 Timothy 5
Titus 4
Philemon 0
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According to Irenaeus, those who deny Adam's salvation are “shutting themselves out from life 
for ever” and the first one who did so was Tatian.[83] The notion that the Second Adam saved 
the first Adam was advocated not only by Irenaeus, but also by Gregory Thaumaturgus,[84] 
which suggests that it was popular in the Early Church.


Valentinian Gnosticism[]

Valentinian Gnosticism was one of the major forms of Gnosticism that Irenaeus opposed.

According to the Gnostic view of Salvation, creation was perfect to begin with; it did not need 
time to grow and mature. For the Valentinians, the material world is the result of the loss of 
perfection which resulted from Sophia's desire to understand the Forefather. Therefore, one is 
ultimately redeemed, through secret knowledge, to enter the pleroma of which the Achamoth 
originally fell.

According to the Valentinian Gnostics, there are three classes of human beings. They are the 
material, who cannot attain salvation; the psychic, who are strengthened by works and faith 
(they are part of the church); and the spiritual, who cannot decay or be harmed by material 
actions.[85] Essentially, ordinary humans—those who have faith but do not possess the special 
knowledge—will not attain salvation. Spirituals, on the other hand—those who obtain this great 
gift—are the only class that will eventually attain salvation.

In his article entitled "The Demiurge", J.P. Arendzen sums up the Valentinian view of the 
salvation of man. He writes, "The first, or carnal men, will return to the grossness of matter and 
finally be consumed by fire; the second, or psychic men, together with the Demiurge as their 
master, will enter a middle state, neither heaven (pleroma) nor hell (whyle); the purely spiritual 
men will be completely freed from the influence of the Demiurge and together with the Saviour 
and Achamoth, his spouse, will enter the pleroma divested of body (húle) and soul (psuché)."[86]

In this understanding of salvation, the purpose of the Incarnation was to redeem the Spirituals 
from their material bodies. By taking a material body, the Son becomes the Savior and 
facilitates this entrance into the pleroma by making it possible for the Spirituals to receive his 
spiritual body. However, in becoming a body and soul, the Son Himself becomes one of those 
needing redemption. Therefore, the Word descends onto the Savior at His Baptism in the 
Jordan, which liberates the Son from his corruptible body and soul. His redemption from the 
body and soul is then applied to the Spirituals.[87] In response to this Gnostic view of Christ, 
Irenaeus emphasized that the Word became flesh and developed a soteriology that 
emphasized the significance of Christ's material Body in saving humanity, as discussed in the 
sections above.[88]

In his criticism of Gnosticism, Irenaeus made reference to a Gnostic gospel which portrayed 
Judas in a positive light, as having acted in accordance with Jesus' instructions. The recently 
discovered Gospel of Judas dates close to the period when Irenaeus lived (late 2nd century), 
and scholars typically regard this work as one of many Gnostic texts, showing one of many 
varieties of Gnostic beliefs of the period.[89]

The first four books of Against Heresies constitute a minute analysis and refutation of the 
Gnostic doctrines. The fifth is a statement of positive belief contrasting the constantly shifting 
and contradictory Gnostic opinions with the steadfast faith of the church. He appeals to the 
Biblical prophecies to demonstrate the truthfulness of Christianity.[90]


Rome and the ten horns[]

Irenaeus showed a close relationship between the predicted events of Daniel 2 and 7. Rome, 
the fourth prophetic kingdom, would end in a tenfold partition. The ten divisions of the empire 
are the "ten horns" of Daniel 7 and the "ten horns" in Revelation 17. A "little horn," which was 
to supplant three of Rome's ten divisions, was also the still future "eighth" in Revelation. 
Irenaeus concluded with the destruction of all kingdoms at the Second Advent, when Christ, 
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the prophesied "stone," cut out of the mountain without hands, smote the image after Rome's 
division.[91][92][93]


Antichrist[]

See also: References to the Antichrist in ecclesiastical writings § Early Church

Irenaeus identified the Antichrist, another name of the apostate Man of Sin, with Daniel's Little 
Horn and John's Beast of Revelation 13. He sought to apply other expressions to the 
Antichrist, such as "the abomination of desolation," mentioned by Christ (Matt. 24:15) and the 
"king of a most fierce countenance," in Gabriel's explanation of the Little Horn of Daniel 8. But 
he is not very clear how "the sacrifice and the libation shall be taken away" during the "half-
week," or three and one-half years of the Antichrist's reign.[94][95][96]

Under the notion that the Antichrist, as a single individual, might be of Jewish origin, he fancies 
that the mention of "Dan," in Jeremiah 8:16, and the omission of that name from those tribes 
listed in Revelation 7, might indicate the Antichrist's tribe. This surmise became the foundation 
of a series of subsequent interpretations by other students of Bible prophecy.[97][98]


"Time, times, and half a time"[]

Like the other early church fathers, Irenaeus interpreted the three and one-half "times" of the 
Little Horn of Daniel 7 as three and one-half literal years. Antichrist's three and a half years of 
sitting in the temple are placed immediately before the Second Coming of Christ.[99][100][101] 
They are identified as the second half of the "one week" of Daniel 9. Irenaeus says nothing of 
the seventy weeks; we do not know whether he placed the "one week" at the end of the 
seventy or whether he had a gap.[102]

666[] 
Irenaeus is the first of the church fathers to consider the mystic number 666. While Irenaeus 
did propose some solutions of this numerical riddle, his interpretation was quite reserved. 
Thus, he cautiously states:

"But knowing the sure number declared by Scripture, that is six hundred sixty and six, let them 
await, in the first place, the division of the kingdom into ten; then, in the next place, when these 
kings are reigning, and beginning to set their affairs in order, and advance their kingdom, [let 
them learn] to acknowledge that he who shall come claiming the kingdom for himself, and shall 
terrify those men of whom we have been speaking, have a name containing the aforesaid 
number, is truly the abomination of desolation."[103][104]

Although Irenaeus did speculate upon three names to symbolize this mystical number, namely 
Euanthas, Teitan, and Lateinos, nevertheless he was content to believe that the Antichrist 
would arise some time in the future after the fall of Rome and then the meaning of the number 
would be revealed.[105][106]

Millennium[]

See also: Millennialism

Irenaeus declares that the Antichrist's future three-and-a-half-year reign, when he sits in the 
temple at Jerusalem, will be terminated by the second advent, with the resurrection of the just, 
the destruction of the wicked, and the millennial reign of the righteous. The general resurrection 
and the judgment follow the descent of the New Jerusalem at the end of the millennial 
kingdom.[100][107][106]

Irenaeus calls those "heretics" who maintain that the saved are immediately glorified in the 
kingdom to come after death, before their resurrection. He avers that the millennial kingdom 
and the resurrection are actualities, not allegories, the first resurrection introducing this 
promised kingdom in which the risen saints are described as ruling over the renewed earth 
during the millennium, between the two resurrections.[108][109][110]
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Irenaeus held to the old Jewish tradition that the first six days of creation week were typical of 
the first six thousand years of human history, with Antichrist manifesting himself in the sixth 
period. And he expected the millennial kingdom to begin with the second coming of Christ to 
destroy the wicked and inaugurate, for the righteous, the reign of the kingdom of God during 
the seventh thousand years, the millennial Sabbath, as signified by the Sabbath of creation 
week.[100][111][112][110]

In common with many of the fathers, Irenaeus did not distinguish between the new earth re-
created in its eternal state—the thousand years of Revelation 20—when the saints are with 
Christ after His second advent, and the Jewish traditions of the Messianic kingdom. Hence, he 
applies Biblical and traditional ideas to his descriptions of this earth during the millennium, 
throughout the closing chapters of Book 5. This conception of the reign of resurrected and 
translated saints with Christ on this earth during the millennium-popularly known as chiliasm—
was the increasingly prevailing belief of this time. Incipient distortions due to the admixture of 
current traditions, which figure in the extreme forms of chiliasm, caused a reaction against the 
earlier interpretations of Bible prophecies.[113]

Irenaeus was not looking for a Jewish kingdom. He interpreted Israel as the Christian church, 
the spiritual seed of Abraham.[114][115]

At times his expressions are highly fanciful. He tells, for instance, of a prodigious fertility of this 
earth during the millennium, after the resurrection of the righteous, "when also the creation, 
having been renovated and set free, shall fructify with an abundance of all kinds of food." In 
this connection, he attributes to Christ the saying about the vine with ten thousand branches, 
and the ear of wheat with ten thousand grains, and so forth, which he quotes from Papias of 
Hierapolis.[116][115]

Rapture[]

Often Irenaeus is grouped with other early church fathers as teaching historic premillennialism 
which maintain a belief in the earthly reign of Christ but differ from dispensational 
premillennialism in their view of the rapture as to when the translation of saints occurs. In 
Against Heresies (V.XXIX.1) he says "And therefore, when in the end the Church shall be 
suddenly caught up from this, it is said, 'There shall be tribulation such as has not been since 
the beginning, neither shall be.'"[117]

Exegesis[]

Irenaeus' exegesis does not give complete coverage. On the seals, for example, he merely 
alludes to Christ as the rider on the white horse. He stresses five factors with greater clarity 
and emphasis than Justin:


1. the literal resurrection of the righteous at the second advent

2. the millennium bounded by the two resurrections

3. the Antichrist to come upon the heels of Rome's breakup

4. the symbolic prophecies of Daniel and the Apocalypse in their relation to the last times

5. the kingdom of God to be established by the second advent.[118]


See also[edit]

• Catholic Church in Greece

• Descriptions in antiquity of the execution cross

• Irenaean theodicy

• List of Catholic saints

• POxy 405 – 3rd century papyrus portion of Against Heresies

• Recapitulation theory of atonement

• Saint Irenaeus, patron saint archive


Notes[edit] 
• ^ Irenaeus, in 'Against Heresies', quotes 626 times from all 4 Gospels; from Acts 54 

times."[47]
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Epictetus 
Favorite EPICTETUS quotes


God has entrusted me with myself.

You are a little soul carrying around a corpse.


The essence of philosophy is that a man should so live that his happiness shall depend as little 
as possible on external things.  Freedom is not procured by a full enjoyment of what is desired, 
but by controlling the desire. He is a wise man who does not grieve for the things which he has 
not, but rejoices for those which he has.  Be careful to leave your sons well instructed rather 
than rich, for the hopes of the instructed are better than the wealth of the ignorant.


Do not seek to bring things to pass in accordance with your wishes, but wish for them as they 
are, and you will find them.


It's not what happens to you, but how you react to it that matters. Make the best use of what is 
in your power, and take the rest as it happens. There is only one way to happiness and that is 
to cease worrying about things which are beyond the power of our will. People are not 
disturbed by things, but by the view they take of them.


No greater thing is created suddenly, any more than a bunch of grapes or a fig. If you tell me 
that you desire a fig, I answer you that there must be time. Let it first blossom, then bear fruit, 
then ripen.


Whenever you are angry, be assured that it is not only a present evil, but that you have 
increased a habit. When you are offended at any man's fault, turn to yourself and study your 
own failings. Then you will forget your anger.  To accuse others for one's own misfortunes is a 
sign of want of education. To accuse oneself shows that one's education has begun. To accuse 
neither oneself nor others shows that one's education is complete.


We have two ears and one mouth so that we can listen twice as much as we speak.

Silence is safer than speech. Keep silence for the most part, and speak only when you must, 
and then briefly.


It is impossible to begin to learn that which one thinks one already knows. We should not moor 
a ship with one anchor, or our life with one hope. 


The greater the difficulty the more glory in surmounting it. Skillful pilots gain their reputation 
from storms and tempests. The world turns aside to let any man pass who knows where he is 
going.


The key is to keep company only with people who uplift you, whose presence calls forth your 
best.




Never in any case say I have lost such a thing, but I have returned it. Is your child dead? It is a 
return. Is your wife dead? It is a return. Are you deprived of your estate? Is not this also a 
return?  It is not death or pain that is to be dreaded, but the fear of pain or death.


Epictetus (/ˌɛpɪkˈtiːtəs/;[1] Greek: Ἐπίκτητος, Epíktētos; c. 50 – 135 AD) was a Greek Stoic 
philosopher. He was born a slave at Hierapolis, Phrygia (present day Pamukkale, Turkey) and 
lived in Rome until his banishment, when he went to Nicopolis in northwestern Greece for the 
rest of his life. His teachings were written down and published by his pupil Arrian in his 
Discourses and Enchiridion.

Epictetus taught that philosophy is a way of life and not just a theoretical discipline. To 
Epictetus, all external events are beyond our control; we should accept calmly and 
dispassionately whatever happens. However, individuals are responsible for their own actions, 
which they can examine and control through rigorous self-discipline.


Epictetus was born AD 50,[2][3] presumably at Hierapolis, Phrygia.[4] The name his parents gave 
him is unknown; the word epíktētos (ἐπίκτητος) in Greek simply means "gained" or "acquired";
[5] the Greek philosopher Plato, in his Laws, uses the term as property that is "added to one's 
hereditary property".[6] He spent his youth as a slave in Rome to Epaphroditos, a wealthy 
freedman and secretary to Nero.[7]

Early in life, Epictetus acquired a passion for philosophy and, with the permission of his 
wealthy owner, he studied Stoic philosophy under Musonius Rufus,[8] which allowed him to rise 
in respectability as he grew more educated.[9] Somehow, he became crippled. Origen stated 
that his leg was deliberately broken by his master.[10] Simplicius stated that he had been lame 
from childhood.[11]

Epictetus obtained his freedom sometime after the death of Nero in 68 A.D.,[12] and he began 
to teach philosophy in Rome. About 93 A.D. Emperor Domitian banished all philosophers from 
the city,[13] and Epictetus went to Nicopolis in Epirus, Greece, where he founded a 
philosophical school.[14]

His most famous pupil, Arrian, studied under him when a young man (ca. AD 108) and claimed 
to have written the famous Discourses from his lecture notes, which he argued should be 
considered comparable to the Socratic literature.[15] Arrian describes Epictetus as being a 
powerful speaker who could "induce his listener to feel just what Epictetus wanted him to 
feel."[16] Many eminent figures sought conversations with him.[17] Emperor Hadrian was friendly 
with him,[18] and may have listened to him speak at his school in Nicopolis.[19][20]

He lived a life of great simplicity, with few possessions.[11] He lived alone for a long time,[21] but 
in his old age he adopted a friend's child who otherwise would have been left to die, and raised 
him with the aid of a woman.[22] It is unclear whether Epictetus and she were married.[23] He 
died sometime around 135 A.D.[24] After his death, according to Lucian, his oil lamp was 
purchased by an admirer for 3,000 drachmae.[25]


No writings by Epictetus are known. His discourses were transcribed and compiled by his pupil 
Arrian (author of the Anabasis Alexandri).[16] The main work is The Discourses, four books of 
which have been preserved (out of the original eight).[26] Arrian also compiled a popular digest, 
entitled the Enchiridion, or Handbook. In a preface to the Discourses that is addressed to 
Lucius Gellius, Arrian states that "whatever I heard him say I used to write down, word for 
word, as best I could, endeavouring to preserve it as a memorial, for my own future use, of his 
way of thinking and the frankness of his speech."[16]

Epictetus maintains that the foundation of all philosophy is self-knowledge, that is, the 
conviction of our ignorance and gullibility ought to be the first subject of our study.[27] Logic 
provides valid reasoning and certainty in judgment, but it is subordinate to practical needs.[28] 
The first and most necessary part of philosophy concerns the application of doctrine, for 
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example, that people should not lie. The second concerns reasons, e.g. why people should not 
lie. While the third, lastly, examines and establishes the reasons.[29] This is the logical part, 
which finds reasons, shows what is a reason, and that a given reason is a correct one.[29] This 
last part is necessary, but only on account of the second, which again is rendered necessary 
by the first.[30]

Both the Discourses and the Enchiridion begin by distinguishing between those things in our 
power (prohairetic things) and those things not in our power (aprohairetic things).[31]

That alone is in our power, which is our own work; and in this class are our opinions, impulses, 
desires, and aversions. What, on the contrary, is not in our power, are our bodies, possessions, 
glory, and power. Any delusion on this point leads to the greatest errors, misfortunes, and 
troubles, and to the slavery of the soul.[32]

We have no power over external things, and the good that ought to be the object of our 
earnest pursuit, is to be found only within ourselves.[33]

The determination between what is good and what is not good is made by the capacity for 
choice (prohairesis).[34] Prohairesis allows us to act, and gives us the kind of freedom that only 
rational animals have.[35] It is determined by our reason, which of all our faculties, sees and 
tests itself and everything else.[36] It is the correct use of the impressions (phantasia) that 
bombard the mind that is in our power:[37]

Practice then from the start to say to every harsh impression, "You are an impression, and not 
at all the thing you appear to be." Then examine it and test it by these rules you have, and 
firstly, and chiefly, by this: whether the impression has to do with the things that are up to us, or 
those that are not; and if it has to do with the things that are not up to us, be ready to reply, "It 
is nothing to me."[38]

We will not be troubled at any loss, but will say to ourselves on such an occasion: "I have lost 
nothing that belongs to me; it was not something of mine that was torn from me, but 
something that was not in my power has left me." Nothing beyond the use of our opinion is 
properly ours. Every possession rests on opinion. What is to cry and to weep? An opinion. 
What is misfortune, or a quarrel, or a complaint? All these things are opinions; opinions 
founded on the delusion that what is not subject to our own choice can be either good or evil, 
which it cannot.[33] By rejecting these opinions, and seeking good and evil in the power of 
choice alone, we may confidently achieve peace of mind in every condition of life.[39]

Reason alone is good, the irrational is evil, and the irrational is intolerable to the rational.[40] The 
good person should labour chiefly on their own reason; to perfect this is in our power.[41] To 
repel evil opinions by the good is the noble contest in which humans should engage; it is not 
an easy task, but it promises true freedom, peace of mind (ataraxia), and a divine command 
over the emotions (apatheia).[42] We should especially be on our guard against the opinion of 
pleasure because of its apparent sweetness and charms.[43] The first object of philosophy, 
therefore, is to purify the mind.[44]

Epictetus teaches that the preconceptions (prolepsis) of good and evil are common to all.[45] 
Good alone is profitable and to be desired, and evil is hurtful and to be avoided.[46] Different 
opinions arise only from the application of these preconceptions to particular cases, and it is 
then that the darkness of ignorance, which blindly maintains the correctness of its own opinion, 
must be dispelled.[45] People entertain different and conflicting opinions of good, and in their 
judgment of a particular good, people frequently contradict themselves.[47] Philosophy should 
provide a standard for good and evil.[48] This process is greatly facilitated because the mind 
and the works of the mind are alone in our power, whereas all external things that aid life are 
beyond our control.[48]

The essence of divinity is goodness; we have all good that could be given to us.[49] The deities 
too gave us the soul and reason, which is not measured by breadth or depth, but by 
knowledge and sentiments, and by which we attain to greatness, and may equal even with the 
deities. We should, therefore, cultivate the mind with special care.[50] If we wish for nothing, but 
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what God wills, we shall be truly free, and all will come to pass with us according to our desire; 
and we shall be as little subject to restraint as Zeus himself.[51]

Every individual is connected with the rest of the world, and the universe is fashioned for 
universal harmony.[50] Wise people, therefore, will pursue, not merely their own will, but also will 
be subject to the rightful order of the world.[52] We should conduct ourselves through life 
fulfilling all our duties as children, siblings, parents, and citizens.[53]

For our country or friends we ought to be ready to undergo or perform the greatest difficulties.
[54] The good person, if able to foresee the future, would peacefully and contentedly help to 
bring about their own sickness, maiming, and even death, knowing that this is the correct order 
of the universe.[55] We have all a certain part to play in the world, and we have done enough 
when we have performed what our nature allows.[56] In the exercise of our powers, we may 
become aware of the destiny we are intended to fulfill.[57]

We are like travellers at an inn, or guests at a stranger's table; whatever is offered we take with 
thankfulness, and sometimes, when the turn comes, we may refuse; in the former case we are 
a worthy guest of the deities, and in the latter we appear as a sharer in their power.[58] Anyone 
who finds life intolerable is free to quit it, but we should not abandon our appointed role 
without sufficient reason.[59] The Stoic sage will never find life intolerable and will complain of 
no one, neither deity nor human.[60] Those who go wrong we should pardon and treat with 
compassion, since it is from ignorance that they err, being as it were, blind.[61]

It is only our opinions and principles that can render us unhappy, and it is only the ignorant 
person who finds fault with another.[62] Every desire degrades us, and renders us slaves of what 
we desire.[62] We ought not to forget the transitory character of all external advantages, even in 
the midst of our enjoyment of them; but always to bear in mind that they are not our own, and 
that therefore, they do not properly belong to us. Thus prepared, we shall never be carried 
away by opinions.[63]

The final entry of the Enchiridion, or Handbook, begins: "Upon all occasions we ought to have 
these maxims ready at hand":

Conduct me, Zeus, and thou, Destiny,

Wherever thy decree has fixed my lot.

I follow willingly; and, did I not,

Wicked and wretched would I follow still.

(Diogenes Laërtius quoting Cleanthes; quoted also by Seneca, Epistle 107.)"

Whoe'er yields properly to Fate is deemed

Wise among men, and knows the laws of Heaven.

(From Euripides' Fragments, 965)

Crito, if it thus pleases the gods, thus let it be.

(From Plato's Crito)

Anytus and Meletus may indeed kill me, but they cannot harm me.

(From Plato's Apology)


Marcus Aurelius[]

The philosophy of Epictetus was an influence on the Roman Emperor Marcus Aurelius (AD 121 
to AD 180) whose reign was marked by wars with the resurgent Parthia in western Asia and 
against the Germanic tribes in Europe. Aurelius quotes from Epictetus repeatedly in his own 
work, Meditations, written during his campaigns in central Europe.[64]


Simplicius of Cilicia[]

In the sixth century, the Neoplatonist philosopher Simplicius, who was persecuted for his 
pagan beliefs during the reign of Justinian, wrote an extant commentary on the Enchiridion. At 
the end of the commentary Simplicius wrote: "Nor does my writing this commentary prove 
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beneficial to others only, for I myself have already found great advantage from it, by the 
agreeable diversion it has given me, in a season of trouble and public calamity."[65]


Bernard Stiegler[]

When Bernard Stiegler was imprisoned for five years for armed robbery in France, he 
assembled an "ensemble of disciplines," which he called (in reference to Epictetus) his melete. 
This ensemble amounted to a practice of reading and writing that Stiegler derived from the 
writings of Epictetus. This led to his transformation, and upon being released from 
incarceration he became a professional philosopher. Stiegler tells the story of this 
transformation in his book, Acting Out.[66]


Literature[]

The philosophy of Epictetus plays a key role in the 1998 novel by Tom Wolfe, A Man in Full. 
This was in part the outcome of discussions Wolfe had with James Stockdale (see below). The 
character Conrad, who through a series of mishaps finds himself in jail, and accidentally gets a 
copy of the Enchiridion of Epictetus, the Stoic’s manual, finds a philosophy that strengthens 
him to endure the brutality of the jail environment. He experiences Joseph Campbell's 'hero's 
journey' call to action and becomes a strong, honorable, undefeatable protagonist. The 
importance of Epictetus' Stoicism for Stockdale, its role in A Man in Full, and its significance in 
Ridley Scott's Gladiator is discussed by William O. Stephens in The Rebirth of Stoicism?.[67]

Mohun Biswas, in the novel A House for Mr Biswas (1961), by V.S. Naipaul, is pleased to think 
himself a follower of Epictetus and Marcus Aurelius; the irony is that he never actually behaves 
as a Stoic.

"Everything has two handles, the one by which it may be carried, the other by which it cannot" 
is the theme of Disturbances in the Field (1983), by Lynne Sharon Schwartz. Lydia, the central 
character, turns often to The Golden Sayings of Epictetus—the latter being a modern selection 
from the writings of Epictetus, compiled and translated by Hastings Crossley.

A line from the Enchiridion is used as a title quotation in The Life and Opinions of Tristram 
Shandy, Gentleman by Laurence Sterne, which translates to, "Not things, but opinions about 
things, trouble men."[68] The quotation alludes to a theme of the novel about how the suffering 
of many of its characters (above all Walter Shandy) is the result of the opinions and 
assumptions they make about reality. This is similar to Shakespeare's "There is nothing either 
good or bad, but thinking makes it so." (Hamlet: Act 2, Scene 2), and John Milton's "The mind 
is its own place, and in itself can make a heaven of hell, a hell of heaven."

Epictetus is mentioned in A Portrait of the Artist as a Young Man by James Joyce: in the fifth 
chapter of the novel the protagonist Stephen Daedalus discusses Epictetus's famous lamp 
with a dean of his college.[69] Epictetus also is mentioned briefly in Franny and Zooey by J. D. 
Salinger, and is referred to by Theodore Dreiser in his novel Sister Carrie. Both the longevity of 
Epictetus's life and his philosophy are alluded to in John Berryman's poem, "Of Suicide."

Epictetus is referred to, but not mentioned by name, in Matthew Arnold's sonnet "To a Friend". 
Arnold provides three historical personalities as his inspiration and support in difficult times 
(Epictetus is preceded by Homer and succeeded by Sophocles):

Much he, whose friendship I not long since won,

That halting slave, who in Nicopolis

Taught Arrian, when Vespasian's brutal son

Cleared Rome of what most shamed him.[70]

François Rabelais[]

In the Chapter XXX of François Rabelais' Pantagruel (c.1532), Pantagruel's tutor Epistemon 
had his head cut off after a battle. After he had his head reattached and was brought back to 
life, he recounts his experience of the damned in hell:
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Their estate and condition of living is but only changed after a very strange manner;

...After this manner, those that had been great lords and ladies here, got but a poor scurvy 
wretched living there below. And, on the contrary, the philosophers and others, who in this 
world had been altogether indigent and wanting, were great lords there in their turn.

...I saw Epictetus there, most gallantly apparelled after the French fashion, sitting under a 
pleasant arbour, with store of handsome gentlewomen, frolicking, drinking, dancing, and 
making good cheer, with abundance of crowns of the sun. Above the lattice were written these 
verses for his device:

To leap and dance, to sport and play,

And drink good wine both white and brown,

Or nothing else do all the day

But tell bags full of many a crown.

When he saw me, he invited me to drink with him very courteously, and I being willing to be 
entreated, we tippled and chopined together most theologically. In the meantime came Cyrus 
to beg one farthing of him for the honour of Mercury, therewith to buy a few onions for his 
supper. No, no, said Epictetus, I do not use in my almsgiving to bestow farthings. Hold, thou 
varlet, there's a crown for thee; be an honest man."


Military[]

James Stockdale[]


Prisoner of war James Stockdale receiving the Medal of Honor from American president Gerald 
Ford; Stockdale was able to retain his sanity during capture by relying on the philosophy of 
Epictetus

The philosophy of Epictetus is well known in the U.S. military through the writings and example 
of James Stockdale, the 1992 vice presidential candidate of Ross Perot and a fighter pilot who 
was shot down while serving in the Vietnam War. He was introduced to the works of Epictetus 
while at Stanford University. In Courage under Fire: Testing Epictetus's Doctrines in a 
Laboratory of Human Behavior (1993), Stockdale credits Epictetus with helping him endure his 
seven and a half years in captivity, which included torture and four years in solitary 
confinement.[71] When he was shot down, he reportedly said to himself "I'm leaving the world of 
technology and entering the world of Epictetus!" as he bailed out.[72]

Quoting Epictetus, Stockdale concludes the book with:

The emotions of grief, pity, and even affection are well-known disturbers of the soul. Grief is the 
most offensive; Epictetus considered the suffering of grief an act of evil. It is a willful act, going 
against the will of God to have all men share happiness. [73]


Psychology[]

Psychologist Albert Ellis, the founder of Rational Emotive Behavior Therapy, credited Epictetus 
with providing a foundation for his system of psychotherapy.[74][75][76]


Religion[]

Kiyozawa Manshi, a controversial reformer within the Higashi Honganji branch of Jodo Shinshu 
Buddhism cited Epictetus as one of the three major influences on his spiritual development and 
thought.[citation needed]


Acting[]
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Epictetus' philosophy is an influence on the acting method introduced by David Mamet and 
William H. Macy, known as Practical Aesthetics. The main book that describes the method, The 
Practical Handbook for the Actor, lists the Enchiridion in the bibliography.

See also[edit]


• List of slaves
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Augustine  

Augustine of Hippo (/ɔːˈɡʌstɪn/; Latin: Aurelius Augustinus Hipponensis; 13 November 354 – 
28 August 430 AD),[19] also known as Saint Augustine, was a theologian, philosopher, and the 
bishop of Hippo Regius in Numidia, Roman North Africa. His writings influenced the 
development of Western philosophy and Western Christianity, and he is viewed as one of the 
most important Church Fathers of the Latin Church in the Patristic Period. His many important 
works include The City of God, On Christian Doctrine, and Confessions.

According to his contemporary, Jerome, Augustine "established anew the ancient Faith".[a] In 
his youth he was drawn to the major Persian religion, Manichaeism, and later to Neoplatonism. 
After his baptism and conversion to Christianity in 386, Augustine developed his own approach 
to philosophy and theology, accommodating a variety of methods and perspectives.[20] 
Believing the grace of Christ was indispensable to human freedom, he helped formulate the 
doctrine of original sin and made seminal contributions to the development of just war theory. 
When the Western Roman Empire began to disintegrate, Augustine imagined the Church as a 
spiritual City of God, distinct from the material Earthly City.[21] His thoughts profoundly 
influenced the medieval worldview. The segment of the Church that adhered to the concept of 
the Trinity as defined by the Council of Nicaea and the Council of Constantinople[22] closely 
identified with Augustine's On the Trinity.

Augustine is recognized as a saint in the Catholic Church, the Eastern Orthodox Church, and 
the Anglican Communion. He is also a preeminent Catholic Doctor of the Church and the 
patron of the Augustinians. His memorial is celebrated on 28 August, the day of his death. 
Augustine is the patron saint of brewers, printers, theologians, and a number of cities and 
dioceses.[23] Many Protestants, especially Calvinists and Lutherans, consider him one of the 
theological fathers of the Protestant Reformation due to his teachings on salvation and divine 
grace.[24][25][26] Protestant Reformers generally, and Martin Luther in particular, held Augustine in 
preeminence among early Church Fathers. Luther was, from 1505 to 1521, a member of the 
Order of the Augustinian Eremites.

In the East, his teachings are more disputed and were notably attacked by John Romanides.[27] 
But other theologians and figures of the Eastern Orthodox Church have shown significant 
approbation of his writings, chiefly Georges Florovsky.[28] The most controversial doctrine 
associated with him, the filioque,[29] was rejected by the Orthodox Church.[30] Other disputed 
teachings include his views on original sin, the doctrine of grace, and predestination.[29] 
Nevertheless, though considered to be mistaken on some points, he is still considered a saint 
and has influenced some Eastern Church Fathers, most notably Gregory Palamas.[31] In the 
Orthodox Church his feast day is celebrated on 15 June.[29][32] Historian Diarmaid MacCulloch 
has written: "Augustine's impact on Western Christian thought can hardly be overstated; only 
his beloved example, Paul of Tarsus, has been more influential, and Westerners have generally 
seen Paul through Augustine's eyes.”[33]


Theology[]

Christian anthropology[]

Augustine was one of the first Christian ancient Latin authors with a very clear vision of 
theological anthropology.[93] He saw the human being as a perfect unity of soul and body. In his 
late treatise On Care to Be Had for the Dead, section 5 (420 AD) he exhorted respect for the 
body on the grounds it belonged to the very nature of the human person.[94] Augustine's 
favourite figure to describe body-soul unity is marriage: caro tua, coniunx tua – your body is 
your wife.[95][96][97]

Initially, the two elements were in perfect harmony. After the fall of humanity they are now 
experiencing dramatic combat between one another. They are two categorically different 
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things. The body is a three-dimensional object composed of the four elements, whereas the 
soul has no spatial dimensions.[98] Soul is a kind of substance, participating in reason, fit for 
ruling the body.[99]

Augustine was not preoccupied, as Plato and Descartes were, in detailed efforts to explain the 
metaphysics of the soul-body union. It sufficed for him to admit they are metaphysically 
distinct: to be a human is to be a composite of soul and body, with the soul superior to the 
body. The latter statement is grounded in his hierarchical classification of things into those that 
merely exist, those that exist and live, and those that exist, live, and have intelligence or 
reason.[100][101]

Like other Church Fathers such as Athenagoras,[102] Tertullian,[103] Clement of Alexandria and 
Basil of Caesarea,[104] Augustine "vigorously condemned the practice of induced abortion", and 
although he disapproved of an abortion during any stage of pregnancy, he made a distinction 
between early and later abortions.[105] He acknowledged the distinction between "formed" and 
"unformed" fetuses mentioned in the Septuagint translation of Exodus 21:22–23, which 
incorrectly translates the word "harm" (from the original Hebrew text) as "form" in the Koine 
Greek of the Septuagint. His view was based on the Aristotelian distinction "between the fetus 
before and after its supposed 'vivification'". Therefore, he did not classify as murder the 
abortion of an "unformed" fetus since he thought it could not be known with certainty the fetus 
had received a soul.[105][106]

Augustine held that "the timing of the infusion of the soul was a mystery known to God alone".
[107] However, he considered procreation as one of the goods of marriage; abortion figured as a 
means, along with drugs that cause sterility, of frustrating this good. It lay along a continuum 
that included infanticide as an instance of 'lustful cruelty' or 'cruel lust.' Augustine called the 
use of means to avoid the birth of a child an 'evil work:’ a reference to either abortion or 
contraception or both."[108]


Creation[]

See also: Allegorical interpretations of Genesis

In City of God, Augustine rejected both the contemporary ideas of ages (such as those of 
certain Greeks and Egyptians) that differed from the Church's sacred writings.[109] In The Literal 
Interpretation of Genesis Augustine argued God had created everything in the universe 
simultaneously and not over a period of six days. He argued the six-day structure of creation 
presented in the Book of Genesis represents a logical framework, rather than the passage of 
time in a physical way – it would bear a spiritual, rather than physical, meaning, which is no 
less literal. One reason for this interpretation is the passage in Sirach 18:1, creavit omnia simul 
("He created all things at once"), which Augustine took as proof the days of Genesis 1 had to 
be taken non-literalistically.[110] As an additional support for describing the six days of creation 
as a heuristic device, Augustine thought the actual event of creation would be 
incomprehensible by humans and therefore needed to be translated.[111]

Augustine also does not envision original sin as causing structural changes in the universe, and 
even suggests the bodies of Adam and Eve were already created mortal before the Fall.[112][113]
[114]


Ecclesiology[]

See also: Ecclesiology


St. Augustine by Carlo Crivelli

Augustine developed his doctrine of the Church principally in reaction to the Donatist sect. He 
taught there is one Church, but within this Church there are two realities, namely, the visible 
aspect (the institutional hierarchy, the Catholic sacraments, and the laity) and the invisible (the 
souls of those in the Church, who are either dead, sinful members or elect predestined for 
Heaven). The former is the institutional body established by Christ on earth which proclaims 
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salvation and administers the sacraments, while the latter is the invisible body of the elect, 
made up of genuine believers from all ages, and who are known only to God. The Church, 
which is visible and societal, will be made up of "wheat" and "tares", that is, good and wicked 
people (as per Mat. 13:30), until the end of time. This concept countered the Donatist claim 
that only those in a state of grace were the "true" or "pure" church on earth, and that priests 
and bishops who were not in a state of grace had no authority or ability to confect the 
sacraments.[115]

Augustine's ecclesiology was more fully developed in City of God. There he conceives of the 
church as a heavenly city or kingdom, ruled by love, which will ultimately triumph over all 
earthly empires which are self-indulgent and ruled by pride. Augustine followed Cyprian in 
teaching that bishops and priests of the Church are the successors of the Apostles,[25] and their 
authority in the Church is God-given.

 
Eschatology[]

Augustine originally believed in premillennialism, namely that Christ would establish a literal 
1,000-year kingdom prior to the general resurrection, but later rejected the belief, viewing it as 
carnal. He was the first theologian to expound a systematic doctrine of amillennialism, 
although some theologians and Christian historians believe his position was closer to that of 
modern postmillennialists. The Catholic Church during the Medieval period built its system of 
eschatology on Augustinian amillennialism, where Christ rules the earth spiritually through his 
triumphant church.[116]

During the Reformation theologians such as John Calvin accepted amillennialism. Augustine 
taught that the eternal fate of the soul is determined at death,[117][118] and that purgatorial fires 
of the intermediate state purify only those who died in communion with the Church. His 
teaching provided fuel for later theology.[117]


Mariology[]

Although Augustine did not develop an independent Mariology, his statements on Mary 
surpass in number and depth those of other early writers. Even before the Council of Ephesus, 
he defended the Ever-Virgin Mary as the Mother of God, believing her to be "full of 
grace" (following earlier Latin writers such as Jerome) on account of her sexual integrity and 
innocence.[119] Likewise, he affirmed that the Virgin Mary "conceived as virgin, gave birth as 
virgin and stayed virgin forever".[120]


Natural knowledge and biblical interpretation[]

Augustine took the view that, if a literal interpretation contradicts science and our God-given 
reason, the Biblical text should be interpreted metaphorically. While each passage of Scripture 
has a literal sense, this "literal sense" does not always mean the Scriptures are mere history; at 
times they are rather an extended metaphor.[121]

Original sin[]

See also: Original sin


Augustine taught that the sin of Adam and Eve was either an act of foolishness (insipientia) 
followed by pride and disobedience to God or that pride came first.[e] The first couple 
disobeyed God, who had told them not to eat of the Tree of the knowledge of good and evil 
(Gen 2:17).[122] The tree was a symbol of the order of creation.[123] Self-centeredness made 
Adam and Eve eat of it, thus failing to acknowledge and respect the world as it was created by 
God, with its hierarchy of beings and values.[f]

They would not have fallen into pride and lack of wisdom if Satan hadn't sown into their senses 
"the root of evil" (radix Mali).[124] Their nature was wounded by concupiscence or libido, which 
affected human intelligence and will, as well as affections and desires, including sexual desire.
[g] In terms of metaphysics, concupiscence is not a being but bad quality, the privation of good 
or a wound.[125]
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Augustine's understanding of the consequences of original sin and the necessity of redeeming 
grace was developed in the struggle against Pelagius and his Pelagian disciples, Caelestius 
and Julian of Eclanum,[25] who had been inspired by Rufinus of Syria, a disciple of Theodore of 
Mopsuestia.[126][127] They refused to agree original sin wounded human will and mind, insisting 
human nature was given the power to act, to speak, and to think when God created it. Human 
nature cannot lose its moral capacity for doing good, but a person is free to act or not act in a 
righteous way. Pelagius gave an example of eyes: they have capacity for seeing, but a person 
can make either good or bad use of it.[128][129]

Like Jovinian, Pelagians insisted human affections and desires were not touched by the fall 
either. Immorality, e.g. fornication, is exclusively a matter of will, i.e. a person does not use 
natural desires in a proper way. In opposition, Augustine pointed out the apparent 
disobedience of the flesh to the spirit, and explained it as one of the results of original sin, 
punishment of Adam and Eve's disobedience to God.[130]

Augustine had served as a "Hearer" for the Manichaeans for about nine years,[131] who taught 
that the original sin was carnal knowledge.[132] But his struggle to understand the cause of evil 
in the world started before that, at the age of nineteen.[133] By malum (evil) he understood most 
of all concupiscence, which he interpreted as a vice dominating people and causing in men 
and women moral disorder. Agostino Trapè insists Augustine's personal experience cannot be 
credited for his doctrine about concupiscence. He considers Augustine's marital experience to 
be quite normal, and even exemplary, aside from the absence of Christian wedding rites.[134] As 
J. Brachtendorf showed, Augustine used Ciceronian Stoic concept of passions, to interpret 
Paul's doctrine of universal sin and redemption.[135]


St. Augustine by Peter Paul Rubens

The view that not only human soul but also senses were influenced by the fall of Adam and Eve 
was prevalent in Augustine's time among the Fathers of the Church.[136][137][138] It is clear the 
reason for Augustine's distancing from the affairs of the flesh was different from that of 
Plotinus, a neo-Platonist[h] who taught that only through disdain for fleshly desire could one 
reach the ultimate state of mankind.[139] Augustine taught the redemption, i.e. transformation 
and purification, of the body in the resurrection.[140]

Some authors perceive Augustine's doctrine as directed against human sexuality and attribute 
his insistence on continence and devotion to God as coming from Augustine's need to reject 
his own highly sensual nature as described in the Confessions.[i] Augustine taught that human 
sexuality has been wounded, together with the whole of human nature, and requires 
redemption of Christ. That healing is a process realized in conjugal acts. The virtue of 
continence is achieved thanks to the grace of the sacrament of Christian marriage, which 
becomes therefore a remedium concupiscentiae – remedy of concupiscence.[142][143] The 
redemption of human sexuality will be, however, fully accomplished only in the resurrection of 
the body.[144]

The sin of Adam is inherited by all human beings. Already in his pre-Pelagian writings, 
Augustine taught that Original Sin is transmitted to his descendants by concupiscence,[145] 
which he regarded as the passion of both, soul and body,[j] making humanity a massa damnata 
(mass of perdition, condemned crowd) and much enfeebling, though not destroying, the 
freedom of the will.[146] Although earlier Christian authors taught the elements of physical death, 
moral weakness, and a sin propensity within original sin, Augustine was the first to add the 
concept of inherited guilt (reatus) from Adam whereby an infant was eternally damned at birth.
[147]

Although Augustine's anti-Pelagian defense of original sin was confirmed at numerous 
councils, i.e. Carthage (418), Ephesus (431), Orange (529), Trent (1546) and by popes, i.e. Pope 
Innocent I (401–417) and Pope Zosimus (417–418), his inherited guilt eternally damning infants 
was omitted by these councils and popes.[148] Anselm of Canterbury established in his Cur 
Deus Homo the definition that was followed by the great 13th-century Schoolmen, namely that 
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Original Sin is the "privation of the righteousness which every man ought to possess", thus 
separating it from concupiscence, with which some of Augustine's disciples had defined it[149]
[150] as later did Luther and Calvin.[146] In 1567, Pope Pius V condemned the identification of 
Original Sin with concupiscence.[146]


Predestination[]

See also: Predestination

Augustine taught that God orders all things while preserving human freedom.[151] Prior to 396, 
he believed predestination was based on God's foreknowledge of whether individuals would 
believe in Christ, that God's grace was "a reward for human assent".[152] Later, in response to 
Pelagius, Augustine said that the sin of pride consists in assuming "we are the ones who 
choose God or that God chooses us (in his foreknowledge) because of something worthy in 
us", and argued that God's grace causes individual act of faith.[153]

Scholars are divided over whether Augustine's teaching implies double predestination, or the 
belief God chooses some people for damnation as well as some for salvation. Catholic 
scholars tend to deny he held such a view while Protestant scholars and non-Christian 
scholars have held that Augustine did believe in double predestination.[154] About 412 AD, 
Augustine became the first Christian to understand predestination as a divine unilateral pre-
determination of individuals' eternal destinies independently of human choice, although his 
prior Manichaean sect did teach this concept.[155][156][157][158] Some Protestant theologians, such 
as Justo L. González[159] and Bengt Hägglund,[24] interpret Augustine's teaching that grace is 
irresistible, results in conversion, and leads to perseverance.

In On Rebuke and Grace (De correptione et gratia), Augustine wrote: "And what is written, that 
He wills all men to be saved, while yet all men are not saved, may be understood in many 
ways, some of which I have mentioned in other writings of mine; but here I will say one thing: 
He wills all men to be saved, is so said that all the predestinated may be understood by it, 
because every kind of men is among them."[26]

Speaking of the twins Jacob and Esau, Augustine wrote in his book On the Gift of 
Perseverance, "[I]t ought to be a most certain fact that the former is of the predestinated, the 
latter is not."[160]


Sacramental theology[

Also in reaction against the Donatists, Augustine developed a distinction between the 
"regularity" and "validity" of the sacraments. Regular sacraments are performed by clergy of 
the Catholic Church, while sacraments performed by schismatics are considered irregular. 
Nevertheless, the validity of the sacraments do not depend upon the holiness of the priests 
who perform them (ex opere operato); therefore, irregular sacraments are still accepted as valid 
provided they are done in the name of Christ and in the manner prescribed by the Church. On 
this point Augustine departs from the earlier teaching of Cyprian, who taught that converts 
from schismatic movements must be re-baptised.[25] Augustine taught that sacraments 
administered outside the Catholic Church, though true sacraments, avail nothing. However, he 
also stated that baptism, while it does not confer any grace when done outside the Church, 
does confer grace as soon as one is received into the Catholic Church.[161]

Augustine upheld the early Christian understanding of the real presence of Christ in the 
Eucharist, saying that Christ's statement, "This is my body" referred to the bread he carried in 
his hands,[162][163] and that Christians must have faith the bread and wine are in fact the body 
and blood of Christ, despite what they see with their eyes.[164] For instance he stated that "He 
[Jesus] walked here in the same flesh, and gave us the same flesh to be eaten unto salvation. 
But no one eats that flesh unless first he adores it; and thus it is discovered how such a 
footstool of the Lord's feet is adored; and not only do we not sin by adoring, we do sin by not 
adoring."[165]
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Nevertheless, in some of his writings, Augustine expressed a symbolic view of the Eucharist.
[166] For example, in his work On Christian Doctrine, Augustine referred to the Eurcharist as a 
"figure" and a "sign."[167]

Against the Pelagians, Augustine strongly stressed the importance of infant baptism. About the 
question whether baptism is an absolute necessity for salvation, however, Augustine appears 
to have refined his beliefs during his lifetime, causing some confusion among later theologians 
about his position. He said in one of his sermons that only the baptized are saved.[168] This 
belief was shared by many early Christians. However, a passage from his City of God, 
concerning the Apocalypse, may indicate Augustine did believe in an exception for children 
born to Christian parents.[169]


Astrology[]

Augustine's contemporaries often believed astrology to be an exact and genuine science. Its 
practitioners were regarded as true men of learning and called mathemathici. Astrology played 
a prominent part in Manichaean doctrine, and Augustine himself was attracted by their books 
in his youth, being particularly fascinated by those who claimed to foretell the future. Later, as a 
bishop, he warned that one should avoid astrologers who combine science and horoscopes. 
(Augustine's term "mathematici", meaning "astrologers", is sometimes mistranslated as 
"mathematicians".) According to Augustine, they were not genuine students of Hipparchus or 
Eratosthenes but "common swindlers".[170][171][172][173]


Epistemology[]

Epistemological concerns shaped Augustine's intellectual development. His early dialogues 
[Contra academicos (386) and De Magistro (389)], both written shortly after his conversion to 
Christianity, reflect his engagement with sceptical arguments and show the development of his 
doctrine of divine illumination. The doctrine of illumination claims God plays an active and 
regular part in human perception (as opposed to God designing the human mind to be reliable 
consistently, as in, for example, Descartes' idea of clear and distinct perceptions) and 
understanding by illuminating the mind so human beings can recognize intelligible realities God 
presents. According to Augustine, illumination is obtainable to all rational minds and is different 
from other forms of sense perception. It is meant to be an explanation of the conditions 
required for the mind to have a connection with intelligible entities.[174]

Augustine also posed the problem of other minds throughout different works, most famously 
perhaps in On the Trinity (VIII.6.9), and developed what has come to be a standard solution: the 
argument from analogy to other minds.[175] In contrast to Plato and other earlier philosophers, 
Augustine recognized the centrality of testimony to human knowledge and argued that what 
others tell us can provide knowledge even if we don't have independent reasons to believe 
their testimonial reports.[176]


Just war[]

See also: Just war theory

Augustine asserted Christians should be pacifists as a personal, philosophical stance.[177] 
However, peacefulness in the face of a grave wrong that could only be stopped by violence 
would be a sin. Defence of one's self or others could be a necessity, especially when 
authorized by a legitimate authority. While not breaking down the conditions necessary for war 
to be just, Augustine coined the phrase in his work The City of God.[178] In essence, the pursuit 
of peace must include the option of fighting for its long-term preservation.[179] Such a war could 
not be pre-emptive, but defensive, to restore peace.[180] Thomas Aquinas, centuries later, used 
the authority of Augustine's arguments in an attempt to define the conditions under which a 
war could be just.[181][182]

Free will[]
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Included in Augustine's earlier theodicy is the claim God created humans and angels as 
rational beings possessing free will. Free will was not intended for sin, meaning it is not equally 
predisposed to both good and evil. A will defiled by sin is not considered as "free" as it once 
was because it is bound by material things, which could be lost or be difficult to part with, 
resulting in unhappiness. Sin impairs free will, while grace restores it. Only a will that was once 
free can be subjected to sin's corruption.[183] After 412 CE, Augustine changed his theology, 
teaching that humanity had no free will to believe in Christ but only a free will to sin: "I in fact 
strove on behalf of the free choice of the human 'will,’ but God's grace conquered" (Retract. 
2.1).[184]

The early Christians opposed the deterministic views (e.g., fate) of Stoics, Gnostics, and 
Manichaeans prevalent in the first four centuries.[185] Christians championed the concept of a 
relational God who interacts with humans rather than a Stoic or Gnostic God who unilaterally 
foreordained every event (yet Stoics still claimed to teach free will).[186]Every early Christian 
author with extant writings who wrote on the topic prior to Augustine of Hippo (412) advanced 
human free choice rather than a deterministic God.[187] Augustine taught traditional free choice 
until 412, when he reverted to his earlier Manichaean and Stoic deterministic training when 
battling the Pelagians.[188] Only a few Christians accepted Augustine's alteration of Christian 
free choice until the Protestant Reformation when both Luther and Calvin embraced 
Augustine's deterministic teachings wholeheartedly.[189][190]

The Catholic Church considers Augustine's teaching to be consistent with free will.[191] He often 
said that anyone can be saved if they wish.[191] While God knows who will and won't be saved, 
with no possibility for the latter to be saved in their lives, this knowledge represents God's 
perfect knowledge of how humans will freely choose their destinies.[191] However, after 412 
Augustine exchanged the traditional Christian defense of divine foreknowledge of human free 
will choices to explain predestination for a more Stoic and Gnostic/Manichaean view of 
deterministic predestination wherein the will was not free except to sin.[192][193]


Sociology, morals and ethics[]

Slavery[]

Augustine led many clergy under his authority at Hippo to free their slaves "as an act of piety".
[194] He boldly wrote a letter urging the emperor to set up a new law against slave traders and 
was very much concerned about the sale of children. Christian emperors of his time for 25 
years had permitted sale of children, not because they approved of the practice, but as a way 
of preventing infanticide when parents were unable to care for a child. Augustine noted that the 
tenant farmers in particular were driven to hire out or to sell their children as a means of 
survival.[195]

In his book, The City of God, he presents the development of slavery as a product of sin and as 
contrary to God's divine plan. He wrote that God "did not intend that this rational creature, who 
was made in his image, should have dominion over anything but the irrational creation – not 
man over man, but man over the beasts". Thus he wrote that righteous men in primitive times 
were made shepherds of cattle, not kings over men. "The condition of slavery is the result of 
sin", he declared.[196] In The City of God, Augustine wrote he felt the existence of slavery was a 
punishment for the existence of sin, even if an individual enslaved person committed no sin 
meriting punishment. He wrote: "Slavery is, however, penal, and is appointed by that law which 
enjoins the preservation of the natural order and forbids its disturbance."[197] Augustine 
believed slavery did more harm to the slave owner than the enslaved person himself: "the lowly 
position does as much good to the servant as the proud position does harm to the master."[197] 
Augustine proposes as a solution to sin a type of cognitive reimagining of one's situation, 
where slaves "may themselves make their slavery in some sort free, by serving not in crafty 
fear, but in faithful love," until the end of the world eradicated slavery for good: "until all 
unrighteousness pass away, and all principality and every human power be brought to nothing, 
and God be all in all."[197]
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Jews[]

Against certain Christian movements, some of which rejected the use of Hebrew Scripture, 
Augustine countered that God had chosen the Jews as a special people,[198] and he considered 
the scattering of Jewish people by the Roman Empire to be a fulfillment of prophecy.[199] He 
rejected homicidal attitudes, quoting part of the same prophecy, namely "Slay them not, lest 
they should at last forget Thy law" (Psalm 59:11). Augustine, who believed Jewish people 
would be converted to Christianity at "the end of time", argued God had allowed them to 
survive their dispersion as a warning to Christians; as such, he argued, they should be 
permitted to dwell in Christian lands.[200] The sentiment sometimes attributed to Augustine that 
Christians should let the Jews "survive but not thrive" (it is repeated by author James Carroll in 
his book Constantine's Sword, for example)[201] is apocryphal and is not found in any of his 
writings.[202]


Sexuality[]

For Augustine, the evil of sexual immorality was not in the sexual act itself, but in the emotions 
that typically accompany it. In On Christian Doctrine Augustine contrasts love, which is 
enjoyment on account of God, and lust, which is not on account of God.[203] Augustine claims 
that, following the Fall, sexual lust (concupiscentia) has become necessary for copulation (as 
required to stimulate male erection), sexual lust is an evil result of the Fall, and therefore, evil 
must inevitably accompany sexual intercourse (On marriage and concupiscence 1.19, see 
footnote[204]). Therefore, following the Fall, even marital sex carried out merely to procreate 
inevitably perpetuates evil (On marriage and concupiscence 1.27; A Treatise against Two 
Letters of the Pelagians 2.27). For Augustine, proper love exercises a denial of selfish pleasure 
and the subjugation of corporeal desire to God. The only way to avoid evil caused by sexual 
intercourse is to take the "better" way (Confessions 8.2) and abstain from marriage (On 
marriage and concupiscence 1.31). Sex within marriage is not, however, for Augustine a sin, 
although necessarily producing the evil of sexual lust. Based on the same logic, Augustine also 
declared the pious virgins raped during the sack of Rome to be innocent because they did not 
intend to sin nor enjoy the act.[205][206]

Before the Fall, Augustine believed sex was a passionless affair, "just like many a laborious 
work accomplished by the compliant operation of our other limbs, without any lascivious heat",
[207] that the seed "might be sown without any shameful lust, the genital members simply 
obeying the inclination of the will"[208]. After the Fall, by contrast, the penis cannot be controlled 
by mere will, subject instead to both unwanted impotence and involuntary erections: 
"Sometimes the urge arises unwanted; sometimes, on the other hand, it forsakes the eager 
lover, and desire grows cold in the body while burning in the mind... It arouses the mind, but it 
does not follow through what it has begun and arouse the body also" (City of God 14.16).

Augustine censured those who try to prevent the creation of offspring when engaging in sexual 
relations, saying that though they may be nominally married they are not really, but are using 
that designation as a cloak for turpitude. When they allow their unwanted children to die of 
exposure, they unmask their sin. Sometimes they use drugs to produce sterility, or other means 
to try to destroy the fetus before they are born. Their marriage is not wedlock but debauchery.
[209]

Augustine believed Adam and Eve had both already chosen in their hearts to disobey God's 
command not to eat of the Tree of Knowledge before Eve took the fruit, ate it, and gave it to 
Adam.[210][211] Accordingly, Augustine did not believe Adam was any less guilty of sin.[210][212] 
Augustine praises women and their role in society and in the Church. In his Tractates on the 
Gospel of John, Augustine, commenting on the Samaritan woman from [John 4:1–42], uses the 
woman as a figure of the Church in agreement with the New Testament teaching that the 
Church is the bride of Christ. "Husbands, love your wives, as Christ loved the church and gave 
himself up for her."[Eph 5:25]
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Pedagogy[]


Augustine is considered an influential figure in the history of education. A work early in 
Augustine's writings is De Magistro (On the Teacher), which contains insights about education. 
His ideas changed as he found better directions or better ways of expressing his ideas. In the 
last years of his life Augustine wrote his Retractationes (Retractations), reviewing his writings 
and improving specific texts. Henry Chadwick believes an accurate translation of 
"retractationes" may be "reconsiderations". Reconsiderations can be seen as an overarching 
theme of the way Augustine learned. Augustine's understanding of the search for 
understanding, meaning, and truth as a restless journey leaves room for doubt, development, 
and change.[213]

Augustine was a strong advocate of critical thinking skills. Because written works were limited 
during this time, spoken communication of knowledge was very important. His emphasis on 
the importance of community as a means of learning distinguishes his pedagogy from some 
others. Augustine believed dialectic is the best means for learning and that this method should 
serve as a model for learning encounters between teachers and students. Augustine's dialogue 
writings model the need for lively interactive dialogue among learners.[213] He recommended 
adapting educational practices to fit the students' educational backgrounds:


• the student who has been well-educated by knowledgeable teachers;

• the student who has had no education; and

• the student who has had a poor education, but believes himself to be well-educated.


If a student has been well educated in a wide variety of subjects, the teacher must be careful 
not to repeat what they have already learned, but to challenge the student with material they 
do not yet know thoroughly. With the student who has had no education, the teacher must be 
patient, willing to repeat things until the student understands, and sympathetic. Perhaps the 
most difficult student, however, is the one with an inferior education who believes he 
understands something when he does not. Augustine stressed the importance of showing this 
type of student the difference between "having words and having understanding" and of 
helping the student to remain humble with his acquisition of knowledge.

Under the influence of Bede, Alcuin, and Rabanus Maurus, De catechizandis rudibus came to 
exercise an important role in the education of clergy at the monastic schools, especially from 
the eighth century onwards.[214]

Augustine believed students should be given an opportunity to apply learned theories to 
practical experience. Yet another of Augustine's major contributions to education is his study 
on the styles of teaching. He claimed there are two basic styles a teacher uses when speaking 
to the students. The mixed style includes complex and sometimes showy language to help 
students see the beautiful artistry of the subject they are studying. The grand style is not quite 
as elegant as the mixed style, but is exciting and heartfelt, with the purpose of igniting the 
same passion in the students' hearts. Augustine balanced his teaching philosophy with the 
traditional Bible-based practice of strict discipline.

Augustine was one of the most prolific Latin authors in terms of surviving works, and the list of 
his works consists of more than one hundred separate titles.[215] They include apologetic works 
against the heresies of the Arians, Donatists, Manichaeans and Pelagians; texts on Christian 
doctrine, notably De Doctrina Christiana (On Christian Doctrine); exegetical works such as 
commentaries on Genesis, the Psalms and Paul's Letter to the Romans; many sermons and 
letters; and the Retractationes, a review of his earlier works which he wrote near the end of his 
life.

Apart from those, Augustine is probably best known for his Confessions, which is a personal 
account of his earlier life, and for De civitate Dei (The City of God, consisting of 22 books), 
which he wrote to restore the confidence of his fellow Christians, which was badly shaken by 
the sack of Rome by the Visigoths in 410. His On the Trinity, in which he developed what has 
become known as the 'psychological analogy' of the Trinity, is also considered to be among his 
masterpieces, and arguably of more doctrinal importance that the Confessions or the City of 
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God.[216] He also wrote On Free Choice of the Will (De libero arbitrio), addressing why God 
gives humans free will that can be used for evil.


Influence[]


Saint Augustine Disputing with the Heretics painting by Vergós Group

In both his philosophical and theological reasoning, Augustine was greatly influenced by 
Stoicism, Platonism and Neoplatonism, particularly by the work of Plotinus, author of the 
Enneads, probably through the mediation of Porphyry and Victorinus (as Pierre Hadot has 
argued). Although he later abandoned Some Neoplatonist Concepts, some ideas are still visible 
in his early writings.[217] His early and influential writing on the human will, a central topic in 
ethics, would become a focus for later philosophers such as Schopenhauer, Kierkegaard, and 
Nietzsche. He was also influenced by the works of Virgil (known for his teaching on language), 
and Cicero (known for his teaching on argument).[174]


In philosophy[]

Philosopher Bertrand Russell was impressed by Augustine's meditation on the nature of time in 
the Confessions, comparing it favourably to Kant's version of the view that time is subjective.
[218] Catholic theologians generally subscribe to Augustine's belief that God exists outside of 
time in the "eternal present"; that time only exists within the created universe because only in 
space is time discernible through motion and change. His meditations on the nature of time are 
closely linked to his consideration of the human ability of memory. Frances Yates in her 1966 
study The Art of Memory argues that a brief passage of the Confessions, 10.8.12, in which 
Augustine writes of walking up a flight of stairs and entering the vast fields of memory[219] 
clearly indicates that the ancient Romans were aware of how to use explicit spatial and 
architectural metaphors as a mnemonic technique for organizing large amounts of information.

Augustine's philosophical method, especially demonstrated in his Confessions, had continuing 
influence on Continental philosophy throughout the 20th century. His descriptive approach to 
intentionality, memory, and language as these phenomena are experienced within 
consciousness and time anticipated and inspired the insights of modern phenomenology and 
hermeneutics.[220] Edmund Husserl writes: "The analysis of time-consciousness is an age-old 
crux of descriptive psychology and theory of knowledge. The first thinker to be deeply sensitive 
to the immense difficulties to be found here was Augustine, who laboured almost to despair 
over this problem."[221]

Martin Heidegger refers to Augustine's descriptive philosophy at several junctures in his 
influential work Being and Time.[k] Hannah Arendt began her philosophical writing with a 
dissertation on Augustine's concept of love, Der Liebesbegriff bei Augustin (1929): "The young 
Arendt attempted to show that the philosophical basis for vita socialis in Augustine can be 
understood as residing in neighbourly love, grounded in his understanding of the common 
origin of humanity."[222]

Jean Bethke Elshtain in Augustine and the Limits of Politics tried to associate Augustine with 
Arendt in their concept of evil: "Augustine did not see evil as glamorously demonic but rather 
as absence of good, something which paradoxically is really nothing. Arendt ... envisioned 
even the extreme evil which produced the Holocaust as merely banal [in Eichmann in 
Jerusalem]."[223] Augustine's philosophical legacy continues to influence contemporary critical 
theory through the contributions and inheritors of these 20th-century figures. Seen from a 
historical perspective, there are three main perspectives on the political thought of Augustine: 
first, political Augustinianism; second, Augustinian political theology; and third, Augustinian 
political theory.[224]


In theology[]
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Thomas Aquinas was influenced heavily by Augustine. On the topic of original sin, Aquinas 
proposed a more optimistic view of man than that of Augustine in that his conception leaves to 
the reason, will, and passions of fallen man their natural powers even after the Fall, without 
"supernatural gifts".[225] While in his pre-Pelagian writings Augustine taught that Adam's guilt as 
transmitted to his descendants much enfeebles, though does not destroy, the freedom of their 
will, Protestant reformers Martin Luther and John Calvin affirmed that Original Sin completely 
destroyed liberty (see total depravity).[146]

According to Leo Ruickbie, Augustine's arguments against magic, differentiating it from 
miracle, were crucial in the early Church's fight against paganism and became a central thesis 
in the later denunciation of witches and witchcraft.[unreliable source?] According to Professor Deepak 
Lal, Augustine's vision of the heavenly city has influenced the secular projects and traditions of 
the Enlightenment, Marxism, Freudianism and eco-fundamentalism.[226] Post-Marxist 
philosophers Antonio Negri and Michael Hardt rely heavily on Augustine's thought, particularly 
The City of God, in their book of political philosophy Empire.

Augustine has influenced many modern-day theologians and authors such as John Piper. 
Hannah Arendt, an influential 20th-century political theorist, wrote her doctoral dissertation in 
philosophy on Augustine, and continued to rely on his thought throughout her career. Ludwig 
Wittgenstein extensively quotes Augustine in Philosophical Investigations for his approach to 
language, both admiringly, and as a sparring partner to develop his own ideas, including an 
extensive opening passage from the Confessions.[citation needed] Contemporary linguists have 
argued that Augustine has significantly influenced the thought of Ferdinand de Saussure, who 
did not 'invent' the modern discipline of semiotics, but rather built upon Aristotelian and 
Neoplatonist knowledge from the Middle Ages, via an Augustinian connection: "as for the 
constitution of Saussurian semiotic theory, the importance of the Augustinian thought 
contribution (correlated to the Stoic one) has also been recognized. Saussure did not do 
anything but reform an ancient theory in Europe, according to the modern conceptual 
exigencies."[227]

In his autobiographical book Milestones, Pope Benedict XVI claims Augustine as one of the 
deepest influences in his thought.


Oratorio[]


The Consecration of Saint Augustine by Jaume Huguet

Much of Augustine's conversion is dramatized in the oratorio La conversione di Sant'Agostino 
(1750) composed by Johann Adolph Hasse. The libretto for this oratorio, written by Duchess 
Maria Antonia of Bavaria, draws upon the influence of Metastasio (the finished libretto having 
been edited by him) and is based on an earlier five-act play Idea perfectae conversionis dive 
Augustinus written by the Jesuit priest Franz Neumayr.[228] In the libretto Augustine's mother 
Monica is presented as a prominent character that is worried that Augustine might not convert 
to Christianity. As Dr. Andrea Palent[229] says:

Maria Antonia Walpurgis revised the five-part Jesuit drama into a two-part oratorio liberty in 
which she limits the subject to the conversion of Augustine and his submission to the will of 
God. To this was added the figure of the mother, Monica, so as to let the transformation appear 
by experience rather than the dramatic artifice of deus ex machina.

Throughout the oratorio Augustine shows his willingness to turn to God, but the burden of the 
act of conversion weighs heavily on him. This is displayed by Hasse through extended 
recitative passages.
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Gottfried Wilhelm Leibniz 
Gottfried Wilhelm (von) Leibniz (sometimes spelled Leibnitz) (/ˈlaɪbnɪts/;[11] German: [ˈɡɔtfʁiːt 
ˈvɪlhɛlm fɔn ˈlaɪbnɪts][12][13] or [ˈlaɪpnɪts];[14] French: Godefroi Guillaume Leibnitz;[15] 1 July 1646 
[O.S. 21 June] – 14 November 1716) was a prominent German polymath and one of the most 
important logicians, mathematicians and natural philosophers of the Enlightenment. As a 
representative of the seventeenth-century tradition of rationalism, Leibniz developed, as his 
most prominent accomplishment, the ideas of differential and integral calculus, independently 
of Isaac Newton's contemporaneous developments.[16] Mathematical works have consistently 
favored Leibniz's notation as the conventional expression of calculus.[citation needed] It was only in 
the 20th century that Leibniz's law of continuity and transcendental law of homogeneity found 
mathematical implementation (by means of non-standard analysis). He became one of the 
most prolific inventors in the field of mechanical calculators. While working on adding 
automatic multiplication and division to Pascal's calculator, he was the first to describe a 
pinwheel calculator in 1685[17] and invented the Leibniz wheel, used in the arithmometer, the 
first mass-produced mechanical calculator. He also refined the binary number system, which is 
the foundation of nearly all digital (electronic, solid-state, discrete logic) computers, including 
"the Von Neumann machine", which is the standard design paradigm, or "computer 
architecture", followed from the second half of the 20th Century, and into the 21st.

In philosophy, Leibniz is most noted for his optimism, i.e. his conclusion that our universe is, in 
a restricted sense, the best possible one that God could have created, an idea that was often 
lampooned by others such as Voltaire. Leibniz, along with René Descartes and Baruch 
Spinoza, was one of the three great 17th-century advocates of rationalism. The work of Leibniz 
anticipated modern logic and analytic philosophy, but his philosophy also assimilates elements 
of the scholastic tradition, notably that conclusions are produced by applying reason to first 
principles or prior definitions rather than to empirical evidence.

Leibniz made major contributions to physics and technology, and anticipated notions that 
surfaced much later in philosophy, probability theory, biology, medicine, geology, psychology, 
linguistics, and computer science. He wrote works on philosophy, politics, law, ethics, 
theology, history, and philology. Leibniz also contributed to the field of library science. While 
serving as overseer of the Wolfenbüttel library in Germany, he devised a cataloging system that 
would serve as a guide for many of Europe's largest libraries.[18] Leibniz's contributions to this 
vast array of subjects were scattered in various learned journals, in tens of thousands of letters, 
and in unpublished manuscripts. He wrote in several languages, primarily in Latin, French and 
German but also in English, Italian and Dutch.[19] There is no complete gathering of the writings 
of Leibniz translated into English.[20]


In his Dictionnaire Historique et Critique, the sceptic Pierre Bayle denied the goodness and 
omnipotence of God on account of the sufferings experienced in this earthly life. Gottfried 
Leibniz introduced the term theodicy in his 1710 work Essais de Théodicée sur la bonté de 
Dieu, la liberté de l'homme et l'origine du mal ("Theodicic Essays on the Benevolence of God, 
the Free will of man, and the Origin of Evil") which was directed mainly against Bayle. He 
argued that this is the best of all possible worlds that God could have created.

Imitating the example of Leibniz, other philosophers also called their treatises on the problem 
of evil theodicies. Voltaire's popular novel Candide mocked Leibnizian optimism through the 
fictional tale of a naive youth.


Gottfried Leibniz was born on 1 July 1646, toward the end of the Thirty Years' War, in Leipzig, 
Saxony, to Friedrich Leibniz and Catharina Schmuck. Friedrich noted in his family journal:

21. Juny am Sontag 1646 Ist mein Sohn Gottfried Wilhelm, post sextam vespertinam 1/4 uff 7 
uhr abents zur welt gebohren, im Wassermann.
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https://en.wikipedia.org/wiki/Help:IPA/English
https://en.wikipedia.org/wiki/Help:IPA/Standard_German
https://en.wikipedia.org/wiki/Help:IPA/Standard_German
https://en.wikipedia.org/wiki/Help:IPA/Standard_German
https://en.wikipedia.org/wiki/French_language
https://en.wikipedia.org/wiki/Old_Style_and_New_Style_dates
https://en.wikipedia.org/wiki/Polymath
https://en.wikipedia.org/wiki/Age_of_Enlightenment
https://en.wikipedia.org/wiki/Rationalism
https://en.wikipedia.org/wiki/Differential_and_integral_calculus
https://en.wikipedia.org/wiki/Multiple_discovery
https://en.wikipedia.org/wiki/Isaac_Newton
https://en.wikipedia.org/wiki/Leibniz%27s_notation
https://en.wikipedia.org/wiki/Wikipedia:Citation_needed
https://en.wikipedia.org/wiki/Law_of_continuity
https://en.wikipedia.org/wiki/Transcendental_law_of_homogeneity
https://en.wikipedia.org/wiki/Non-standard_analysis
https://en.wikipedia.org/wiki/Mechanical_calculator
https://en.wikipedia.org/wiki/Pascal%27s_calculator
https://en.wikipedia.org/wiki/Pinwheel_calculator
https://en.wikipedia.org/wiki/Leibniz_wheel
https://en.wikipedia.org/wiki/Arithmometer
https://en.wikipedia.org/wiki/Binary_number
https://en.wikipedia.org/wiki/Von_Neumann_machine
https://en.wikipedia.org/wiki/Philosophical_optimism
https://en.wikipedia.org/wiki/Universe
https://en.wikipedia.org/wiki/Best_of_all_possible_worlds
https://en.wikipedia.org/wiki/Voltaire
https://en.wikipedia.org/wiki/Ren%C3%A9_Descartes
https://en.wikipedia.org/wiki/Baruch_Spinoza
https://en.wikipedia.org/wiki/Baruch_Spinoza
https://en.wikipedia.org/wiki/Rationalism
https://en.wikipedia.org/wiki/Logic
https://en.wikipedia.org/wiki/Analytic_philosophy
https://en.wikipedia.org/wiki/Scholasticism
https://en.wikipedia.org/wiki/Empirical_evidence
https://en.wikipedia.org/wiki/Physics
https://en.wikipedia.org/wiki/Probability_theory
https://en.wikipedia.org/wiki/Biology
https://en.wikipedia.org/wiki/Psychology
https://en.wikipedia.org/wiki/Linguistics
https://en.wikipedia.org/wiki/Computer_science
https://en.wikipedia.org/wiki/Philology
https://en.wikipedia.org/wiki/Germany
https://en.wikipedia.org/wiki/Learned_journal
https://en.wikipedia.org/wiki/Latin
https://en.wikipedia.org/wiki/French_language
https://en.wikipedia.org/wiki/German_language
https://en.wikipedia.org/wiki/English_language
https://en.wikipedia.org/wiki/Italian_language
https://en.wikipedia.org/wiki/Dutch_language
https://en.wikipedia.org/wiki/Dictionnaire_Historique_et_Critique
https://en.wikipedia.org/wiki/Scepticism
https://en.wikipedia.org/wiki/Pierre_Bayle
https://en.wikipedia.org/wiki/Suffering
https://en.wikipedia.org/wiki/Gottfried_Leibniz
https://en.wikipedia.org/wiki/Gottfried_Leibniz
https://en.wikipedia.org/wiki/Essais_de_Th%C3%A9odic%C3%A9e_sur_la_bont%C3%A9_de_Dieu,_la_libert%C3%A9_de_l%27homme_et_l%27origine_du_mal
https://en.wikipedia.org/wiki/Essais_de_Th%C3%A9odic%C3%A9e_sur_la_bont%C3%A9_de_Dieu,_la_libert%C3%A9_de_l%27homme_et_l%27origine_du_mal
https://en.wikipedia.org/wiki/Best_of_all_possible_worlds
https://en.wikipedia.org/wiki/Voltaire
https://en.wikipedia.org/wiki/Candide
https://en.wikipedia.org/wiki/Thirty_Years%27_War
https://en.wikipedia.org/wiki/Leipzig
https://en.wikipedia.org/wiki/Electorate_of_Saxony
https://en.wikipedia.org/wiki/Friedrich_Leibniz


On Sunday 21 June [NS: 1 July] 1646, my son Gottfried Wilhelm was born into the world a 
quarter before seven in the evening, in Aquarius.[21][22]

Leibniz was baptized on 3 July of that year at St. Nicholas Church, Leipzig; his godfather was 
the Lutheran theologian Martin Geier [de].[23] His father died when he was six years old, and 
from that point on he was raised by his mother.[24]

Leibniz's father had been a Professor of Moral Philosophy at the University of Leipzig, and the 
boy later inherited his father's personal library. He was given free access to it from the age of 
seven. While Leibniz's schoolwork was largely confined to the study of a small canon of 
authorities, his father's library enabled him to study a wide variety of advanced philosophical 
and theological works—ones that he would not have otherwise been able to read until his 
college years.[25] Access to his father's library, largely written in Latin, also led to his proficiency 
in the Latin language, which he achieved by the age of 12. He also composed 300 hexameters 
of Latin verse, in a single morning, for a special event at school at the age of 13.[26]

In April 1661 he enrolled in his father's former university at age 14,[27][1][28] and completed his 
bachelor's degree in Philosophy in December 1662. He defended his Disputatio Metaphysica 
de Principio Individui (Metaphysical Disputation on the Principle of Individuation),[29] which 
addressed the principle of individuation, on 9 June 1663. Leibniz earned his master's degree in 
Philosophy on 7 February 1664. He published and defended a dissertation Specimen 
Quaestionum Philosophicarum ex Jure collectarum (An Essay of Collected Philosophical 
Problems of Right),[29] arguing for both a theoretical and a pedagogical relationship between 
philosophy and law, in December 1664. After one year of legal studies, he was awarded his 
bachelor's degree in Law on 28 September 1665.[30] His dissertation was titled De 
conditionibus (On Conditions).[29]

In early 1666, at age 19, Leibniz wrote his first book, De Arte Combinatoria (On the 
Combinatorial Art), the first part of which was also his habilitation thesis in Philosophy, which 
he defended in March 1666.[29][31] His next goal was to earn his license and Doctorate in Law, 
which normally required three years of study. In 1666, the University of Leipzig turned down 
Leibniz's doctoral application and refused to grant him a Doctorate in Law, most likely due to 
his relative youth.[32][33] Leibniz subsequently left Leipzig.[34]

Leibniz then enrolled in the University of Altdorf and quickly submitted a thesis, which he had 
probably been working on earlier in Leipzig.[35] The title of his thesis was Disputatio Inauguralis 
de Casibus Perplexis in Jure (Inaugural Disputation on Ambiguous Legal Cases).[29] Leibniz 
earned his license to practice law and his Doctorate in Law in November 1666. He next 
declined the offer of an academic appointment at Altdorf, saying that "my thoughts were 
turned in an entirely different direction".[36]

As an adult, Leibniz often introduced himself as "Gottfried von Leibniz". Many posthumously 
published editions of his writings presented his name on the title page as "Freiherr G. W. von 
Leibniz." However, no document has ever been found from any contemporary government that 
stated his appointment to any form of nobility.[37]

1666–1676[]

Leibniz's first position was as a salaried secretary to an alchemical society in Nuremberg.[38] He 
knew fairly little about the subject at that time but presented himself as deeply learned. He 
soon met Johann Christian von Boyneburg (1622–1672), the dismissed chief minister of the 
Elector of Mainz, Johann Philipp von Schönborn.[39] Von Boyneburg hired Leibniz as an 
assistant, and shortly thereafter reconciled with the Elector and introduced Leibniz to him. 
Leibniz then dedicated an essay on law to the Elector in the hope of obtaining employment. 
The stratagem worked; the Elector asked Leibniz to assist with the redrafting of the legal code 
for the Electorate.[40] In 1669, Leibniz was appointed assessor in the Court of Appeal. Although 
von Boyneburg died late in 1672, Leibniz remained under the employment of his widow until 
she dismissed him in 1674.[citation needed]

Von Boyneburg did much to promote Leibniz's reputation, and the latter's memoranda and 
letters began to attract favorable notice. After Leibniz's service to the Elector there soon 
followed a diplomatic role. He published an essay, under the pseudonym of a fictitious Polish 
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nobleman, arguing (unsuccessfully) for the German candidate for the Polish crown. The main 
force in European geopolitics during Leibniz's adult life was the ambition of Louis XIV of 
France, backed by French military and economic might. Meanwhile, the Thirty Years' War had 
left German-speaking Europe exhausted, fragmented, and economically backward. Leibniz 
proposed to protect German-speaking Europe by distracting Louis as follows. France would be 
invited to take Egypt as a stepping stone towards an eventual conquest of the Dutch East 
Indies. In return, France would agree to leave Germany and the Netherlands undisturbed. This 
plan obtained the Elector's cautious support. In 1672, the French government invited Leibniz to 
Paris for discussion,[41] but the plan was soon overtaken by the outbreak of the Franco-Dutch 
War and became irrelevant. Napoleon's failed invasion of Egypt in 1798 can be seen as an 
unwitting, late implementation of Leibniz's plan, after the Eastern hemisphere colonial 
supremacy in Europe had already passed from the Dutch to the British.[citation needed]

Thus Leibniz went to Paris in 1672. Soon after arriving, he met Dutch physicist and 
mathematician Christiaan Huygens and realised that his own knowledge of mathematics and 
physics was patchy. With Huygens as his mentor, he began a program of self-study that soon 
pushed him to making major contributions to both subjects, including discovering his version 
of the differential and integral calculus. He met Nicolas Malebranche and Antoine Arnauld, the 
leading French philosophers of the day, and studied the writings of Descartes and Pascal, 
unpublished as well as published.[42] He befriended a German mathematician, Ehrenfried 
Walther von Tschirnhaus; they corresponded for the rest of their lives.


Stepped reckoner

When it became clear that France would not implement its part of Leibniz's Egyptian plan, the 
Elector sent his nephew, escorted by Leibniz, on a related mission to the English government in 
London, early in 1673.[43] There Leibniz came into acquaintance of Henry Oldenburg and John 
Collins. He met with the Royal Society where he demonstrated a calculating machine that he 
had designed and had been building since 1670. The machine was able to execute all four 
basic operations (adding, subtracting, multiplying, and dividing), and the society quickly made 
him an external member.

The mission ended abruptly when news of the Elector's death (12 February 1673) reached 
them. Leibniz promptly returned to Paris and not, as had been planned, to Mainz.[44] The 
sudden deaths of his two patrons in the same winter meant that Leibniz had to find a new 
basis for his career.

In this regard, a 1669 invitation from Duke John Frederick of Brunswick to visit Hanover proved 
to have been fateful. Leibniz had declined the invitation, but had begun corresponding with the 
duke in 1671. In 1673, the duke offered Leibniz the post of counsellor. Leibniz very reluctantly 
accepted the position two years later, only after it became clear that no employment was 
forthcoming in Paris, whose intellectual stimulation he relished, or with the Habsburg imperial 
court.[45]

In 1675 he tried to get admitted to the French Academy of Sciences as a foreign honorary 
member, but it was considered that there were already enough foreigners there and so no 
invitation came. He left Paris in October 1676.


Leibniz managed to delay his arrival in Hanover until the end of 1676 after making one more 
short journey to London, where Newton accused him of having seen Newton's unpublished 
work on calculus in advance.[46] This was alleged to be evidence supporting the accusation, 
made decades later, that he had stolen calculus from Newton. On the journey from London to 
Hanover, Leibniz stopped in The Hague where he met van Leeuwenhoek, the discoverer of 
microorganisms. He also spent several days in intense discussion with Spinoza, who had just 
completed his masterwork, the Ethics.[47]

In 1677, he was promoted, at his request, to Privy Counselor of Justice, a post he held for the 
rest of his life. Leibniz served three consecutive rulers of the House of Brunswick as historian, 
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political adviser, and most consequentially, as librarian of the ducal library. He thenceforth 
employed his pen on all the various political, historical, and theological matters involving the 
House of Brunswick; the resulting documents form a valuable part of the historical record for 
the period.

Leibniz began promoting a project to use windmills to improve the mining operations in the 
Harz Mountains. This project did little to improve mining operations and was shut down by 
Duke Ernst August in 1685.[45]

Among the few people in north Germany to accept Leibniz were the Electress Sophia of 
Hanover (1630–1714), her daughter Sophia Charlotte of Hanover (1668–1705), the Queen of 
Prussia and his avowed disciple, and Caroline of Ansbach, the consort of her grandson, the 
future George II. To each of these women he was correspondent, adviser, and friend. In turn, 
they all approved of Leibniz more than did their spouses and the future king George I of Great 
Britain.[48]

The population of Hanover was only about 10,000, and its provinciality eventually grated on 
Leibniz. Nevertheless, to be a major courtier to the House of Brunswick was quite an honor, 
especially in light of the meteoric rise in the prestige of that House during Leibniz's association 
with it. In 1692, the Duke of Brunswick became a hereditary Elector of the Holy Roman Empire. 
The British Act of Settlement 1701 designated the Electress Sophia and her descent as the 
royal family of England, once both King William III and his sister-in-law and successor, Queen 
Anne, were dead. Leibniz played a role in the initiatives and negotiations leading up to that Act, 
but not always an effective one. For example, something he published anonymously in 
England, thinking to promote the Brunswick cause, was formally censured by the British 
Parliament.

The Brunswicks tolerated the enormous effort Leibniz devoted to intellectual pursuits unrelated 
to his duties as a courtier, pursuits such as perfecting calculus, writing about other 
mathematics, logic, physics, and philosophy, and keeping up a vast correspondence. He 
began working on calculus in 1674; the earliest evidence of its use in his surviving notebooks is 
1675. By 1677 he had a coherent system in hand, but did not publish it until 1684. Leibniz's 
most important mathematical papers were published between 1682 and 1692, usually in a 
journal which he and Otto Mencke founded in 1682, the Acta Eruditorum. That journal played a 
key role in advancing his mathematical and scientific reputation, which in turn enhanced his 
eminence in diplomacy, history, theology, and philosophy.


The Elector Ernest Augustus commissioned Leibniz to write a history of the House of 
Brunswick, going back to the time of Charlemagne or earlier, hoping that the resulting book 
would advance his dynastic ambitions. From 1687 to 1690, Leibniz traveled extensively in 
Germany, Austria, and Italy, seeking and finding archival materials bearing on this project. 
Decades went by but no history appeared; the next Elector became quite annoyed at Leibniz's 
apparent dilatoriness. Leibniz never finished the project, in part because of his huge output on 
many other fronts, but also because he insisted on writing a meticulously researched and 
erudite book based on archival sources, when his patrons would have been quite happy with a 
short popular book, one perhaps little more than a genealogy with commentary, to be 
completed in three years or less. They never knew that he had in fact carried out a fair part of 
his assigned task: when the material Leibniz had written and collected for his history of the 
House of Brunswick was finally published in the 19th century, it filled three volumes.

Leibniz was appointed Librarian of the Herzog August Library in Wolfenbüttel, Lower Saxony, in 
1691.

In 1708, John Keill, writing in the journal of the Royal Society and with Newton's presumed 
blessing, accused Leibniz of having plagiarised Newton's calculus.[49] Thus began the calculus 
priority dispute which darkened the remainder of Leibniz's life. A formal investigation by the 
Royal Society (in which Newton was an unacknowledged participant), undertaken in response 
to Leibniz's demand for a retraction, upheld Keill's charge. Historians of mathematics writing 
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since 1900 or so have tended to acquit Leibniz, pointing to important differences between 
Leibniz's and Newton's versions of calculus.

In 1711, while traveling in northern Europe, the Russian Tsar Peter the Great stopped in 
Hanover and met Leibniz, who then took some interest in Russian matters for the rest of his 
life. In 1712, Leibniz began a two-year residence in Vienna, where he was appointed Imperial 
Court Councillor to the Habsburgs. On the death of Queen Anne in 1714, Elector George Louis 
became King George I of Great Britain, under the terms of the 1701 Act of Settlement. Even 
though Leibniz had done much to bring about this happy event, it was not to be his hour of 
glory. Despite the intercession of the Princess of Wales, Caroline of Ansbach, George I forbade 
Leibniz to join him in London until he completed at least one volume of the history of the 
Brunswick family his father had commissioned nearly 30 years earlier. Moreover, for George I to 
include Leibniz in his London court would have been deemed insulting to Newton, who was 
seen as having won the calculus priority dispute and whose standing in British official circles 
could not have been higher. Finally, his dear friend and defender, the Dowager Electress 
Sophia, died in 1714.


Leibniz died in Hanover in 1716. At the time, he was so out of favor that neither George I (who 
happened to be near Hanover at that time) nor any fellow courtier other than his personal 
secretary attended the funeral. Even though Leibniz was a life member of the Royal Society 
and the Berlin Academy of Sciences, neither organization saw fit to honor his death. His grave 
went unmarked for more than 50 years. Leibniz was eulogized by Fontenelle, before the French 
Academy of Sciences in Paris, which had admitted him as a foreign member in 1700. The 
eulogy was composed at the behest of the Duchess of Orleans, a niece of the Electress 
Sophia.

Personal life[]

Leibniz never married. He complained on occasion about money, but the fair sum he left to his 
sole heir, his sister's stepson, proved that the Brunswicks had, by and large, paid him well. In 
his diplomatic endeavors, he at times verged on the unscrupulous, as was all too often the 
case with professional diplomats of his day. On several occasions, Leibniz backdated and 
altered personal manuscripts, actions which put him in a bad light during the calculus 
controversy.[50]

On the other hand, he was charming, well-mannered, and not without humor and imagination.
[51] He had many friends and admirers all over Europe. He identified as a Protestant and a 
philosophical theist.[52][53][54][55] Leibniz remained committed to Trinitarian Christianity throughout 
his life.[56]

Philosopher[]

Leibniz's philosophical thinking appears fragmented, because his philosophical writings 
consist mainly of a multitude of short pieces: journal articles, manuscripts published long after 
his death, and many letters to many correspondents. He wrote only two book-length 
philosophical treatises, of which only the Théodicée of 1710 was published in his lifetime.

Leibniz dated his beginning as a philosopher to his Discourse on Metaphysics, which he 
composed in 1686 as a commentary on a running dispute between Nicolas Malebranche and 
Antoine Arnauld. This led to an extensive and valuable correspondence with Arnauld;[57] it and 
the Discourse were not published until the 19th century. In 1695, Leibniz made his public 
entrée into European philosophy with a journal article titled "New System of the Nature and 
Communication of Substances".[58] Between 1695 and 1705, he composed his New Essays on 
Human Understanding, a lengthy commentary on John Locke's 1690 An Essay Concerning 
Human Understanding, but upon learning of Locke's 1704 death, lost the desire to publish it, 
so that the New Essays were not published until 1765. The Monadologie, composed in 1714 
and published posthumously, consists of 90 aphorisms.

Leibniz met Spinoza in 1676, read some of his unpublished writings, and has since been 
suspected of appropriating some of Spinoza's ideas. While Leibniz admired Spinoza's powerful 
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intellect, he was also forthrightly dismayed by Spinoza's conclusions,[59] especially when these 
were inconsistent with Christian orthodoxy.

Unlike Descartes and Spinoza, Leibniz had a thorough university education in philosophy. He 
was influenced by his Leipzig professor Jakob Thomasius, who also supervised his BA thesis 
in philosophy.[9] Leibniz also eagerly read Francisco Suárez, a Spanish Jesuit respected even in 
Lutheran universities. Leibniz was deeply interested in the new methods and conclusions of 
Descartes, Huygens, Newton, and Boyle, but viewed their work through a lens heavily tinted by 
scholastic notions. Yet it remains the case that Leibniz's methods and concerns often 
anticipate the logic, and analytic and linguistic philosophy of the 20th century.

Principles[]

Leibniz variously invoked one or another of seven fundamental philosophical Principles:[60]


• Identity/contradiction. If a proposition is true, then its negation is false and vice versa.

• Identity of indiscernibles. Two distinct things cannot have all their properties in common. 

If every predicate possessed by x is also possessed by y and vice versa, then entities x 
and y are identical; to suppose two things indiscernible is to suppose the same thing 
under two names. Frequently invoked in modern logic and philosophy, the "identity of 
indiscernibles" is often referred to as Leibniz's Law. It has attracted the most controversy 
and criticism, especially from corpuscular philosophy and quantum mechanics.


• Sufficient reason. "There must be a sufficient reason for anything to exist, for any event 
to occur, for any truth to obtain."[61]


• Pre-established harmony.[62] "[T]he appropriate nature of each substance brings it about 
that what happens to one corresponds to what happens to all the others, without, 
however, their acting upon one another directly." (Discourse on Metaphysics, XIV) A 
dropped glass shatters because it "knows" it has hit the ground, and not because the 
impact with the ground "compels" the glass to split.


• Law of Continuity. Natura non facit saltus[63] (literally, "Nature does not make jumps").

• Optimism. "God assuredly always chooses the best."[64]

• Plenitude. Leibniz believed that the best of all possible worlds would actualize every 

genuine possibility, and argued in Théodicée that this best of all possible worlds will 
contain all possibilities, with our finite experience of eternity giving no reason to dispute 
nature's perfection.[65]


Leibniz would on occasion give a rational defense of a specific principle, but more often took 
them for granted.[66]


Monads

Leibniz's best known contribution to metaphysics is his theory of monads, as exposited in 
Monadologie. He proposes his theory that the universe is made of an infinite number of simple 
substances known as monads.[67] Monads can also be compared to the corpuscles of the 
Mechanical Philosophy of René Descartes and others. These simple substances or monads are 
the "ultimate units of existence in nature". Monads have no parts but still exist by the qualities 
that they have. These qualities are continuously changing over time, and each monad is 
unique. They are also not affected by time and are subject to only creation and annihilation.[68] 
Monads are centers of force; substance is force, while space, matter, and motion are merely 
phenomenal.

Leibniz's proof of God can be summarized in the Théodicée.[69] Reason is governed by the 
principle of contradiction and the principle of sufficient reason. Using the principle of 
reasoning, Leibniz concluded that the first reason of all things is God.[69] All that we see and 
experience is subject to change, and the fact that this world is contingent can be explained by 
the possibility of the world being arranged differently in space and time. The contingent world 
must have some necessary reason for its existence. Leibniz uses a geometry book as an 
example to explain his reasoning. If this book was copied from an infinite chain of copies, there 
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must be some reason for the content of the book.[70] Leibniz concluded that there must be the 
"monas monadum" or God.

The ontological essence of a monad is its irreducible simplicity. Unlike atoms, monads possess 
no material or spatial character. They also differ from atoms by their complete mutual 
independence, so that interactions among monads are only apparent. Instead, by virtue of the 
principle of pre-established harmony, each monad follows a pre-programmed set of 
"instructions" peculiar to itself, so that a monad "knows" what to do at each moment. By virtue 
of these intrinsic instructions, each monad is like a little mirror of the universe. Monads need 
not be "small"; e.g., each human being constitutes a monad, in which case free will is 
problematic.

Monads are purported to have gotten rid of the problematic:


• interaction between mind and matter arising in the system of Descartes;

• lack of individuation inherent to the system of Spinoza, which represents individual 

creatures as merely accidental.


Theodicy and optimism[]

Further information: Best of all possible worlds and Philosophical optimism

The Theodicy[71] tries to justify the apparent imperfections of the world by claiming that it is 
optimal among all possible worlds. It must be the best possible and most balanced world, 
because it was created by an all powerful and all knowing God, who would not choose to 
create an imperfect world if a better world could be known to him or possible to exist. In effect, 
apparent flaws that can be identified in this world must exist in every possible world, because 
otherwise God would have chosen to create the world that excluded those flaws.

Leibniz asserted that the truths of theology (religion) and philosophy cannot contradict each 
other, since reason and faith are both "gifts of God" so that their conflict would imply God 
contending against himself. The Theodicy is Leibniz's attempt to reconcile his personal 
philosophical system with his interpretation of the tenets of Christianity.[72] This project was 
motivated in part by Leibniz's belief, shared by many conservative philosophers and 
theologians during the Enlightenment, in the rational and enlightened nature of the Christian 
religion as compared against its purportedly less-advanced non-Western counterparts. It was 
also shaped by Leibniz's belief in the perfectibility of human nature (if humanity relied on 
correct philosophy and religion as a guide), and by his belief that metaphysical necessity must 
have a rational or logical foundation, even if this metaphysical causality seemed inexplicable in 
terms of physical necessity (the natural laws identified by science).

Because reason and faith must be entirely reconciled, any tenet of faith which could not be 
defended by reason must be rejected. Leibniz then approached one of the central criticisms of 
Christian theism:[73] if God is all good, all wise, and all powerful, then how did evil come into the 
world? The answer (according to Leibniz) is that, while God is indeed unlimited in wisdom and 
power, his human creations, as creations, are limited both in their wisdom and in their will 
(power to act). This predisposes humans to false beliefs, wrong decisions, and ineffective 
actions in the exercise of their free will. God does not arbitrarily inflict pain and suffering on 
humans; rather he permits both moral evil (sin) and physical evil (pain and suffering) as the 
necessary consequences of metaphysical evil (imperfection), as a means by which humans can 
identify and correct their erroneous decisions, and as a contrast to true good.[74]

Further, although human actions flow from prior causes that ultimately arise in God and 
therefore are known to God as metaphysical certainties, an individual's free will is exercised 
within natural laws, where choices are merely contingently necessary and to be decided in the 
event by a "wonderful spontaneity" that provides individuals with an escape from rigorous 
predestination.


Discourse on Metaphysics[]
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For Leibniz, "God is an absolutely perfect being". He describes this perfection later in section 
VI as the simplest form of something with the most substantial outcome (VI). Along these lines, 
he declares that every type of perfection "pertains to him (God) in the highest degree" (I). Even 
though his types of perfections are not specifically drawn out, Leibniz highlights the one thing 
that, to him, does certify imperfections and proves that God is perfect: "that one acts 
imperfectly if he acts with less perfection than he is capable of", and since God is a perfect 
being, he cannot act imperfectly (III). Because God cannot act imperfectly, the decisions he 
makes pertaining to the world must be perfect. Leibniz also comforts readers, stating that 
because he has done everything to the most perfect degree; those who love him cannot be 
injured. However, to love God is a subject of difficulty as Leibniz believes that we are "not 
disposed to wish for that which God desires" because we have the ability to alter our 
disposition (IV). In accordance with this, many act as rebels, but Leibniz says that the only way 
we can truly love God is by being content "with all that comes to us according to his will" (IV).

Because God is "an absolutely perfect being" (I), Leibniz argues that God would be acting 
imperfectly if he acted with any less perfection than what he is able of (III). His syllogism then 
ends with the statement that God has made the world perfectly in all ways. This also affects 
how we should view God and his will. Leibniz states that, in lieu of God’s will, we have to 
understand that God "is the best of all masters" and he will know when his good succeeds, so 
we, therefore, must act in conformity to his good will—or as much of it as we understand (IV). 
In our view of God, Leibniz declares that we cannot admire the work solely because of the 
maker, lest we mar the glory and love God in doing so. Instead, we must admire the maker for 
the work he has done (II). Effectively, Leibniz states that if we say the earth is good because of 
the will of God, and not good according to some standards of goodness, then how can we 
praise God for what he has done if contrary actions are also praiseworthy by this definition (II). 
Leibniz then asserts that different principles and geometry cannot simply be from the will of 
God, but must follow from his understanding.[75]


Fundamental question of metaphysics[]

Leibniz wrote: "Why is there something rather than nothing? The sufficient reason ... is found in 
a substance which ... is a necessary being bearing the reason for its existence within itself."[76] 
Martin Heidegger called this question "the fundamental question of metaphysics".[77][78]


Symbolic thought[]

Leibniz believed that much of human reasoning could be reduced to calculations of a sort, and 
that such calculations could resolve many differences of opinion:

The only way to rectify our reasonings is to make them as tangible as those of the 
Mathematicians, so that we can find our error at a glance, and when there are disputes among 
persons, we can simply say: Let us calculate [calculemus], without further ado, to see who is 
right.[79]

Leibniz's calculus ratiocinator, which resembles symbolic logic, can be viewed as a way of 
making such calculations feasible. Leibniz wrote memoranda[80] that can now be read as 
groping attempts to get symbolic logic—and thus his calculus—off the ground. These writings 
remained unpublished until the appearance of a selection edited by C.I. Gerhardt (1859). L. 
Couturat published a selection in 1901; by this time the main developments of modern logic 
had been created by Charles Sanders Peirce and by Gottlob Frege.

Leibniz thought symbols were important for human understanding. He attached so much 
importance to the development of good notations that he attributed all his discoveries in 
mathematics to this. His notation for calculus is an example of his skill in this regard. Peirce, a 
19th-century pioneer of semiotics, shared Leibniz's passion for symbols and notation, and his 
belief that these are essential to a well-running logic and mathematics.

But Leibniz took his speculations much further. Defining a character as any written sign, he 
then defined a "real" character as one that represents an idea directly and not simply as the 
word embodying the idea. Some real characters, such as the notation of logic, serve only to 
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facilitate reasoning. Many characters well known in his day, including Egyptian hieroglyphics, 
Chinese characters, and the symbols of astronomy and chemistry, he deemed not real.[81] 
Instead, he proposed the creation of a characteristica universalis or "universal characteristic", 
built on an alphabet of human thought in which each fundamental concept would be 
represented by a unique "real" character:

It is obvious that if we could find characters or signs suited for expressing all our thoughts as 
clearly and as exactly as arithmetic expresses numbers or geometry expresses lines, we could 
do in all matters insofar as they are subject to reasoning all that we can do in arithmetic and 
geometry. For all investigations which depend on reasoning would be carried out by 
transposing these characters and by a species of calculus.[82]

Complex thoughts would be represented by combining characters for simpler thoughts. 
Leibniz saw that the uniqueness of prime factorization suggests a central role for prime 
numbers in the universal characteristic, a striking anticipation of Gödel numbering. Granted, 
there is no intuitive or mnemonic way to number any set of elementary concepts using the 
prime numbers.

Because Leibniz was a mathematical novice when he first wrote about the characteristic, at 
first he did not conceive it as an algebra but rather as a universal language or script. Only in 
1676 did he conceive of a kind of "algebra of thought", modeled on and including conventional 
algebra and its notation. The resulting characteristic included a logical calculus, some 
combinatorics, algebra, his analysis situs (geometry of situation), a universal concept language, 
and more. What Leibniz actually intended by his characteristica universalis and calculus 
ratiocinator, and the extent to which modern formal logic does justice to calculus, may never 
be established.[83] Leibniz's idea of reasoning through a universal language of symbols and 
calculations remarkably foreshadows great 20th-century developments in formal systems, such 
as Turing completeness, where computation was used to define equivalent universal languages 
(see Turing degree).

Formal logic[]

Main article: Algebraic logic

Leibniz has been noted as one of the most important logicians between the times of Aristotle 
and Gottlob Frege.[84] Leibniz enunciated the principal properties of what we now call 
conjunction, disjunction, negation, identity, set inclusion, and the empty set. The principles of 
Leibniz's logic and, arguably, of his whole philosophy, reduce to two:


1. All our ideas are compounded from a very small number of simple ideas, which form the 
alphabet of human thought.


2. Complex ideas proceed from these simple ideas by a uniform and symmetrical 
combination, analogous to arithmetical multiplication.


The formal logic that emerged early in the 20th century also requires, at minimum, unary 
negation and quantified variables ranging over some universe of discourse.

Leibniz published nothing on formal logic in his lifetime; most of what he wrote on the subject 
consists of working drafts. In his History of Western Philosophy, Bertrand Russell went so far 
as to claim that Leibniz had developed logic in his unpublished writings to a level which was 
reached only 200 years later.

Russell's principal work on Leibniz found that many of Leibniz's most startling philosophical 
ideas and claims (e.g., that each of the fundamental monads mirrors the whole universe) follow 
logically from Leibniz's conscious choice to reject relations between things as unreal. He 
regarded such relations as (real) qualities of things (Leibniz admitted unary predicates only): For 
him, "Mary is the mother of John" describes separate qualities of Mary and of John. This view 
contrasts with the relational logic of De Morgan, Peirce, Schröder and Russell himself, now 
standard in predicate logic. Notably, Leibniz also declared space and time to be inherently 
relational.[85]

Mathematician[]

Although the mathematical notion of function was implicit in trigonometric and logarithmic 
tables, which existed in his day, Leibniz was the first, in 1692 and 1694, to employ it explicitly, 
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to denote any of several geometric concepts derived from a curve, such as abscissa, ordinate, 
tangent, chord, and the perpendicular.[86] In the 18th century, "function" lost these geometrical 
associations. Leibniz also believed that the sum of an infinite number of zeros would equal to 
one half using the analogy of the creation of the world from nothing.[87] Leibniz was also one of 
the pioneers in actuarial science, calculating the purchase price of life annuities and the 
liquidation of a state's debt.[88]

Leibniz's discoveries of Boolean algebra (his algebra of concepts is deductively equivalent to 
the Boolean algebra)[89] and of symbolic logic, also relevant to mathematics, are discussed in 
the preceding section. The best overview of Leibniz's writings on calculus may be found in Bos 
(1974).[90]

Linear systems[]

Leibniz arranged the coefficients of a system of linear equations into an array, now called a 
matrix, in order to find a solution to the system if it existed.[91] This method was later called 
Gaussian elimination. Leibniz laid down the foundations and theory of determinants, although 
Seki Takakazu discovered determinants well before Leibniz.[92][93] His works show calculating 
the determinants using cofactors.[94] Calculating the determinant using cofactors is named the 
Leibniz formula. Finding the determinant of a matrix using this method proves impractical with 
large n, requiring to calculate n! products and the number of n-permutations.[95] He also solved 
systems of linear equations using determinants, which is now called Cramer's rule. This 
method for solving systems of linear equations based on determinants was found in 1684 by 
Leibniz (Cramer published his findings in 1750).[93] Although Gaussian elimination requires

arithmetic operations, linear algebra textbooks still teach cofactor expansion before LU 
factorization.[96][97]

Geometry[]

The Leibniz formula for π states that


Leibniz wrote that circles "can most simply be expressed by this series, that is, the aggregate 
of fractions alternately added and subtracted".[98] However this formula is only accurate with a 
large number of terms, using 10,000,000 terms to obtain the correct value of π/4

to 8 decimal places.[99] Leibniz attempted to create a definition for a straight line while 
attempting to prove the parallel postulate.[100] While most mathematicians defined a straight 
line as the shortest line between two points, Leibniz believed that this was merely a property of 
a straight line rather than the definition.[101]

Calculus[]

Leibniz is credited, along with Sir Isaac Newton, with the discovery of calculus (differential and 
integral calculus). According to Leibniz's notebooks, a critical breakthrough occurred on 11 
November 1675, when he employed integral calculus for the first time to find the area under 
the graph of a function y = f(x).[102] He introduced several notations used to this day, for 
instance the integral sign ∫, representing an elongated S, from the Latin word summa, and the d 
used for differentials, from the Latin word differentia. Leibniz did not publish anything about his 
calculus until 1684.[103] Leibniz expressed the inverse relation of integration and differentiation, 
later called the fundamental theorem of calculus, by means of a figure[104] in his 1693 paper 
Supplementum geometriae dimensoriae....[105] However, James Gregory is credited for the 
theorem's discovery in geometric form, Isaac Barrow proved a more generalized geometric 
version, and Newton developed supporting theory. The concept became more transparent as 
developed through Leibniz's formalism and new notation.[106] The product rule of differential 
calculus is still called "Leibniz's law". In addition, the theorem that tells how and when to 
differentiate under the integral sign is called the Leibniz integral rule.

Leibniz exploited infinitesimals in developing calculus, manipulating them in ways suggesting 
that they had paradoxical algebraic properties. George Berkeley, in a tract called The Analyst 
and also in De Motu, criticized these. A recent study argues that Leibnizian calculus was free of 
contradictions, and was better grounded than Berkeley's empiricist criticisms.[107]


https://en.wikipedia.org/wiki/Abscissa
https://en.wikipedia.org/wiki/Ordinate
https://en.wikipedia.org/wiki/Tangent
https://en.wikipedia.org/wiki/Chord_(geometry)
https://en.wikipedia.org/wiki/Normal_(geometry)
https://en.wikipedia.org/wiki/Actuarial_science
https://en.wikipedia.org/wiki/Boolean_algebra
https://en.wikipedia.org/wiki/Mathematical_logic
https://en.wikipedia.org/wiki/Linear_equation
https://en.wikipedia.org/wiki/Matrix_(mathematics)
https://en.wikipedia.org/wiki/Gaussian_elimination
https://en.wikipedia.org/wiki/Determinants
https://en.wikipedia.org/wiki/Seki_Takakazu
https://en.wikipedia.org/wiki/Leibniz_formula_for_determinants
https://en.wikipedia.org/wiki/Cramer%27s_rule
https://en.wikipedia.org/wiki/LU_factorization
https://en.wikipedia.org/wiki/LU_factorization
https://en.wikipedia.org/wiki/Leibniz_formula_for_%CF%80
https://en.wikipedia.org/wiki/Parallel_postulate
https://en.wikipedia.org/wiki/Isaac_Newton
https://en.wikipedia.org/wiki/Calculus
https://en.wikipedia.org/wiki/Integral_sign
https://en.wikipedia.org/wiki/Differential_(infinitesimal)
https://en.wikipedia.org/wiki/Fundamental_theorem_of_calculus
https://en.wikipedia.org/wiki/James_Gregory_(mathematician)
https://en.wikipedia.org/wiki/Isaac_Barrow
https://en.wikipedia.org/wiki/Isaac_Newton
https://en.wikipedia.org/wiki/Product_rule
https://en.wikipedia.org/wiki/Differential_calculus
https://en.wikipedia.org/wiki/Differential_calculus
https://en.wikipedia.org/wiki/Leibniz_integral_rule
https://en.wikipedia.org/wiki/Infinitesimal
https://en.wikipedia.org/wiki/Paradox
https://en.wikipedia.org/wiki/Algebra
https://en.wikipedia.org/wiki/George_Berkeley
https://en.wikipedia.org/wiki/The_Analyst


From 1711 until his death, Leibniz was engaged in a dispute with John Keill, Newton and 
others, over whether Leibniz had invented calculus independently of Newton. This subject is 
treated at length in the article Leibniz–Newton calculus controversy.

The use of infinitesimals in mathematics was frowned upon by followers of Karl Weierstrass,[108]
[109] but survived in science and engineering, and even in rigorous mathematics, via the 
fundamental computational device known as the differential. Beginning in 1960, Abraham 
Robinson worked out a rigorous foundation for Leibniz's infinitesimals, using model theory, in 
the context of a field of hyperreal numbers. The resulting non-standard analysis can be seen as 
a belated vindication of Leibniz's mathematical reasoning. Robinson's transfer principle is a 
mathematical implementation of Leibniz's heuristic law of continuity, while the standard part 
function implements the Leibnizian transcendental law of homogeneity.

Topology[]

Leibniz was the first to use the term analysis situs,[110] later used in the 19th century to refer to 
what is now known as topology. There are two takes on this situation. On the one hand, Mates, 
citing a 1954 paper in German by Jacob Freudenthal, argues:

Although for Leibniz the situs of a sequence of points is completely determined by the distance 
between them and is altered if those distances are altered, his admirer Euler, in the famous 
1736 paper solving the Königsberg Bridge Problem and its generalizations, used the term 
geometria situs in such a sense that the situs remains unchanged under topological 
deformations. He mistakenly credits Leibniz with originating this concept. ... [It] is sometimes 
not realized that Leibniz used the term in an entirely different sense and hence can hardly be 
considered the founder of that part of mathematics.[111]

But Hideaki Hirano argues differently, quoting Mandelbrot:[112]

To sample Leibniz' scientific works is a sobering experience. Next to calculus, and to other 
thoughts that have been carried out to completion, the number and variety of premonitory 
thrusts is overwhelming. We saw examples in "packing", ... My Leibniz mania is further 
reinforced by finding that for one moment its hero attached importance to geometric scaling. In 
Euclidis Prota ..., which is an attempt to tighten Euclid's axioms, he states ...: "I have diverse 
definitions for the straight line. The straight line is a curve, any part of which is similar to the 
whole, and it alone has this property, not only among curves but among sets." This claim can 
be proved today.[113]

Thus the fractal geometry promoted by Mandelbrot drew on Leibniz's notions of self-similarity 
and the principle of continuity: Natura non facit saltus.[63] We also see that when Leibniz wrote, 
in a metaphysical vein, that "the straight line is a curve, any part of which is similar to the 
whole", he was anticipating topology by more than two centuries. As for "packing", Leibniz told 
his friend and correspondent Des Bosses to imagine a circle, then to inscribe within it three 
congruent circles with maximum radius; the latter smaller circles could be filled with three even 
smaller circles by the same procedure. This process can be continued infinitely, from which 
arises a good idea of self-similarity. Leibniz's improvement of Euclid's axiom contains the same 
concept.

Scientist and engineer[]

Leibniz's writings are currently discussed, not only for their anticipations and possible 
discoveries not yet recognized, but as ways of advancing present knowledge. Much of his 
writing on physics is included in Gerhardt's Mathematical Writings.

Physics[]

See also: Dynamism (metaphysics) and Conatus § In Leibniz

Leibniz contributed a fair amount to the statics and dynamics emerging around him, often 
disagreeing with Descartes and Newton. He devised a new theory of motion (dynamics) based 
on kinetic energy and potential energy, which posited space as relative, whereas Newton was 
thoroughly convinced that space was absolute. An important example of Leibniz's mature 
physical thinking is his Specimen Dynamicum of 1695.[114]

Until the discovery of subatomic particles and the quantum mechanics governing them, many 
of Leibniz's speculative ideas about aspects of nature not reducible to statics and dynamics 

https://en.wikipedia.org/wiki/Leibniz%E2%80%93Newton_calculus_controversy
https://en.wikipedia.org/wiki/Karl_Weierstrass
https://en.wikipedia.org/wiki/Differential_(infinitesimal)
https://en.wikipedia.org/wiki/Abraham_Robinson
https://en.wikipedia.org/wiki/Abraham_Robinson
https://en.wikipedia.org/wiki/Model_theory
https://en.wikipedia.org/wiki/Hyperreal_number
https://en.wikipedia.org/wiki/Non-standard_analysis
https://en.wikipedia.org/wiki/Transfer_principle
https://en.wikipedia.org/wiki/Law_of_continuity
https://en.wikipedia.org/wiki/Standard_part_function
https://en.wikipedia.org/wiki/Standard_part_function
https://en.wikipedia.org/wiki/Transcendental_law_of_homogeneity
https://en.wikipedia.org/wiki/Topology
https://en.wikipedia.org/wiki/Jacob_Freudenthal
https://en.wikipedia.org/wiki/Euler
https://en.wikipedia.org/wiki/Seven_Bridges_of_K%C3%B6nigsberg
https://en.wikipedia.org/wiki/Benoit_Mandelbrot
https://en.wikipedia.org/wiki/Fractal
https://en.wikipedia.org/wiki/Self-similarity
https://en.wikipedia.org/wiki/Natura_non_facit_saltus
https://en.wikipedia.org/wiki/Dynamism_(metaphysics)
https://en.wikipedia.org/wiki/Conatus#In_Leibniz
https://en.wikipedia.org/wiki/Descartes
https://en.wikipedia.org/wiki/Isaac_Newton
https://en.wikipedia.org/wiki/Motion_(physics)
https://en.wikipedia.org/wiki/Dynamics_(mechanics)
https://en.wikipedia.org/wiki/Kinetic_energy
https://en.wikipedia.org/wiki/Potential_energy
https://en.wikipedia.org/wiki/Quantum_mechanics


made little sense. For instance, he anticipated Albert Einstein by arguing, against Newton, that 
space, time and motion are relative, not absolute: "As for my own opinion, I have said more 
than once, that I hold space to be something merely relative, as time is, that I hold it to be an 
order of coexistences, as time is an order of successions."[115]

Leibniz held a relationist notion of space and time, against Newton's substantivalist views.[116]
[117][118] According to Newton's substantivalism, space and time are entities in their own right, 
existing independently of things. Leibniz's relationism, in contrast, describes space and time as 
systems of relations that exist between objects. The rise of general relativity and subsequent 
work in the history of physics has put Leibniz's stance in a more favorable light.

One of Leibniz's projects was to recast Newton's theory as a vortex theory.[119] However, his 
project went beyond vortex theory, since at its heart there was an attempt to explain one of the 
most difficult problems in physics, that of the origin of the cohesion of matter.[119]

The principle of sufficient reason has been invoked in recent cosmology, and his identity of 
indiscernibles in quantum mechanics, a field some even credit him with having anticipated in 
some sense. Those who advocate digital philosophy, a recent direction in cosmology, claim 
Leibniz as a precursor. In addition to his theories about the nature of reality, Leibniz's 
contributions to the development of calculus have also had a major impact on physics.

The vis viva[]

Leibniz's vis viva (Latin for "living force") is mv2, twice the modern kinetic energy. He realized 
that the total energy would be conserved in certain mechanical systems, so he considered it an 
innate motive characteristic of matter.[120] Here too his thinking gave rise to another regrettable 
nationalistic dispute. His vis viva was seen as rivaling the conservation of momentum 
championed by Newton in England and by Descartes in France; hence academics in those 
countries tended to neglect Leibniz's idea. In reality, both energy and momentum are 
conserved, so the two approaches are equally valid.

Other natural science[]

By proposing that the earth has a molten core, he anticipated modern geology. In embryology, 
he was a preformationist, but also proposed that organisms are the outcome of a combination 
of an infinite number of possible microstructures and of their powers. In the life sciences and 
paleontology, he revealed an amazing transformist intuition, fueled by his study of comparative 
anatomy and fossils. One of his principal works on this subject, Protogaea, unpublished in his 
lifetime, has recently been published in English for the first time. He worked out a primal 
organismic theory.[121] In medicine, he exhorted the physicians of his time—with some results—
to ground their theories in detailed comparative observations and verified experiments, and to 
distinguish firmly scientific and metaphysical points of view.


Psychology[]

Psychology had been a central interest of Leibniz.[122][123] He appears to be an 
"underappreciated pioneer of psychology" [124] He wrote on topics which are now regarded as 
fields of psychology: attention and consciousness, memory, learning (association), motivation 
(the act of "striving"), emergent individuality, the general dynamics of development 
(evolutionary psychology)[citation needed]. His discussions in the New Essays and Monadology often 
rely on everyday observations such as the behaviour of a dog or the noise of the sea, and he 
develops intuitive analogies (the synchronous running of clocks or the balance spring of a 
clock). He also devised postulates and principles that apply to psychology: the continuum of 
the unnoticed petite perceptions to the distinct, self-aware apperception, and psychophysical 
parallelism from the point of view of causality and of purpose: “Souls act according to the laws 
of final causes, through aspirations, ends and means. Bodies act according to the laws of 
efficient causes, i.e. the laws of motion. And these two realms, that of efficient causes and that 
of final causes, harmonize with one another.” [125] This idea refers to the mind-body problem, 
stating that the mind and brain do not act upon each other, but act alongside each other 
separately but in harmony.[126] Leibniz, however, did not use the term psychologia.[127] Leibniz’ 
epistemological position—against John Locke and English empiricism (sensualism)—was 
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made clear: “Nihil est in intellectu quod non fuerit in sensu, nisi intellectu ipse.” – “Nothing is in 
the intellect that was not first in the senses, except the intellect itself.” [128] Principles that are 
not present in sensory impressions can be recognised in human perception and 
consciousness: logical inferences, categories of thought, the principle of causality and the 
principle of purpose (teleology).

Leibniz found his most important interpreter in Wilhelm Wundt, founder of psychology as a 
discipline. Wundt used the "… nisi intellectu ipse" quotation 1862 on the title page of his 
Beiträge zur Theorie der Sinneswahrnehmung (Contributions on the Theory of Sensory 
Perception) and published a detailed and aspiring monograph on Leibniz[129] Wundt shaped the 
term apperception, introduced by Leibniz, into an experimental psychologically based 
apperception psychology that included neuropsychological modelling – an excellent example 
of how a concept created by a great philosopher could stimulate a psychological research 
program. One principle in the thinking of Leibniz played a fundamental role: “the principle of 
equality of separate but corresponding viewpoints.” Wundt characterized this style of thought 
(perspectivism) in a way that also applied for him—viewpoints that "supplement one another, 
while also being able to appear as opposites that only resolve themselves when considered 
more deeply."[130][131] Much of Leibniz's work went on to have a great impact on the field of 
psychology.[132] Leibniz thought that there are many petites perceptions, or small perceptions of 
which we perceive but of which we are unaware. He believed that by the principle that 
phenomena found in nature were continuous by default, it was likely that the transition between 
conscious and unconscious states had intermediary steps.[133] For this to be true, there must 
also be a portion of the mind of which we are unaware at any given time. His theory regarding 
consciousness in relation to the principle of continuity can be seen as an early theory regarding 
the stages of sleep. In this way, Leibniz's theory of perception can be viewed as one of many 
theories leading up to the idea of the unconscious. Leibniz was a direct influence on Ernst 
Platner, who is credited with originally coining the term Unbewußtseyn (unconscious).[134] 
Additionally, the idea of subliminal stimuli can be traced back to his theory of small 
perceptions.[135] Leibniz's ideas regarding music and tonal perception went on to influence the 
laboratory studies of Wilhelm Wundt.[136]

Social science[]

In public health, he advocated establishing a medical administrative authority, with powers over 
epidemiology and veterinary medicine. He worked to set up a coherent medical training 
program, oriented towards public health and preventive measures. In economic policy, he 
proposed tax reforms and a national insurance program, and discussed the balance of trade. 
He even proposed something akin to what much later emerged as game theory. In sociology he 
laid the ground for communication theory.

Technology[]

In 1906, Garland published a volume of Leibniz's writings bearing on his many practical 
inventions and engineering work. To date, few of these writings have been translated into 
English. Nevertheless, it is well understood that Leibniz was a serious inventor, engineer, and 
applied scientist, with great respect for practical life. Following the motto theoria cum praxi, he 
urged that theory be combined with practical application, and thus has been claimed as the 
father of applied science. He designed wind-driven propellers and water pumps, mining 
machines to extract ore, hydraulic presses, lamps, submarines, clocks, etc. With Denis Papin, 
he created a steam engine. He even proposed a method for desalinating water. From 1680 to 
1685, he struggled to overcome the chronic flooding that afflicted the ducal silver mines in the 
Harz Mountains, but did not succeed.[137]

Computation[]

Leibniz may have been the first computer scientist and information theorist.[138] Early in life, he 
documented the binary numeral system (base 2), then revisited that system throughout his 
career.[139] While Leibniz was examining other cultures to compare his metaphysical views, he 
encountered an ancient Chinese book I Ching. Leibniz interpreted a diagram which showed yin 
and yang and corresponded it to a zero and one.[140] More information can be found in the 
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Sinophile section. Leibniz may have plagiarized Juan Caramuel y Lobkowitz and Thomas 
Harriot, who independently developed the binary system, as he was familiar with their works on 
the binary system.[141] Juan Caramuel y Lobkowitz worked extensively on logarithms including 
logarithms with base 2.[142] Thomas Harriot's manuscripts contained a table of binary numbers 
and their notation, which demonstrated that any number could be written on a base 2 system.
[143] Regardless, Leibniz simplified the binary system and articulated logical properties such as 
conjunction, disjunction, negation, identity, inclusion, and the empty set.[144] He anticipated 
Lagrangian interpolation and algorithmic information theory. His calculus ratiocinator 
anticipated aspects of the universal Turing machine. In 1961, Norbert Wiener suggested that 
Leibniz should be considered the patron saint of cybernetics.[145]

In 1671, Leibniz began to invent a machine that could execute all four arithmetic operations, 
gradually improving it over a number of years. This "stepped reckoner" attracted fair attention 
and was the basis of his election to the Royal Society in 1673. A number of such machines 
were made during his years in Hanover by a craftsman working under his supervision. They 
were not an unambiguous success because they did not fully mechanize the carry operation. 
Couturat reported finding an unpublished note by Leibniz, dated 1674, describing a machine 
capable of performing some algebraic operations.[146] Leibniz also devised a (now reproduced) 
cipher machine, recovered by Nicholas Rescher in 2010.[147] In 1693, Leibniz described a 
design of a machine which could, in theory, integrate differential equations, which he called 
"integraph".[148]

Leibniz was groping towards hardware and software concepts worked out much later by 
Charles Babbage and Ada Lovelace. In 1679, while mulling over his binary arithmetic, Leibniz 
imagined a machine in which binary numbers were represented by marbles, governed by a 
rudimentary sort of punched cards.[149][150] Modern electronic digital computers replace 
Leibniz's marbles moving by gravity with shift registers, voltage gradients, and pulses of 
electrons, but otherwise they run roughly as Leibniz envisioned in 1679.

Librarian[]

Later in Leibniz’s career (after the death of von Boyneburg), Leibniz moved to Paris and 
accepted a position as a librarian in the Hanoverian court of Johann Friedrich, Duke of 
Brunswick-Luneburg.[151] Leibniz’s predecessor, Tobias Fleischer, had already created a 
cataloging system for the Duke’s library but it was a clumsy attempt. At this library, Leibniz 
focused more on advancing the library than on the cataloging. For instance, within a month of 
taking the new position, he developed a comprehensive plan to expand the library. He was one 
of the first to consider developing a core collection for a library and felt “that a library for 
display and ostentation is a luxury and indeed superfluous, but a well-stocked and organized 
library is important and useful for all areas of human endeavor and is to be regarded on the 
same level as schools and churches”.[152] Unfortunately, Leibniz lacked the funds to develop 
the library in this manner. After working at this library, by the end of 1690 Leibniz was 
appointed as privy-councilor and librarian of the Bibliotheca Augusta at Wolfenbuettel. It was 
an extensive library with at least 25,946 printed volumes.[152] At this library, Leibniz sought to 
improve the catalog. He was not allowed to make complete changes to the existing closed 
catalog, but was allowed to improve upon it so he started on that task immediately. He created 
an alphabetical author catalog and had also created other cataloging methods that were not 
implemented. While serving as librarian of the ducal libraries in Hanover and Wolfenbuettel, 
Leibniz effectively became one of the founders of library science. He also designed a book 
indexing system in ignorance of the only other such system then extant, that of the Bodleian 
Library at Oxford University. He also called on publishers to distribute abstracts of all new titles 
they produced each year, in a standard form that would facilitate indexing. He hoped that this 
abstracting project would eventually include everything printed from his day back to 
Gutenberg. Neither proposal met with success at the time, but something like them became 
standard practice among English language publishers during the 20th century, under the aegis 
of the Library of Congress and the British Library.
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He called for the creation of an empirical database as a way to further all sciences. His 
characteristica universalis, calculus ratiocinator, and a "community of minds"—intended, 
among other things, to bring political and religious unity to Europe—can be seen as distant 
unwitting anticipations of artificial languages (e.g., Esperanto and its rivals), symbolic logic, 
even the World Wide Web.

Advocate of scientific societies[]

Leibniz emphasized that research was a collaborative endeavor. Hence he warmly advocated 
the formation of national scientific societies along the lines of the British Royal Society and the 
French Académie Royale des Sciences. More specifically, in his correspondence and travels he 
urged the creation of such societies in Dresden, Saint Petersburg, Vienna, and Berlin. Only one 
such project came to fruition; in 1700, the Berlin Academy of Sciences was created. Leibniz 
drew up its first statutes, and served as its first President for the remainder of his life. That 
Academy evolved into the German Academy of Sciences, the publisher of the ongoing critical 
edition of his works.[153]

Lawyer and moralist[]

With the possible exception of Marcus Aurelius, no philosopher has ever had as much 
experience with practical affairs of state as Leibniz. Leibniz's writings on law, ethics, and 
politics[154] were long overlooked by English-speaking scholars, but this has changed of late.
[155]

While Leibniz was no apologist for absolute monarchy like Hobbes, or for tyranny in any form, 
neither did he echo the political and constitutional views of his contemporary John Locke, 
views invoked in support of liberalism, in 18th-century America and later elsewhere. The 
following excerpt from a 1695 letter to Baron J. C. Boyneburg's son Philipp is very revealing of 
Leibniz's political sentiments:

As for ... the great question of the power of sovereigns and the obedience their peoples owe 
them, I usually say that it would be good for princes to be persuaded that their people have the 
right to resist them, and for the people, on the other hand, to be persuaded to obey them 
passively. I am, however, quite of the opinion of Grotius, that one ought to obey as a rule, the 
evil of revolution being greater beyond comparison than the evils causing it. Yet I recognize that 
a prince can go to such excess, and place the well-being of the state in such danger, that the 
obligation to endure ceases. This is most rare, however, and the theologian who authorizes 
violence under this pretext should take care against excess; excess being infinitely more 
dangerous than deficiency.[156]

In 1677, Leibniz called for a European confederation, governed by a council or senate, whose 
members would represent entire nations and would be free to vote their consciences;[157] this is 
sometimes considered an anticipation of the European Union. He believed that Europe would 
adopt a uniform religion. He reiterated these proposals in 1715.

But at the same time, he arrived to propose an interreligious and multicultural project to create 
a universal system of justice, which required from him a broad interdisciplinary perspective. In 
order to propose it, he combined linguistics (especially sinology), moral and legal philosophy, 
management, economics, and politics.[158]

Ecumenism[]

Leibniz devoted considerable intellectual and diplomatic effort to what would now be called 
ecumenical endeavor, seeking to reconcile first the Roman Catholic and Lutheran churches, 
and later the Lutheran and Reformed churches. In this respect, he followed the example of his 
early patrons, Baron von Boyneburg and the Duke John Frederick—both cradle Lutherans who 
converted to Catholicism as adults—who did what they could to encourage the reunion of the 
two faiths, and who warmly welcomed such endeavors by others. (The House of Brunswick 
remained Lutheran, because the Duke's children did not follow their father.) These efforts 
included corresponding with French bishop Jacques-Bénigne Bossuet, and involved Leibniz in 
some theological controversy. He evidently thought that the thoroughgoing application of 
reason would suffice to heal the breach caused by the Reformation.

Philologist[]
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Leibniz the philologist was an avid student of languages, eagerly latching on to any information 
about vocabulary and grammar that came his way. He refuted the belief, widely held by 
Christian scholars in his day, that Hebrew was the primeval language of the human race. He 
also refuted the argument, advanced by Swedish scholars in his day, that a form of proto-
Swedish was the ancestor of the Germanic languages. He puzzled over the origins of the 
Slavic languages and was fascinated by classical Chinese. Leibniz was also an expert in the 
Sanskrit language.[87]

He published the princeps editio (first modern edition) of the late medieval Chronicon 
Holtzatiae, a Latin chronicle of the County of Holstein.

Sinophile[]

Leibniz was perhaps the first major European intellectual to take a close interest in Chinese 
civilization, which he knew by corresponding with, and reading other works by, European 
Christian missionaries posted in China. He apparently read Confucius Sinarum Philosophus in 
the first year of its publication.[160] He came to the conclusion that Europeans could learn much 
from the Confucian ethical tradition. He mulled over the possibility that the Chinese characters 
were an unwitting form of his universal characteristic. He noted with fascination how the I 
Ching hexagrams correspond to the binary numbers from 000000 to 111111, and concluded 
that this mapping was evidence of major Chinese accomplishments in the sort of philosophical 
mathematics he admired.[161] Leibniz communicated his ideas of the binary system 
representing Christianity to the Emperor of China, hoping it would convert him.[87] Leibniz was 
the only major Western philosopher of the time who attempted to accommodate Confucian 
ideas to prevailing European beliefs.[162]

Leibniz's attraction to Chinese philosophy originates from his perception that Chinese 
philosophy was similar to his own.[160] The historian E.R. Hughes suggests that Leibniz's ideas 
of "simple substance" and "pre-established harmony" were directly influenced by 
Confucianism, pointing to the fact that they were conceived during the period when he was 
reading Confucius Sinarum Philosophus.[160]

As polymath[]

While making his grand tour of European archives to research the Brunswick family history that 
he never completed, Leibniz stopped in Vienna between May 1688 and February 1689, where 
he did much legal and diplomatic work for the Brunswicks. He visited mines, talked with mine 
engineers, and tried to negotiate export contracts for lead from the ducal mines in the Harz 
mountains. His proposal that the streets of Vienna be lit with lamps burning rapeseed oil was 
implemented. During a formal audience with the Austrian Emperor and in subsequent 
memoranda, he advocated reorganizing the Austrian economy, reforming the coinage of much 
of central Europe, negotiating a Concordat between the Habsburgs and the Vatican, and 
creating an imperial research library, official archive, and public insurance fund. He wrote and 
published an important paper on mechanics.

Leibniz also wrote a short paper, Primae veritates, first published by Louis Couturat in 1903 
(pp. 518–523)[163] summarizing his views on metaphysics. The paper is undated; that he wrote it 
while in Vienna in 1689 was determined only in 1999, when the ongoing critical edition finally 
published Leibniz's philosophical writings for the period 1677–90.[164] Couturat's reading of this 
paper was the launching point for much 20th-century thinking about Leibniz, especially among 
analytic philosophers. But after a meticulous study of all of Leibniz's philosophical writings up 
to 1688—a study the 1999 additions to the critical edition made possible—Mercer (2001) 
begged to differ with Couturat's reading; the jury is still out.

Posthumous reputation[]

When Leibniz died, his reputation was in decline. He was remembered for only one book, the 
Théodicée,[165] whose supposed central argument Voltaire lampooned in his popular book 
Candide, which concludes with the character Candide saying, "Non liquet" (it is not clear), a 
term that was applied during the Roman Republic to a legal verdict of "not proven". Voltaire's 
depiction of Leibniz's ideas was so influential that many believed it to be an accurate 
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description. Thus Voltaire and his Candide bear some of the blame for the lingering failure to 
appreciate and understand Leibniz's ideas. Leibniz had an ardent disciple, Christian Wolff, 
whose dogmatic and facile outlook did Leibniz's reputation much harm. He also influenced 
David Hume, who read his Théodicée and used some of his ideas.[166] In any event, 
philosophical fashion was moving away from the rationalism and system building of the 17th 
century, of which Leibniz had been such an ardent proponent. His work on law, diplomacy, and 
history was seen as of ephemeral interest. The vastness and richness of his correspondence 
went unrecognized.

Much of Europe came to doubt that Leibniz had discovered calculus independently of Newton, 
and hence his whole work in mathematics and physics was neglected. Voltaire, an admirer of 
Newton, also wrote Candide at least in part to discredit Leibniz's claim to having discovered 
calculus and Leibniz's charge that Newton's theory of universal gravitation was incorrect.[citation 
needed]

Leibniz's long march to his present glory began with the 1765 publication of the Nouveaux 
Essais, which Kant read closely. In 1768, Louis Dutens edited the first multi-volume edition of 
Leibniz's writings, followed in the 19th century by a number of editions, including those edited 
by Erdmann, Foucher de Careil, Gerhardt, Gerland, Klopp, and Mollat. Publication of Leibniz's 
correspondence with notables such as Antoine Arnauld, Samuel Clarke, Sophia of Hanover, 
and her daughter Sophia Charlotte of Hanover, began.

In 1900, Bertrand Russell published a critical study of Leibniz's metaphysics.[167] Shortly 
thereafter, Louis Couturat published an important study of Leibniz, and edited a volume of 
Leibniz's heretofore unpublished writings, mainly on logic. They made Leibniz somewhat 
respectable among 20th-century analytical and linguistic philosophers in the English-speaking 
world (Leibniz had already been of great influence to many Germans such as Bernhard 
Riemann). For example, Leibniz's phrase salva veritate, meaning interchangeability without loss 
of or compromising the truth, recurs in Willard Quine's writings. Nevertheless, the secondary 
literature on Leibniz did not really blossom until after World War II. This is especially true of 
English speaking countries; in Gregory Brown's bibliography fewer than 30 of the English 
language entries were published before 1946. American Leibniz studies owe much to Leroy 
Loemker (1904–1985) through his translations and his interpretive essays in LeClerc (1973).

Nicholas Jolley has surmised that Leibniz's reputation as a philosopher is now perhaps higher 
than at any time since he was alive.[168] Analytic and contemporary philosophy continue to 
invoke his notions of identity, individuation, and possible worlds. Work in the history of 17th- 
and 18th-century ideas has revealed more clearly the 17th-century "Intellectual Revolution" 
that preceded the better-known Industrial and commercial revolutions of the 18th and 19th 
centuries.

In 1985, the German government created the Leibniz Prize, offering an annual award of 
1.55 million euros for experimental results and 770,000 euros for theoretical ones. It was the 
world's largest prize for scientific achievement prior to the Fundamental Physics Prize.

The collection of manuscript papers of Leibniz at the Gottfried Wilhelm Leibniz Bibliothek – 
Niedersächische Landesbibliothek was inscribed on UNESCO's Memory of the World Register 
in 2007.[169]

Writings and publication[]

Leibniz mainly wrote in three languages: scholastic Latin, French and German. During his 
lifetime, he published many pamphlets and scholarly articles, but only two "philosophical" 
books, the Combinatorial Art and the Théodicée. (He published numerous pamphlets, often 
anonymous, on behalf of the House of Brunswick-Lüneburg, most notably the "De jure 
suprematum" a major consideration of the nature of sovereignty.) One substantial book 
appeared posthumously, his Nouveaux essais sur l'entendement humain, which Leibniz had 
withheld from publication after the death of John Locke. Only in 1895, when Bodemann 
completed his catalogue of Leibniz's manuscripts and correspondence, did the enormous 
extent of Leibniz's Nachlass become clear: about 15,000 letters to more than 1000 recipients 
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plus more than 40,000 other items. Moreover, quite a few of these letters are of essay length. 
Much of his vast correspondence, especially the letters dated after 1700, remains unpublished, 
and much of what is published has appeared only in recent decades. The amount, variety, and 
disorder of Leibniz's writings are a predictable result of a situation he described in a letter as 
follows:

I cannot tell you how extraordinarily distracted and spread out I am. I am trying to find various 
things in the archives; I look at old papers and hunt up unpublished documents. From these I 
hope to shed some light on the history of the [House of] Brunswick. I receive and answer a 
huge number of letters. At the same time, I have so many mathematical results, philosophical 
thoughts, and other literary innovations that should not be allowed to vanish that I often do not 
know where to begin.[170]

The extant parts of the critical edition[171] of Leibniz's writings are organized as follows:


• Series 1. Political, Historical, and General Correspondence. 25 vols., 1666–1706.

• Series 2. Philosophical Correspondence. 3 vols., 1663–1700.

• Series 3. Mathematical, Scientific, and Technical Correspondence. 8 vols., 1672–1698.

• Series 4. Political Writings. 7 vols., 1667–99.

• Series 5. Historical and Linguistic Writings. Inactive.

• Series 6. Philosophical Writings. 7 vols., 1663–90, and Nouveaux essais sur 

l'entendement humain.

• Series 7. Mathematical Writings. 6 vols., 1672–76.

• Series 8. Scientific, Medical, and Technical Writings. 1 vol., 1668–76.


The systematic cataloguing of all of Leibniz's Nachlass began in 1901. It was hampered by two 
world wars and then by decades of German division into two states with the Cold War's "iron 
curtain" in between, separating scholars, and also scattering portions of his literary estates. 
The ambitious project has had to deal with writings in seven languages, contained in some 
200,000 written and printed pages. In 1985 it was reorganized and included in a joint program 
of German federal and state (Länder) academies. Since then the branches in Potsdam, 
Münster, Hanover and Berlin have jointly published 57 volumes of the critical edition, with an 
average of 870 pages, and prepared index and concordance works.

Selected works[]

The year given is usually that in which the work was completed, not of its eventual publication.


• 1666 (publ. 1690). De Arte Combinatoria (On the Art of Combination); partially translated 
in Loemker §1 and Parkinson (1966)


• 1667. Nova Methodus Discendae Docendaeque Iurisprudentiae (A New Method for 
Learning and Teaching Jurisprudence).


• 1667. Dialogus de connexione inter res et verba.

• 1671. Hypothesis Physica Nova (New Physical Hypothesis); Loemker §8.I (part).

• 1673 Confessio philosophi (A Philosopher's Creed); an English translation is available.

• Oct. 1684. "Meditationes de cognitione, veritate et ideis" ("Meditations on Knowledge, 

Truth, and Ideas")

• Nov. 1684. "Nova methodus pro maximis et minimis" ("New method for maximums and 

minimums"); translated in Struik, D. J., 1969. A Source Book in Mathematics, 1200–1800. 
Harvard University Press: 271–81.


• 1686. Discours de métaphysique; Martin and Brown (1988), Ariew and Garber 35, 
Loemker §35, Wiener III.3, Woolhouse and Francks 1. An online translation by Jonathan 
Bennett is available.


• 1686. Generales inquisitiones de analysi notionum et veritatum (General Inquiries About 
the Analysis of Concepts and of Truths)


• 1695. Système nouveau de la nature et de la communication des substances (New 
System of Nature)


• 1700. Accessiones historicae[172]

• 1703. Explication de l'Arithmétique Binaire (Explanation of Binary Arithmetic); Gerhardt, 

Mathematical Writings VII.223. An online translation by Lloyd Strickland is available.
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• 1704 (publ. 1765). Nouveaux essais sur l'entendement humain. Translated in: Remnant, 
Peter, and Bennett, Jonathan, trans., 1996. New Essays on Human Understanding 
Langley translation 1896. Cambridge University Press. Wiener III.6 (part). An online 
translation of the Preface and Book I by Jonathan Bennett is available.


• 1707–1710. Scriptores rerum Brunsvicensium[172] (3 Vols.)

• 1710. Théodicée; Farrer, A.M., and Huggard, E.M., trans., 1985 (1952). Wiener III.11 

(part). An online translation is available at Project Gutenberg.

• 1714. Principes de la nature et de la Grâce fondés en raison

• 1714. Monadologie; translated by Nicholas Rescher, 1991. The Monadology: An Edition 

for Students. University of Pittsburgh Press. Ariew and Garber 213, Loemker §67, Wiener 
III.13, Woolhouse and Francks 19. Online translations: Jonathan Bennett's translation; 
Latta's translation; French, Latin and Spanish edition, with facsimile of Leibniz's 
manuscript at the Wayback Machine (archived 4 July 2012).


Posthumous works[edit]


Commercium philosophicum et mathematicum (1745), a collection of letters between Leibnitz 
and Johann Bernoulli


• 1717. Collectanea Etymologica, edited by the secretary of Leibniz Johann Georg von 
Eckhart


• 1749. Protogaea

• 1750. Origines Guelficae[172]


Collections[edit]

Six important collections of English translations are Wiener (1951), Parkinson (1966), Loemker 
(1969), Ariew and Garber (1989), Woolhouse and Francks (1998), and Strickland (2006). The 
ongoing critical edition of all of Leibniz's writings is Sämtliche Schriften und Briefe.[171]

Leibniz in popular media[edit]

Leibniz is receiving popular attention. The Google Doodle for July 1, 2018 celebrated Leibniz's 
372nd birthday.[173][174][175] Using a quill, his hand is shown writing "Google" in binary ASCII 
code.

One of the earliest popular but indirect expositions of Leibniz was Voltaire's satire Candide, 
published in 1759. Leibniz was lampooned as Professor Pangloss, described as "the greatest 
philosopher of the Holy Roman Empire".

Leibniz also appears as one of the main historical figures in Neal Stephenson's series of novels 
The Baroque Cycle. Stephenson credits readings and discussions concerning Leibniz for 
inspiring him to write the series.[176]

Leibniz also stars in Adam Ehrlich Sach's novel The Organs of Sense.
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Immanuel Kant 

Immanuel Kant (UK: /kænt/,[17][18] US: /kɑːnt/;[19][20] German: [ɪˈmaːnue̯ːl ˈkant, -nuɛ̯l -];[21][22] 22 
April 1724 – 12 February 1804) was a German philosopher and one of the central 
Enlightenment thinkers.[23][24] Kant's comprehensive and systematic works in epistemology, 
metaphysics, ethics, and aesthetics have made him one of the most influential figures in the 
history of western philosophy.[23][25]

In his doctrine of transcendental idealism, Kant argued that space and time are mere "forms of 
intuition" which structure all experience, and therefore that while "things-in-themselves" exist 
and contribute to experience, they are nonetheless distinct from the objects of experience. 
From this it follows that the objects of experience are mere "appearances", and that the nature 
of things as they are in themselves is consequently unknowable to us.[26][27] In his view, the 
mind shapes and structures experience, with all human experience sharing certain structural 
features. In his Critique of Pure Reason (1781/1787),[28] one of his major works, Kant drew a 
parallel to the Copernican revolution in his proposal that the objects of the senses conform to 
our faculty of sensible intuition and can therefore be cognized a priori ('before experience'), and 
that sensible intuition is consequently distinct from objective reality.[b] Kant developed his 
theory of experience in the Critique of Pure Reason to answer the question of whether 
synthetic a priori knowledge is possible, which would in turn make it possible to determine the 
limits of metaphysical inquiry.

Kant believed that reason is also the source of morality, and that aesthetics arise from a faculty 
of disinterested judgment. Kant's views continue to have a major influence on contemporary 
philosophy, especially the fields of epistemology, ethics, political theory, and post-modern 
aesthetics.[25] He attempted to explain the relationship between reason and human experience 
and to move beyond the failures of traditional philosophy and metaphysics. He wanted to put 
an end to what he saw as an era of futile and speculative theories of human experience, while 
resisting the skepticism of thinkers such as David Hume. He regarded himself as showing the 
way past the impasse between rationalists and empiricists,[30] and is widely held to have 
synthesized both traditions in his thought.[31]

Kant was an exponent of the idea that perpetual peace could be secured through universal 
democracy and international cooperation. He believed that this would be the eventual outcome 
of universal history, although it is not rationally planned.[32][clarification needed] The nature of Kant's 
religious ideas continues to be the subject of philosophical dispute, with viewpoints ranging 
from the impression that he was an initial advocate of atheism who at some point developed an 
ontological argument for God,[citation needed] to more critical treatments epitomized by 
Schopenhauer, who criticized the imperative form of Kantian ethics as "theological morals" and 
the "Mosaic Decalogue in disguise",[33] and Nietzsche, who claimed that Kant had "theologian 
blood"[34] and was merely a sophisticated apologist for traditional Christian faith.[c] Beyond his 
religious views, Kant has also been criticized for the racism presented in some of his lesser-
known works, such as Anthropology from a Pragmatic Point of View and "On the Different 
Races of Man".[36][37][38] Robert Bernasconi has suggested that Kant "supplied the first scientific 
definition of race."[39]

Kant published other important works on ethics, religion, law, aesthetics, astronomy, and 
history. These include the Universal Natural History (1755), the Critique of Practical Reason 
(1788), the Metaphysics of Morals (1797), the Critique of Judgment (1790), which looks at 
aesthetics and teleology, and Religion within the Bounds of Bare Reason (1793).[40]


Kant is best known for his work in the philosophy of ethics and metaphysics,[23] but he made 
significant contributions to other disciplines. In 1754, while contemplating on a prize question 
by the Berlin Academy about the problem of Earth's rotation, he argued that the Moon's gravity 
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would slow down Earth's spin and he also put forth the argument that gravity would eventually 
cause the Moon's tidal locking to coincide with the Earth's rotation.[d][68] The next year, he 
expanded this reasoning to the formation and evolution of the Solar System in his Universal 
Natural History and Theory of the Heavens.[68] In 1755, Kant received a license to lecture in the 
University of Königsberg and began lecturing on a variety of topics including mathematics, 
physics, logic and metaphysics. In his 1756 essay on the theory of winds, Kant laid out an 
original insight into the coriolis force. In 1757, Kant began lecturing on geography being one of 
the first people to explicitly teach geography as its own subject.[69][70] Geography was one of 
Kant's most popular lecturing topics and in 1802 a compilation by Friedrich Theodor Rink of 
Kant's lecturing notes, Physical Geography, was released. After Kant became a professor in 
1770, he expanded the topics of his lectures to include lectures on natural law, ethics and 
anthropology along with other topics.[

In the Universal Natural History, Kant laid out the Nebular hypothesis, in which he deduced that 
the Solar System had formed from a large cloud of gas, a nebula. Kant also correctly deduced 
(though through usually false premises and fallacious reasoning, according to Bertrand 
Russell[71]) that the Milky Way was a large disk of stars, which he theorized formed from a much 
larger spinning gas cloud. He further suggested that other distant "nebulae" might be other 
galaxies. These postulations opened new horizons for astronomy, for the first time extending it 
beyond the Solar System to galactic and intergalactic realms.[72] According to Thomas Huxley 
(1867), Kant also made contributions to geology in his Universal Natural History.[citation needed]

From then on, Kant turned increasingly to philosophical issues, although he continued to write 
on the sciences throughout his life. In the early 1760s, Kant produced a series of important 
works in philosophy. The False Subtlety of the Four Syllogistic Figures, a work in logic, was 
published in 1762. Two more works appeared the following year: Attempt to Introduce the 
Concept of Negative Magnitudes into Philosophy and The Only Possible Argument in Support 
of a Demonstration of the Existence of God. By 1764, Kant had become a notable popular 
author, and wrote Observations on the Feeling of the Beautiful and Sublime;[73] he was second 
to Moses Mendelssohn in a Berlin Academy prize competition with his Inquiry Concerning the 
Distinctness of the Principles of Natural Theology and Morality (often referred to as "The Prize 
Essay"). In 1766 Kant wrote Dreams of a Spirit-Seer which dealt with the writings of Emanuel 
Swedenborg. The exact influence of Swedenborg on Kant, as well as the extent of Kant's belief 
in mysticism according to Dreams of a Spirit-Seer, remain controversial.[16] On 31 March 1770, 
aged 45, Kant was finally appointed Full Professor of Logic and Metaphysics (Professor 
Ordinarius der Logic und Metaphysic) at the University of Königsberg. In defense of this 
appointment, Kant wrote his inaugural dissertation (Inaugural-Dissertation) De Mundi Sensibilis 
atque Intelligibilis Forma et Principiis (On the Form and Principles of the Sensible and the 
Intelligible World).[1] This work saw the emergence of several central themes of his mature work, 
including the distinction between the faculties of intellectual thought and sensible receptivity. 
To miss this distinction would mean to commit the error of subreption, and, as he says in the 
last chapter of the dissertation, only in avoiding this error does metaphysics flourish.

The issue that vexed Kant was central to what 20th-century scholars called "the philosophy of 
mind". The flowering of the natural sciences had led to an understanding of how data reaches 
the brain. Sunlight falling on an object is reflected from its surface in a way that maps the 
surface features (color, texture, etc.). The reflected light reaches the human eye, passes 
through the cornea, is focused by the lens onto the retina where it forms an image similar to 
that formed by light passing through a pinhole into a camera obscura. The retinal cells send 
impulses through the optic nerve and then they form a mapping in the brain of the visual 
features of the object. The interior mapping is not the exterior object, and our belief that there 
is a meaningful relationship between the object and the mapping in the brain depends on a 
chain of reasoning that is not fully grounded. But the uncertainty aroused by these 
considerations, by optical illusions, misperceptions, delusions, etc., are not the end of the 
problems.
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Kant saw that the mind could not function as an empty container that simply receives data 
from outside. Something must be giving order to the incoming data. Images of external objects 
must be kept in the same sequence in which they were received. This ordering occurs through 
the mind's intuition of time. The same considerations apply to the mind's function of 
constituting space for ordering mappings of visual and tactile signals arriving via the already 
described chains of physical causation.

It is often claimed that Kant was a late developer, that he only became an important 
philosopher in his mid-50s after rejecting his earlier views. While it is true that Kant wrote his 
greatest works relatively late in life, there is a tendency to underestimate the value of his earlier 
works. Recent Kant scholarship has devoted more attention to these "pre-critical" writings and 
has recognized a degree of continuity with his mature work.[74]


Critique of Pure Reason[]


Main article: Critique of Pure Reason

At age 46, Kant was an established scholar and an increasingly influential philosopher, and 
much was expected of him. In correspondence with his ex-student and friend Markus Herz, 
Kant admitted that, in the inaugural dissertation, he had failed to account for the relation 
between our sensible and intellectual faculties. He needed to explain how we combine what is 
known as sensory knowledge with the other type of knowledge—i.e. reasoned knowledge—
these two being related but having very different processes.


Kant also credited David Hume with awakening him from a "dogmatic slumber" in which he 
had unquestioningly accepted the tenets of both religion and natural philosophy.[75][76] Hume in 
his 1739 Treatise on Human Nature had argued that we only know the mind through a 
subjective—essentially illusory—series of perceptions.[75] Ideas such as causality, morality, and 
objects are not evident in experience, so their reality may be questioned. Kant felt that reason 
could remove this skepticism, and he set himself to solving these problems. Although fond of 
company and conversation with others, Kant isolated himself, and resisted friends' attempts to 
bring him out of his isolation.[e] When Kant emerged from his silence in 1781, the result was the 
Critique of Pure Reason. Kant countered Hume's materialism by claiming that some knowledge 
exists inherently in the mind, independent of experience.[75] He drew a parallel to the 
Copernican revolution in his proposition that worldly objects can be intuited a priori 
('beforehand'), and that intuition is therefore independent from objective reality.[b] He 
acquiesced to Hume somewhat by defining causality as a "regular, constant sequence of 
events in time, and nothing more."[78]

Although now uniformly recognized as one of the greatest works in the history of philosophy, 
this Critique was largely ignored upon its initial publication. The book was long, over 800 pages 
in the original German edition, and written in a convoluted style. It received few reviews, and 
these granted it no significance. Kant's former student, Johann Gottfried Herder criticized it for 
placing reason as an entity worthy of criticism instead of considering the process of reasoning 
within the context of language and one's entire personality.[79] Similar to Christian Garve and 
Johann Georg Heinrich Feder, he rejected Kant's position that space and time possessed a 
form that could be analyzed. Additionally, Garve and Feder also faulted Kant's Critique for not 
explaining differences in perception of sensations.[80] Its density made it, as Herder said in a 
letter to Johann Georg Hamann, a "tough nut to crack", obscured by "all this heavy gossamer".
[81] Its reception stood in stark contrast to the praise Kant had received for earlier works, such 
as his Prize Essay and shorter works that preceded the first Critique. These well-received and 
readable tracts include one on the earthquake in Lisbon that was so popular that it was sold by 
the page.[82] Prior to the change in course documented in the first Critique, his books had sold 
well.[73] Kant was disappointed with the first Critique's reception. Recognizing the need to 
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clarify the original treatise, Kant wrote the Prolegomena to any Future Metaphysics in 1783 as a 
summary of its main views. Shortly thereafter, Kant's friend Johann Friedrich Schultz (1739–
1805) (professor of mathematics) published Erläuterungen über des Herrn Professor Kant Critik 
der reinen Vernunft (Königsberg, 1784), which was a brief but very accurate commentary on 
Kant's Critique of Pure Reason.


Kant's reputation gradually rose through the latter portion of the 1780s, sparked by a series of 
important works: the 1784 essay, "Answer to the Question: What is Enlightenment?"; 1785's 
Groundwork of the Metaphysics of Morals (his first work on moral philosophy); and, from 1786, 
Metaphysical Foundations of Natural Science. But Kant's fame ultimately arrived from an 
unexpected source. In 1786, Karl Leonhard Reinhold published a series of public letters on 
Kantian philosophy. In these letters, Reinhold framed Kant's philosophy as a response to the 
central intellectual controversy of the era: the Pantheism Dispute. Friedrich Jacobi had 
accused the recently deceased Gotthold Ephraim Lessing (a distinguished dramatist and 
philosophical essayist) of Spinozism. Such a charge, tantamount to atheism, was vigorously 
denied by Lessing's friend Moses Mendelssohn, leading to a bitter public dispute among 
partisans. The controversy gradually escalated into a debate about the values of the 
Enlightenment and the value of reason.

Reinhold maintained in his letters that Kant's Critique of Pure Reason could settle this dispute 
by defending the authority and bounds of reason. Reinhold's letters were widely read and 
made Kant the most famous philosopher of his era.


Later work[]

Kant published a second edition of the Critique of Pure Reason in 1787, heavily revising the 
first parts of the book. Most of his subsequent work focused on other areas of philosophy. He 
continued to develop his moral philosophy, notably in 1788's Critique of Practical Reason 
(known as the second Critique) and 1797's Metaphysics of Morals. The 1790 Critique of 
Judgment (the third Critique) applied the Kantian system to aesthetics and teleology. It was in 
this critique where Kant wrote one of his most popular statements: "it is absurd to hope that 
another Newton will arise in the future who will make comprehensible to us the production of a 
blade of grass according to natural laws".[83]

In 1792, Kant's attempt to publish the Second of the four Pieces of Religion within the Bounds 
of Bare Reason,[84] in the journal Berlinische Monatsschrift, met with opposition from the King's 
censorship commission, which had been established that same year in the context of the 
French Revolution.[85] Kant then arranged to have all four pieces published as a book, routing it 
through the philosophy department at the University of Jena to avoid the need for theological 
censorship.[85] This insubordination earned him a now famous reprimand from the King.[85] 
When he nevertheless published a second edition in 1794, the censor was so irate that he 
arranged for a royal order that required Kant never to publish or even speak publicly about 
religion.[85] Kant then published his response to the King's reprimand and explained himself, in 
the preface of The Conflict of the Faculties.[85]

He also wrote a number of semi-popular essays on history, religion, politics and other topics. 
These works were well received by Kant's contemporaries and confirmed his preeminent status 
in 18th-century philosophy. There were several journals devoted solely to defending and 
criticizing Kantian philosophy. Despite his success, philosophical trends were moving in 
another direction. Many of Kant's most important disciples and followers (including Reinhold, 
Beck and Fichte) transformed the Kantian position into increasingly radical forms of idealism. 
The progressive stages of revision of Kant's teachings marked the emergence of German 
Idealism. Kant opposed these developments and publicly denounced Fichte in an open letter in 
1799.[86] It was one of his final acts expounding a stance on philosophical questions. In 1800, a 
student of Kant named Gottlob Benjamin Jäsche (1762–1842) published a manual of logic for 
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teachers called Logik, which he had prepared at Kant's request. Jäsche prepared the Logik 
using a copy of a textbook in logic by Georg Friedrich Meier entitled Auszug aus der 
Vernunftlehre, in which Kant had written copious notes and annotations. The Logik has been 
considered of fundamental importance to Kant's philosophy, and the understanding of it. The 
great 19th-century logician Charles Sanders Peirce remarked, in an incomplete review of 
Thomas Kingsmill Abbott's English translation of the introduction to Logik, that "Kant's whole 
philosophy turns upon his logic."[87] Also, Robert Schirokauer Hartman and Wolfgang Schwarz, 
wrote in the translators' introduction to their English translation of the Logik, "Its importance 
lies not only in its significance for the Critique of Pure Reason, the second part of which is a 
restatement of fundamental tenets of the Logic, but in its position within the whole of Kant's 
work.”[88]


In Kant's essay "Answering the Question: What is Enlightenment?", he defined the 
Enlightenment as an age shaped by the Latin motto Sapere aude ("Dare to be wise"). Kant 
maintained that one ought to think autonomously, free of the dictates of external authority. His 
work reconciled many of the differences between the rationalist and empiricist traditions of the 
18th century. He had a decisive impact on the Romantic and German Idealist philosophies of 
the 19th century. His work has also been a starting point for many 20th century philosophers.

Kant asserted that, because of the limitations of argumentation in the absence of irrefutable 
evidence, no one could really know whether there is a God and an afterlife or not. For the sake 
of morality and as a ground for reason, Kant asserted, people are justified in believing in God, 
even though they could never know God's presence empirically.

Thus the entire armament of reason, in the undertaking that one can call pure philosophy, is in 
fact directed only at the three problems that have been mentioned [God, the soul, and 
freedom]. These themselves, however, have in turn their more remote aim, namely, what is to 
be done if the will is free, if there is a God, and if there is a future world. Now since these 
concern our conduct in relation to the highest end, the ultimate aim of nature which provides 
for us wisely in the disposition of reason is properly directed only to what is moral.[29]:674-5 (A 800-1/

The sense of an enlightened approach and the critical method required that "If one cannot 
prove that a thing is, he may try to prove that it is not. If he fails to do either (as often occurs), 
he may still ask whether it is in his interest to accept one or the other of the alternatives 
hypothetically, from the theoretical or the practical point of view. Hence the question no longer 
is as to whether perpetual peace is a real thing or not a real thing, or as to whether we may not 
be deceiving ourselves when we adopt the former alternative, but we must act on the 
supposition of its being real."[95] The presupposition of God, soul, and freedom was then a 
practical concern, for

Morality in itself constitutes a system, but happiness does not, except insofar as it is 
distributed precisely in accordance with morality. This, however, is possible only in the 
intelligible world, under a wise author and regent. Reason sees itself as compelled either to 
assume such a thing, together with life in such a world, which we must regard as a future one, 
or else to regard the moral laws as empty figments of the brain ...[29]:680 (A 811/B 839)

Kant drew a parallel between the Copernican revolution and the epistemology of his new 
transcendental philosophy, involving two interconnected foundations of his "critical 
philosophy":


• the epistemology of transcendental idealism and

• the moral philosophy of the autonomy of practical reason.


These teachings placed the active, rational human subject at the center of the cognitive and 
moral worlds. Kant argued that the rational order of the world as known by science was not 
just the accidental accumulation of sense perceptions.

Conceptual unification and integration is carried out by the mind through concepts or the 
"categories of the understanding" operating on the perceptual manifold within space and time. 
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The latter are not concepts,[96] but are forms of sensibility that are a priori necessary conditions 
for any possible experience. Thus the objective order of nature and the causal necessity that 
operates within it depend on the mind's processes, the product of the rule-based activity that 
Kant called, "synthesis." There is much discussion among Kant scholars about the correct 
interpretation of this train of thought.

The 'two-world' interpretation regards Kant's position as a statement of epistemological 
limitation, that we are not able to transcend the bounds of our own mind, meaning that we 
cannot access the "thing-in-itself". However, Kant also speaks of the thing in itself or 
transcendental object as a product of the (human) understanding as it attempts to conceive of 
objects in abstraction from the conditions of sensibility. Following this line of thought, some 
interpreters have argued that the thing in itself does not represent a separate ontological 
domain but simply a way of considering objects by means of the understanding alone – this is 
known as the two-aspect view.

The notion of the "thing in itself" was much discussed by philosophers after Kant. It was 
argued that because the "thing in itself" was unknowable, its existence must not be assumed. 
Rather than arbitrarily switching to an account that was ungrounded in anything supposed to 
be the "real," as did the German Idealists, another group arose to ask how our (presumably 
reliable) accounts of a coherent and rule-abiding universe were actually grounded. This new 
kind of philosophy became known as Phenomenology, and its founder was Edmund Husserl.

With regard to morality, Kant argued that the source of the good lies not in anything outside the 
human subject, either in nature or given by God, but rather is only the good will itself. A good 
will is one that acts from duty in accordance with the universal moral law that the autonomous 
human being freely gives itself. This law obliges one to treat humanity – understood as rational 
agency, and represented through oneself as well as others – as an end in itself rather than 
(merely) as means to other ends the individual might hold. This necessitates practical self-
reflection in which we universalize our reasons.

These ideas have largely framed or influenced all subsequent philosophical discussion and 
analysis. The specifics of Kant's account generated immediate and lasting controversy. 
Nevertheless, his theses – that the mind itself necessarily makes a constitutive contribution to 
its knowledge, that this contribution is transcendental rather than psychological, that 
philosophy involves self-critical activity, that morality is rooted in human freedom, and that to 
act autonomously is to act according to rational moral principles – have all had a lasting effect 
on subsequent philosophy.

Theory of perception[]

Main article: Critique of Pure Reason

Kant defines his theory of perception in his influential 1781 work the Critique of Pure Reason, 
which has often been cited as the most significant volume of metaphysics and epistemology in 
modern philosophy.[citation needed] Kant maintains that our understanding of the external world 
had its foundations not merely in experience, but in both experience and a priori concepts, 
thus offering a non-empiricist critique of rationalist philosophy, which is what has been referred 
to as his Copernican revolution.[97]

Firstly, Kant distinguishes between analytic and synthetic propositions:


1. Analytic proposition: a proposition whose predicate concept is contained in its subject 
concept; e.g., "All bachelors are unmarried," or, "All bodies take up space."


2. Synthetic proposition: a proposition whose predicate concept is not contained in its 
subject concept; e.g., "All bachelors are alone," or, "All bodies have weight."


An analytic proposition is true by nature of the meaning of the words in the sentence — we 
require no further knowledge than a grasp of the language to understand this proposition. On 
the other hand, a synthetic statement is one that tells us something about the world. The truth 
or falsehood of synthetic statements derives from something outside their linguistic content. In 
this instance, weight is not a necessary predicate of the body; until we are told the heaviness of 
the body we do not know that it has weight. In this case, experience of the body is required 
before its heaviness becomes clear. Before Kant's first Critique, empiricists (cf. Hume) and 
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rationalists (cf. Leibniz) assumed that all synthetic statements required experience to be 
known.

Kant contests this assumption by claiming that elementary mathematics, like arithmetic, is 
synthetic a priori, in that its statements provide new knowledge not derived from experience. 
This becomes part of his over-all argument for transcendental idealism. That is, he argues that 
the possibility of experience depends on certain necessary conditions — which he calls a priori 
forms — and that these conditions structure and hold true of the world of experience. His main 
claims in the "Transcendental Aesthetic" are that mathematic judgments are synthetic a priori 
and that space and time are not derived from experience but rather are its preconditions.

Once we have grasped the functions of basic arithmetic, we do not need empirical experience 
to know that 100 + 100 = 200, and so it appears that arithmetic is analytic. However, that it is 
analytic can be disproved by considering the calculation 5 + 7 = 12: there is nothing in the 
numbers 5 and 7 by which the number 12 can be inferred.[98] Thus "5 + 7" and "the cube root 
of 1,728" or "12" are not analytic because their reference is the same but their sense is not — 
the statement "5 + 7 = 12" tells us something new about the world. It is self-evident, and 
undeniably a priori, but at the same time it is synthetic. Thus Kant argued that a proposition 
can be synthetic and a priori.

Kant asserts that experience is based on the perception of external objects and a priori 
knowledge.[99] The external world, he writes, provides those things that we sense. But our mind 
processes this information and gives it order, allowing us to comprehend it. Our mind supplies 
the conditions of space and time to experience objects. According to the "transcendental unity 
of apperception", the concepts of the mind (Understanding) and perceptions or intuitions that 
garner information from phenomena (Sensibility) are synthesized by comprehension. Without 
concepts, perceptions are nondescript; without perceptions, concepts are meaningless. Thus 
the famous statement: "Thoughts without content are empty, intuitions [perceptions] without 
concepts are blind."[29]:193-4 (A 51/B 75)

Kant also claims that an external environment is necessary for the establishment of the self. 
Although Kant would want to argue that there is no empirical way of observing the self, we can 
see the logical necessity of the self when we observe that we can have different perceptions of 
the external environment over time. By uniting these general representations into one global 
representation, we can see how a transcendental self emerges. "I am therefore conscious of 
the identical self in regard to the manifold of the representations that are given to me in an 
intuition because I call them all together my representations, which constitute one."[29]:248 (B 135)


Categories of the Faculty of Understanding[]

Kant deemed it obvious that we have some objective knowledge of the world, such as, say, 
Newtonian physics. But this knowledge relies on synthetic, a priori laws of nature, like causality 
and substance. How is this possible?Kant' s solution was that the subject must supply laws 
that make experience of objects possible, and that these laws are synthetic, a priori laws of 
nature that apply to all objects before we experience them. To deduce all these laws, Kant 
examined experience in general, dissecting in it what is supplied by the mind from what is 
supplied by the given intuitions. This is commonly called a transcendental deduction.[100]

To begin with, Kant's distinction between the a posteriori being contingent and particular 
knowledge, and the a priori being universal and necessary knowledge, must be kept in mind. If 
we merely connect two intuitions together in a perceiving subject, the knowledge is always 
subjective because it is derived a posteriori, when what is desired is for the knowledge to be 
objective, that is, for the two intuitions to refer to the object and hold good of it for anyone at 
any time, not just the perceiving subject in its current condition. What else is equivalent to 
objective knowledge besides the a priori (universal and necessary knowledge)? Before 
knowledge can be objective, it must be incorporated under an a priori category of 
understanding.[100][101]
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For example, if a subject says, "The sun shines on the stone; the stone grows warm," all he 
perceives are phenomena. His judgment is contingent and holds no necessity. But if he says, 
"The sunshine causes the stone to warm," he subsumes the perception under the category of 
causality, which is not found in the perception, and necessarily synthesizes the concept 
sunshine with the concept heat, producing a necessarily universally true judgment.[100]

To explain the categories in more detail, they are the preconditions of the construction of 
objects in the mind. Indeed, to even think of the sun and stone presupposes the category of 
subsistence, that is, substance. For the categories synthesize the random data of the sensory 
manifold into intelligible objects. This means that the categories are also the most abstract 
things one can say of any object whatsoever, and hence one can have an a priori cognition of 
the totality of all objects of experience if one can list all of them. To do so, Kant formulates 
another transcendental deduction.[100]

Judgments are, for Kant, the preconditions of any thought. Man thinks via judgments, so all 
possible judgments must be listed and the perceptions connected within them put aside, so as 
to make it possible to examine the moments when the understanding is engaged in 
constructing judgments. For the categories are equivalent to these moments, in that they are 
concepts of intuitions in general, so far as they are determined by these moments universally 
and necessarily. Thus by listing all the moments, one can deduce from them all of the 
categories.[100]

One may now ask: How many possible judgments are there? Kant believed that all the possible 
propositions within Aristotle's syllogistic logic are equivalent to all possible judgments, and that 
all the logical operators within the propositions are equivalent to the moments of the 
understanding within judgments. Thus he listed Aristotle's system in four groups of three: 
quantity (universal, particular, singular), quality (affirmative, negative, infinite), relation 
(categorical, hypothetical, disjunctive) and modality (problematic, assertoric, apodeictic). The 
parallelism with Kant's categories is obvious: quantity (unity, plurality, totality), quality (reality, 
negation, limitation), relation (substance, cause, community) and modality (possibility, 
existence, necessity).[100]

The fundamental building blocks of experience, i.e. objective knowledge, are now in place. 
First there is the sensibility, which supplies the mind with intuitions, and then there is the 
understanding, which produces judgments of these intuitions and can subsume them under 
categories. These categories lift the intuitions up out of the subject's current state of 
consciousness and place them within consciousness in general, producing universally 
necessary knowledge. For the categories are innate in any rational being, so any intuition 
thought within a category in one mind is necessarily subsumed and understood identically in 
any mind. In other words, we filter what we see and hear.[100]


Transcendental schema doctrine[]

See also: Schema (Kant)

Kant ran into a problem with his theory that the mind plays a part in producing objective 
knowledge. Intuitions and categories are entirely disparate, so how can they interact? Kant's 
solution is the (transcendental) schema: a priori principles by which the transcendental 
imagination connects concepts with intuitions through time. All the principles are temporally 
bound, for if a concept is purely a priori, as the categories are, then they must apply for all 
times. Hence there are principles such as substance is that which endures through time, and 
the cause must always be prior to the effect.[100][102]. In the context of transcendental schema 
the concept of transcendental reflection is of a great importance[103].


Moral philosophy[

Kant developed his moral philosophy in three works: Groundwork of the Metaphysic of Morals 
(1785), Critique of Practical Reason (1788), and Metaphysics of Morals (1797).
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In Groundwork, Kant' tries to convert our everyday, obvious, rational[104] knowledge of morality 
into philosophical knowledge. The latter two works used "practical reason", which is based 
only on things about which reason can tell us, and not deriving any principles from experience, 
to reach conclusions which can be applied to the world of experience (in the second part of 
The Metaphysics of Morals).

Kant is known for his theory that there is a single moral obligation, which he called the 
"Categorical Imperative", and is derived from the concept of duty. Kant defines the demands of 
moral law as "categorical imperatives". Categorical imperatives are principles that are 
intrinsically valid; they are good in and of themselves; they must be obeyed in all situations and 
circumstances, if our behavior is to observe the moral law. The Categorical Imperative provides 
a test against which moral statements can be assessed. Kant also stated that the moral means 
and ends can be applied to the categorical imperative, that rational beings can pursue certain 
"ends" using the appropriate "means". Ends based on physical needs or wants create 
hypothetical imperatives. The categorical imperative can only be based on something that is an 
"end in itself", that is, an end that is not a means to some other need, desire, or purpose.[105] 
Kant believed that the moral law is a principle of reason itself, and is not based on contingent 
facts about the world, such as what would make us happy, but to act on the moral law which 
has no other motive than "worthiness to be happy".[29]:677 (A 806/B 834) Accordingly, he believed 
that moral obligation applies only to rational agents.[106]

Unlike a hypothetical imperative, a categorical imperative is an unconditional obligation; it has 
the force of an obligation regardless of our will or desires[107] In Groundwork of the Metaphysic 
of Morals (1785) Kant enumerated three formulations of the categorical imperative that he 
believed to be roughly equivalent.[108] In the same book, Kant stated:

Act only according to that maxim whereby you can, at the same time, will that it should 
become a universal law.[109]

According to Kant, one cannot make exceptions for oneself. The philosophical maxim on which 
one acts should always be considered to be a universal law without exception. One cannot 
allow oneself to do a particular action unless one thinks it appropriate that the reason for the 
action should become a universal law. For example, one should not steal, however dire the 
circumstances—because, by permitting oneself to steal, one makes stealing a universally 
acceptable act. This is the first formulation of the categorical imperative, often known as the 
universalizability principle.

Kant believed that, if an action is not done with the motive of duty, then it is without moral 
value. He thought that every action should have pure intention behind it; otherwise, it is 
meaningless. The final result is not the most important aspect of an action; rather, how the 
person feels while carrying out the action is the time when value is attached to the result.

In Groundwork of the Metaphysic of Morals, Kant also posited the "counter-utilitarian idea that 
there is a difference between preferences and values, and that considerations of individual 
rights temper calculations of aggregate utility", a concept that is an axiom in economics:[110]

Everything has either a price or a dignity. Whatever has a price can be replaced by something 
else as its equivalent; on the other hand, whatever is above all price, and therefore admits of no 
equivalent, has a dignity. But that which constitutes the condition under which alone something 
can be an end in itself does not have mere relative worth, i.e., price, but an intrinsic worth, i.e., 
a dignity. (p. 53, italics in original).

A phrase quoted by Kant, which is used to summarize the counter-utilitarian nature of his moral 
philosophy, is Fiat justitia, pereat mundus, ("Let justice be done, though the world perish"), 
which he translates loosely as "Let justice reign even if all the rascals in the world should perish 
from it". This appears in his 1795 Perpetual Peace: A Philosophical Sketch ("Zum ewigen 
Frieden. Ein philosophischer Entwurf"), Appendix 1.[111][112][113]


First formulation[]

The first formulation (Formula of Universal Law) of the moral imperative "requires that the 
maxims be chosen as though they should hold as universal laws of nature".[108] This formulation 
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in principle has as its supreme law the creed "Always act according to that maxim whose 
universality as a law you can at the same time will" and is the "only condition under which a will 
can never come into conflict with itself [....]"[114]

One interpretation of the first formulation is called the "universalizability test".[115] An agent's 
maxim, according to Kant, is his "subjective principle of human actions": that is, what the 
agent believes is his reason to act.[116] The universalisability test has five steps:


1. Find the agent's maxim (i.e., an action paired with its motivation). Take, for example, the 
declaration "I will lie for personal benefit". Lying is the action; the motivation is to fulfill 
some sort of desire. Together, they form the maxim.


2. Imagine a possible world in which everyone in a similar position to the real-world agent 
followed that maxim.


3. Decide if contradictions or irrationalities would arise in the possible world as a result of 
following the maxim.


4. If a contradiction or irrationality would arise, acting on that maxim is not allowed in the 
real world.


5. If there is no contradiction, then acting on that maxim is permissible, and is sometimes 
required.


(For a modern parallel, see John Rawls' hypothetical situation, the original position.)

Second formulation[]

The second formulation (or Formula of the End in Itself) holds that "the rational being, as by its 
nature an end and thus as an end in itself, must serve in every maxim as the condition 
restricting all merely relative and arbitrary ends".[108] The principle dictates that you "[a]ct with 
reference to every rational being (whether yourself or another) so that it is an end in itself in 
your maxim", meaning that the rational being is "the basis of all maxims of action" and "must 
be treated never as a mere means but as the supreme limiting condition in the use of all 
means, i.e., as an end at the same time".[117]

Third formulation[]

The third formulation (i.e. Formula of Autonomy) is a synthesis of the first two and is the basis 
for the "complete determination of all maxims". It states "that all maxims which stem from 
autonomous legislation ought to harmonize with a possible realm of ends as with a realm of 
nature".[108]

In principle, "So act as if your maxims should serve at the same time as the universal law (of all 
rational beings)", meaning that we should so act that we may think of ourselves as "a member 
in the universal realm of ends", legislating universal laws through our maxims (that is, a 
universal code of conduct), in a "possible realm of ends".[118] No one may elevate themselves 
above the universal law, therefore it is one's duty to follow the maxim(s).


Religion within the Bounds of Bare Reason[]

Main article: Religion within the Bounds of Bare Reason

Commentators, starting in the 20th century, have tended to see Kant as having a strained 
relationship with religion, though this was not the prevalent view in the 19th century. Karl 
Leonhard Reinhold, whose letters first made Kant famous, wrote "I believe that I may infer 
without reservation that the interest of religion, and of Christianity in particular, accords 
completely with the result of the Critique of Reason.".[119] Johann Schultz, who wrote one of the 
first Kant commentaries, wrote "And does not this system itself cohere most splendidly with 
the Christian religion? Do not the divinity and beneficence of the latter become all the more 
evident?"[120] This view continued throughout the 19th century, as noted by Friedrich Nietzsche, 
who said "Kant's success is merely a theologian's success."[121] The reason for these views 
was Kant's moral theology, and the widespread belief that his philosophy was the great 
antithesis to Spinozism, which had been convulsing the European academy for much of the 
18th century. Spinozism was widely seen as the cause of the Pantheism controversy, and as a 
form of sophisticated pantheism or even atheism. As Kant's philosophy disregarded the 
possibility of arguing for God through pure reason alone, for the same reasons it also 
disregarded the possibility of arguing against God through pure reason alone. This, coupled 
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with his moral philosophy (his argument that the existence of morality is a rational reason why 
God and an afterlife do and must exist), was the reason he was seen by many, at least through 
the end of the 19th century, as a great defender of religion in general and Christianity in 
particular.[citation needed]

Kant articulates his strongest criticisms of the organization and practices of religious 
organizations to those that encourage what he sees as a religion of counterfeit service to God.
[122] Among the major targets of his criticism are external ritual, superstition and a hierarchical 
church order. He sees these as efforts to make oneself pleasing to God in ways other than 
conscientious adherence to the principle of moral rightness in choosing and acting upon one's 
maxims. Kant's criticisms on these matters, along with his rejection of certain theoretical proofs 
grounded in pure reason (particularly the ontological argument) for the existence of God and 
his philosophical commentary on some Christian doctrines, have resulted in interpretations that 
see Kant as hostile to religion in general and Christianity in particular (e.g., Walsh 1967). 
Nevertheless, other interpreters consider that Kant was trying to mark off defensible from 
indefensible Christian belief.[123] Kant sees in Jesus Christ the affirmation of a "pure moral 
disposition of the heart" that "can make man well-pleasing to God".[122] Regarding Kant's 
conception of religion, some critics have argued that he was sympathetic to deism.[124] Other 
critics have argued that Kant's moral conception moves from deism to theism (as moral 
theism), for example Allen W. Wood[125] and Merold Westphal.[126] As for Kant's book Religion 
within the Bounds of Bare Reason,[84] it was emphasized that Kant reduced religiosity to 
rationality, religion to morality and Christianity to ethics.[127]


Idea of freedom[]

In the Critique of Pure Reason, Kant distinguishes between the transcendental idea of freedom, 
which as a psychological concept is "mainly empirical" and refers to "whether a faculty of 
beginning a series of successive things or states from itself is to be assumed"[29]:486 (A 448/B 467) 
and the practical concept of freedom as the independence of our will from the "coercion" or 
"necessitation through sensuous impulses". Kant finds it a source of difficulty that the practical 
idea of freedom is founded on the transcendental idea of freedom,[29]:533 (A 533-4/B 561-2) but for the 
sake of practical interests uses the practical meaning, taking "no account of... its 
transcendental meaning," which he feels was properly "disposed of" in the Third Antinomy, and 
as an element in the question of the freedom of the will is for philosophy "a real stumbling 
block" that has embarrassed speculative reason.[29]:486 (A 448/B 467)

Kant calls practical "everything that is possible through freedom", and the pure practical laws 
that are never given through sensuous conditions but are held analogously with the universal 
law of causality are moral laws. Reason can give us only the "pragmatic laws of free action 
through the senses", but pure practical laws given by reason a priori[29]:486 (A 448/B 467) dictate 
"what is to be done".[29]:674-6 (A 800-2/B 828-30) (The same distinction of transcendental and practical 
meaning can be applied to the idea of God, with the proviso that the practical concept of 
freedom can be experienced.[128])

Categories of freedom[]

In the Critique of Practical Reason, at the end of the second Main Part of the Analytics,[129] Kant 
introduces the categories of freedom, in analogy with the categories of understanding their 
practical counterparts. Kant's categories of freedom apparently function primarily as conditions 
for the possibility for actions (i) to be free, (ii) to be understood as free and (iii) to be morally 
evaluated. For Kant, although actions as theoretical objects are constituted by means of the 
theoretical categories, actions as practical objects (objects of practical use of reason, and 
which can be good or bad) are constituted by means of the categories of freedom. Only in this 
way can actions, as phenomena, be a consequence of freedom, and be understood and 
evaluated as such.[130]


Aesthetic philosophy[]
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Kant discusses the subjective nature of aesthetic qualities and experiences in Observations on 
the Feeling of the Beautiful and Sublime (1764). Kant's contribution to aesthetic theory is 
developed in the Critique of Judgment (1790) where he investigates the possibility and logical 
status of "judgments of taste." In the "Critique of Aesthetic Judgment," the first major division 
of the Critique of Judgment, Kant used the term "aesthetic" in a manner that, according to 
Kant scholar W.H. Walsh, differs from its modern sense.[131] In the Critique of Pure Reason, to 
note essential differences between judgments of taste, moral judgments, and scientific 
judgments, Kant abandoned the term "aesthetic" as "designating the critique of taste," noting 
that judgments of taste could never be "directed" by "laws a priori."[132] After A. G. 
Baumgarten, who wrote Aesthetica (1750–58),[133] Kant was one of the first philosophers to 
develop and integrate aesthetic theory into a unified and comprehensive philosophical system, 
utilizing ideas that played an integral role throughout his philosophy.[134]

In the chapter "Analytic of the Beautiful" in the Critique of Judgment, Kant states that beauty is 
not a property of an artwork or natural phenomenon, but is instead consciousness of the 
pleasure that attends the 'free play' of the imagination and the understanding. Even though it 
appears that we are using reason to decide what is beautiful, the judgment is not a cognitive 
judgment,[135] "and is consequently not logical, but aesthetical" (§ 1). A pure judgement of taste 
is subjective since it refers to the emotional response of the subject and is based upon nothing 
but esteem for an object itself: it is a disinterested pleasure, and we feel that pure judgements 
of taste (i.e. judgements of beauty), lay claim to universal validity (§§ 20–22). It is important to 
note that this universal validity is not derived from a determinate concept of beauty but from 
common sense (§40). Kant also believed that a judgement of taste shares characteristics 
engaged in a moral judgement: both are disinterested, and we hold them to be universal. In the 
chapter "Analytic of the Sublime" Kant identifies the sublime as an aesthetic quality that, like 
beauty, is subjective, but unlike beauty refers to an indeterminate relationship between the 
faculties of the imagination and of reason, and shares the character of moral judgments in the 
use of reason. The feeling of the sublime, divided into two distinct modes (the mathematical 
and the dynamical sublime), describes two subjective moments that concern the relationship of 
the faculty of the imagination to reason. Some commentators[136] argue that Kant's critical 
philosophy contains a third kind of the sublime, the moral sublime, which is the aesthetic 
response to the moral law or a representation, and a development of the "noble" sublime in 
Kant's theory of 1764. The mathematical sublime results from the failure of the imagination to 
comprehend natural objects that appear boundless and formless, or appear "absolutely 
great" (§§ 23–25). This imaginative failure is then recuperated through the pleasure taken in 
reason's assertion of the concept of infinity. In this move the faculty of reason proves itself 
superior to our fallible sensible self (§§ 25–26). In the dynamical sublime there is the sense of 
annihilation of the sensible self as the imagination tries to comprehend a vast might. This 
power of nature threatens us but through the resistance of reason to such sensible annihilation, 
the subject feels a pleasure and a sense of the human moral vocation. This appreciation of 
moral feeling through exposure to the sublime helps to develop moral character.

Kant developed a distinction between an object of art as a material value subject to the 
conventions of society and the transcendental condition of the judgment of taste as a "refined" 
value in the propositions of his Idea of A Universal History (1784). In the Fourth and Fifth 
Theses of that work he identified all art as the "fruits of unsociableness" due to men's 
"antagonism in society"[137] and, in the Seventh Thesis, asserted that while such material 
property is indicative of a civilized state, only the ideal of morality and the universalization of 
refined value through the improvement of the mind "belongs to culture".[138]


Political philosophy[]

Main article: Political philosophy of Immanuel Kant


In Perpetual Peace: A Philosophical Sketch,[139] Kant listed several conditions that he thought 
necessary for ending wars and creating a lasting peace. They included a world of constitutional 
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republics.[140] His classical republican theory was extended in the Science of Right, the first part 
of the Metaphysics of Morals (1797).[141] Kant believed that universal history leads to the 
ultimate world of republican states at peace, but his theory was not pragmatic. The process 
was described in "Perpetual Peace" as natural rather than rational:

The guarantee of perpetual peace is nothing less than that great artist, nature...In her 
mechanical course we see that her aim is to produce a harmony among men, against their will, 
and indeed through their discord. As a necessity working according to laws we do not know, 
we call it destiny. But, considering its designs in universal history, we call it "providence," 
inasmuch as we discern in it the profound wisdom of a higher cause which predetermines the 
course of nature and directs it to the objective final end of the human race.[142]

Kant's political thought can be summarized as republican government and international 
organization. "In more characteristically Kantian terms, it is doctrine of the state based upon 
the law (Rechtsstaat) and of eternal peace. Indeed, in each of these formulations, both terms 
express the same idea: that of legal constitution or of 'peace through law'. Kant's political 
philosophy, being essentially a legal doctrine, rejects by definition the opposition between 
moral education and the play of passions as alternate foundations for social life. The state is 
defined as the union of men under law. The state is constituted by laws which are necessary a 
priori because they flow from the very concept of law. "A regime can be judged by no other 
criteria nor be assigned any other functions, than those proper to the lawful order as such." [143]

He opposed "democracy," which at his time meant direct democracy, believing that majority 
rule posed a threat to individual liberty. He stated, "...democracy is, properly speaking, 
necessarily a despotism, because it establishes an executive power in which 'all' decide for or 
even against one who does not agree; that is, 'all,' who are not quite all, decide, and this is a 
contradiction of the general will with itself and with freedom."[144] As with most writers at the 
time, he distinguished three forms of government i.e. democracy, aristocracy, and monarchy 
with mixed government as the most ideal form of it.


Anthropology[]


5 DM 1974 D silver coin commemorating the 250th birthday of Immanuel Kant in Königsberg

Kant lectured on anthropology, the study of human nature, for twenty-three and a half years.[145] 
His Anthropology from a Pragmatic Point of View was published in 1798. (This was the subject 
of Michel Foucault's secondary dissertation for his State doctorate, Introduction to Kant's 
Anthropology.) Kant's Lectures on Anthropology were published for the first time in 1997 in 
German.[146] Introduction to Kant's Anthropology was translated into English and published by 
the Cambridge Texts in the History of Philosophy series in 2006.[147]

Kant was among the first people of his time to introduce anthropology as an intellectual area of 
study, long before the field gained popularity, and his texts are considered to have advanced 
the field. His point of view was to influence the works of later philosophers such as Martin 
Heidegger and Paul Ricoeur.

Kant was also the first to suggest using a dimensionality approach to human diversity. He 
analyzed the nature of the Hippocrates-Galen four temperaments and plotted them in two 
dimensions: (1) "activation", or energetic aspect of behaviour, and (2) "orientation on 
emotionality".[148] Cholerics were described as emotional and energetic; Phlegmatics as 
balanced and weak; Sanguines as balanced and energetic, and Melancholics as emotional and 
weak. These two dimensions reappeared in all subsequent models of temperament and 
personality traits.

Kant viewed anthropology in two broad categories: (1) the physiological approach, which he 
referred to as "what nature makes of the human being"; and (2) the pragmatic approach, which 
explored the things that a human "can and should make of himself."[149]


Racism[]
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Kant was one of the most notable Enlightenment thinkers to promote racism, and was one of 
the central figures in the birth of modern "scientific" racism. Where previous figures such as 
Carl Linnaeus and Johann Friedrich Blumenbach had supposed only "empirical" observation 
for racism, Kant produced a full-blown theory of race. Using the Four Temperaments of ancient 
Greece, he proposed a hierarchy of four racial categories: white Europeans, yellow Asians, 
black Africans, and red Amerindians.[39][37][36][38][150][151]

Kant wrote that "[Whites] contain all the impulses of nature in affects and passions, all talents, 
all dispositions to culture and civilization and can as readily obey as govern. They are the only 
ones who always advance to perfection.” He describes South Asians as "educated to the 
highest degree but only in the arts and not in the sciences". He goes on that Hindustanis can 
never reach the level of abstract concepts and that a "great hindustani man" is one who has 
"gone far in the art of deception and has much money". He stated that the Hindus always stay 
the way they are and can never advance. About black Africans, Kant wrote that "they can be 
educated but only as servants, that is they allow themselves to be trained". He quotes David 
Hume as challenging anyone to "cite a [single] example in which a Negro has shown talents" 
and asserts that, among the "hundreds of thousands" of blacks transported during the Atlantic 
slave trade, even among the freed "still not a single one was ever found who presented 
anything great in art or science or any other praiseworthy quality". To Kant, "the Negro can be 
disciplined and cultivated, but is never genuinely civilized. He falls of his own accord into 
savagery." Native Americans, Kant opined, "cannot be educated". He calls them unmotivated, 
lacking affect, passion and love, describing them as too weak for labor, unfit for any culture, 
and too phlegmatic for diligence. He said the Native Americans are "far below the Negro, who 
undoubtedly holds the lowest of all remaining levels by which we designate the different 
races". Kant stated that "Americans and Blacks cannot govern themselves. They thus serve 
only for slaves."[151][37][36][152]

Kant was an opponent of miscegenation, believing that whites would be "degraded" and the 
"fusing of races" is undesireable, for "not every race adopts the morals and customs of the 
Europeans". He stated that "instead of assimilation, which was intended by the melting 
together of the various races, Nature has here made a law of just the opposite".[153] He believed 
that in the future all races would be extinguished, except that of the whites.[151]

Charles W. Mills wrote that Kant has been "sanitized for public consumption", his racist works 
conveniently ignored.[151] Robert Bernasconi stated that Kant "supplied the first scientific 
definition of race". Emmanuel Chukwudi Eze is credited with bringing Kant's contributions to 
racism to light in the 1990s among Western philosophers, who often gloss over this part of his 
life and works.[38] He wrote about Kant's ideas of race:

Kant’s position on the importance of skin color not only as encoding but as proof of this 
codification of rational superiority or inferiority is evident in a comment he made on the subject 
of the reasoning capacity of a “black” person. When he evaluated a statement made by an 
African, Kant dismissed the statement with the comment: “this fellow was quite black from 
head to foot, a clear proof that what he said was stupid.” It cannot, therefore, be argued that 
skin color for Kant was merely a physical characteristic. It is, rather, evidence of an unchanging 
and unchangeable moral quality.

— Emmanuel Chukwudi Eze, "The Color of Reason: The Idea of ‘Race’ in Kant’s Anthropology", 
Postcolonial African Philosophy: A Critical Reader (1997)[36]
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David Hume 


(/hjuːm/; born David Home; 7 May 1711 NS (26 April 1711 OS) – 25 August 1776)[9] was a 
Scottish Enlightenment philosopher, historian, economist, and essayist, who is best known 
today for his highly influential system of philosophical empiricism, skepticism, and naturalism.[1] 
Beginning with A Treatise of Human Nature (1739–40), Hume strove to create a naturalistic 
science of man that examined the psychological basis of human nature. Hume argued against 
the existence of innate ideas, positing that all human knowledge derives solely from 
experience. This places him with Francis Bacon, Thomas Hobbes, John Locke, and George 
Berkeley, as a British Empiricist.[10]


In Dialogues concerning Natural Religion (1779), David Hume also attributes the argument to 
Epicurus:

Epicurus’s old questions are yet unanswered. Is he willing to prevent evil, but not able? then is 
he impotent. Is he able, but not willing? then is he malevolent. Is he both able and willing? 
whence then is evil


Hume argued that inductive reasoning and belief in causality cannot be justified rationally; 
instead, they result from custom and mental habit. We never actually perceive that one event 
causes another, but only experience the "constant conjunction" of events. This problem of 
induction means that to draw any causal inferences from past experience it is necessary to 
presuppose that the future will resemble the past, a presupposition which cannot itself be 
grounded in prior experience.[11]

An opponent of philosophical rationalists, Hume held that passions rather than reason govern 
human behaviour, famously proclaiming that "Reason is, and ought only to be the slave of the 
passions".[12][10] Hume was also a sentimentalist who held that ethics are based on emotion or 
sentiment rather than abstract moral principle. He maintained an early commitment to 
naturalistic explanations of moral phenomena, and is usually taken to have first clearly 
expounded the is–ought problem, or the idea that a statement of fact alone can never give rise 
to a normative conclusion of what ought to be done.[13]

Hume also denied that humans have an actual conception of the self, positing that we 
experience only a bundle of sensations, and that the self is nothing more than this bundle of 
causally-connected perceptions. Hume's compatibilist theory of free will takes causal 
determinism as fully compatible with human freedom.[14] His views on philosophy of religion, 
including his rejection of miracles and the argument from design for God's existence, were 
especially controversial for their time.

Hume influenced utilitarianism, logical positivism, the philosophy of science, early analytic 
philosophy, cognitive science, theology, and many other fields and thinkers. Immanuel Kant 
credited Hume as the inspiration who had awakened him from  
Hume was born on 26 April 1711 (Old Style), as David Home, in a tenement on the northside 
of Edinburgh's Lawnmarket. He was the second of two sons to Joseph Home, an advocate of 
Ninewells, and Katherine Home (née Falconer), daughter of Sir David Falconer.[15] Joseph died 
just after David's second birthday, so Katherine, who never remarried, raised Hume and his 
brother on her own.[16]

Hume changed the spelling of his family name in 1734, as the surname 'Home' (pronounced 
like 'Hume') was not known in England. Hume never married and lived partly at his Chirnside 
family home in Berwickshire, which had belonged to the family since the 16th century. His 
finances as a young man were very "slender", as his family was not rich and, as a younger son, 
he had little patrimony to live on.[17]

Hume attended the University of Edinburgh at an unusually early age—either 12 or possibly as 
young as 10—at a time when 14 was the typical age. Initially, Hume considered a career in law, 
because of his family. However, in his words, he came to have:[17]
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…an insurmountable aversion to everything but the pursuits of Philosophy and general 
Learning; and while [my family] fanceyed I was poring over Voet and Vinnius, Cicero and Virgil 
were the Authors which I was secretly devouring.

He had little respect for the professors of his time, telling a friend in 1735 that "there is nothing 
to be learnt from a Professor, which is not to be met with in Books".[18] He did not graduate.[19]

"Disease of the learned"[]

Aged 18 or so, Hume made a philosophical discovery that opened him up to "a new Scene of 
Thought", inspiring him "to throw up every other Pleasure or Business to apply entirely to it".[20] 
As he did not recount what this scene exactly was, commentators have offered a variety of 
speculations.[21] One prominent interpretation among contemporary Humean scholarship is that 
this new "scene of thought" was Hume's realisation that Francis Hutcheson's theory of moral 
sense could be applied to the understanding of morality as well.

From this inspiration, Hume set out to spend a minimum of 10 years reading and writing. He 
soon came to the verge of a mental breakdown, first starting with a coldness—which he 
attributed to a "Laziness of Temper"—that lasted about nine months. Later, some scurvy spots 
broke out on his fingers, persuading Hume's physician to diagnose Hume as suffering from the 
"Disease of the Learned".

Hume wrote that he "went under a Course of Bitters and Anti-Hysteric Pills", taken along with a 
pint of claret every day. He also decided to have a more active life to better continue his 
learning.[22] His health improved somewhat, but in 1731 he was afflicted with a ravenous 
appetite and palpitations of the heart. After eating well for a time, he went from being "tall, lean 
and raw-bon'd" to being "sturdy, robust [and] healthful-like."[23][24][25] Indeed, Hume would 
become well known for being obese and a fondness for good port and cheese.[26]

At 25 years of age, although having noble ancestry, Hume had no source of income and no 
learned profession. As was common at his time, he became a merchant's assistant, despite 
having to leave his native Scotland. He travelled via Bristol to La Flèche in Anjou, France. There 
he had frequent discourse with the Jesuits of the College of La Flèche.[27]

Hume was derailed in his attempts to start a university career by protests over his alleged 
"atheism",[28][29] also lamenting that his literary debut, A Treatise of Human Nature, "fell dead-
born from the press."[15] However, he found literary success in his lifetime as an essayist, and a 
career as a librarian at the University of Edinburgh. His tenure there, and the access to research 
materials it provided, resulted in Hume's writing the massive six-volume The History of 
England, which became a bestseller and the standard history of England in its day. For over 60 
years, Hume was the dominant interpreter of English history.[30]:120 He described his "love for 
literary fame" as his "ruling passion"[15] and judged his two late works, the so-called "first" and 
"second" enquiries, An Enquiry Concerning Human Understanding and An Enquiry Concerning 
the Principles of Morals, as his greatest literary and philosophical achievements.[15] He would 
ask of his contemporaries to judge him on the merits of the later texts alone, rather than on the 
more radical formulations of his early, youthful work, dismissing his philosophical debut as 
juvenilia: "A work which the Author had projected before he left College."[31] Despite Hume's 
protestations, a general consensus exists today that his most important arguments and 
philosophically distinctive doctrines are found in the original form they take in the Treatise. 
Though only 23 years old when starting this work, it is now regarded as one of the most 
important in the history of Western philosophy.[13]

1730s[] 
Hume worked for four years on his first major work, A Treatise of Human Nature, subtitled 
"Being an Attempt to Introduce the Experimental Method of Reasoning into Moral Subjects", 
completing it in 1738 at the age of 28. Although many scholars today consider the Treatise to 
be Hume's most important work and one of the most important books in Western philosophy, 
critics in Great Britain at the time described it as "abstract and unintelligible".[32] As Hume had 
spent most of his savings during those four years,[22] he resolved "to make a very rigid frugality 
supply [his] deficiency of fortune, to maintain unimpaired my independency, and to regard 
every object as contemptible except the improvements of my talents in literature".[33]:352
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Despite the disappointment, Hume later wrote: "Being naturally of a cheerful and sanguine 
temper, I soon recovered from the blow and prosecuted with great ardour my studies in the 
country."[33]:352 There, in an attempt to make his larger work better known and more intelligible, 
he published the An Abstract of a Book lately Published as a summary of the main doctrines of 
the Treatise, without revealing its authorship.[34] Although there has been some academic 
speculation as to who actually wrote this pamphlet,[35] it is generally regarded as Hume's 
creation.[36]

1740s[edit] 
After the publication of Essays Moral and Political in 1741—included in the later edition as 
Essays, Moral, Political, and Literary—Hume applied for the Chair of Pneumatics and Moral 
Philosophy at the University of Edinburgh. However, the position was given to William 
Cleghorn[37] after Edinburgh ministers petitioned the town council not to appoint Hume 
because he was seen as 

In 1745, during the Jacobite risings, Hume tutored the Marquess of Annandale (1720–92), an 
engagement that ended in disarray after about a year.[39] Hume then started his great historical 
work, The History of England, taking fifteen years and running to over a million words. During 
this time he was also involved with the Canongate Theatre through his friend John Home, a 
preacher.[40]

In this context, he associated with Lord Monboddo and other Scottish Enlightenment 
luminaries in Edinburgh. From 1746, Hume served for three years as secretary to General 
James St Clair, who was envoy to the courts of Turin and Vienna. At that time Hume also wrote 
Philosophical Essays Concerning Human Understanding, later published as An Enquiry 
Concerning Human Understanding. Often called the First Enquiry, it proved little more 
successful than the Treatise, perhaps because of the publication of his short autobiography My 
Own Life, which "made friends difficult for the first Enquiry".[41].

In 1749 he went to live with his brother in the countryside, although he associated with Lord 
Monboddo and other Scottish Enlightenment luminaries in Edinburgh.

1750s-mid 1760s[]

Hume's religious views were often suspect and, in the 1750s, it was necessary for his friends to 
avert a trial against him on the charge of heresy. However, he "would not have come and could 
not be forced to attend if he said he was not a member of the Established Church".[42] Hume 
failed to gain the chair of philosophy at the University of Glasgow due to his religious views. By 
this time, he had published the Philosophical Essays, which were decidedly anti-religious. Even 
Adam Smith, his personal friend who had vacated the Glasgow philosophy chair, was against 
his appointment out of concern that public opinion would be against it.[43]

Hume returned to Edinburgh in 1751. In the following year, the Faculty of Advocates hired him 
to be their Librarian, a job in which he would receive little to no pay, but which nonetheless 
gave him "the command of a large library".[i][15]:11 This resource enabled him to continue 
historical research for The History of England. Hume's volume of Political Discourses, written in 
1749 and published by Kincaid & Donaldson in 1752,[44] was the only work he considered 
successful on first publication.[15]:10

Eventually, with the publication of his six-volume The History of England between 1754 and 
1762, Hume achieved the fame that he coveted.[45] The volumes traced events from the 
Invasion of Julius Caesar to the Revolution of 1688, and was a bestseller in its day. Hume was 
also a longtime friend of bookseller Andrew Millar, who sold Hume's History (after acquiring the 
rights from Scottish bookseller Gavin Hamilton[46]), although the relationship was sometimes 
complicated. Letters between them illuminate both men's interest in the success of the History. 
In 1762 Hume moved from Jack's Land on the Canongate to James Court on the Lawnmarket. 
He sold the house to James Boswell in 1766.[47]
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From 1763 to 1765, Hume was invited to attend Lord Hertford in Paris, where he became 
secretary to the British embassy.[48] Hume was well received in Paris, and while there he met 
with Isaac de Pinto.[49]

In 1766, Hume left Paris to accompany Jean-Jacques Rousseau to England. Once there, he 
and Rousseau fell out,[50] leaving Hume sufficiently worried about the damage to his reputation 
from the quarrel with Rousseau (who is generally believed to have suffered from paranoia[citation 
needed]). So much so, that Hume would author an account of the dispute, titling it "A concise and 
genuine account of the dispute between Mr. Hume and Mr. Rousseau".[51]

In 1765, Hume served as British Chargé d'affaires, writing "despatches to the British Secretary 
of State".[52] He wrote of his Paris life, "I really wish often for the plain roughness of The Poker 
Club of Edinburgh…to correct and qualify so much lusciousness."[53] In 1766, upon returning to 
Britain, Hume encouraged Lord Hertford to invest in a number of slave plantations, acquired by 
George Colebrooke and others in the Windward Islands.[54] In 1767, Hume was appointed 
Under Secretary of State for the Northern Department. Here, he wrote that he was given "all 
the secrets of the Kingdom". In 1769 he returned to James' Court in Edinburgh, where he 
would live from 1771 until his death in 1776.

Hume's nephew and namesake, David Hume of Ninewells (1757–1838), was a co-founder of 
the Royal Society of Edinburgh in 1783. He was a Professor of Scots Law at Edinburgh 
University and rose to be Principal Clerk of Session in the Scottish High Court and Baron of the 
Exchequer. He is buried with his uncle in Old Calton Cemetery.[55]

Autobiography[]

In the last year of his life, Hume wrote an extremely brief autobiographical essay titled "My 
Own Life",[15] summing up his entire life in "fewer than 5 pages",[56] and notably contains many 
interesting judgments that have been of enduring interest to subsequent readers of Hume.[57][58] 
Donald Seibert (1984), a scholar of 18th-century literature, judged it a "remarkable 
autobiography, even though it may lack the usual attractions of that genre. Anyone hankering 
for startling revelations or amusing anecdotes had better look elsewhere."[57]

Despite condemning vanity as a dangerous passion[59], in his autobiography Hume confesses 
his belief that the "love of literary fame" had served as his "ruling passion" in life, and claims 
that this desire "never soured my temper, notwithstanding my frequent disappointments". One 
such disappointment Hume discusses in this account is in the initial literary reception of the 
Treatise, which he claims to have overcome by means of the success of the Essays: "the work 
was favourably received, and soon made me entirely forget my former disappointment". Hume, 
in his own retrospective judgment, argues that his philosophical debut's apparent failure "had 
proceeded more from the manner than the matter". He thus suggests that "I had been guilty of 
a very usual indiscretion, in going to the press too early."

Hume also provides an unambiguous self-assessment of the relative value of his works: that 
"my Enquiry concerning the Principles of Morals; which, in my own opinion (who ought not to 
judge on that subject) is of all my writings, historical, philosophical, or literary, incomparably the 
best." He also wrote of his social relations: "My company was not unacceptable to the young 
and careless, as well as to the studious and literary", noting of his complex relation to religion, 
as well as to the state, that "though I wantonly exposed myself to the rage of both civil and 
religious factions, they seemed to be disarmed in my behalf of their wonted fury". He goes on 
to profess of his character: "My friends never had occasion to vindicate any one circumstance 
of my character and conduct." Hume concludes the essay with a frank admission:[15]

I cannot say there is no vanity in making this funeral oration of myself, but I hope it is not a 
misplaced one; and this is a matter of fact which is easily cleared and ascertained.

Death[] 
Diarist and biographer James Boswell saw Hume a few weeks before his death from a form of 
abdominal cancer. Hume told him that he sincerely believed it a "most unreasonable fancy" 
that there might be life after death.[60][61] asked that his body be interred in a "simple Roman 
tomb", requesting in his will that it be inscribed only with his name and the year of his birth and 
death, "leaving it to Posterity to add the Rest".[62]
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David Hume died at the southwest corner of St. Andrew's Square in Edinburgh's New Town, at 
what is now 21 Saint David Street.[63] A popular story, consistent with some historical evidence, 
suggests that the street may have been named after Hume.[64]

His tomb stands, as he wished it, on the southwestern slope of Calton Hill, in the Old Calton 
Cemetery. Adam Smith later recounted Hume's amusing speculation that he might ask Charon, 
Hades' ferryman, to allow him a few more years of life in order to see "the downfall of some of 
the prevailing systems of superstition". The ferryman replied, "You loitering rogue, that will not 
happen these many hundred years.… Get into the boat this instant."[65]

Writings[]

A Treatise of Human Nature begins with the introduction: "'Tis evident, that all the sciences 
have a relation, more or less, to human nature.… Even Mathematics, Natural Philosophy, and 
Natural Religion, are in some measure dependent on the science of Man."[66] The science of 
man, as Hume explains, is the "only solid foundation for the other sciences" and that the 
method for this science requires both experience and observation as the foundations of a 
logical argument.[66]:7 In regards to this, philosophical historian Frederick Copleston (1999) 
suggests that it was Hume's aim to apply to the science of man the method of experimental 
philosophy (the term that was current at the time to imply Natural philosophy), and that 
"Hume's plan is to extend to philosophy in general the methodological limitations of Newtonian 
physics."[67]

Until recently, Hume was seen as a forerunner of logical positivism, a form of anti-metaphysical 
empiricism. According to the logical positivists (in summary of their verification principle), 
unless a statement could be verified by experience, or else was true or false by definition (i.e. 
either tautological or contradictory), then it was meaningless. Hume, on this view, was a proto-
positivist, who, in his philosophical writings, attempted to demonstrate the ways in which 
ordinary propositions about objects, causal relations, the self, and so on, are semantically 
equivalent to propositions about one's experiences.[68][failed verification]

Many commentators have since rejected this understanding of Humean empiricism, stressing 
an epistemological (rather than a semantic) reading of his project.[ii] According to this opposing 
view, Hume's empiricism consisted in the idea that it is our knowledge, and not our ability to 
conceive, that is restricted to what can be experienced. Hume thought that we can form beliefs 
about that which extends beyond any possible experience, through the operation of faculties 
such as custom and the imagination, but he was sceptical about claims to knowledge on this 
basis.


Impressions and ideas[]

A central doctrine of Hume's philosophy, stated in the very first lines of the Treatise of Human 
Nature, is that the mind consists of perceptions, or the mental objects which are present to it, 
and which divide into two categories: "All the perceptions of the human mind resolve 
themselves into two distinct kinds, which I shall call impressions and ideas." Hume believed 
that it would "not be very necessary to employ many words in explaining this distinction", 
which commentators have generally taken to mean the distinction between feeling and 
thinking.[69] Controversially, Hume, in some sense, may regard the distinction as a matter of 
degree, as he takes impressions to be distinguished from ideas on the basis of their force, 
liveliness, and vivacity—what Henry E. Allison (2008) calls the "FLV criterion."[70] Ideas are 
therefore "faint" impressions. For example, experiencing the painful sensation of touching the 
handle of a hot pan is more forceful than simply thinking about touching a hot pan. According 
to Hume, impressions are meant to be the original form of all our ideas. From this, Don Garrett 
(2002) has coined the term copy principle,[69] referring to Hume's doctrine that all ideas are 
ultimately copied from some original impression, whether it be a passion or sensation, from 
which they derive.[70]


Simple and complex[]
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After establishing the forcefulness of impressions and ideas, these two categories are further 
broken down into simple and complex: “simple perceptions or impressions and ideas are such 
as admit of no distinction nor separation”, whereas “the complex are the contrary to these, and 
may be distinguished into parts”.[66] When looking at an apple, a person experiences a variety 
of colour-sensations—what Hume notes as a complex impression. Similarly, a person 
experiences a variety of taste-sensations, tactile-sensations, and smell-sensations when biting 
into an apple, with the overall sensation—again, a complex impression. Thinking about an 
apple allows a person to form complex ideas, which are made of similar parts as the complex 
impressions they were developed from, but which are also less forceful. Hume believes that 
complex perceptions can be broken down into smaller and smaller parts until perceptions are 
reached that have no parts of their own, and these perceptions are thus referred to as simple.


Principles of association[]

A person's imagination, regardless of how boundless it may seem, is confined to the mind's 
ability to recombine the information it has already acquired from the body's sensory experience 
(the ideas that have been derived from impressions). In addition, "as our imagination takes our 
most basic ideas and leads us to form new ones, it is directed by three principles of 
association, namely, resemblance, contiguity, and cause and effect":[71]


• The principle of resemblance refers to the tendency of ideas to become associated if 
the objects they represent resemble one another. For example, someone looking at an 
illustration of a flower can conceive of an idea of the physical flower because the idea of 
the illustrated object is associated with the idea of the physical object.


• The principle of contiguity describes the tendency of ideas to become associated if the 
objects they represent are near to each other in time or space, such as when the thought 
of a crayon in a box leads one to think of the crayon contiguous to it.


• The principle of cause and effect refers to the tendency of ideas to become associated 
if the objects they represent are causally related, which explains how remembering a 
broken window can make someone think of a ball that had caused the window to 
shatter.


Hume elaborates more on the last principle, explaining that, when somebody observes that 
one object or event consistently produces the same object or event, that results in "an 
expectation that a particular event (a 'cause') will be followed by another event (an 'effect') 
previously and constantly associated with it".[72] Hume calls this principle custom, or habit, 
saying that "custom...renders our experience useful to us, and makes us expect, for the future, 
a similar train of events with those which have appeared in the past".[29] However, even though 
custom can serve as a guide in life, it still only represents an expectation. In other words:[73]

Experience cannot establish a necessary connection between cause and effect, because we 
can imagine without contradiction a case where the cause does not produce its usual effect…
the reason why we mistakenly infer that there is something in the cause that necessarily 
produces its effect is because our past experiences have habituated us to think in this way.

Continuing this idea, Hume argues that "only in the pure realm of ideas, logic, and 
mathematics, not contingent on the direct sense awareness of reality, [can] causation safely…
be applied—all other sciences are reduced to probability".[74][29] He uses this scepticism to 
reject metaphysics and many theological views on the basis that they are not grounded in fact 
and observations, and are therefore beyond the reach of human understanding.


Induction and causation[]

The cornerstone of Hume's epistemology is the problem of induction. This may be the area of 
Hume's thought where his scepticism about human powers of reason is most pronounced.[75] 
The problem revolves around the plausibility of inductive reasoning, that is, reasoning from the 
observed behaviour of objects to their behaviour when unobserved. As Hume wrote, induction 
concerns how things behave when they go "beyond the present testimony of the senses, or 
the records of our memory".[76] Hume argues that we tend to believe that things behave in a 
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regular manner, meaning that patterns in the behaviour of objects seem to persist into the 
future, and throughout the unobserved present.[77] Hume's argument is that we cannot 
rationally justify the claim that nature will continue to be uniform, as justification comes in only 
two varieties—demonstrative reasoning and probable reasoning[iii]—and both of these are 
inadequate. With regard to demonstrative reasoning, Hume argues that the uniformity principle 
cannot be demonstrated, as it is "consistent and conceivable" that nature might stop being 
regular.[78] Turning to probable reasoning, Hume argues that we cannot hold that nature will 
continue to be uniform because it has been in the past. As this is using the very sort of 
reasoning (induction) that is under question, it would be circular reasoning.[79] Thus, no form of 
justification will rationally warrant our inductive inferences.

Hume's solution to this problem is to argue that, rather than reason, natural instinct explains 
the human practice of making inductive inferences. He asserts that "Nature, by an absolute 
and uncontroulable [sic] necessity has determin'd us to judge as well as to breathe and feel." In 
1985, and in agreement with Hume, John D. Kenyon writes:[80]

Reason might manage to raise a doubt about the truth of a conclusion of natural inductive 
inference just for a moment ... but the sheer agreeableness of animal faith will protect us from 
excessive caution and sterile suspension of belief.

Others, such as Charles Sanders Peirce, have demurred from Hume's solution,[81] while some, 
such as Kant and Karl Popper, have thought that Hume's analysis has "posed a most 
fundamental challenge to all human knowledge claims".[82]

The notion of causation is closely linked to the problem of induction. According to Hume, we 
reason inductively by associating constantly conjoined events. It is the mental act of 
association that is the basis of our concept of causation. At least three interpretations of 
Hume's theory of causation are represented in the literature:[83]


1. the logical positivist;

2. the sceptical realist; and

3. the quasi-realist.


Hume acknowledged that there are events constantly unfolding, and humanity cannot 
guarantee that these events are caused by prior events or are independent instances. He 
opposed the widely accepted theory of causation that 'all events have a specific course or 
reason'. Therefore, Hume crafted his own theory of causation, formed through his empiricist 
and sceptic beliefs. He split causation into two realms: "All the objects of human reason or 
enquiry may naturally be divided into two kinds, to wit, Relations of Ideas, and Matters of 
Fact."[29] Relations of Ideas are a priori and represent universal bonds between ideas that mark 
the cornerstones of human thought. Matters of Fact are dependent on the observer and 
experience. They are often not universally held to be true among multiple persons. Hume was 
an Empiricist, meaning he believed "causes and effects are discoverable not by reason, but by 
experience".[29] He goes on to say that, even with the perspective of the past, humanity cannot 
dictate future events because thoughts of the past are limited, compared to the possibilities for 
the future. Hume's separation between Matters of Fact and Relations of Ideas is often referred 
to as "Hume's fork."[1]

Hume explains his theory of causation and causal inference by division into three different 
parts. In these three branches he explains his ideas, in addition to comparing and contrasting 
his views to his predecessors. These branches are the Critical Phase, the Constructive Phase, 
and Belief.[84] In the Critical Phase, Hume denies his predecessors' theories of causation. Next, 
he uses the Constructive Phase to resolve any doubts the reader may have had while 
observing the Critical Phase. "Habit or Custom" mends the gaps in reasoning that occur 
without the human mind even realising it. Associating ideas has become second nature to the 
human mind. It "makes us expect for the future, a similar train of events with those which have 
appeared in the past".[29] However, Hume says that this association cannot be trusted because 
the span of the human mind to comprehend the past is not necessarily applicable to the wide 
and distant future. This leads him to the third branch of causal inference, Belief. Belief is what 
drives the human mind to hold that expectancy of the future is based on past experience. 
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Throughout his explanation of causal inference, Hume is arguing that the future is not certain to 
be repetition of the past and that the only way to justify induction is through uniformity.

The logical positivist interpretation is that Hume analyses causal propositions, such as "A 
causes B", in terms of regularities in perception: "A causes B" is equivalent to "Whenever A-
type events happen, B-type ones follow", where "whenever" refers to all possible perceptions.
[85] In his Treatise of Human Nature, Hume wrote:[86]

Power and necessity…are…qualities of perceptions, not of objects…felt by the soul and not 
perceiv'd externally in bodies.

This view is rejected by sceptical realists, who argue that Hume thought that causation 
amounts to more than just the regular succession of events.[ii] Hume said that, when two events 
are causally conjoined, a necessary connection underpins the conjunction:[87]

Shall we rest contented with these two relations of contiguity and succession, as affording a 
complete idea of causation? By no means…there is a necessary connexion to be taken into 
consideration.

Angela Coventry writes that, for Hume, "there is nothing in any particular instance of cause and 
effect involving external objects which suggests the idea of power or necessary connection" 
and "we are ignorant of the powers that operate between objects".[88] However, while denying 
the possibility of knowing the powers between objects, Hume accepted the causal principle, 
writing: "I never asserted so absurd a proposition as that something could arise without a 
cause."[89]

It has been argued that, while Hume did not think that causation is reducible to pure regularity, 
he was not a fully fledged realist either. Simon Blackburn calls this a quasi-realist reading,[90] 
saying that "Someone talking of cause is voicing a distinct mental set: he is by no means in the 
same state as someone merely describing regular sequences."[91] In Hume's words, "nothing is 
more usual than to apply to external bodies every internal sensation, which they occasion".[92]


The 'self'[]


Empiricist philosophers, such as Hume and Berkeley, favoured the bundle theory of personal 
identity.[93] In this theory, "the mind itself, far from being an independent power, is simply 'a 
bundle of perceptions' without unity or cohesive quality".[94] The self is nothing but a bundle of 
experiences linked by the relations of causation and resemblance; or, more accurately, the 
empirically warranted idea of the self is just the idea of such a bundle. According to Hume:[66]

For my part, when I enter most intimately into what I call myself, I always stumble on some 
particular perception or other, of heat or cold, light or shade, love or hatred, pain or pleasure. I 
never can catch myself at any time without a perception, and never can observe any thing but 
the perception. When my perceptions are removed for any time, as by sound sleep; so long I 
am insensible of myself, and may truly be said not to exist.

— A Treatise of Human Nature, Book I.iv, section 6

This view is supported by, for example, positivist interpreters, who have seen Hume as 
suggesting that terms such as "self", "person", or "mind" refer to collections of "sense-
contents".[95] A modern-day version of the bundle theory of the mind has been advanced by 
Derek Parfit in his Reasons and Persons.[96]

However, some philosophers have criticised Hume's bundle-theory interpretation of personal 
identity. They argue that distinct selves can have perceptions that stand in relations of similarity 
and causality with one another. Thus, perceptions must already come parcelled into distinct 
"bundles" before they can be associated according to the relations of similarity and causality. 
In other words, the mind must already possess a unity that cannot be generated, or 
constituted, by these relations alone. Since the bundle-theory interpretation portrays Hume as 
answering an ontological question, philosophers like Galen Strawson see Hume as not very 
concerned with such questions and have queried whether this view is really Hume's. Instead, 
Strawson suggests that Hume might have been answering an epistemological question about 
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the causal origin of our concept of the self.[97] In the Appendix to the Treatise, Hume declares 
himself dissatisfied with his earlier account of personal identity in Book 1. Corliss Swain notes 
that "Commentators agree that if Hume did find some new problem" when he reviewed the 
section on personal identity, "he wasn't forthcoming about its nature in the Appendix."[98] One 
interpretation of Hume's view of the self, argued for by philosopher and psychologist James 
Giles, is that Hume is not arguing for a bundle theory, which is a form of reductionism, but 
rather for an eliminative view of the self. That is, rather than reducing the self to a bundle of 
perceptions, Hume is rejecting the idea of the self altogether. On this interpretation, Hume is 
proposing a "no-self theory" and thus has much in common with Buddhist thought (see 
anattā).[99] Psychologist Alison Gopnik has argued that Hume was in a position to learn about 
Buddhist thought during his time in France in the 1730s.[100][101]


Practical reason[]

Practical reason relates to whether standards or principles exist that are also authoritative for 
all rational beings, dictating people's intentions and actions. Hume is mainly considered an 
anti-rationalist, denying the possibility for practical reason, although other philosophers such 
as Christine Korsgaard, Jean Hampton, and Elijah Millgram claim that Hume is not so much of 
an anti-rationalist as he is just a sceptic of practical reason.[102]

Hume denied the existence of practical reason as a principle because he claimed reason does 
not have any effect on morality, since morality is capable of producing effects in people that 
reason alone cannot create. As Hume explains in A Treatise of Human Nature (1740):[66]:457

Morals excite passions, and produce or prevent actions. Reason of itself is utterly impotent in 
this particular. The rules of morality, therefore, are not conclusions of our reason."

Since practical reason is supposed to regulate our actions (in theory), Hume denied practical 
reason on the grounds that reason cannot directly oppose passions. As Hume puts it, "Reason 
is, and ought only to be the slave of the passions, and can never pretend to any other office 
than to serve and obey them." Reason is less significant than any passion because reason has 
no original influence, while "A passion is an original existence, or, if you will, modification of 
existence."[66]:415

Practical reason is also concerned with the value of actions rather than the truth of 
propositions,[103] so Hume believed that reason's shortcoming of affecting morality proved that 
practical reason could not be authoritative for all rational beings, since morality was essential 
for dictating people's intentions and actions.


Ethics[]

See also: is–ought problem

Hume's writings on ethics began in the 1740 Treatise and were refined in his An Enquiry 
Concerning the Principles of Morals (1751). He understood feeling, rather than knowing, as that 
which governs ethical actions, stating that "moral decisions are grounded in moral 
sentiment."[104] Arguing that reason cannot be behind morality, he wrote:[105]

Morals excite passions, and produce or prevent actions. Reason itself is utterly impotent in this 
particular. The rules of morality, therefore, are not conclusions of our reason.

Hume's moral sentimentalism was shared by his close friend Adam Smith,[106][failed verification] and 
the two were mutually influenced by the moral reflections of their older contemporary, Francis 
Hutcheson.[107] Peter Singer claims that Hume's argument that morals cannot have a rational 
basis alone "would have been enough to earn him a place in the history of ethics."[108]

Hume also put forward the is–ought problem, later known as Hume's Law,[108] denying the 
possibility of logically deriving what ought to be from what is. According to the Treatise (1740), 
in every system of morality that Hume has read, the author begins by stating facts about the 
world as it is but always ends up suddenly referring to what ought to be the case. Hume 
demands that a reason should be given for inferring what ought to be the case, from what is 
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the case. This is because it "seems altogether inconceivable, how this new relation can be a 
deduction from others."[109]

Hume's theory of ethics has been influential in modern-day meta-ethical theory,[110] helping to 
inspire emotivism,[111] and ethical expressivism and non-cognitivism,[112][failed verification] as well as 
Allan Gibbard's general theory of moral judgment and judgments of rationality.[113]


Aesthetics[]

Hume's ideas about aesthetics and the theory of art are spread throughout his works, but are 
particularly connected with his ethical writings, and also the essays "Of the Standard of Taste" 
and "Of Tragedy" (1757). His views are rooted in the work of Joseph Addison and Francis 
Hutcheson.[114] In the Treatise (1740), he touches on the connection between beauty & 
deformity and vice & virtue.[115] His later writings on the subject continue to draw parallels of 
beauty and deformity in art with conduct and character.[116]

In "Standard of Taste", Hume argues that no rules can be drawn up about what is a tasteful 
object. However, a reliable critic of taste can be recognised as being objective, sensible and 
unprejudiced, and having extensive experience.[117] "Of Tragedy" addresses the question of 
why humans enjoy tragic drama. Hume was concerned with the way spectators find pleasure 
in the sorrow and anxiety depicted in a tragedy. He argued that this was because the spectator 
is aware that he is witnessing a dramatic performance. There is pleasure in realising that the 
terrible events that are being shown are actually fiction.[118] Furthermore, Hume laid down rules 
for educating people in taste and correct conduct, and his writings in this area have been very 
influential on English and Anglo-Saxon aesthetics.[119]


Free will, determinism, and responsibility[]

Hume, along with Thomas Hobbes, is cited as a classical compatibilist about the notions of 
freedom and determinism.[120][121] Compatibilism seeks to reconcile human freedom with the 
mechanist view that human beings are part of a deterministic universe, which is completely 
governed by physical laws. Hume, on this point, was influenced greatly by the scientific 
revolution, particularly by Sir Isaac Newton.[122] Hume argued that the dispute between freedom 
and determinism continued over 2000 years due to ambiguous terminology. He wrote: "From 
this circumstance alone, that a controversy has been long kept on foot…we may presume that 
there is some ambiguity in the expression," and that different disputants use different meanings 
for the same terms.[123][124]

Hume defines the concept of necessity as "the uniformity, observable in the operations of 
nature; where similar objects are constantly conjoined together,"[125] and liberty as "a power of 
acting or not acting, according to the determinations of the will."[126] He then argues that, 
according to these definitions, not only are the two compatible, but liberty requires necessity. 
For if our actions were not necessitated in the above sense, they would "have so little in 
connexion with motives, inclinations and circumstances, that one does not follow with a certain 
degree of uniformity from the other." But if our actions are not thus connected to the will, then 
our actions can never be free: they would be matters of "chance; which is universally allowed 
to have no existence."[127] Australian philosopher John Passmore writes that confusion has 
arisen because "necessity" has been taken to mean "necessary connexion." Once this has 
been abandoned, Hume argues that "liberty and necessity will be found not to be in conflict 
one with another."[124]

Moreover, Hume goes on to argue that in order to be held morally responsible, it is required 
that our behaviour be caused or necessitated, for, as he wrote:[128]

Actions are, by their very nature, temporary and perishing; and where they proceed not from 
some cause in the character and disposition of the person who performed them, they can 
neither redound to his honour, if good; nor infamy, if evil.

Hume describes the link between causality and our capacity to rationally make a decision from 
this an inference of the mind. Human beings assess a situation based upon certain 
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predetermined events and from that form a choice. Hume believes that this choice is made 
spontaneously. Hume calls this form of decision making the liberty of spontaneity.[129]

Education writer Richard Wright considers that Hume's position rejects a famous moral puzzle 
attributed to French philosopher Jean Buridan. The Buridan's ass puzzle describes a donkey 
that is hungry. This donkey has on both sides of him separate bales of hay, which are of equal 
distances from him. The problem concerns which bale the donkey chooses. Buridan was said 
to believe that the donkey would die, because he has no autonomy. The donkey is incapable of 
forming a rational decision as there is no motive to choose one bale of hay over the other. 
However, human beings are different, because a human who is placed in a position where he is 
forced to choose one loaf of bread over another will make a decision to take one in lieu of the 
other. For Buridan, humans have the capacity of autonomy, and he recognises the choice that 
is ultimately made will be based on chance, as both loaves of bread are exactly the same. 
However, Wright says that Hume completely rejects this notion, arguing that a human will 
spontaneously act in such a situation because he is faced with impending death if he fails to 
do so. Such a decision is not made on the basis of chance, but rather on necessity and 
spontaneity, given the prior predetermined events leading up to the predicament.[122]

Hume's argument is supported by modern-day compatibilists such as R. E. Hobart, a 
pseudonym of philosopher Dickinson S. Miller.[130] However, P. F. Strawson argued that the 
issue of whether we hold one another morally responsible does not ultimately depend on the 
truth or falsity of a metaphysical thesis such as determinism. This is because our so holding 
one another is a non-rational human sentiment that is not predicated on such theses.[131][132]


Religion[]

The Russell (2005) contends that Hume wrote "on almost every central question in the 
philosophy of religion," and that these writings "are among the most important and influential 
contributions on this topic."[133] Touching on the philosophy, psychology, history, and 
anthropology of religious thought, Hume's 1757 dissertation, "The Natural History of Religion", 
argues that the monotheistic religions of Judaism, Christianity, and Islam all derive from earlier 
polytheistic religions. He went on to suggest that all religious belief "traces, in the end, to dread 
of the unknown."[134] Hume had also written on religious subjects in the first Enquiry, as well as 
later in the Dialogues Concerning Natural Religion.[133]

Religious views[]

Although he wrote a great deal about religion, Hume's personal views have been the subject of 
much debate.[iv] Some modern critics have described Hume's religious views as agnostic or 
have described him as a "Pyrrhonian skeptic."[135] Contemporaries considered him to be an 
atheist, or at least un-Christian, enough so that the Church of Scotland seriously considered 
bringing charges of infidelity against him.[136] Evidence of his un-Christian beliefs can especially 
be found in his writings on miracles, in which he attempts to separate historical method from 
the narrative accounts of miracles.[135] The fact that contemporaries thought that he may have 
been an atheist is exemplified by a story Hume liked to tell:[137]

The best theologian he ever met, he used to say, was the old Edinburgh fishwife who, having 
recognized him as Hume the atheist, refused to pull him out of the bog into which he had fallen 
until he declared he was a Christian and repeated the Lord's prayer.

However, in works such as "Of Superstition and Enthusiasm", Hume specifically seems to 
support the standard religious views of his time and place.[138] This still meant that he could be 
very critical of the Catholic Church, dismissing it with the standard Protestant accusations of 
superstition and idolatry,[139][138]:70 as well as dismissing as idolatry what his compatriots saw as 
uncivilised beliefs.[140] He also considered extreme Protestant sects, the members of which he 
called "enthusiasts", to be corrupters of religion.[141] By contrast, in "The Natural History of 
Religion", Hume presents arguments suggesting that polytheism had much to commend it over 
monotheism.[142] Additionally, when mentioning religion as a factor in his History of England, 
Hume uses it to show the deleterious effect it has on human progress. In his Treatise on Human 
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Nature, Hume wrote: "Generally speaking, the errors in religions are dangerous; those in 
philosophy only ridiculous."[135]

Philosopher Paul Russell (2008) writes that Hume was plainly sceptical about religious belief, 
although perhaps not to the extent of complete atheism. He suggests that Hume's position is 
best characterised by the term "irreligion,"[143] while philosopher David O'Connor (2013) argues 
that Hume's final position was "weakly deistic." For O'Connor, Hume's "position is deeply 
ironic. This is because, while inclining towards a weak form of deism, he seriously doubts that 
we can ever find a sufficiently favourable balance of evidence to justify accepting any religious 
position." He adds that Hume "did not believe in the God of standard theism…but he did not 
rule out all concepts of deity," and that "ambiguity suited his purposes, and this creates 
difficulty in definitively pinning down his final position on religion."[144]


Design argument[]

One of the traditional topics of natural theology is that of the existence of God, and one of the 
a posteriori arguments for this is the argument from design or the teleological argument. The 
argument is that the existence of God can be proved by the design that is obvious in the 
complexity of the world, which Encyclopædia Britannica states is "the most popular," because 
it is:[145][unreliable source?]

…the most accessible of the theistic arguments…which identifies evidences of design in 
nature, inferring from them a divine designer.… The fact that the universe as a whole is a 
coherent and efficiently functioning system likewise, in this view, indicates a divine intelligence 
behind it.

In An Enquiry Concerning Human Understanding, Hume wrote that the design argument seems 
to depend upon our experience, and its proponents "always suppose the universe, an effect 
quite singular and unparalleled, to be the proof of a Deity, a cause no less singular and 
unparalleled."[146] Philosopher Louise E. Loeb (2010) notes that Hume is saying that only 
experience and observation can be our guide to making inferences about the conjunction 
between events. However, according to Hume:[147]

We observe neither God nor other universes, and hence no conjunction involving them. There 
is no observed conjunction to ground an inference either to extended objects or to God, as 
unobserved causes.

Hume also criticised the argument in his Dialogues Concerning Natural Religion (1779). In this, 
he suggested that, even if the world is a more or less smoothly functioning system, this may 
only be a result of the "chance permutations of particles falling into a temporary or permanent 
self-sustaining order, which thus has the appearance of design."[145][unreliable source?]

A century later, the idea of order without design was rendered more plausible by Charles 
Darwin's discovery that the adaptations of the forms of life are a result of the natural selection 
of inherited characteristics.[145][unreliable source?] For philosopher James D. Madden, it is "Hume, 
rivaled only by Darwin, [who] has done the most to undermine in principle our confidence in 
arguments from design among all figures in the Western intellectual tradition."[148]

Finally, Hume discussed a version of the anthropic principle, which is the idea that theories of 
the universe are constrained by the need to allow for man's existence in it as an observer. 
Hume has his sceptical mouthpiece Philo suggest that there may have been many worlds, 
produced by an incompetent designer, whom he called a "stupid mechanic". In his Dialogues 
Concerning Natural Religion, Hume wrote:[149]

Many worlds might have been botched and bungled throughout an eternity, ere this system 
was struck out: much labour lost: many fruitless trials made: and a slow, but continued 
improvement carried on during infinite ages in the art of world-making.

American philosopher Daniel Dennett has suggested that this mechanical explanation of 
teleology, although "obviously ... an amusing philosophical fantasy", anticipated the notion of 
natural selection, the 'continued improvement' being like "any Darwinian selection 
algorithm."[150]
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Problem of miracles[]

Main article: Of Miracles

In his discussion of miracles, Hume argues that we should not believe miracles have occurred 
and that they do not therefore provide us with any reason to think God exists.[151] In An Enquiry 
Concerning Human Understanding (Section 10), Hume defines a miracle as "a transgression of 
a law of nature by a particular volition of the Deity, or by the interposition of some invisible 
agent". Hume says we believe an event that has frequently occurred is likely to occur again, 
but we also take into account those instances where the event did not occur:[152]

A wise man…considers which side is supported by the greater number of experiments.… A 
hundred instances or experiments on one side, and fifty on another, afford a doubtful 
expectation of any event; though a hundred uniform experiments, with only one that is 
contradictory, reasonably beget a pretty strong degree of assurance. In all cases, we must 
balance the opposite experiments…and deduct the smaller number from the greater, in order 
to know the exact force of the superior evidence.

Hume discusses the testimony of those who report miracles. He wrote that testimony might be 
doubted even from some great authority in case the facts themselves are not credible: "[T]he 
evidence, resulting from the testimony, admits of a diminution, greater or less, in proportion as 
the fact is more or less unusual."[153]

Although Hume leaves open the possibility for miracles to occur and be reported, he offers 
various arguments against this ever having happened in history.[154] He points out that people 
often lie, and they have good reasons to lie about miracles occurring either because they 
believe they are doing so for the benefit of their religion or because of the fame that results. 
Furthermore, people by nature enjoy relating miracles they have heard without caring for their 
veracity and thus miracles are easily transmitted even when false. Also, Hume notes that 
miracles seem to occur mostly in "ignorant and barbarous nations"[155] and times, and the 
reason they do not occur in the civilised societies is such societies are not awed by what they 
know to be natural events. Finally, the miracles of each religion argue against all other religions 
and their miracles, and so even if a proportion of all reported miracles across the world fit 
Hume's requirement for belief, the miracles of each religion make the other less likely.[156]

Hume was extremely pleased with his argument against miracles in his Enquiry. He states "I 
flatter myself, that I have discovered an argument of a like nature, which, if just, will, with the 
wise and learned, be an everlasting check to all kinds of superstitious delusion, and 
consequently, will be useful as long as the world endures."[157] Thus, Hume's argument against 
miracles had a more abstract basis founded upon the scrutiny, not just primarily of miracles, 
but of all forms of belief systems. It is a common sense notion of veracity based upon 
epistemological evidence, and founded on a principle of rationality, proportionality and 
reasonability.[156]

The criterion for assessing a belief system for Hume is based on the balance of probability 
whether something is more likely than not to have occurred. Since the weight of empirical 
experience contradicts the notion for the existence of miracles, such accounts should be 
treated with scepticism. Further, the myriad of accounts of miracles contradict one another, as 
some people who receive miracles will aim to prove the authority of Jesus, whereas others will 
aim to prove the authority of Muhammad or some other religious prophet or deity. These 
various differing accounts weaken the overall evidential power of miracles.[158][failed verification]

Despite all this, Hume observes that belief in miracles is popular, and that "the gazing 
populace… receive greedily, without examination, whatever soothes superstition, and 
promotes wonder."[159]

Critics have argued that Hume's position assumes the character of miracles and natural laws 
prior to any specific examination of miracle claims, thus it amounts to a subtle form of begging 
the question. To assume that testimony is a homogeneous reference group seems unwise- to 
compare private miracles with public miracles, unintellectual observers with intellectual 
observers and those who have little to gain and much to lose with those with much to gain and 
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little to lose is not convincing to many. Indeed, many have argued that miracles not only do not 
contradict the laws of nature, but require the laws of nature to be intelligible as miraculous, and 
thus subverting the law of nature. For example, William Adams remarks that "there must be an 
ordinary course of nature before anything can be extraordinary. There must be a stream before 
anything can be interrupted."[160] They have also noted that it requires an appeal to inductive 
inference, as none have observed every part of nature nor examined every possible miracle 
claim, for instance those in the future. This, in Hume's philosophy, was especially problematic.
[161]

Little appreciated is the voluminous literature either foreshadowing Hume, in the likes of 
Thomas Sherlock[162] or directly responding to and engaging with Hume- from William Paley,[163] 
William Adams,[164] John Douglas,[165] John Leland,[166] and George Campbell,[167] among 
others. Regarding the latter, it is rumoured that, having read Campbell's Dissertation, Hume 
remarked that "the Scotch theologue had beaten him."[168]

Hume's main argument concerning miracles is that miracles by definition are singular events 
that differ from the established laws of nature. Such natural laws are codified as a result of past 
experiences. Therefore, a miracle is a violation of all prior experience and thus incapable on 
this basis of reasonable belief. However, the probability that something has occurred in 
contradiction of all past experience should always be judged to be less than the probability 
that either ones senses have deceived one, or the person recounting the miraculous 
occurrence is lying or mistaken. Hume would say, all of which he had past experience of. For 
Hume, this refusal to grant credence does not guarantee correctness. He offers the example of 
an Indian Prince, who, having grown up in a hot country, refuses to believe that water has 
frozen. By Hume's lights, this refusal is not wrong and the Prince "reasoned justly;" it is 
presumably only when he has had extensive experience of the freezing of water that he has 
warrant to believe that the event could occur.[153]

So for Hume, either the miraculous event will become a recurrent event or else it will never be 
rational to believe it occurred. The connection to religious belief is left unexplained throughout, 
except for the close of his discussion where Hume notes the reliance of Christianity upon 
testimony of miraculous occurrences. He makes an ironic remark that anyone who "is moved 
by faith to assent" to revealed testimony "is conscious of a continued miracle in his own 
person, which subverts all principles of his understanding, and gives him a determination to 
believe what is most contrary to custom and experience."[169][170] Hume writes that "All the 
testimony which ever was really given for any miracle, or ever will be given, is a subject of 
derision."[153]


As a historian of England[]


From 1754 to 1762 Hume published The History of England, a six-volume work, that extends 
(according to its subtitle) "From the Invasion of Julius Caesar to the Revolution in 1688." 
Inspired by Voltaire's sense of the breadth of history, Hume widened the focus of the field away 
from merely kings, parliaments, and armies, to literature and science as well. He argued that 
the quest for liberty was the highest standard for judging the past, and concluded that after 
considerable fluctuation, England at the time of his writing had achieved "the most entire 
system of liberty that was ever known amongst mankind".[171] It "must be regarded as an event 
of cultural importance. In its own day, moreover, it was an innovation, soaring high above its 
very few predecessors."[172] Hume's History of England made him famous as a historian before 
he was ever considered a serious philosopher. In this work, Hume uses history to tell the story 
of the rise of England and what led to its greatness and the disastrous effects that religion has 
had on its progress. For Hume, the history of England's rise may give a template for others 
who would also like to rise to its current greatness.[135]

Hume's The History of England was profoundly impacted by his Scottish background. The 
science of sociology, which is rooted in Scottish thinking of the eighteenth century, had never 
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before been applied to British philosophical history. Because of his Scottish background, 
Hume was able to bring an outsider's lens to English history that the insulated English whigs 
lacked.[30]:122

Hume's coverage of the political upheavals of the 17th century relied in large part on the Earl of 
Clarendon's History of the Rebellion and Civil Wars in England (1646–69). Generally, Hume took 
a moderate royalist position and considered revolution unnecessary to achieve necessary 
reform. Hume was considered a Tory historian, and emphasised religious differences more than 
constitutional issues. Laird Okie explains that "Hume preached the virtues of political 
moderation, but ... it was moderation with an anti-Whig, pro-royalist coloring."[173] For "Hume 
shared the ... Tory belief that the Stuarts were no more high-handed than their Tudor 
predecessors".[174] "Even though Hume wrote with an anti-Whig animus, it is, paradoxically, 
correct to regard the History as an establishment work, one which implicitly endorsed the ruling 
oligarchy".[175] Historians have debated whether Hume posited a universal unchanging human 
nature, or allowed for evolution and development.[176]

The debate between Tory and the Whig historians can be seen in the initial reception to Hume's 
History of England. The whig-dominated world of 1754 overwhelmingly disapproved of Hume's 
take on English history. In later editions of the book, Hume worked to "soften or expunge many 
villainous whig strokes which had crept into it."[30]:121

Hume did not consider himself a pure Tory. Before 1745, he was more akin to an "independent 
whig." In 1748, he described himself as "a whig, though a very skeptical one." This description 
of himself as in between whiggism and toryism, helps one understand that his History of 
England should be read as his attempt to work out his own philosophy of history.[30]:122

Robert Roth argues that Hume's histories display his biases against Presbyterians and 
Puritans. Roth says his anti-Whig pro-monarchy position diminished the influence of his work, 
and that his emphasis on politics and religion led to a neglect of social and economic history.
[177]

Hume was an early cultural historian of science. His short biographies of leading scientists 
explored the process of scientific change. He developed new ways of seeing scientists in the 
context of their times by looking at how they interacted with society and each other. He covers 
over forty scientists, with special attention paid to Francis Bacon, Robert Boyle, and Isaac 
Newton. Hume particularly praised William Harvey, writing about his treatise of the circulation 
of the blood: "Harvey is entitled to the glory of having made, by reasoning alone, without any 
mixture of accident, a capital discovery in one of the most important branches of science."[178]

The History became a best-seller and made Hume a wealthy man who no longer had to take 
up salaried work for others.[179] It was influential for nearly a century, despite competition from 
imitations by Smollett (1757), Goldsmith (1771) and others. By 1894, there were at least 50 
editions as well as abridgements for students, and illustrated pocket editions, probably 
produced specifically for women.[180]


Political theory[]


It is difficult to categorise Hume's political affiliations using modern terminology without being 
anachronistic. His writings might be described both as conservative and liberal.[181] Thomas 
Jefferson banned the History from University of Virginia, feeling that it had "spread universal 
toryism over the land."[182] By comparison, Samuel Johnson thought Hume to be "a Tory by 
chance…for he has no principle. If he is anything, he is a Hobbist."[183] A major concern of 
Hume's political philosophy is the importance of the rule of law. He also stresses throughout 
his political essays the importance of moderation in politics: public spirit and regard to the 
community.[184]

Throughout the period of the American Revolution, Hume had varying views. For instance, in 
1768 he encouraged total revolt on the part of the Americans. In 1775, he became certain that 
a revolution would take place and said that he believed in the American principle and wished 
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the British government would let them be. Hume's influence on some of the Founders can be 
seen in Benjamin Franklin's suggestion at the Philadelphia Convention of 1787 that no high 
office in any branch of government should receive a salary, which is a suggestion Hume had 
made in his emendation of James Harrington's Oceana.[185]

The legacy of religious civil war in 18th-century Scotland, combined with the relatively recent 
memory of the 1715 and 1745 Jacobite risings, had fostered in Hume a distaste for enthusiasm 
and factionalism. These appeared to him to threaten the fragile and nascent political and social 
stability of a country that was deeply politically and religiously divided.[186][failed verification] Hume 
thought that society is best governed by a general and impartial system of laws; he is less 
concerned about the form of government that administers these laws, so long as it does so 
fairly. However, he does write that a republic must produce laws, while "monarchy, when 
absolute, contains even something repugnant to law."[187]

Hume expressed suspicion of attempts to reform society in ways that departed from long-
established custom, and he counselled peoples not to resist their governments except in cases 
of the most egregious tyranny.[188] However, he resisted aligning himself with either of Britain's 
two political parties, the Whigs and the Tories:[189]

My views of things are more conformable to Whig principles; my representations of persons to 
Tory prejudices.

Canadian philosopher Neil McArthur writes that Hume believed that we should try to balance 
our demands for liberty with the need for strong authority, without sacrificing either. McArthur 
characterises Hume as a "precautionary conservative,"[190]:124 whose actions would have been 
"determined by prudential concerns about the consequences of change, which often demand 
we ignore our own principles about what is ideal or even legitimate."[190][failed verification] Hume 
supported the liberty of the press, and was sympathetic to democracy, when suitably 
constrained. American historian Douglass Adair has argued that Hume was a major inspiration 
for James Madison's writings, and the essay "Federalist No. 10" in particular.[191]

Hume offered his view on the best type of society in an essay titled "Idea of a Perfect 
Commonwealth", which lays out what he thought was the best form of government. He hoped 
that, "in some future age, an opportunity might be afforded of reducing the theory to practice, 
either by a dissolution of some old government, or by the combination of men to form a new 
one, in some distant part of the world". He defended a strict separation of powers, 
decentralisation, extending the franchise to anyone who held property of value and limiting the 
power of the clergy. The system of the Swiss militia was proposed as the best form of 
protection. Elections were to take place on an annual basis and representatives were to be 
unpaid.[192] Political philosophers Leo Strauss and Joseph Cropsey, writing of Hume's thoughts 
about "the wise statesman", note that he "will bear a reverence to what carries the marks of 
age." Also, if he wishes to improve a constitution, his innovations will take account of the 
"ancient fabric", in order not to disturb society.[193]

In the political analysis of philosopher George Sabine, the scepticism of Hume extended to the 
doctrine of government by consent. He notes that "allegiance is a habit enforced by education 
and consequently as much a part of human nature as any other motive."[194]

In the 1770s, Hume was critical of British policies toward the American colonies and advocated 
for American independence. He wrote in 1771 that "our union with America…in the nature of 
things, cannot long subsist."[50]


Contributions to economic thought[]


Hume expressed his economic views in his Political Discourses, which were incorporated in 
Essays and Treatises as Part II of Essays, Moral and Political.[9] To what extent he was 
influenced by Adam Smith is difficult to stress, however both of them had similar principles 
supported from historical events.[9] At the same time Hume did not demonstrate concrete 
system of economic theory which could be observed in Smith's Wealth of Nations. However, he 
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introduced several new ideas around which the "classical economics" of the 18th century was 
built.[9] Through his discussions on politics, Hume developed many ideas that are prevalent in 
the field of economics. This includes ideas on private property, inflation, and foreign trade.[195] 
Referring to his essay "Of the Balance of Trade", economist Paul Krugman (2012) has remarked 
that "David Hume created what I consider the first true economic model."[196]

In contrast to Locke, Hume believes that private property is not a natural right. Hume argues it 
is justified, because resources are limited. Private property would be an unjustified, "idle 
ceremonial," if all goods were unlimited and available freely.[197] Hume also believed in an 
unequal distribution of property, because perfect equality would destroy the ideas of thrift and 
industry. Perfect equality would thus lead to impoverishment.[198][199]

David Hume anticipated modern monetarism. First, Hume contributed to the theory of quantity 
and of interest rate. Hume has been credited with being the first to prove that, on an abstract 
level, there is no quantifiable amount of nominal money that a country needs to thrive. He 
understood that there was a difference between nominal and real money.

Second, Hume has a theory of causation which fits in with the Chicago-school "black box" 
approach. According to Hume, cause and effect are related only through correlation. Hume 
shared the belief with modern monetarists that changes in the supply of money can affect 
consumption and investment.

Lastly, Hume was a vocal advocate of a stable private sector, though also having some non-
monetarist aspects to his economic philosophy. Having a stated preference for rising prices, for 
instance, Hume considered government debt to be a sort of substitute for actual money, 
referring to such debt as "a kind of paper credit." He also believed in heavy taxation, believing 
that it increases effort. Hume's economic approach evidently resembles his other philosophies, 
in that he does not choose one side indefinitely, but sees gray in the situation[200]

Influence[]


Due to Hume's vast influence on contemporary philosophy, a large number of approaches in 
contemporary philosophy and cognitive science are today called "Humean."[13]

The writings of Thomas Reid, a Scottish philosopher and contemporary of Hume, were often 
critical of Hume's scepticism. Reid formulated his common sense philosophy, in part, as a 
reaction against Hume's views.[201]

Hume influenced, and was influenced by, the Christian philosopher Joseph Butler. Hume was 
impressed by Butler's way of thinking about religion, and Butler may well have been influenced 
by Hume's writings.[202][133]

Attention to Hume's philosophical works grew after the German philosopher Immanuel Kant, in 
his Prolegomena to Any Future Metaphysics (1783), credited Hume with awakening him from 
his "dogmatic slumber."[203]

According to Arthur Schopenhauer, "there is more to be learned from each page of David 
Hume than from the collected philosophical works of Hegel, Herbart and Schleiermacher taken 
together."[204]

A. J. Ayer, while introducing his classic exposition of logical positivism in 1936, claimed:[205]

The views which are put forward in this treatise derive from…doctrines…which are themselves 
the logical outcome of the empiricism of Berkeley and David Hume.

Albert Einstein, in 1915, wrote that he was inspired by Hume's positivism when formulating his 
theory of special relativity.[206][207]

Hume's problem of induction was also of fundamental importance to the philosophy of Karl 
Popper. In his autobiography, Unended Quest, he wrote: "Knowledge ... is objective; and it is 
hypothetical or conjectural. This way of looking at the problem made it possible for me to 
reformulate Hume's problem of induction." This insight resulted in Popper's major work The 
Logic of Scientific Discovery.[208] In his Conjectures and Refutations, he wrote:[209]

I approached the problem of induction through Hume. Hume, I felt, was perfectly right in 
pointing out that induction cannot be logically justified.
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Hume's rationalism in religious subjects influenced, via German-Scottish theologian Johann 
Joachim Spalding, the German neology school and rational theology, and contributed to the 
transformation of German theology in the age of enlightenment.[210][211] Hume pioneered a 
comparative history of religion,[212][213] tried to explain various rites and traditions as being 
based on deception[214][215] and challenged various aspects of rational and natural theology, 
such as the argument from design.[212]

Danish theologian and philosopher Søren Kierkegaard adopted "Hume's suggestion that the 
role of reason is not to make us wise but to reveal our ignorance," though taking it as a reason 
for the necessity of religious faith, or fideism. The "fact that Christianity is contrary to reason…
is the necessary precondition for true faith."[216] Political theorist Isaiah Berlin, who has also 
pointed out the similarities between the arguments of Hume and Kierkegaard against rational 
theology,[216] has written about Hume's influence on what Berlin calls the counter-
Enlightenment and on German anti-rationalism.[217] Berlin has also once said of Hume that "no 
man has influenced the history of philosophy to a deeper or more disturbing degree."[218]

According to philosopher Jerry Fodor, Hume's Treatise is "the founding document of cognitive 
science."[219]

Hume engaged with contemporary intellectual luminaries such as Jean-Jacques Rousseau, 
James Boswell, and Adam Smith (who acknowledged Hume's influence on his economics and 
political philosophy).

Morris and Brown (2019) write that Hume is "generally regarded as one of the most important 
philosophers to write in English."[1]

Works[] 

• 1734. A Kind of History of My Life. — MSS 23159 National Library of Scotland.[33][72]

◦ A letter to an unnamed physician, asking for advice about "the Disease of the 

Learned" that then afflicted him. Here he reports that at the age of eighteen 
"there seem'd to be open'd up to me a new Scene of Thought" that made him 
"throw up every other Pleasure or Business" and turned him to scholarship.[33]


• 1739–1740. A Treatise of Human Nature: Being an Attempt to introduce the experimental 
Method of Reasoning into Moral Subjects.[66]

◦ Hume intended to see whether the Treatise of Human Nature met with success, 

and if so, to complete it with books devoted to Politics and Criticism. However, 
as Hume explained, "It fell dead-born from the press, without reaching such 
distinction as even to excite a murmur among the zealots"[15]:352 and so his further 
project was not completed.


• 1740. An Abstract of a Book lately Published: Entitled A Treatise of Human Nature etc.

◦ Anonymously published, but almost certainly written by Hume[v] in an attempt to 

popularise his Treatise. This work is of considerable philosophical interest as it 
spells out what Hume considered "The Chief Argument" of the Treatise, in a way 
that seems to anticipate the structure of the Enquiry concerning Human 
Understanding.


• 1741. Essays, Moral, Political, and Literary (2st ed.)[220]

◦ A collection of pieces written and published over many years, though most were 

collected together in 1753–4. Many of the essays are on politics and economics; 
other topics include aesthetic judgement, love, marriage and polygamy, and the 
demographics of ancient Greece and Rome. The Essays show some influence 
from Addison's Tatler and The Spectator, which Hume read avidly in his youth.


• 1745. A Letter from a Gentleman to His Friend in Edinburgh: Containing Some 
Observations on a Specimen of the Principles concerning Religion and Morality, said to 
be maintain'd in a Book lately publish'd, intituled A Treatise of Human Nature etc.

◦ Contains a letter written by Hume to defend himself against charges of atheism 

and scepticism, while applying for a chair at Edinburgh University.

• 1742. "Of Essay Writing."[221]
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• 1748. An Enquiry Concerning Human Understanding.

◦ Contains reworking of the main points of the Treatise, Book 1, with the addition of 

material on free will (adapted from Book 2), miracles, the Design Argument, and 
mitigated scepticism. Of Miracles, section X of the Enquiry, was often published 
separately.


• 1751. An Enquiry Concerning the Principles of Morals.

◦ A reworking of material on morality from Book 3 of the Treatise, but with a 

significantly different emphasis. It "was thought by Hume to be the best of his 
writings."[222]


• 1752. Political Discourses (part II of Essays, Moral, Political, and Literary within the larger 
Essays and Treatises on Several Subjects, vol. 1).

◦ Included in Essays and Treatises on Several Subjects (1753–56) reprinted 1758–

77.

• 1752–1758. Political Discourses/Discours politiques

• 1757. Four Dissertations — includes 4 essays:


◦ "The Natural History of Religion"

◦ "Of the Passions"

◦ "Of Tragedy"

◦ "Of the Standard of Taste"


• 1754–1762. The History of England — sometimes referred to as The History of Great 
Britain).[223]

◦ More a category of books than a single work, Hume's history spanned "from the 

invasion of Julius Caesar to the Revolution of 1688" and went through over 100 
editions. Many considered it the standard history of England in its day.


• 1760. "Sister Peg"

◦ Hume claimed to have authored an anonymous political pamphlet satirizing the 

failure of the British Parliament to create a Scottish militia in 1760. Although the 
authorship of the work is disputed, Hume wrote Dr. Alexander Carlyle in early 
1761 claiming authorship. The readership of the time attributed the work to Adam 
Ferguson, a friend and associate of Hume's who has been sometimes called "the 
founder of modern sociology." Some contemporary scholars concur in the 
judgment that Ferguson, not Hume, was the author of this work.


• 1776. "My Own Life."[15]

◦ Penned in April, shortly before his death, this autobiography was intended for 

inclusion in a new edition of Essays and Treatises on Several Subjects. It was first 
published by Adam Smith, who claimed that by doing so he had incurred "ten 
times more abuse than the very violent attack I had made upon the whole 
commercial system of Great Britain."[224]


• 1779. Dialogues Concerning Natural Religion.

◦ Published posthumously by his nephew, David Hume the Younger. Being a 

discussion among three fictional characters concerning the nature of God, and is 
an important portrayal of the argument from design. Despite some controversy, 
most scholars agree that the view of Philo, the most sceptical of the three, comes 
closest to Hume's own.


See also[edit]
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Johann Gottlieb Fichte 
Johann Gottlieb Fichte 19 May 1762 – 29 January 1814) was a German philosopher who 
became a founding figure of the philosophical movement known as German idealism, which 
developed from the theoretical and ethical writings of Immanuel Kant. Recently, philosophers 
and scholars have begun to appreciate Fichte as an important philosopher in his own right due 
to his original insights into the nature of self-consciousness or self-awareness.[18] Fichte was 
also the originator of thesis–antithesis–synthesis,[9] an idea that is often erroneously attributed 
to Hegel.[32] Like Descartes and Kant before him, Fichte was motivated by the problem of 
subjectivity and consciousness. Fichte also wrote works of political philosophy; he has a 
reputation as one of the fathers of German nationalism.


Contents


	 	 External linksBiography[edit] 
Origins[edit]

Fichte was born in Rammenau, Upper Lusatia. The son of a ribbon weaver,[33] he came of 
peasant stock which had lived in the region for many generations. The family was noted in the 
neighborhood for its probity and piety. Christian Fichte, Johann Gottlieb's father, married 
somewhat above his station. It has been suggested that a certain impatience which Fichte 
himself displayed throughout his life was an inheritance from his mother.[34]

He received a rudimentary of his education from his father. He showed remarkable ability from 
an early age, and it was owing to his reputation among the villagers that he gained the 
opportunity for a better education than he otherwise would have received. The story runs that 
the Freiherr von Militz, a country landowner, arrived too late to hear the local pastor preach. He 
was, however, informed that a lad in the neighborhood would be able to repeat the sermon 
almost verbatim. As a result, the baron took Fichte into his protection and paid for his tuition.[34]

Early schooling[edit]

Fichte was placed in the family of Pastor Krebel at Niederau near Meissen, and there received 
a thorough grounding in the classics. From this time onward, Fichte saw little of his parents. In 
October 1774, he attended the celebrated foundation-school at Pforta near Naumburg. This 
school is associated with the names of Novalis, August Wilhelm Schlegel, Friedrich Schlegel 
and Nietzsche. The spirit of the institution was semi-monastic and, while the education was 
excellent, it is doubtful whether there was enough social life and contact with the world for 
Fichte's temperament and antecedents. Perhaps his education strengthened a tendency 
toward introspection and independence, characteristics which appear strongly in his doctrines 
and writings.[34]

Theological studies and private tutoring[edit]

In 1780, Fichte began study at the University of Jena's theology seminary. He was transferred a 
year later to study at the Leipzig University. Fichte seems to have supported himself during this 
period of bitter poverty and hard struggle.[34] Freiherr von Militz continued to support him, but 
when he died in 1784, Fichte had to end his studies without completing his degree.[35]

From 1784 to 1788, Fichte precariously supported himself as tutor for various Saxon families.
[33] In early 1788, he returned to Leipzig in the hope of finding a better employment, but 
eventually he had to settle for a less promising position with the family of an innkeeper in 
Zurich.[36] He lived in Zurich for the next two years (1788–1790), which was a time of great 
contentment for him. There he met his future wife, Johanna Rahn,[34][37] and Johann Heinrich 
Pestalozzi. He also became, in 1793, a member of the Freemasonry lodge "Modestia cum 
Libertate" with which Johann Wolfgang Goethe was also connected.[38][39] In the spring of 1790, 
he became engaged to Johanna.[40] Fichte began to study the works of Kant in the summer of 
1790. This occurred initially because one of Fichte's students wanted to know about Kant's 
writings.[41] They had a lasting effect on his life and thought. However, while Fichte was 
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studying Kantian philosophy, the Rahn family suffered financial reverses. His impending 
marriage had to be postponed.[34]

Kant[edit] 
From Zurich, Fichte returned to Leipzig in May 1790.[40] In the spring of 1791, he obtained a 
tutorship in Warsaw in the house of a Polish nobleman. The situation, however, quickly proved 
disagreeable and he was released. He then got a chance to see Kant at Königsberg. After a 
disappointing interview on July 4 of the same year,[42] he shut himself in his lodgings and threw 
all his energies into the composition of an essay which would attract Kant's attention and 
interest. This essay, completed in five weeks, was the Versuch einer Critik aller Offenbarung 
(Attempt at a Critique of All Revelation, 1792).[34] In this book, according to Henrich, Fichte 
investigated the connections between divine revelation and Kant's critical philosophy. The first 
edition was published without Kant's or Fichte's knowledge and without Fichte's name or 
signed preface. It was thus believed by the public to be a new work by Kant.[43]

When Kant cleared the confusion and openly praised the work and author, Fichte's reputation 
skyrocketed. In a letter to Karl Reinhold, Jens Baggeson wrote that it was "...the most shocking 
and astonishing news... [since] nobody but Kant could have written this book. This amazing 
news of a third sun in the philosophical heavens has set me into such confusion".[44] Kant 
waited seven years to make public statement about the incident; after considerable external 
pressure he dissociated himself from Fichte. In his statement, he inscribed, "May God protect 
us from our friends. From our enemies, we can try to protect ourselves."[45]

Jena[edit] 
In October 1793, Fichte was married in Zurich, where he remained the rest of the year. Stirred 
by the events and principles of the French Revolution, he wrote and anonymously published 
two pamphlets which led to him to be seen as a devoted defender of liberty of thought and 
action and an advocate of political changes. In December of the same year, he received an 
invitation to fill the position of extraordinary professor of philosophy at the University of Jena. 
He accepted and began his lectures in May 1794. With extraordinary zeal, he expounded his 
system of "transcendental idealism". His success was immediate. He excelled as a lecturer 
due to the earnestness and force of his personality. These lectures were later published under 
the title The Vocation of the Scholar (Einige Vorlesungen über die Bestimmung des Gelehrten). 
He gave himself up to intense production, and a succession of works soon appeared.[33][34]

Atheism dispute[edit]

Main article: Atheism dispute

After weathering several academic storms, Fichte was finally dismissed from the University of 
Jena in 1799 for atheism. He had been accused of this in 1798 after publishing the essay 
"Ueber den Grund unsers Glaubens an eine göttliche Weltregierung" ("On the Ground of Our 
Belief in a Divine World-Governance"), written in response to Friedrich Karl Forberg's essay 
"Development of the Concept of Religion", in his Philosophical Journal. For Fichte, God should 
be conceived primarily in moral terms: "The living and efficaciously acting moral order is itself 
God. We require no other God, nor can we grasp any other" ("On the Ground of Our Belief in a 
Divine World-Governance"). Fichte's intemperate "Appeal to the Public" ("Appellation an das 
Publikum", 1799) provoked F. H. Jacobi to publish an open letter in which he equated 
philosophy in general and Fichte's transcendental philosophy in particular with nihilism.[20]

Berlin[edit]

Since all the German states except Prussia had joined in the cry against Fichte, he was forced 
to go to Berlin. There he associated himself with the Schlegels, Schleiermacher, Schelling and 
Tieck.[34] In April 1800, through the introduction of Hungarian writer Ignaz Aurelius Fessler, he 
was initiated into Freemasonry in the Lodge Pythagoras of the Blazing Star where he was 
elected minor warden. At first Fichte was a warm admirer of Fessler, and was disposed to aid 
him in his proposed Masonic reform. But later he became Fessler's bitter opponent. Their 
controversy attracted much attention among Freemasons.[46] Fichte presented two lectures on 
the philosophy of Masonry during the same period as part of his work on the development of 
various higher degrees for the lodge in Berlin.[47] Johann Karl Christian Fischer, a high official of 
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the Grand Orient, published those lectures in 1802/03 in two volumes under the title 
Philosophy of Freemasonry: Letters to Konstant (Philosophie der Maurerei. Briefe an Konstant), 
where Konstant referred to a fictitious non-Mason.[47]

In November 1800, Fichte published The Closed Commercial State: A Philosophical Sketch as 
an Appendix to the Doctrine of Right and an Example of a Future Politics (Der geschlossene 
Handelsstaat. Ein philosophischer Entwurf als Anhang zur Rechtslehre und Probe einer künftig 
zu liefernden Politik), a philosophical statement of his property theory, a historical analysis of 
European economic relations, and a political proposal for reforming them.[48] In 1805, he was 
appointed to a professorship at the University of Erlangen. The Battle of Jena-Auerstedt in 
1806, in which Napoleon completely crushed the Prussian army, drove him to Königsberg for a 
time, but he returned to Berlin in 1807 and continued his literary activity.[33][34]

After the collapse of the Holy Roman Empire, where German southern principalities resigned as 
member states and became part of a French protectorship, Fichte delivered the famous 
Addresses to the German Nation (Reden an die deutsche Nation, 1807-1808) which attempted 
to define the German Nation, and guided the uprising against Napoleon.[49][50] He became a 
professor at the new University of Berlin, founded in 1810. By the votes of his colleagues 
Fichte was unanimously elected its rector in the succeeding year. But, once more, his 
impetuosity and reforming zeal led to friction, and he resigned in 1812. The campaign against 
Napoleon began, and the hospitals at Berlin were soon full of patients. Fichte's wife devoted 
herself to nursing and caught a virulent fever. Just as she was recovering, he himself was 
stricken down. He died of typhus in 1814 at the age of 51.[33][34]

His son, Immanuel Hermann Fichte (18 July 1796 – 8 August 1879), also made contributions to 
philosophy.

Philosophical work[edit]

Fichte's critics argued that his mimicry of Kant's difficult style produced works that were barely 
intelligible. "He made no hesitation in pluming himself on his great skill in the shadowy and 
obscure, by often remarking to his pupils, that 'there was only one man in the world who could 
fully understand his writings; and even he was often at a loss to seize upon his real 
meaning.'"[51] On the other hand, Fichte acknowledged the difficulty, but argued that his works 
were clear and transparent to those who made the effort to think without preconceptions and 
prejudices.[citation needed]

Fichte did not endorse Kant's argument for the existence of noumena, of "things in 
themselves", the supra-sensible reality beyond direct human perception. Fichte saw the 
rigorous and systematic separation of "things in themselves" (noumena) and things "as they 
appear to us" (phenomena) as an invitation to skepticism. Rather than invite skepticism, Fichte 
made the radical suggestion that we should throw out the notion of a noumenal world and 
accept that consciousness does not have a grounding in a so-called "real world". In fact, 
Fichte achieved fame for originating the argument that consciousness is not grounded in 
anything outside of itself. The phenomenal world as such, arises from self-consciousness; the 
activity of the ego; and moral awareness. His student (and critic), Arthur Schopenhauer, wrote:

Fichte who, because the thing-in-itself had just been discredited, at once prepared a system 
without any thing-in-itself. Consequently, he rejected the assumption of anything that was not 
through and through merely our representation, and therefore let the knowing subject be all in 
all or at any rate produce everything from its own resources. For this purpose, he at once did 
away with the essential and most meritorious part of the Kantian doctrine, the distinction 
between a priori and a posteriori and thus that between the phenomenon and the thing-in-
itself. For he declared everything to be a priori, naturally without any evidence for such a 
monstrous assertion; instead of these, he gave sophisms and even crazy sham demonstrations 
whose absurdity was concealed under the mask of profundity and of the incomprehensibility 
ostensibly arising therefrom. Moreover, he appealed boldly and openly to intellectual intuition, 
that is, really to inspiration.

— Arthur Schopenhauer, Parerga and Paralipomena, Vol. I, §13

Søren Kierkegaard was also a student of the writings of Fichte:
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Our whole age is imbued with a formal striving. This is what led us to disregard congeniality 
and to emphasize symmetrical beauty, to prefer conventional rather than sincere social 
relations. It is this whole striving which is denoted by — to use the words of another author — 
Fichte's and the other philosophers' attempts to construct systems by sharpness of mind and 
Robespierre's attempt to do it with the help of the guillotine; it is this which meets us in the 
flowing butterfly verses of our poets and in Auber's music, and finally, it is this which produces 
the many revolutions in the political world. I agree perfectly with this whole effort to cling to 
form, insofar as it continues to be the medium through which we have the idea, but it should 
not be forgotten that it is the idea which should determine the form, not the form which 
determines the idea. We should keep in mind that life is not something abstract but something 
extremely individual. We should not forget that, for example, from a poetic genius' position of 
immediacy, form is nothing but the coming into existence of the idea in the world, and that the 
task of reflection is only to investigate whether or not the idea has gotten the properly 
corresponding form. Form is not the basis of life, but life is the basis of form. Imagine that a 
man long infatuated with the Greek mode of life had acquired the means to arrange for a 
building in the Greek style and a Grecian household establishment — whether or not he would 
be satisfied would be highly problematical, or would he soon prefer another form simply 
because he had not sufficiently tested himself and the system in which he lived. But just as a 
leap backward is wrong (something the age, on the whole, is inclined to acknowledge), so also 
a leap forward is wrong — both of them because a natural development does not proceed by 
leaps, and life's earnestness will ironize over every such experiment, even if it succeeds 
momentarily.

— Søren Kierkegaard, Journals, "Our Journalistic Literature", 28 November 1835.[52]

Central theory[edit]


In Foundations of Natural Right (1797), Fichte argued that self-consciousness was a social 
phenomenon — an important step and perhaps the first clear step taken in this direction by 
modern philosophy. For Fichte, a necessary condition of every subject's self-awareness is the 
existence of other rational subjects. These others call or summon (fordern auf) the subject or 
self out of its unconsciousness and into an awareness of itself as a free individual.[53]

Fichte proceeds from the general principle that the I (das Ich) must posit itself as an individual 
in order to posit (setzen) itself at all, and that in order to posit itself as an individual, it must 
recognize itself to a calling or summons (Aufforderung) by other free individual(s) — called to 
limit its own freedom out of respect for the freedom of the others. The same condition applies 
to the others in development. Mutual recognition (gegenseitig anerkennen) of rational 
individuals is a condition necessary for the individual I.[54][55] The argument for intersubjectivity 
is central to the conception of selfhood developed in the Foundations of the Science of 
Knowledge[56] (Grundlage der gesamten Wissenschaftslehre, 1794/1795).

Fichte's consciousness of the self depends upon resistance or a check by something that is 
understood as not part of the self yet is not immediately ascribable to a particular sensory 
perception. In his later 1796–99 lectures (his Nova methodo), Fichte incorporated this into his 
revised presentation of the foundations of his system, where the summons takes its place 
alongside original feeling, which takes the place of the earlier Anstoss (see below) as a limit on 
the absolute freedom and a condition for the positing of the I.

The I posits this situation for itself. To posit does not mean to 'create' the objects of 
consciousness. The principle in question simply states that the essence of an I lies in the 
assertion of self-identity, i.e., that consciousness presupposes self-consciousness. Such 
immediate self-identity cannot be understood as a psychological fact, or an act or accident of 
some previously existing substance or being. It is an action of the I, but one that is identical 
with the very existence of this same I. In Fichte's technical terminology, the original unity of 
self-consciousness is an action and the product of the same I, as a "fact and/or 
act" (Thathandlung; Modern German: Tathandlung), a unity that is presupposed by and 
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contained within every fact and every act of empirical consciousness, although it never 
appears as such.[citation needed]

The I can posit itself only as limited. Moreover, it cannot even posit its own limitations, in the 
sense of producing or creating these limits. The finite I cannot be the ground of its own 
passivity. Instead, for Fichte, if the I is to posit itself, it must simply discover itself to be limited, 
a discovery that Fichte characterizes as an "impulse,"[57] "repulse,"[58] or "resistance"[59] 
(Anstoss; Modern German: Anstoß) to the free practical activity of the I. Such an original 
limitation of the I is, however, a limit for the I only insofar as the I posits it out as a limit. The I 
does this, according to Fichte's analysis, by positing its own limitation, first, as only a feeling, 
then as a sensation, then as an intuition of a thing, and finally as a summons of another person.

The Anstoss thus provides the essential impetus that first posits in motion the entire complex 
train of activities that finally result in our conscious experience both of ourselves and others as 
empirical individuals and of the world around us. Although Anstoss plays a similar role as the 
thing in itself does in Kantian philosophy, unlike Kant, Fichte's Anstoss is not something foreign 
to the I. Instead, it denotes the original encounter of the I with its own finitude. Rather than 
claim that the not-I (das Nicht-Ich) is the cause or ground of the Anstoss, Fichte argues that 
not-I is posited by the I in order to explain to itself the Anstoss in order to become conscious of 
Anstoss. The Wissenschaftslehre demonstrates that Anstoss must occur if self-consciousness 
is to come about but is unable to explain the actual occurrence of Anstoss. There are limits to 
what can be expected from an a priori deduction of experience, and this, for Fichte, equally 
applies to Kant's transcendental philosophy.[citation needed] According to Fichte, transcendental 
philosophy can explain that the world must have space, time, and causality, but it can never 
explain why objects have the particular sensible properties they happen to have or why I am 
this determinate individual rather than another. This is something that the I simply has to 
discover at the same time that it discovers its own freedom, and indeed, is a condition for the 
latter.[citation needed]

Dieter Henrich (1966) proposed that Fichte was able to move beyond a "reflective theory of 
consciousness". According to Fichte, the self must already have some prior acquaintance with 
itself, independent of the act of reflection ("no object comes to consciousness except under 
the condition that I am aware of myself, the conscious subject [jedes Object kommt zum 
Bewusstseyn lediglich unter der Bedingung, dass ich auch meiner selbst, des 
bewusstseyenden Subjects mir bewusst sey]").[60] This idea is what Henrich called Fichte's 
original insight.[18]

Nationalism[edit]

Between December 1807 and March 1808, Fichte gave a series of lectures concerning the 
"German nation" and its culture and language, projecting the kind of national education he 
hoped would raise it from the humiliation of its defeat at the hands of the French. [61] Having 
been a supporter of Revolutionary France, Fichte became disenchanted by 1804 as 
Napoleon's armies advanced through Europe, occupying German territories, stripping them of 
their raw materials and subjugating them to foreign rule. He came to believe Germany would be 
responsible to carry the virtues of the French Revolution into the future. Furthermore, his 
nationalism was not aroused by Prussian military defeat and humiliation, for these had not yet 
occurred, but resulted from his own humanitarian philosophy. Disappointed in the French, he 
turned to the German nation as the instrument of fulfilling it.[62]

These lectures, entitled the Addresses to the German Nation, coincided with a period of reform 
in the Prussian government, under the chancellorship of Baron vom Stein. The Addresses 
display Fichte's interest during that period in language and culture as vehicles of human 
spiritual development. Fichte built upon earlier ideas of Johann Gottfried Herder and attempted 
to unite them with his approach. The aim of the German nation, according to Fichte, was to 
"found an empire of spirit and reason, and to annihilate completely the crude physical force 
that rules of the world."[63] Like Herder's German nationalism, Fichte's was cultural, and 
grounded in the aesthetic, literary, and moral.[64]
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The nationalism propounded by Fichte in the Addresses would be used over a century later by 
the Nazi Party in Germany, which saw in Fichte a forerunner to its own nationalist ideology. Like 
Nietzsche, the association of Fichte with the Nazi regime came to colour readings of Fichte's 
German nationalism in the post-war period.[65] This reading of Fichte was often bolstered 
through reference to an unpublished letter from 1793, Contributions to the Correction of the 
Public's Judgment concerning the French Revolution, wherein Fichte expressed anti-semitic 
sentiments, such as arguing against extending civil rights to Jews and calling them a "state 
within a state" that could "undermine" the German nation.[66]

However, attached to the letter is a footnote in which Fichte provides an impassioned plea for 
permitting Jews to practice their religion without hindrance. Furthermore, the final act of 
Fichte's academic career was to resign as rector of the University of Berlin in protest when his 
colleagues refused to punish the harassment of Jewish students.[67] While recent scholarship 
has sought to dissociate Fichte's writings on nationalism with their adoption by the Nazi Party, 
the association continues to blight his legacy,[68] although Fichte, as if to exclude all ground of 
doubt, clearly and distinctly prohibits,  in his reworked version of The Science of Ethics as 
Based on the Science of Knowledge (see § Final period in Berlin) genocide and other crimes 
against humanity:

If you say that it is your conscience's command to exterminate peoples for their sins, […] we 
can confidently tell you that you are wrong; for such things can never be commanded against 
the free and moral force.[69]

Women[edit] 
Fichte believed that "active citizenship, civic freedom and even property rights should be 
withheld from women, whose calling was to subject themselves utterly to the authority of their 
fathers and husbands."[70]

Final period in Berlin[edit]


Fichte gave a wide range of public and private lectures in Berlin from the last decade of his life. 
These form some of his best known work, and are the basis of a revived German-speaking 
scholarly interest in his work.[20]

The lectures include two works from 1806. In The Characteristics of the Present Age (Die 
Grundzüge des gegenwärtigen Zeitalters), Fichte outlines his theory of different historical and 
cultural epochs. His mystic work The Way Towards the Blessed Life (Die Anweisung zum 
seligen Leben oder auch die Religionslehre) gave his fullest thoughts on religion. In 1807-1808 
he gave a series of speeches in French-occupied Berlin, Addresses to the German Nation.[71]

In 1810, the new University of Berlin was established, designed along ideas put forward by 
Wilhelm von Humboldt. Fichte was made its rector and also the first Chair of Philosophy. This 
was in part because of educational themes in the Addresses, and in part because of his earlier 
work at Jena University.

Fichte lectured on further versions of his Wissenschaftslehre. Of these, he only published a 
brief work from 1810, The Science of Knowledge in its General Outline (Die Wissenschaftslehre, 
in ihrem allgemeinen Umrisse dargestellt; also translated as Outline of the Doctrine of 
Knowledge). His son published some of these thirty years after his death.[citation needed] Most only 
became public in the last decades of the twentieth century, in his collected works.[72] This 
included reworked versions of the Doctrine of Science (Wissenschaftslehre, 1810–1813), The 
Science of Rights (Das System der Rechtslehre, 1812), and The Science of Ethics as Based on 
the Science of Knowledge (Das System der Sittenlehre nach den Principien der 
Wissenschaftslehre, 1812; 1st ed. 1798).
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Georg Wilhelm Friedrich Hegel 
.

Georg Wilhelm Friedrich Hegel (/ˈheɪɡəl/;[27][28] German: [ˈɡeːɔʁk ˈvɪlhɛlm ˈfʁiːdʁɪç ˈheːɡl]̩;[28][29] 
27 August 1770 – 14 November 1831) was a German philosopher and an important figure in 
German idealism. He is considered one of the fundamental figures of modern Western 
philosophy, with his influence extending to the entire range of contemporary philosophical 
issues, from aesthetics to ontology to politics, both in the analytic and continental tradition.[30]
[31]

Hegel's principal achievement was his development of a distinctive articulation of idealism, 
sometimes termed absolute idealism,[32] in which the dualisms of, for instance, mind and nature 
and subject and object are overcome. His philosophy of spirit conceptually integrates 
psychology, the state, history, art, religion and philosophy. His master–slave dialectic has been 
influential, especially in 20th-century France.[33] Of special importance is his concept of spirit 
(Geist, sometimes also translated as "mind") as the historical manifestation of the logical 
concept – and the "sublation" (Aufhebung, integration without elimination or reduction) – of 
seemingly contradictory or opposing factors: examples include the apparent opposition 
between necessity and freedom and between immanence and transcendence. (Hegel has been 
seen in the twentieth century as the originator of the thesis, antithesis, synthesis triad,[34] but as 
an explicit phrase it originated with Johann Gottlieb Fichte.)[35][a]

Hegel has influenced many thinkers and writers whose own positions vary widely.[36] For 
example, "the roots of post-structuralism and its unifying basis lies, in large part, in a general 
opposition not to the philosophical tradition tout court but specifically to the Hegelian tradition" 
dominating philosophy in the twentieth century prior to post-structuralism.[37] Paul Tillich wrote 
that the historical dialectical thought of Hegel "has influenced world history more profoundly 
than any other structural analysis."[38] Karl Barth described Hegel as a "Protestant Aquinas"[39] 
while Maurice Merleau-Ponty wrote that "all the great philosophical ideas of the past century—
the philosophies of Marx and Nietzsche, phenomenology, German existentialism, and 
psychoanalysis—had their beginnings in Hegel."[40]

Hegel's work has been considered the "completion of philosophy"[41][42][43] by multiple of the 
most influential thinkers in existentialism, post-structuralism, and twentieth-century theology.[44]
[45][46][47][48][49] Derrida wrote of Hegel in his work Of Grammatology that "he undoubtedly 
summed up the entire philosophy of the logos. He determined ontology as absolute logic; he 
assembled all the delimitations of philosophy as presence," later remarking that Hegel is thus 
"the last philosopher of the book and the first philosopher of writing," indicating the relation of 
Hegel to post-structural thought by stating "if there were a definition of Différance, it would be 
precisely the limit, the interruption, the destruction of the Hegelian dialectical synthesis 
wherever it operates."[50] In his work Systematic Theology, theologian Paul Tillich referred to 
Hegel's work as "perfect essentialism," later writing "essentialism was in Hegel's system 
fulfilled."[51] Martin Heidegger observed in his 1969 work Identity and Difference and in his 
personal Black Notebooks that Hegel's system in an important respect "consummates western 
philosophy"[52][53][54] by completing the idea of the logos, the self-grounding ground, in thinking 
through the identification of Being and beings, which is "the theme of logic", writing "[I]t is... 
incontestable that Hegel, faithful to tradition, sees the matter of thinking in beings as such and 
as a whole, in the movement of Being from its emptiness to its developed fullness."[55][56] 
Heidegger in various places further qualified Hegel's thinking "the most powerful thinking of 
modern times."[57][58]


Early years[edit]

Childhood[edit]
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The birthplace of Hegel in Stuttgart, which now houses the Hegel Museum

Hegel was born on 27 August 1770 in Stuttgart, capital of the Duchy of Württemberg in 
southwestern Germany. Christened Georg Wilhelm Friedrich, he was known as Wilhelm to his 
close family. His father, Georg Ludwig, was Rentkammersekretär (secretary to the revenue 
office) at the court of Karl Eugen, Duke of Württemberg.[59]:2–3, 745 Hegel's mother, Maria 
Magdalena Louisa (née Fromm), was the daughter of a lawyer at the High Court of Justice at 
the Württemberg court. She died of bilious fever (Gallenfieber) when Hegel was thirteen. Hegel 
and his father also caught the disease, but they narrowly survived.[60] Hegel had a sister, 
Christiane Luise (1773–1832); and a brother, Georg Ludwig (1776–1812), who perished as an 
officer during Napoleon's 1812 Russian campaign.[59]:4

At the age of three, Hegel went to the German School. When he entered the Latin School two 
years later, he already knew the first declension, having been taught it by his mother. In 1776, 
he entered Stuttgart's gymnasium illustre and during his adolescence read voraciously, copying 
lengthy extracts in his diary. Authors he read include the poet Friedrich Gottlieb Klopstock and 
writers associated with the Enlightenment, such as Christian Garve and Gotthold Ephraim 
Lessing. His studies at the Gymnasium concluded with his Abiturrede ("graduation speech") 
"Der verkümmerte Zustand der Künste und Wissenschaften unter den Türken" ("The abortive 
state of art and scholarship in Turkey").[59]:16[61]

Tübingen (1788–1793)[edit]

At the age of eighteen, Hegel entered the Tübinger Stift (a Protestant seminary attached to the 
University of Tübingen), where he had as roommates the poet and philosopher Friedrich 
Hölderlin and the future philosopher Friedrich Wilhelm Joseph Schelling.[62] Sharing a dislike for 
what they regarded as the restrictive environment of the Seminary, the three became close 
friends and mutually influenced each other's ideas. All greatly admired Hellenic civilization and 
Hegel additionally steeped himself in Jean-Jacques Rousseau and Lessing during this time.[63] 
They watched the unfolding of the French Revolution with shared enthusiasm. Schelling and 
Hölderlin immersed themselves in theoretical debates on Kantian philosophy, from which Hegel 
remained aloof. Hegel, at this time, envisaged his future as that of a Popularphilosoph, (a "man 
of letters") who serves to make the abstruse ideas of philosophers accessible to a wider public; 
his own felt need to engage critically with the central ideas of Kantianism did not come until 
1800.

Although the violence of the 1793 Reign of Terror dampened Hegel's hopes, he continued to 
identify with the moderate Girondin faction and never lost his commitment to the principles of 
1789, which he expressed by drinking a toast to the storming of the Bastille every fourteenth of 
July.[64]

Bern (1793–1796) and Frankfurt (1797–1801)[edit]

Having received his theological certificate (Konsistorialexamen) from the Tübingen Seminary, 
Hegel became Hofmeister (house tutor) to an aristocratic family in Bern (1793–1796). During 
this period, he composed the text which has become known as the Life of Jesus and a book-
length manuscript titled "The Positivity of the Christian Religion". His relations with his 
employers becoming strained, Hegel accepted an offer mediated by Hölderlin to take up a 
similar position with a wine merchant's family in Frankfurt in 1797. There, Hölderlin exerted an 
important influence on Hegel's thought.[59]:80 While in Frankfurt, Hegel composed the essay 
"Fragments on Religion and Love".[65] In 1799, he wrote another essay entitled "The Spirit of 
Christianity and Its Fate",[66] unpublished during his lifetime.

Also in 1797, the unpublished and unsigned manuscript of "The Oldest Systematic Program of 
German Idealism" was written. It was written in Hegel's hand, but may have been authored by 
Hegel, Schelling, Hölderlin, or an unknown fourth person.[67]

Career years[edit]

Jena, Bamberg and Nuremberg (1801–1816)[edit]

In 1801, Hegel came to Jena at the encouragement of his old friend Schelling, who held the 
position of Extraordinary Professor at the University of Jena. Hegel secured a position at the 
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University of Jena as a Privatdozent (unsalaried lecturer) after submitting the inaugural 
dissertation De Orbitis Planetarum, in which he briefly criticized arguments that assert—based 
on Bode's Law or other arbitrary choice of mathematical series—there must exist a planet 
between Mars and Jupiter.[68][69][70] Unbeknownst to Hegel, Giuseppe Piazzi had discovered the 
minor planet Ceres within that orbit on 1 January 1801.[69][70] Later in the year, Hegel's first book 
The Difference Between Fichte's and Schelling's Systems of Philosophy was completed. He 
lectured on "Logic and Metaphysics" and gave lectures with Schelling on an "Introduction to 
the Idea and Limits of True Philosophy" and facilitated a "philosophical disputorium". In 1802, 
Schelling and Hegel founded the journal Kritische Journal der Philosophie (Critical Journal of 
Philosophy) to which they contributed until the collaboration ended when Schelling left for 
Würzburg in 1803.

In 1805, the university promoted Hegel to the position of Extraordinary Professor (unsalaried) 
after he wrote a letter to the poet and minister of culture Johann Wolfgang Goethe protesting 
the promotion of his philosophical adversary Jakob Friedrich Fries ahead of him.[59]:223 Hegel 
attempted to enlist the help of the poet and translator Johann Heinrich Voß to obtain a post at 
the renascent University of Heidelberg, but he failed. To his chagrin, Fries was, in the same 
year, made Ordinary Professor (salaried).[59]:224–25


71]

With his finances drying up quickly, Hegel was under great pressure to deliver his book, the 
long-promised introduction to his philosophical system. Hegel was putting the finishing 
touches to it, The Phenomenology of Spirit, as Napoleon engaged Prussian troops on 14 
October 1806 in the Battle of Jena on a plateau outside the city. On the day before the battle, 
Napoleon entered the city of Jena. Hegel recounted his impressions in a letter to his friend 
Friedrich Immanuel Niethammer:

I saw the Emperor—this world-soul [Weltseele]—riding out of the city on reconnaissance. It is 
indeed a wonderful sensation to see such an individual, who, concentrated here at a single 
point, astride a horse, reaches out over the world and masters it.[72]

Pinkard (2000) notes that Hegel's comment to Niethammer "is all the more striking since he 
had already composed the crucial section of the Phenomenology in which he remarked that 
the Revolution had now officially passed to another land (Germany) that would complete 'in 
thought' what the Revolution had only partially accomplished in practice".[73] Although 
Napoleon chose not to close down Jena as he had other universities, the city was devastated 
and students deserted it in droves, making Hegel's financial prospects even worse. The 
following February marked the birth of Hegel's illegitimate son, Georg Ludwig Friedrich Fischer 
(1807–1831), as the result of an affair with Hegel's landlady Christiana Burkhardt née Fischer 
(who had been abandoned by her husband).[59]:192

In March 1807, Hegel moved to Bamberg, where Niethammer had declined and passed on to 
Hegel an offer to become editor of a newspaper, the Bamberger Zeitung [de]. Unable to find 
more suitable employment, Hegel reluctantly accepted. Ludwig Fischer and his mother (whom 
Hegel may have offered to marry following the death of her husband) stayed behind in Jena.
[59]:238

In November 1808, Hegel was again through Niethammer, appointed headmaster of a 
gymnasium in Nuremberg, a post he held until 1816. While in Nuremberg, Hegel adapted his 
recently published Phenomenology of Spirit for use in the classroom. Part of his remit was to 
teach a class called "Introduction to Knowledge of the Universal Coherence of the Sciences", 
Hegel developed the idea of an encyclopedia of the philosophical sciences, falling into three 
parts: logic, philosophy of nature and philosophy of spirit.[59]:337

In 1811, Hegel married Marie Helena Susanna von Tucher (1791–1855), the eldest daughter of 
a Senator. This period saw the publication of his second major work, the Science of Logic 

https://en.wikipedia.org/wiki/Privatdozent
https://en.wikipedia.org/wiki/Inaugural_dissertation
https://en.wikipedia.org/wiki/Inaugural_dissertation
https://en.wikipedia.org/wiki/Bode%27s_Law
https://en.wikipedia.org/wiki/Mathematical_series
https://en.wikipedia.org/wiki/Mars
https://en.wikipedia.org/wiki/Jupiter
https://en.wikipedia.org/wiki/Giuseppe_Piazzi
https://en.wikipedia.org/wiki/Minor_planet
https://en.wikipedia.org/wiki/Ceres_(dwarf_planet)
https://en.wikipedia.org/wiki/The_Difference_Between_Fichte%27s_and_Schelling%27s_Systems_of_Philosophy
https://en.wikipedia.org/wiki/W%C3%BCrzburg
https://en.wikipedia.org/wiki/Johann_Wolfgang_Goethe
https://en.wikipedia.org/wiki/Jakob_Friedrich_Fries
https://en.wikipedia.org/wiki/Johann_Heinrich_Vo%C3%9F
https://en.wikipedia.org/wiki/University_of_Heidelberg
https://en.wikipedia.org/wiki/The_Phenomenology_of_Spirit
https://en.wikipedia.org/wiki/Battle_of_Jena
https://en.wikipedia.org/wiki/Friedrich_Immanuel_Niethammer
https://en.wikipedia.org/wiki/Weltseele
https://en.wikipedia.org/wiki/French_Revolution
https://en.wikipedia.org/wiki/Bamberg
https://en.wikipedia.org/w/index.php?title=Bamberger_Zeitung&action=edit&redlink=1
https://de.wikipedia.org/wiki/Bamberger_Zeitung
https://en.wikipedia.org/wiki/Nuremberg


(Wissenschaft der Logik; 3 vols., 1812, 1813 and 1816), and the birth of his two legitimate sons, 
Karl Friedrich Wilhelm (1813–1901) and Immanuel Thomas Christian (1814–1891).

Heidelberg and Berlin (1816–1831)[edit]

Having received offers of a post from the Universities of Erlangen, Berlin and Heidelberg, Hegel 
chose Heidelberg, where he moved in 1816. Soon after, his illegitimate son Ludwig Fischer 
(now ten years old) joined the Hegel household in April 1817, having spent time in an 
orphanage[59]:354–55 after the death of his mother Christiana Burkhardt.[59]:356

In 1817, Hegel published The Encyclopedia of the Philosophical Sciences in Outline as a 
summary of his philosophy for students attending his lectures at Heidelberg.


In 1818, Hegel accepted the renewed offer of the chair of philosophy at the University of Berlin, 
which had remained vacant since Johann Gottlieb Fichte's death in 1814. Here, Hegel 
published his Philosophy of Right (1821). Hegel devoted himself primarily to delivering lectures; 
his lectures on aesthetics, the philosophy of religion, the philosophy of history and the history 
of philosophy were published posthumously from students' notes. His fame spread and his 
lectures attracted students from all over Germany and beyond.[74]:207–208

In 1819–1827, he made two trips to Weimar, where he met Goethe, and to Brussels, the 
Northern Netherlands, Leipzig, Vienna, Prague, and Paris.[75]

Hegel was appointed University Rector of the University in October 1829, but his term ended in 
September 1830. Hegel was deeply disturbed by the riots for reform in Berlin in that year. In 
1831, Frederick William III decorated him with the Order of the Red Eagle, 3rd Class for his 
service to the Prussian state.[75] In August 1831, a cholera epidemic reached Berlin and Hegel 
left the city, taking up lodgings in Kreuzberg. Now in a weak state of health, Hegel seldom went 
out. As the new semester began in October, Hegel returned to Berlin in the mistaken belief that 
the epidemic had largely subsided. By 14 November, Hegel was dead. The physicians 
pronounced the cause of death as cholera, but it is likely he died from another gastrointestinal 
disease.[59][76] His last words are said to have been, "There was only one man who ever 
understood me, and even he didn't understand me."[77] He was buried on 16 November. In 
accordance with his wishes, Hegel was buried in the Dorotheenstadt cemetery next to Fichte 
and Karl Wilhelm Ferdinand Solger.

Hegel's illegitimate son, Ludwig Fischer, had died shortly before while serving with the Dutch 
army in Batavia and the news of his death never reached his father.[59]:548 Early the following 
year, Hegel's sister Christiane committed suicide by drowning. Hegel's remaining two sons—
Karl, who became a historian; and Immanuel [de], who followed a theological path—lived long 
and safeguarded their father's manuscripts and letters, and produced editions of his works.

Philosophical work[edit]


Logic and metaphysics[edit]

Main article: Science of Logic

See also: Porphyrian tree

From the time of Leibniz to the widespread adoption of Frege's logic in the 1930s, every 
standard work on logic consisted of three divisions: doctrines of concept, judgment, and 
inference. Doctrines of concept address the systematic, hierarchical relations of the most 
general classes of things. Doctrines of judgment investigate relations of subject and predicate; 
and doctrines of inference lay out the forms of syllogisms originally found in Aristotelian term 
logic.

Indeed, "logic" in the field of nineteenth-century continental philosophy takes on a range of 
meanings from "metaphysics" to "theory of science," from "critical epistemology" to "first 
philosophy." And debates about the nature of logic were intertwined with competition to inherit 
the mantle of Kant and with it the future direction of German philosophy. Each new logic book 
staked a new claim in a century-long expansionist turf war among philosophical trends.[78]

With the possible exception of the study of inference, what was called "logic" in nineteenth-
century Europe (and so Hegel's Logic) bears little resemblance to what logicians study today. 
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Logic, particularly the doctrine of the concept, was metaphysics; it was the search for a 
fundamental ontological structure within the relations of the most basic predicates (quantity, 
time, place etc.), a practice that goes back to Plato's Sophist and Aristotle's Categories.

This research program took on new meaning with the 1781 publication of Kant's Critique of 
Pure Reason. Kant derived his own table of categories (the twelve pure or "ancestral" concepts 
of the understanding that structure all experience irrespective of content) from a standard term-
logical table of judgments, noting also that

...the true ancestral concepts...also have their equally pure derivative concepts, which could by 
no means be passed over in a complete system of transcendental philosophy, but with the 
mere mention of which I can be satisfied in a merely critical essay.[79]

The Science of Logic (which the latter Hegel considered central to his philosophy) can be 
considered a notable contribution to the research program of category metaphysics in its post-
Kantian form, taking up the project that Kant suggested is necessary but did not himself 
pursue: "to take note of and, as far as possible, completely catalog" the derivative concepts of 
the pure understanding and "completely illustrate its family tree."[79]

The affinity between Hegel and Kant's logics ("speculative" and "transcendental" respectively) 
is apparent in their vocabulary. Kant spoke of Entstehen (coming-to-be) and Vergehen 
(ceasing-to-be), the same two terms that Hegel used to refer to the two compositional 
elements of Werden (becoming). Kant used the term Veränderung (change) instead of Werden, 
however, and the designation of ontological categories by name is itself a complex topic. And 
although the Logic's table of contents minimally resembles Kant's table of categories, the four 
headings of Kant's table (quantity, quality, relation, and modality) do not play, in Hegel's 
dialectic, the organizational role that Kant had in mind for them, and Hegel ultimately faulted 
Kant for copying the table of judgments from the "modern compendiums of logic" whose 
subject matter is, Hegel said, in need of "total reconstruction."[80]

So how are the categories derived? Hegel wrote that

...profounder insight into the antinomial, or more truly into the dialectical nature of reason 
demonstrates any Concept [Begriff] whatsoever to be a unity of opposed elements [Momente] 
to which, therefore, the form of antinomial assertions could be given.[81]

Because every concept is a composite of contraries (value is black and white, temperature is 
hot and cold, etc.), all the pure concepts of the understanding are immanently contained within 
the most abstract concept; the entire tree of the concepts of the pure understanding unfolds 
from a single concept the way a tree grows from a seed. For this reason, Hegel's Logic begins 
with the summum genus, "Being, pure Being," ("and God has the absolutely undisputed right 
that the beginning be made with him"[82]) from which are derived more concrete concepts such 
as becoming, determinate being, something, and infinity.

The precise nature of the procedural self-concretization that drives Hegel's Logic is still the 
subject of controversy. Scholars such as Clark Butler hold that a good portion of the Logic is 
formalizable, proceeding deductively via indirect proof.[83] Others, such as Hans-Georg 
Gadamer, believe that Hegel's course in the Logic is determined primarily by the associations 
of ordinary words in the German language.[84] However, regardless of its status as a formal 
logic, Hegel clearly understood the course of his logic to be reflected in the course of history:

...different stages of the logical Idea assume the shape of successive systems, each based on 
a particular definition of the Absolute. As the logical Idea is seen to unfold itself in a process 
from the abstract to the concrete, so in the history of philosophy the earliest systems are the 
most abstract, and thus at the same time the poorest...[85]

Hegel's categories are, in part, carried over from his Lectures on the History of Philosophy. For 
example: Parmenides took pure being to be the absolute; Gorgias replaced it with pure 
nothing; Heraclitus replaced both being and nothing with becoming (which is a unity of two 
contraries: coming-to-be and ceasing-to-be).[86] Hegel understood the history of philosophy to 
be a trans-historical socratic argument concerning the identity of the Absolute. That history 
should resemble this dialectic indicated to Hegel that history is something rational.
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Things-in-themselves[edit]

For both Hegel and Kant, "we arrive at the concept of the thing in itself by removing, or 
abstracting from, everything in our experiences of objects of which we can become 
conscious."[87]

If we abstract 'Ding' [thing] from 'Ding an sich' [thing in itself], we get one of Hegel's standard 
phrases: 'an sich.' [in itself]....A child, in Hegel's example, is thus 'in itself' the adult it will 
become: to know what a 'child' is means to know that it is, in some respects, a vacancy which 
will only gain content after it has grown out of childhood.[88]

The "thing as it is in itself" is indeed knowable: it is the indeterminate, "futural" aspect of the 
thing we experience—it is what we will come to know. In other words, although the thing-in-
itself is at any given moment thoroughly unknown, it nevertheless remains that part of the thing 
about which it is possible to learn more.

Life[edit] 
Karen Ng writes that "there is a central, recurring rhetorical device that Hegel returns to again 
and again throughout his philosophical system: that of describing the activity of reason and 
thought in terms of the dynamic activity and development of organic life."[89] Hegel went so far 
as to include the concept of life as a category in his Science of Logic, likely inspired by 
Aristotle's emphasis on teleology, as well as Kant's treatment of Naturzweck (natural 
purposiveness) in the Critique of Judgment. Within this work, the category of life is conceived 
to be the absolute idea in the form of the subjective concept; an illustrative contrast may be 
seen in contrasting this with how the category of cognition is thought as being the absolute 
idea in the form of the judgement. The speculative identity of mind and nature suggests that 
reason and history progress in the direction of the Absolute by traversing various stages of 
relative immaturity, just like a sapling or a child, overcoming necessary setbacks and obstacles 
along the way (see Progress below).

The structure of Hegel's Logic appears to exhibit self-similarity, with sub-sections, in their 
treatment of more specific subject matter, resembling the treatment of the whole. Hegel's 
concept of Aufhebung, by which parts are preserved and repurposed within the whole, 
anticipates the concept of emergence in contemporary systems theory and evolutionary 
biology.

Hegel's system is often presented in the form of a Sierpiński triangle due to his tendency to 
group concepts by triads. However, Hegel himself describes the system as a "circle of circles:"

...the science presents itself as a circle that winds around itself, where the mediation winds the 
end back to the beginning which is the simple ground; the circle is thus a circle of circles, for 
each single member ensouled by the method is reflected into itself so that, in returning to the 
beginning it is at the same time the beginning of a new member.[90]

Freedom[edit]

Hegel's thinking can be understood as a constructive development within the broad tradition 
that includes Plato and Immanuel Kant. To this list, one could add Proclus, Meister Eckhart, 
Gottfried Wilhelm Leibniz, Plotinus, Jakob Böhme, and Jean-Jacques Rousseau. What 
distinguishes them from materialists like Epicurus and Thomas Hobbes and from empiricists 
like David Hume, is that they regarded freedom or self-determination as real and having 
important ontological implications for soul or mind or divinity. This focus on freedom is what 
generates Plato's notion (in the Phaedo, Republic and Timaeus) of the soul as having a higher 
or fuller kind of reality than that possessed by inanimate objects. While Aristotle criticized 
Plato's "Forms", he preserved Plato's ontological implications for self-determination: ethical 
reasoning, the soul's pinnacle in the hierarchy of nature, the order of the cosmos and reasoned 
arguments for a prime mover. Kant imported Plato's high esteem of individual sovereignty into 
his considerations of moral and noumenal freedom as well as to God. All three find common 
ground on the unique position of humans in the universe, relative to animals and inanimate 
objects.

In his discussion of "Spirit" in his Encyclopedia, Hegel praises Aristotle's On the Soul as "by far 
the most admirable, perhaps even the sole, work of philosophical value on this topic".[91] In his 
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Phenomenology of Spirit and his Science of Logic, Hegel's concern with Kantian topics such 
as freedom and morality and with their ontological implications is pervasive. Rather than simply 
rejecting Kant's dualism of freedom versus nature, Hegel aims to subsume it within "true 
infinity", the "Concept" (or "Notion": Begriff), "Spirit" and "ethical life" in such a way that the 
Kantian duality is rendered intelligible, rather than remaining a brute "given".

The reason why this subsumption takes place in a series of concepts is that Hegel's method in 
his Science of Logic and his Encyclopedia is to begin with basic concepts like "Being" and 
"Nothing" and to develop these through a long sequence of elaborations, including those 
already mentioned. In this manner, a solution that is reached in principle in the account of "true 
infinity" in the Science of Logic's chapter on "Quality" is repeated in new guises at later stages, 
all the way to "Spirit" and "ethical life" in the third volume of the Encyclopedia.

In this way, Hegel defended the truth in Kantian dualism against reductive or eliminative 
programs like materialism and empiricism. Like Plato, with his dualism of soul versus bodily 
appetites, Kant pursued the mind's ability to question its felt inclinations or appetites and to 
come up with a standard of "duty" (or, in Plato's case, "good") which transcends bodily 
restrictiveness. Hegel preserved this essential Platonic and Kantian concern in the form of 
infinity going beyond the finite (a process that Hegel in fact related to "freedom" and the 
"ought"),[92]:133–136, 138 the universal going beyond the particular (in the Concept) and Spirit going 
beyond Nature. Hegel rendered these dualities intelligible by (ultimately) his argument in the 
"Quality" chapter of the "Science of Logic". The finite has to become infinite in order to achieve 
reality. The idea of the absolute excludes multiplicity so the subjective and objective must 
achieve synthesis to become whole. This is because, as Hegel suggeste by his introduction of 
the concept of "reality",[92]:111 what determines itself—rather than depending on its relations to 
other things for its essential character—is more fully "real" (following the Latin etymology of 
"real", more "thing-like") than what does not. Finite things do not determine themselves 
because, as "finite" things, their essential character is determined by their boundaries over 
against other finite things, so in order to become "real" they must go beyond their finitude 
("finitude is only as a transcending of itself").[92]:145

The result of this argument is that finite and infinite - particular and universal, nature and 
freedom — do not face one another as independent realities, but instead the latter, in each 
case, is the self-transcending of the former.[92]:146 Rather than stress the singularity of each 
factor that complements and conflicts with the others, the relationship between finite and 
infinite (and particular and universal and nature and freedom) becomes intelligible as a 
progressively developing and self-perfecting whole.

Progress[edit]

The mystical writings of Jakob Böhme had a strong effect on Hegel.[93] Böhme had written that 
the Fall of Man was a necessary stage in the evolution of the universe. This evolution was the 
result of God's desire for complete self-awareness. Hegel was fascinated by the works of Kant, 
Rousseau and Johann Wolfgang Goethe and by the French Revolution. Modern philosophy, 
culture and society seemed to Hegel fraught with contradictions and tensions, such as those 
between the subject and object of knowledge, mind and nature, self and Other, freedom and 
authority, knowledge and faith, or the Enlightenment and Romanticism. Hegel's main 
philosophical project was to take these contradictions and tensions and interpret them as part 
of a comprehensive, evolving, rational unity that in different contexts he called "the absolute 
Idea" (Science of Logic, sections 1781–1783) or "absolute knowledge" (Phenomenology of 
Spirit, "(DD) Absolute Knowledge").

According to Hegel, this unity evolved through and manifested itself in contradiction and 
negation. Contradiction and negation have the dynamic quality that every point in each domain 
of reality—consciousness, history, philosophy, art, nature and society—leads to further 
development until a rational unity is reached that preserves the contradictions as phases and 
sub-parts by lifting them up (Aufhebung) to a higher unity. This mind comprehends all of these 
phases and sub-parts as steps in its own process of comprehension. It is rational because the 
same, underlying, logical, developmental order underlies every domain of reality and self-
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conscious rational thought, although only in the later stages of development does it come to 
full self-consciousness. The rational, self-conscious whole is not a thing or being that lies 
outside of other existing things or minds. Rather, it comes to completion in the philosophical 
comprehension of individual existing human minds who through their own understanding bring 
this developmental process to an understanding of itself. Hegel's thought is revolutionary in 
that it is a philosophy of absolute negation—as long as absolute negation is at the center, 
systematization remains open, amakeing it possible for human beings to become subjects.[94]

"Mind" and "Spirit" are the common English translations of Hegel's use of the German "Geist". 
Some[who?] that these terms overly "psychologize" Hegel,[citation needed] implying a kind of 
disembodied, solipsistic consciousness like ghost or "soul". Geist combines the meaning of 
spirit—as in god, ghost, or mind—with an intentional force. In Hegel's draft manuscripts written 
during his time at the University of Jena, his notion of "Geist" was tightly bound to the notion of 
"Aether", from which he also derived the concepts of space and time, but in his later works 
(after Jena) he did not explicitly use his old notion of "Aether".[95]

Central to Hegel's conception of knowledge, mind, and reality was identity in difference; mind 
externalizes itself in various forms and objects and stands outside or opposed to them and, 
through recognizing itself in them, is "with itself" in these external manifestations so that they 
are at one and the same time mind and other-than-mind. This notion of identity in difference, 
which is bound up with his conception of contradiction and negativity, is a principal feature 
differentiating Hegel's thought from other philosophers.[citation needed]

Civil society[edit]

See also: Civil society

Hegel distinguished between civil society and state in his Elements of the Philosophy of Right.
[96] In this work, civil society (Hegel used the term "bürgerliche Gesellschaft" though it is now 
referred to as Zivilgesellschaft in German to emphasize a more inclusive community) was a 
stage in the dialectical relationship between Hegel's perceived opposites, the macro-
community of the state and the micro-community of the family.[97] Broadly speaking, the term 
was split, like Hegel's followers, to the political left and right. On the left, it became the 
foundation for Karl Marx's civil society as an economic base;[98] to the right, it became a 
description for all non-state (and the state is the peak of the objective spirit) aspects of society, 
including culture, society and politics. This liberal distinction between political society and civil 
society was used by Alexis de Tocqueville.[98] In fact, Hegel's distinctions as to what he meant 
by civil society are often unclear. While it appears that he felt that a civil society, such as the 
one in which he lived, was an inevitable step in the dialectic, he allowed for the crushing of 
other "lesser," not fully realized civil societies as they were not fully conscious of their lack of 
progress. It was perfectly legitimate in Hegel's eyes for a conqueror, such as Napoleon, to 
come and destroy that which was not fully realized.

State[edit] 
Hegel's State is the final culmination of the embodiment of freedom or right (Rechte) in the 
Elements of the Philosophy of Right. The State subsumes family and civil society and fulfills 
them. All three together are called "ethical life" (Sittlichkeit). The State involves three 
"moments". In a Hegelian State, citizens both know their place and choose their place. They 
both know their obligations and choose to fulfill them. An individual's "supreme duty is to be a 
member of the state" (Elements of the Philosophy of Right, section 258). The individual has 
"substantial freedom in the state". The State is "objective spirit" so "it is only through being a 
member of the state that the individual himself has objectivity, truth, and ethical life" (section 
258). Every member loves the State with genuine patriotism, but has transcended simple "team 
spirit" by reflectively endorsing their citizenship.

Heraclitus[edit]

According to Hegel, "Heraclitus is the one who first declared the nature of the infinite and first 
grasped nature as in itself infinite, that is, its essence as process. The origin of philosophy is to 
be dated from Heraclitus. His is the persistent Idea that is the same in all philosophers up to 
the present day, as it was the Idea of Plato and Aristotle".[99] For Hegel, Heraclitus's great 
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achievements were to have understood the nature of the infinite, which for Hegel includes 
understanding the inherent contradictoriness and negativity of reality; and to have grasped that 
reality is becoming or process and that "being" and "nothingness" are empty abstractions. 
According to Hegel, Heraclitus's "obscurity" comes from his being a true (in Hegel's terms 
"speculative") philosopher who grasped the ultimate philosophical truth and therefore 
expressed himself in a way that goes beyond the abstract and limited nature of common sense 
and is difficult to grasp by those who operate within common sense. Hegel asserted that, in 
Heraclitus, he had an antecedent for his logic: "[...] there is no proposition of Heraclitus which I 
have not adopted in my logic".[100]

Hegel cites a number of fragments of Heraclitus in his Lectures on the History of Philosophy.
[101] One to which he attributes great significance is the fragment he translates as "Being is not 
more than Non-being", which he interprets to mean the following:

Sein und Nichts sei dasselbe

Being and non-being are the same.

Heraclitus did not form any abstract nouns from his ordinary use of "to be" and "to become" 
and seemed to oppose any identity A to any other identity B, C and so on, which is not-A. 
However, Hegel interprets not-A as not existing at all, not nothing at all, which cannot be 
conceived, but an indeterminate or "pure" being without particularity or specificity.[102] Pure 
being and pure non-being or nothingness are, for Hegel, abstractions from the reality of 
becoming and this is also how he interprets Heraclitus.

For Hegel, the inner movement of reality is the process of God thinking as manifested in the 
evolution of the universe of nature and thought; Hegel argued that, when fully understood, 
reality is being thought by God as manifested in a person's comprehension of this process. 
Since human thought is the image and fulfillment of God's thought, God can be understood by 
an analysis of thought and reality. Just as humans continually correct their concept of reality 
through a dialectical process, God becomes more fully manifested through the dialectical 
process of becoming.

For his god, Hegel does not take the logos of Heraclitus but refers to the nous of Anaxagoras, 
although he may well have regarded them the same as he continues to refer to god's plan, 
which is identical to God. Whatever the nous thinks at any time is actual substance and is 
identical to limited being, but more remains in the substrate of non-being, which is identical to 
pure or unlimited thought.

The universe as becoming is a combination of being and non-being. The particular is never 
complete in itself, but in its quest to find completion continually transforms into more 
comprehensive, complex, self-relating particulars. The essential nature of being-for-itself is that 
it is free "in itself;" it does not depend on anything else for its being. The limitations represent 
fetters, which it must constantly cast off as it becomes freer and more self-determining.[103]

Although Hegel began his philosophizing with commentary on the Christian religion and often 
expresses the view that he is a Christian, his ideas are not acceptable to some Christians even 
though he has had a major influence on 19th- and 20th-century theology.

Religion[edit]

As a graduate of a Protestant seminary, Hegel's theological concerns were reflected in many of 
his writings and lectures.[104] His thoughts on the person of Jesus Christ stood out from the 
theologies of the Enlightenment. In his posthumously published Lectures on the Philosophy of 
Religion, Part 3, Hegel is particularly interested in demonstrations of God's existence and the 
ontological proof.[105] He espouses that "God is not an abstraction but a concrete God [...] God, 
considered in terms of his eternal Idea, has to generate the Son, has to distinguish himself from 
himself; he is the process of differentiating, namely, love and Spirit". This means that Jesus, as 
the Son of God, is posited by God over and against himself as other. Hegel sees relational and 
metaphysical unities between Jesus and God the Father. To Hegel, Jesus is both divine and 
human. Hegel further attests that God (as Jesus) not only died, but "[...] rather, a reversal takes 
place: God, that is to say, maintains himself in the process, and the latter is only the death of 
death. God rises again to life, and thus things are reversed".
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The philosopher Walter Kaufmann argued that there was sharp criticism of traditional 
Christianity in Hegel's early theological writings. Kaufmann also pointed out that Hegel's 
references to God or to the divine and spirit drew on classical Greek as well as Christian 
connotations of the terms.[106] Kaufmann wrote:

Aside to his beloved Greeks, Hegel saw before him the example of Spinoza and, in his own 
time, the poetry of Goethe, Schiller, and Hölderlin, who also liked to speak of gods and the 
divine. So he, too, sometimes spoke of God and, more often, of the divine; and because he 
occasionally took pleasure in insisting that he was really closer to this or that Christian tradition 
than some of the theologians of his time, he has sometimes been understood to have been a 
Christian.[107]

Hegel identified as an orthodox Lutheran and believed his philosophy was consistent with 
Christianity.[108] This led Hegelian philosopher, jurist and politician Carl Friedrich Göschel (1784–
1861) to write a treatise demonstrating the consistency of Hegel's philosophy with Christian 
doctrine on the soul's immortality (Von den Beweisen für die Unsterblichkeit der menschlichen 
Seele im Lichte der spekulativen Philosophie: eine Ostergabe - From the evidence of the 
immortality of the human soul in the light of speculative philosophy: an Easter gift) (Berlin: 
Verlag von Duncker und Humblot, 1835).[109][110][111]

Hegel conceived of the immortality of the soul in the following manner in reference to 
Christianity:[112][113]

Thus the immortality of the soul must not be represented as first entering the sphere of reality 
only at a later stage; it is the actual present quality of spirit; spirit is eternal, and for this reason 
is already present. Spirit, as possessed of freedom, does not belong to the sphere of things 
limited; it, as being what thinks and knows in an absolute way, has the universal for its object; 
this is eternity, which is not simply duration, as duration can be predicated of mountains, but 
knowledge. The eternity of spirit is here brought into consciousness, and is found in this 
reasoned knowledge, in this very separation, which has reached the infinitude of being-for-self, 
and which is no longer entangled in what is natural, contingent, and external. This eternity of 
Spirit in itself means that Spirit is, to begin with, potential; but the next standpoint implies that 
Spirit ought to be what it is in its essential and complete nature, in-and-for-itself. Spirit must 
reflect upon itself, and in this way disunion arises, it must not remain at the point at which it is 
seen not to be what it is potentially, but must become adequate to its Concept, it must become 
universal Spirit. Regarded from the standpoint of division or disunion, its potential Being is for it 
an Other, and it itself is natural will; it is divided within itself, and this division is so far its feeling 
or consciousness of a contradiction, and there is thus given along with it the necessity for the 
abolition of the contradiction.[114]

Spirit is immortal; it is eternal; and it is immortal and eternal in virtue of the fact that it is infinite, 
that it has no such spatial finitude as we associate with the body; when we speak of it being 
five feet in height, two feet in breadth and thickness, that it is not the Now of time, that the 
content of its knowledge does not consist of these countless midges, that its volition and 
freedom have not to do with the infinite mass of existing obstacles, nor of the aims and 
activities which such resisting obstacles and hindrances have to encounter. The infinitude of 
spirit is its inwardness, in an abstract sense its pure inwardness, and this is its thought, and 
this abstract thought is a real present infinitude, while its concrete inwardness consists in the 
fact that this thought is Spirit.[115]

Hegel seemed to have an ambivalent relationship with magic, myth and Paganism. He 
formulated an early philosophical example of a disenchantment narrative, arguing that Judaism 
was responsible both for realizing the existence of Geist and, by extension, for separating 
nature from ideas of spiritual and magical forces and challenging polytheism.[116] However, 
Hegel's manuscript "The Oldest Systematic Program of German Idealism" suggests that Hegel 
was concerned about the perceived decline in myth and enchantment in his age, and he 
therefore called for a "new myth" to fill the cultural vacuum.[117]
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Hegel continued to develop his thoughts on religion both in terms of how it was to be given a 
'wissenschaftlich', or "theoretically rigorous," account in the context of his own "system," and 
how a fully modern religion could be understood.[118]

Works[edit] 
In addition to some articles published early in his career and during his Berlin period, Hegel 
published four major works during his lifetime:

1. The Phenomenology of Spirit (or The Phenomenology of Mind), his account of the 

evolution of consciousness from sense-perception to absolute knowledge, published in 
1807.


2. Science of Logic, the logical and metaphysical core of his philosophy, in three volumes 
(1812, 1813 and 1816, respectively), with a revised first volume published in 1831.


3. Encyclopedia of the Philosophical Sciences, a summary of his entire philosophical 
system, which was originally published in 1816 and revised in 1827 and 1830.


4. Elements of the Philosophy of Right, his political philosophy, published in 1820.

Posthumous works[edit]

During the last ten years of his life, Hegel did not publish another book, but thoroughly revised 
the Encyclopedia (second edition, 1827; third, 1830).[119] In his political philosophy, he criticized 
Karl Ludwig von Haller's reactionary work, which claimed that laws were not necessary. A 
number of other works on the philosophy of history, religion, aesthetics and the history of 
philosophy[120] were compiled from the lecture notes of his students and published 
posthumously.


• Hegel, Georg Wilhelm Friedrich (1996) [1892 Kegan Paul]. Haldane, Elizabeth Sanderson 
(ed.). Vorlesungen über die Geschichte der Philosophie [Hegel's Lectures on the history 
of philosophy]. Humanities Press International. ISBN 978-0-391-03957-5. (full text at 
Internet Archive) (see also Lectures on the History of Philosophy)


Hegel's posthumous works have had remarkable influence on subsequent works on religion, 
aesthetics, and history because of the comprehensive accounts of the subject matters 
considered within the lectures, with Heidegger for example in Poetry, Language, Thought 
characterizing Hegel's Lectures on Aesthetics as the "most comprehensive reflection on the 
nature of art that the West possesses - comprehensive because it stems from 
metaphysics."[121]

Legacy[edit]

See also: Hegelianism


There are views of Hegel's thought as the summit of early 19th-century German philosophical 
idealism. It profoundly impacted many future philosophical schools, including those opposed 
to Hegel's specific dialectical idealism, such as existentialism, the historical materialism of 
Marx, historism and British Idealism.

Hegel's influence was immense in philosophy and other sciences. Throughout the 19th century, 
many chairs of philosophy around Europe were held by Hegelians and Søren Kierkegaard, 
Ludwig Feuerbach, Karl Marx and Friedrich Engels—among many others—were deeply 
influenced by, but also strongly opposed to many of Hegel's central philosophical themes. 
Scholars continue to point out Hegelian influences in a range of theoretical and/or learned 
works, such as Carl von Clausewitz's book on strategic thought, On War (1831).[122] After less 
than a generation, Hegel's philosophy was banned by the Prussian right-wing and was firmly 
rejected by the left-wing in multiple official writings.

After the period of Bruno Bauer, Hegel's influence waned until the philosophy of British 
Idealism and the 20th-century Hegelian Western Marxism that began with György Lukács. In 
the United States, Hegel's influence is evident in pragmatism. The more recent movement of 
communitarianism has a strong Hegelian influence.

Reading Hegel[edit]
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Some of Hegel's writing was intended for those with advanced knowledge of philosophy, 
although his Encyclopedia was intended as a textbook in a university course. Nevertheless, 
Hegel assumed that his readers are well-versed in Western philosophy. Especially crucial are 
Aristotle, Immanuel Kant and Kant's immediate successors, most prominently Johann Gottlieb 
Fichte and Friedrich Wilhelm Joseph Schelling. Those without this background would be 
advised to begin with one of the many general introductions to his thought. As is always the 
case, difficulties are magnified for those reading him in translation. In fact, Hegel himself 
argued, in his Science of Logic, that German was particularly conducive to philosophical 
thought.[123]

According to Walter Kaufmann, the basic idea of Hegel's works, especially the Phenomenology 
of Spirit, is that a philosopher should not "confine him or herself to views that have been held 
but penetrate these to the human reality they reflect". In other words, it is not enough to 
consider propositions, or even the content of consciousness; "it is worthwhile to ask in every 
instance what kind of spirit would entertain such propositions, hold such views, and have such 
a consciousness. Every outlook in other words, is to be studied not merely as an academic 
possibility but as an existential reality".[124] Kaufmann has argued that as unlikely as it may 
sound, it is not the case that Hegel was unable to write clearly, but that Hegel felt that "he must 
and should not write in the way in which he was gifted".[125]

Left and right Hegelianism[edit]

Some historians have spoken of Hegel's influence as represented by two opposing camps. The 
Right Hegelians, the allegedly direct disciples of Hegel at the Friedrich-Wilhelms-Universität, 
advocated a Protestant orthodoxy and the political conservatism of the post-Napoleon 
Restoration period. Today this faction continues among conservative Protestants, such as the 
Wisconsin Evangelical Lutheran Synod, which was founded by missionaries from Germany 
when the Hegelian Right was active. The Left Hegelians, also known as the Young Hegelians, 
interpreted Hegel in a revolutionary sense, leading to an advocation of atheism in religion and 
liberal democracy in politics.

Recent studies have questioned this paradigm.[126] No Hegelians of the period ever referred to 
themselves as "Right Hegelians", which was a term of insult originated by David Strauss, a 
self-styled Left Hegelian. Critiques of Hegel offered by the Left Hegelians radically diverted 
Hegel's thinking into new directions and eventually came to form a large part of the literature 
on and about Hegel.[127]

The Left Hegelians also influenced Marxism, which has in turn inspired global movements, from 
the Russian Revolution, the Chinese Revolution and myriad of practices up until the present 
moment.[127]

Twentieth-century interpretations of Hegel were mostly shaped by British idealism, logical 
positivism, Marxism and Fascism. According to Benedetto Croce, the Italian Fascist Giovanni 
Gentile "holds the honor of having been the most rigorous neo-Hegelian in the entire history of 
Western philosophy and the dishonor of having been the official philosopher of Fascism in 
Italy".[128] Since the fall of the Soviet Union, a new wave of Hegel scholarship has arisen in the 
West without the preconceptions of the prior schools of thought. Walter Jaeschke [de] and Otto 
Pöggeler in Germany as well as Peter Hodgson and Howard Kainz in the United States are 
notable for their recent contributions to post-Soviet Union thinking about Hegel.

Triads[edit]

Main article: Thesis, antithesis, synthesis

In accounts of Hegelianism formed prior to the Hegel renaissance, Hegel's dialectic was often 
characterized as a three-step process, "thesis, antithesis, synthesis"; a "thesis" (e.g. the 
French Revolution) would cause the creation of its "antithesis" (e.g. the Reign of Terror that 
followed) and would result in a "synthesis" (e.g. the constitutional state of free citizens). 
However, Hegel used this classification only once and he attributed the terminology to Kant. 
The terminology was largely developed earlier by Fichte. It was spread by Heinrich Moritz 
Chalybäus in accounts of Hegelian philosophy and, since then, the terms have been used for 
this type of framework.
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The "thesis–antithesis–synthesis" approach erroneously gives the sense that things or ideas 
are contradicted or opposed by things that come from outside them. To the contrary, the 
fundamental notion of Hegel's dialectic is that things or ideas have internal contradictions. For 
Hegel, analysis or comprehension of a thing or idea reveals that underneath its apparently 
simple identity or unity is an underlying inner contradiction. This contradiction leads to the 
dissolution of the thing or idea in the simple form in which it presented to a higher-level, more 
complex thing or idea that more adequately incorporates the contradiction. The triadic form 
that appears in many places in Hegel (e.g. being–nothingness–becoming, immediate–mediate–
concrete and abstract–negative–concrete) is about this movement from inner contradiction to 
higher-level integration or unification.

For Hegel, reason is "speculative" - not "dialectical".[129] Believing that the traditional 
description of Hegel's philosophy in terms of thesis–antithesis–synthesis was mistaken, a few 
scholars like Raya Dunayevskaya have attempted to discard the triadic approach. According to 
their argument, although Hegel referred to "the two elemental considerations: first, the idea of 
freedom as the absolute and final aim; secondly, the means for realising it, i.e. the subjective 
side of knowledge and will, with its life, movement, and activity" (thesis and antithesis), he did 
not use "synthesis", but instead spoke of the "Whole": "We then recognised the State as the 
moral Whole and the Reality of Freedom, and consequently as the objective unity of these two 
elements". Furthermore, in Hegel's language the "dialectical" aspect or "moment" of thought 
and reality, by which things or thoughts turn into their opposites or have their inner 
contradictions brought to the surface, what he called Aufhebung, is only preliminary to the 
"speculative" (and not "synthesizing") aspect or "moment", which grasps the unity of these 
opposites or contradiction.

It is now widely agreed that explaining Hegel's philosophy in terms of thesis–antithesis–
synthesis is inaccurate. Nevertheless, this interpretation survives in a number of scholarly 
works.[130]

Renaissance[edit]

In the last half of the 20th century, Hegel's philosophy underwent a major renaissance. This 
was due to (a) the rediscovery and re-evaluation of Hegel as a possible philosophical 
progenitor of Marxism by philosophically oriented Marxists; (b) a resurgence of Hegel's 
historical perspective; and (c) an increasing recognition of the importance of his dialectical 
method. György Lukács' History and Class Consciousness (1923) helped to reintroduce Hegel 
into the Marxist canon. This sparked a renewed interest in Hegel reflected in the work of 
Herbert Marcuse, Theodor W. Adorno, Ernst Bloch, Raya Dunayevskaya, Alexandre Kojève and 
Gotthard Günther among others. In Reason and Revolution (1941), Herbert Marcuse made the 
case for Hegel as a revolutionary and criticized Leonard Trelawny Hobhouse's thesis that Hegel 
was a totalitarian.[131] The Hegel renaissance also highlighted the significance of Hegel's early 
works (i.e. those written before The Phenomenology of Spirit). The direct and indirect influence 
of Kojève's lectures and writings (on The Phenomenology of Spirit in particular) mean that it is 
not possible to understand most French philosophers from Jean-Paul Sartre to Jacques 
Derrida without understanding Hegel.[132] American neoconservative political theorist Francis 
Fukuyama's controversial book The End of History and the Last Man (1992) was heavily 
influenced by Kojève.[133] The Swiss theologian Hans Küng has also advanced contemporary 
Hegelian scholarship.[citation needed]

Beginning in the 1960s, Anglo-American Hegel scholarship has challenged the traditional 
interpretation of Hegel as offering a metaphysical system: this has also been the approach of 
Z. A. Pelczynski and Shlomo Avineri. This view, sometimes referred to as the "non-
metaphysical option", has influenced many major English-language studies of Hegel.

Late 20th-century literature in Western Theology that is friendly to Hegel includes works by 
such writers as Walter Kaufmann (1966), Dale M. Schlitt (1984), Theodore Geraets (1985), Philip 
M. Merklinger (1991), Stephen Rocker (1995) and Cyril O'Regan (1995).

Two prominent American philosophers, John McDowell and Robert Brandom (sometimes 
referred to as the "Pittsburgh Hegelians"), have produced philosophical works with a marked 
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Hegelian influence. Each is avowedly influenced by the late Wilfred Sellars, also of Pittsburgh, 
who referred to his Empiricism and the Philosophy of Mind (1956) as a series of "incipient 
Méditations Hegeliennes" (in homage to Edmund Husserl's 1931 Méditations cartésiennes). In 
a separate Canadian context, James Doull's philosophy is deeply Hegelian.

Beginning in the 1990s after the fall of the Soviet Union, a fresh reading of Hegel took place in 
the West. For these scholars, fairly well represented by the Hegel Society of America and in 
cooperation with German scholars such as Otto Pöggeler and Walter Jaeschke, Hegel's works 
should be read without preconceptions. Marx plays little-to-no role in these new readings. 
American philosophers associated with this movement include Lawrence Stepelevich, Rudolf 
Siebert, Richard Dien Winfield and Theodore Geraets.[citation needed]

Criticism[edit]

Criticism of Hegel has been widespread in the 19th and the 20th centuries. A diverse range of 
individuals including Arthur Schopenhauer, Karl Marx, Søren Kierkegaard, Friedrich Nietzsche, 
Bertrand Russell, G. E. Moore, Franz Rosenzweig, Eric Voegelin and A. J. Ayer have challenged 
Hegelian philosophy from a variety of perspectives. Among the first to take a critical view of 
Hegel's system was the 19th-century German group known as the Young Hegelians, which 
included Feuerbach, Marx, Engels and their followers. In Britain, the Hegelian British idealism 
school (members of which included Francis Herbert Bradley, Bernard Bosanquet and in the 
United States Josiah Royce) was challenged and rejected by analytic philosophers Moore and 
Russell. In particular, Russell considered "almost all" of Hegel's doctrines to be false.[134] 
Regarding Hegel's interpretation of history, Russell commented: "Like other historical theories, 
it required, if it was to be made plausible, some distortion of facts and considerable 
ignorance".[135] Logical positivists such as Ayer and the Vienna Circle criticized both Hegelian 
philosophy and its supporters, such as Bradley.

Hegel's contemporary Schopenhauer was particularly critical and wrote of Hegel's philosophy 
as "a pseudo-philosophy paralyzing all mental powers, stifling all real thinking".[136] Hegel was 
described by Schopenhauer as a "clumsy charlatan".[137] Kierkegaard criticized Hegel's 
"absolute knowledge" unity.[138] The physicist and philosopher Ludwig Boltzmann also 
criticized the obscure complexity of Hegel's works, referring to Hegel's writing as an "unclear 
thoughtless flow of words".[139] In a similar vein, Robert Pippin notes that some view Hegel as 
having "the ugliest prose style in the history of the German language".[140] Russell wrote in A 
History of Western Philosophy (1945) that Hegel was "the hardest to understand of all the great 
philosophers".[141] Karl Popper quoted Schopenhauer as stating, "Should you ever intend to 
dull the wits of a young man and to incapacitate his brains for any kind of thought whatever, 
then you cannot do better than give Hegel to read...A guardian fearing that his ward might 
become too intelligent for his schemes might prevent this misfortune by innocently suggesting 
the reading of Hegel."[142]

Karl Popper wrote that "there is so much philosophical writing (especially in the Hegelian 
school) which may justly be criticised as meaningless verbiage".[143] Popper also makes the 
claim in the second volume of The Open Society and Its Enemies (1945) that Hegel's system 
formed a thinly veiled justification for the absolute rule of Frederick William III and that Hegel's 
idea of the ultimate goal of history was to reach a state approximating that of 1830s Prussia. 
Popper further proposed that Hegel's philosophy served not only as an inspiration for 
communist and fascist totalitarian governments of the 20th century, whose dialectics allow for 
any belief to be construed as rational simply if it could be said to exist. Kaufmann and Shlomo 
Avineri have criticized Popper's theories about Hegel.[144]

Isaiah Berlin listed Hegel as one of the six architects of modern authoritarianism who 
undermined liberal democracy, along with Rousseau, Claude Adrien Helvétius, Fichte, Saint-
Simon and Joseph de Maistre.[145]

Voegelin argued that Hegel should be understood not as a philosopher, but as a "sorcerer", i.e. 
as a mystic and hermetic thinker.[146] This concept of Hegel as a hermetic thinker was 
elaborated by Glenn Alexander Magee,[147] who argued that interpreting Hegel's body of work 
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as an expression of mysticism and hermetic ideas leads to a more accurate understanding of 
Hegel.[148]
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Friedrich Wilhelm Joseph Schelling 
Friedrich Wilhelm Joseph Schelling 27 January 1775 – 20 August 1854), later (after 1812) 
von Schelling, was a German philosopher. Standard histories of philosophy make him the 
midpoint in the development of German idealism, situating him between Johann Gottlieb 
Fichte, his mentor in his early years, and Georg Wilhelm Friedrich Hegel, his one-time university 
roommate, early friend, and later rival. Interpreting Schelling's philosophy is regarded as 
difficult because of its evolving nature.

Schelling's thought in the large has been neglected, especially in the English-speaking world. 
An important factor in this was the ascendancy of Hegel, whose mature works portray 
Schelling as a mere footnote in the development of idealism. Schelling's Naturphilosophie also 
has been attacked by scientists for its tendency to analogize and lack of empirical orientation.
[17] However, some later philosophers have shown interest in re-examining Schelling's body of 
work.


Early life[edit]

Schelling was born in the town of Leonberg in the Duchy of Württemberg (now Baden-
Württemberg), the son of Joseph Friedrich Schelling and his wife Gottliebin Marie.[18] He 
attended the monastic school at Bebenhausen, near Tübingen, where his father was chaplain 
and an Orientalist professor.[19] From 1783 to 1784 Schelling attended a Latin school in 
Nürtingen and knew Friedrich Hölderlin, who was five years his senior. On 18 October 1790,[20] 
at the age of 15, he was granted permission to enroll at the Tübinger Stift (seminary of the 
Evangelical-Lutheran Church in Württemberg), despite not having yet reached the normal 
enrollment age of 20. At the Stift, he shared a room with Hegel as well as Hölderlin, and the 
three became good friends.[21]

Schelling studied the Church fathers and ancient Greek philosophers. His interest gradually 
shifted from Lutheran theology to philosophy. In 1792 he graduated with his master's thesis, 
titled Antiquissimi de prima malorum humanorum origine philosophematis Genes. III. explicandi 
tentamen criticum et philosophicum,[22][23] and in 1795 he finished his doctoral thesis, titled De 
Marcione Paulinarum epistolarum emendatore (On Marcion as emendator of the Pauline letters) 
under Gottlob Christian Storr. Meanwhile, he had begun to study Kant and Fichte, who 
influenced him greatly.[24]

In 1797, while tutoring two youths of an aristocratic family, he visited Leipzig as their escort 
and had a chance to attend lectures at Leipzig University, where he was fascinated by 
contemporary physical studies including chemistry and biology. He also visited Dresden, where 
he saw collections of the Elector of Saxony, to which he referred later in his thinking on art. On 
a personal level, this Dresden visit of six weeks from August 1797 saw Schelling meet the 
brothers August Wilhelm Schlegel and Karl Friedrich Schlegel and his future wife Caroline (then 
married to August Wilhelm), and Novalis.[25]

Jena period[edit]

After two years tutoring, in October 1798, at the age of 23, Schelling was called to University of 
Jena as an extraordinary (i.e., unpaid) professor of philosophy. His time at Jena (1798–1803) 
put Schelling at the center of the intellectual ferment of Romanticism. He was on close terms 
with Johann Wolfgang von Goethe, who appreciated the poetic quality of the Naturphilosophie, 
reading Von der Weltseele. As the prime minister of the Duchy of Saxe-Weimar, Goethe invited 
Schelling to Jena. On the other hand, Schelling was unsympathetic to the ethical idealism that 
animated the work of Friedrich Schiller, the other pillar of Weimar Classicism. Later, in 
Schelling's Vorlesung über die Philosophie der Kunst (Lecture on the Philosophy of Art, 
1802/03), Schiller's theory on the sublime was closely reviewed.

In Jena, Schelling was on good terms with Fichte at first, but their different conceptions, about 
nature in particular, led to increasing divergence. Fichte advised him to focus on transcendental 

https://en.wikipedia.org/wiki/German_philosophy
https://en.wikipedia.org/wiki/German_idealism
https://en.wikipedia.org/wiki/Johann_Gottlieb_Fichte
https://en.wikipedia.org/wiki/Johann_Gottlieb_Fichte
https://en.wikipedia.org/wiki/Georg_Wilhelm_Friedrich_Hegel
https://en.wikipedia.org/wiki/Naturphilosophie
https://en.wikipedia.org/w/index.php?title=Friedrich_Wilhelm_Joseph_Schelling&action=edit&section=2
https://en.wikipedia.org/wiki/Leonberg
https://en.wikipedia.org/wiki/Duchy_of_W%C3%BCrttemberg
https://en.wikipedia.org/wiki/Baden-W%C3%BCrttemberg
https://en.wikipedia.org/wiki/Baden-W%C3%BCrttemberg
https://en.wikipedia.org/wiki/Monastic_school
https://en.wikipedia.org/wiki/Bebenhausen
https://en.wikipedia.org/wiki/T%C3%BCbingen
https://en.wikipedia.org/wiki/Oriental_studies
https://en.wikipedia.org/wiki/N%C3%BCrtingen
https://en.wikipedia.org/wiki/Friedrich_H%C3%B6lderlin
https://en.wikipedia.org/wiki/T%C3%BCbinger_Stift
https://en.wikipedia.org/wiki/Evangelical-Lutheran_Church_in_W%C3%BCrttemberg
https://en.wikipedia.org/wiki/Georg_Wilhelm_Friedrich_Hegel
https://en.wikipedia.org/wiki/Church_fathers
https://en.wikipedia.org/wiki/Ancient_Greek_philosophy
https://en.wikipedia.org/wiki/Master%27s_thesis
https://en.wikipedia.org/wiki/Book_of_Genesis
https://en.wikipedia.org/wiki/Doctoral_thesis
https://en.wikipedia.org/wiki/Marcion_of_Sinope
https://en.wikipedia.org/wiki/Pauline_letters
https://en.wikipedia.org/wiki/Gottlob_Christian_Storr
https://en.wikipedia.org/wiki/Immanuel_Kant
https://en.wikipedia.org/wiki/Johann_Gottlieb_Fichte
https://en.wikipedia.org/wiki/Leipzig
https://en.wikipedia.org/wiki/Leipzig_University
https://en.wikipedia.org/wiki/Dresden
https://en.wikipedia.org/wiki/Frederick_Augustus_I_of_Saxony
https://en.wikipedia.org/wiki/August_Wilhelm_Schlegel
https://en.wikipedia.org/wiki/Karl_Friedrich_Schlegel
https://en.wikipedia.org/wiki/Novalis
https://en.wikipedia.org/w/index.php?title=Friedrich_Wilhelm_Joseph_Schelling&action=edit&section=3
https://en.wikipedia.org/wiki/University_of_Jena
https://en.wikipedia.org/wiki/University_of_Jena
https://en.wikipedia.org/wiki/Romanticism
https://en.wikipedia.org/wiki/Johann_Wolfgang_von_Goethe
https://en.wikipedia.org/wiki/Naturphilosophie
https://en.wikipedia.org/wiki/Duchy_of_Saxe-Weimar
https://en.wikipedia.org/wiki/Friedrich_Schiller
https://en.wikipedia.org/wiki/Weimar_Classicism
https://en.wikipedia.org/wiki/Sublime_(philosophy)


philosophy: specifically, Fichte's own Wissenschaftlehre. But Schelling, who was becoming the 
acknowledged leader of the Romantic school, rejected Fichte's thought as cold and abstract.

Schelling was especially close to August Wilhelm Schlegel and his wife, Caroline. A marriage 
between Schelling and Caroline's young daughter, Auguste Böhmer, was contemplated by 
both. Auguste died of dysentery in 1800, prompting many to blame Schelling, who had 
overseen her treatment. Robert Richards, however, argues in his book The Romantic 
Conception of Life that Schelling's interventions were most likely irrelevant, as the doctors 
called to the scene assured everyone involved that Auguste's disease was inevitably fatal.[26] 
Auguste's death drew Schelling and Caroline closer. Schlegel had moved to Berlin, and a 
divorce was arranged with Goethe's help. Schelling's time at Jena came to an end, and on 2 
June 1803 he and Caroline were married away from Jena. Their marriage ceremony was the 
last occasion Schelling met his school friend the poet Friedrich Hölderlin, who was already 
mentally ill at that time.

In his Jena period, Schelling had a closer relationship with Hegel again. With Schelling's help, 
Hegel became a private lecturer (Privatdozent) at Jena University. Hegel wrote a book titled 
Differenz des Fichte'schen und Schelling'schen Systems der Philosophie (Difference between 
Fichte's and Schelling's Systems of Philosophy, 1801), and supported Schelling's position 
against his idealistic predecessors, Fichte and Karl Leonhard Reinhold. Beginning in January 
1802, Hegel and Schelling published the Kritisches Journal der Philosophie (Critical Journal of 
Philosophy) as co-editors, publishing papers on the philosophy of nature, but Schelling was too 
busy to stay involved with the editing and the magazine was mainly Hegel's publication, 
espousing a thought different from Schelling's. The magazine ceased publication in the spring 
of 1803 when Schelling moved from Jena to Würzburg.

Move to Würzburg and personal conflicts[edit]

After Jena, Schelling went to Bamberg for a time, to study Brunonian medicine (the theory of 
John Brown) with Adalbert Friedrich Marcus [de] and Andreas Röschlaub.[27] From September 
1803 until April 1806 Schelling was professor at the new University of Würzburg. This period 
was marked by considerable flux in his views and by a final breach with Fichte and Hegel.

In Würzburg, a conservative Catholic city, Schelling found many enemies among his colleagues 
and in the government. He moved then to Munich in 1806, where he found a position as a state 
official, first as associate of the Bavarian Academy of Sciences and Humanities and secretary 
of the Royal Academy of Fine Arts, afterwards as secretary of the Philosophische Klasse 
(philosophical section) of the Academy of Sciences. 1806 was also the year Schelling 
published a book in which he criticized Fichte openly by name. In 1807 Schelling received the 
manuscript of Hegel's Phaenomenologie des Geistes (Phenomenology of the Spirit or Mind), 
which Hegel had sent to him, asking Schelling to write the foreword. Surprised to find critical 
remarks directed at his own philosophical theory, Schelling wrote back, asking Hegel to clarify 
whether he had intended to mock Schelling's followers who lacked a true understanding of his 
thought, or Schelling himself. Hegel never replied. In the same year, Schelling gave a speech 
about the relation between the visual arts and nature at the Academy of Fine Arts; Hegel wrote 
a severe criticism of it to one of his friends. After that, they criticized each other in lecture 
rooms and in books publicly until the end of their lives.

Munich period[edit]

Without resigning his official position in Munich, he lectured for a short time in Stuttgart 
(Stuttgarter Privatvorlesungen [Stuttgart private lectures], 1810), and seven years at the 
University of Erlangen (1820–1827).[28] In 1809 Karoline died,[29] just before he published 
Freiheitschrift (Freedom Essay) the last book published during his life. Three years later, 
Schelling married one of her closest friends, Pauline Gotter, in whom he found a faithful 
companion.[29]

During the long stay in Munich (1806–1841) Schelling's literary activity came gradually to a 
standstill. It is possible that it was the overpowering strength and influence of the Hegelian 
system that constrained Schelling, for it was only in 1834, after the death of Hegel, that, in a 
preface to a translation by Hubert Beckers of a work by Victor Cousin, he gave public utterance 
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to the antagonism in which he stood to the Hegelian, and to his own earlier, conception of 
philosophy. The antagonism certainly was not new; the 1822 Erlangen lectures on the history of 
philosophy expressed the same in a pointed fashion, and Schelling had already begun the 
treatment of mythology and religion which, in his view, constituted the true positive 
complements to the negative of logical or speculative philosophy.[29]

Berlin period[edit]

Public attention was powerfully attracted by these hints of a new system which promised 
something more positive, especially in its treatment of religion, than the apparent results of 
Hegel's teaching. The appearance of critical writings by David Friedrich Strauss, Ludwig 
Feuerbach, and Bruno Bauer, and the disunion in the Hegelian school itself, expressed a 
growing alienation from the then dominant philosophy. In Berlin, the headquarters of the 
Hegelians, this found expression in attempts to obtain officially from Schelling a treatment of 
the new system that he was understood to have in reserve. Its realization did not come about 
unto; 1841, when Schelling's appointment as Prussian privy councillor and member of the 
Berlin Academy, gave him the right, a right he was requested to exercise, to deliver lectures in 
the university.[29] Among those in attendance at his lectures were Søren Kierkegaard (who said 
Schelling talked "quite insufferable nonsense" and complained that he did not end his lectures 
on time),[30] Mikhail Bakunin (who called them "interesting but rather insignificant"), Jacob 
Burckhardt, Alexander von Humboldt[31][32] (who never accepted Schelling's natural 
philosophy),[33] and Friedrich Engels (who, as a partisan of Hegel, attended to "shield the great 
man's grave from abuse").[34] The opening lecture of his course was attended by a large and 
appreciative audience. The enmity of his old foe, H. E. G. Paulus, sharpened by Schelling's 
success, led to surreptitious publication of a verbatim report of the lectures on the philosophy 
of revelation. Schelling did not succeed in obtaining legal condemnation and suppression of 
this piracy and he stopped delivering public lectures in 1845.[29]

Works[edit] 

In 1793 Schelling contributed to Heinrich Eberhard Gottlob Paulus's periodical Memorabilien. 
His 1795 dissertation was De Marcione Paullinarum epistolarum emendatore (On Marcion as 
emendator of the Pauline letters).[19] In 1794, Schelling published an exposition of Fichte's 
thought entitled Ueber die Möglichkeit einer Form der Philosophie überhaupt (On the Possibility 
of a Form of Philosophy in General).[35] This work was acknowledged by Fichte himself and 
immediately earned Schelling a reputation among philosophers. His more elaborate work, Vom 
Ich als Prinzip der Philosophie, oder über das Unbedingte im menschlichen Wissen (On Self as 
Principle of Philosophy, or on the Unrestricted in Human Knowledge, 1795), while still 
remaining within the limits of the Fichtean idealism, showed a tendency to give the Fichtean 
method a more objective application, and to amalgamate Spinoza's views with it. He 
contributed articles and reviews to the Philosophisches Journal of Fichte and Friedrich 
Immanuel Niethammer, and threw himself into the study of physical and medical science. In 
1795 Schelling published Philosophische Briefe über Dogmatismus und Kritizismus 
(Philosophical Letters on Dogmatism and Criticism), consisting of 10 letters addressed to an 
unknown interlocutor that presented both a defense and critique of the Kantian system.

Between 1796/97 there was written a seminal manuscript now known as the Das älteste 
Systemprogramm des deutschen Idealismus ("The Oldest Systematic Program of German 
Idealism"). It survives in Hegel's handwriting. First published in 1916 by Franz Rosenzweig, it 
was attributed to Schelling. It has also been claimed that Hegel or Hölderlin was the author.[36]
[37]

In 1797, Schelling published the essay Neue Deduction des Naturrechts ("New Deduction of 
Natural Law"), which anticipated Fichte's treatment of the topic in Grundlage des Naturrechts 
(Foundations of Natural Law). His studies of physical science bore fruit in Ideen zu einer 
Philosophie der Natur (Ideas Concerning a Philosophy of Nature, 1797), and the treatise Von 
der Weltseele (On the World-Soul, 1798). In Ideen Schelling referred to Leibniz and quoted from 
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his Monadology. He held Leibniz in high regard because of his view of nature during his natural 
philosophy period.

In 1800 Schelling published System des transcendentalen Idealismus (System of 
Transcendental Idealism). In this book Schelling described transcendental philosophy and 
nature philosophy as complementary to one another. Fichte reacted by stating that Schelling's 
argument was unsound: in Fichte's theory nature as Not-Self (Nicht-Ich = object) could not be 
a subject of philosophy, whose essential content is the subjective activity of the human 
intellect. The breach became unrecoverable in 1801 after Schelling published Darstellung des 
Systems meiner Philosophie ("Presentation of My System of Philosophy"). Fichte thought this 
title absurd since, in his opinion, philosophy could not be personalized. Moreover, in this book 
Schelling publicly expressed his estimation of Spinoza, whose work Fichte had repudiated as 
dogmatism, and declared that nature and spirit differ only in their quantity, but are essentially 
identical. According to Schelling, the absolute was the indifference to identity, which he 
considered to be an essential philosophical subject.

The "Aphorismen über die Naturphilosophie" ("Aphorisms on Nature Philosophy"), published in 
the Jahrbücher der Medicin als Wissenschaft (1805–1808), are for the most part extracts from 
the Würzburg lectures, and the Denkmal der Schrift von den göttlichen Dingen des Herrn 
Jacobi ("Monument to the Scripture of the Divine Things of Mr. Jacobi")[29] was a response to 
an attack by Jacobi (the two accused each other of atheism[38]). A work of significance is the 
1809 Philosophische Untersuchungen über das Wesen der menschlichen Freiheit und die damit 
zusammenhängenden Gegenstände (Philosophical Inquiries into the Essence of Human 
Freedom), which elaborates, with increasing mysticism, on ideas in the 1804 work Philosophie 
und Religion (Philosophy and Religion).[29] However, in a change from the Jena period, evil is 
not an appearance coming from quantitative differences between the real and the ideal, but is 
something substantial. This work clearly paraphrased Kant's distinction between intelligible 
and empirical character. Schelling himself called freedom "a capacity for good and evil".

The 1815 essay Ueber die Gottheiten zu Samothrake ("On the Divinities of Samothrace") was 
ostensibly a part of a larger work, Weltalter ("The Ages of the World"), frequently announced as 
ready for publication, but of which little was ever written. Schelling planned Weltalter as a book 
in three parts, describing the past, present, and future of the world; however, he began only the 
first part, rewriting it several times and at last keeping it unpublished. The other two parts were 
left only in planning. Christopher John Murray describes the work as follows:

Building on the premise that philosophy cannot ultimately explain existence, he merges the 
earlier philosophies of Nature and identity with his newfound belief in a fundamental conflict 
between a dark unconscious principle and a conscious principle in God. God makes the 
universe intelligible by relating to the ground of the real but, insofar as nature is not complete 
intelligence, the real exists as a lack within the ideal and not as reflective of the ideal itself. The 
three universal ages – distinct only to us but not in the eternal God – therefore comprise a 
beginning where the principle of God before God is divine will striving for being, the present 
age, which is still part of this growth and hence a mediated fulfillment, and a finality where God 
is consciously and consummately Himself to Himself.[39]

No authentic information on Schelling's new positive philosophy (positive Philosophie) was 
available until after his death at Bad Ragatz, on 20 August 1854. His sons then issued four 
volumes of his Berlin lectures: vol. i. Introduction to the Philosophy of Mythology (1856); ii. 
Philosophy of Mythology (1857); iii. and iv. Philosophy of Revelation (1858).[29]

Periodization[edit]

Schelling, at all stages of his thought, called to his aid outward forms of some other system. 
Fichte, Spinoza, Jakob Boehme and the mystics, and finally, major Greek thinkers with their 
Neoplatonic, Gnostic, and Scholastic commentators, give colouring to particular works. In 
Schelling's own view, his philosophy fell into three stages.[29] These were:


1. Transition from Fichte's philosophy to a more objective conception of nature (an advance 
to Naturphilosophie)sfn|Adamson|Mitchell|1911|p=317}}
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2. Formulation of the identical, indifferent, absolute substratum of both nature and spirit 
(Identitätsphilosophie).[29]


3. Opposition of negative and positive philosophy, which was the theme of his Berlin 
lectures, though the concepts can be traced back to 1804[29]


Naturphilosophie[edit]

Main article: Naturphilosophie

The function of Schelling's Naturphilosophie is to exhibit the ideal as springing from the real. 
The change which experience brings before us leads to the conception of duality, the polar 
opposition through which nature expresses itself. The dynamic series of stages in nature are 
matter (as the equilibrium of the fundamental expansive) and contractive forces (light, with its 
subordinate processes of magnetism, electricity, and chemical action) and organism (with its 
component phases of reproduction, irritability and sensibility).[40]

Reputation and influence[edit]

Some scholars characterize Schelling as a protean thinker who, although brilliant, jumped from 
one subject to another and lacked the synthesizing power needed to arrive at a complete 
philosophical system. Others challenge the notion that Schelling's thought is marked by 
profound breaks, instead arguing that his philosophy always focused on a few common 
themes, especially human freedom, the absolute, and the relationship between spirit and 
nature. Unlike Hegel, Schelling did not believe that the absolute could be known in its true 
character through rational inquiry alone.

Schelling is still studied, although his reputation has varied over time. His work impressed the 
English romantic poet and critic Samuel Taylor Coleridge, who introduced his ideas into 
English-speaking culture, sometimes without full acknowledgment, as in the Biographia 
Literaria. Coleridge's critical work was influential, and it was he who introduced into English 
literature Schelling's concept of the unconscious. Schelling's System of Transcendental 
Idealism has been seen as a precursor of Sigmund Freud's Interpretation of Dreams (1899).[41]


Up to 1950, Schelling was almost a forgotten philosopher even in Germany. In the 1910s and 
1920s, philosophers of neo-Kantianism and neo-Hegelianism, like Wilhelm Windelband or 
Richard Kroner, tended to describe Schelling as an episode connecting Fichte and Hegel. His 
late period tended to be ignored, and his philosophies of nature and of art in the 1790s and 
first decade of the 19th century were the main focus. In this context Kuno Fischer 
characterized Schelling's early philosophy as "aesthetic idealism", focusing on the argument 
where he ranked art as "the sole document and the eternal organ of philosophy" (das einzige 
wahre und ewige Organon zugleich und Dokument der Philosophie). From socialist 
philosophers like György Lukács, he was regarded as anachronistic. An exception was Martin 
Heidegger, who found in Schelling's On Human Freedomcentral themes of Western ontology - 
being, existence, and freedom - and expounded on them in his 1936 lectures.

In the 1950s, the situation began to change. In 1954, the centennial of his death, an 
international conference on Schelling was held. Several philosophers, including Karl Jaspers, 
gave presentations about the uniqueness and relevance of his thought, the interest shifting 
toward his later work on the origin of existence. Schelling was the subject of Jürgen 
Habermas's 1954 dissertation.[10]

In 1955 Jaspers published Schelling, representing him as a forerunner of the existentialists and 
Walter Schulz, one of organizers of the 1954 conference, published "Die Vollendung des 
Deutschen Idealismus in der Spätphilosophie Schellings" ("The Perfection of German Idealism 
in Schelling's Late Philosophy") claiming that Schelling had made German idealism complete 
with his late philosophy, particularly with his Berlin lectures in the 1840s. Schulz presented 
Schelling as the person who resolved the philosophical problems which Hegel had left 
incomplete, in contrast to the contemporary idea that Schelling had been surpassed by Hegel 
much earlier. Theologian Paul Tillich wrote: "what I learned from Schelling became 
determinative of my own philosophical and theological development".[43] Maurice Merleau-
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Ponty likened his own project of natural ontology to Schelling's in his 1957–58 Course on 
Nature.

In the 1970s nature was again of interest to philosophers in relation to environmental issues. 
Schelling's philosophy of nature, particularly his intention to construct a program which covers 
both nature and the intellectual life in a single system and method, and restore nature as a 
central theme of philosophy, has been reevaluated in the contemporary context. His influence 
and relation to the German art scene, particularly to Romantic literature and visual art, has 
been an interest since the late 1960s, from Philipp Otto Runge to Gerhard Richter and Joseph 
Beuys. This interest has been revived in recent years through the work of the environmental 
philosopher Arran Gare who has identified a tradition of Schellingian science overcoming the 
opposition between science and the humanities, and offering the basis for an understanding of 
ecological science and ecological philosophy.[44]

In relation to psychology, Schelling was considered to have coined the term 
"unconsciousness". Slavoj Žižek has written two books attempting to integrate Schelling's 
philosophy, mainly his middle period works including Weltalter, with work of Jacques Lacan.[45]
[46] The opposition and division in God and the problem of evil in God examined by the later 
Schelling influenced Luigi Pareyson's thought.[47][48][49] Ken Wilber places Schelling as one of 
two philosophers who "after Plato, had the broadest impact on the Western mind".[50]

Quotations[edit]


• "Nature is visible spirit, spirit is invisible nature." ["Natur ist hiernach der sichtbare Geist, 
Geist die unsichtbare Natur"] (Ideen, "Introduction")


• "History as a whole is a progressive, gradually self-disclosing revelation of the Absolute." 
(System of Transcendental Idealism, 1800)


• "Now if the appearance of freedom is necessarily infinite, the total evolution of the 
Absolute is also an infinite process, and history itself a never wholly completed revelation 
of that Absolute which, for the sake of consciousness, and thus merely for the sake of 
appearance, separates itself into conscious and unconscious, the free and the intuitant; 
but which itself, however, in the inaccessible light wherein it dwells, is Eternal Identity 
and the everlasting ground of harmony between the two." (System of Transcendental 
Idealism, 1800)


•
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• "As there is nothing before or outside of God he must contain within himself the ground 
of his existence. All philosophies say this, but they speak of this ground as a mere 
concept without making it something real and actual." (Philosophical Inquiries into the 
Nature of Human Freedom, 1809)


• "[The Godhead] is not divine nature or substance, but the devouring ferocity of purity 
that a person is able to approach only with an equal purity. Since all Being goes up in it 
as if in flames, it is necessarily unapproachable to anyone still embroiled in Being." (The 
Ages of the World, c. 1815)


• "God then has no beginning only insofar as there is no beginning of his beginning. The 
beginning in God is eternal beginning, that is, such a one as was beginning from all 
eternity, and still is, and also never ceases to be beginning." (Quoted in Hartshorne & 
Reese, Philosophers Speak of God, Chicago: U of Chicago P, 1953, p. 237.)
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Søren Kierkegaard


Søren Aabye Kierkegaard 5 May 1813 – 11 November 1855)[8] was a Danish philosopher, 
theologian, poet, social critic and religious author who is widely considered to be the first 
existentialist philosopher.[9][10] He wrote critical texts on organized religion, Christendom, 
morality, ethics, psychology, and the philosophy of religion, displaying a fondness for 
metaphor, irony and parables. Much of his philosophical work deals with the issues of how one 
lives as a "single individual", giving priority to concrete human reality over abstract thinking and 
highlighting the importance of personal choice and commitment.[11] He was against literary 
critics who defined idealist intellectuals and philosophers of his time, and thought that 
Swedenborg,[12] Hegel,[13] Fichte, Schelling, Schlegel and Hans Christian Andersen were all 
"understood" far too quickly by "scholars".[14]

Kierkegaard's theological work focuses on Christian ethics, the institution of the Church, the 
differences between purely objective proofs of Christianity, the infinite qualitative distinction 
between man and God, and the individual's subjective relationship to the God-Man Jesus the 
Christ,[15] which came through faith.[16][17] Much of his work deals with Christian love. He was 
extremely critical of the practice of Christianity as a state religion, primarily that of the Church 
of Denmark. His psychological work explored the emotions and feelings of individuals when 
faced with life choices.[2]

Kierkegaard's early work was written under the various pseudonyms to present distinctive 
viewpoints that interact in complex dialogue.[18] He explored particularly complex problems 
from different viewpoints, each under a different pseudonym. He wrote many Upbuilding 
Discourses under his own name and dedicated them to the "single individual" who might want 
to discover the meaning of his works. Notably, he wrote: "Science[19] and scholarship want to 
teach that becoming objective is the way. Christianity teaches that the way is to become 
subjective, to become a subject."[20] While scientists can learn about the world by observation, 
Kierkegaard emphatically denied that observation alone could reveal the inner workings of the 
world of the spirit.[21]

Some of Kierkegaard's key ideas include the concept of "subjective and objective truths", the 
knight of faith, the recollection and repetition dichotomy, angst, the infinite qualitative 
distinction, faith as a passion, and the three stages on life's way. Kierkegaard wrote in Danish 
and the reception of his work was initially limited to Scandinavia, but by the turn of the 20th 
century his writings were translated into French, German, and other major European 
languages. By the mid-20th century, his thought exerted a substantial influence on philosophy,
[22] theology,[23] and Western culture.[24]


sEarly years (1813–1836)

Kierkegaard was born to an affluent family in Copenhagen. His mother, Ane Sørensdatter Lund 
Kierkegaard, had served as a maid in the household before marrying his father, Michael 
Pedersen Kierkegaard. She was an unassuming figure: quiet, and not formally educated, but 
Henriette Lund, her granddaughter, wrote that she "wielded the sceptre with joy and protected 
[Søren and Peter] like a hen protecting her chicks".[25] She also wielded influence on her 
children so that later Peter said that his brother preserved many of their mother's words in his 
writings.[26] His father, on the other hand, was a well-to-do wool merchant from Jutland.[26] He 
was a "very stern man, to all appearances dry and prosaic, but under his 'rustic cloak' 
demeanor he concealed an active imagination which not even his great age could blunt".[27] He 
was also interested in philosophy and often hosted intellectuals at his home.[28] The young 
Kierkegaard read the philosophy of Christian Wolff.[29] He also preferred the comedies of Ludvig 
Holberg,[30] the writings of Johann Georg Hamann,[31] Gotthold Ephraim Lessing,[32] Edward 
Young,[33] and Plato. The figure of Socrates, who Kierkegaard encountered in Plato's dialogues, 
would prove to be a phenomenal influence on the philosopher's later interest in irony, as well as 
his frequent deployment of indirect communication.
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Copenhagen in the 1830s and 1840s had crooked streets where carriages rarely went. 
Kierkegaard loved to walk them. In 1848, Kierkegaard wrote, "I had real Christian satisfaction in 
the thought that, if there were no other, there was definitely one man in Copenhagen whom 
every poor person could freely accost and converse with on the street; that, if there were no 
other, there was one man who, whatever the society he most commonly frequented, did not 
shun contact with the poor, but greeted every maidservant he was acquainted with, every 
manservant, every common laborer."[34] Our Lady's Church was at one end of the city, where 
Bishop Mynster preached the Gospel. At the other end was the Royal Theatre where Fru 
Heiberg performed.[35]


When Michael (Mikael) Kierkegaard died on 9 August 1838 Søren had lost both his parents and 
all his brothers and sisters except for Peter who later became Bishop of Aalborg in the Danish 
State Lutheran Church.


Based on a speculative interpretation of anecdotes in Kierkegaard's unpublished journals, 
especially a rough draft of a story called "The Great Earthquake",[36] some early Kierkegaard 
scholars argued that Michael believed he had earned God's wrath and that none of his children 
would outlive him. He is said to have believed that his personal sins, perhaps indiscretions 
such as cursing the name of God in his youth[28] or impregnating Ane out of wedlock, 
necessitated this punishment. Though five of his seven children died before he did, both 
Kierkegaard and his brother Peter Christian Kierkegaard outlived him.[37] Peter, who was seven 
years Kierkegaard's elder, later became bishop in Aalborg.[37] Julia Watkin thought Michael's 
early interest in the Moravian Church could have led him to a deep sense of the devastating 
effects of sin.[38]

Kierkegaard came to hope that no one would retain their sins even though they have been 
forgiven. And by the same token that no one who truly believed in the forgiveness of sin would 
live their own life as an objection against the existence of forgiveness.[39] He made the point 
that Cato committed suicide before Caesar had a chance to forgive him. This fear of not finding 
forgiveness is devastating.[40][41] Edna H. Hong quoted Kierkegaard in her 1984 book, 
Forgiveness is a Work As Well As a Grace and Kierkegaard wrote about forgiveness in 1847.[42]
[43][44] In 1954, Samuel Barber set to music Kierkegaard's prayer, "Father in Heaven! Hold not 
our sins up against us but hold us up against our sins so that the thought of You when it 
wakens in our soul, and each time it wakens, should not remind us of what we have committed 
but of what You did forgive, not of how we went astray but of how You did save us!"


From 1821 to 1830 Kierkegaard attended the School of Civic Virtue, Østre Borgerdyd 
Gymnasium when the school was situated in Klarebodeme, where he studied Latin and history 
among other subjects. During his time there he was described as "very conservative"; 
someone who would "honour the King, love the church and respect the police".[45] He 
frequently got into altercations with fellow students and was ambivalent towards his teachers.
[45] He went on to study theology at the University of Copenhagen. He had little interest in 
historical works, philosophy dissatisfied him, and he couldn't see "dedicating himself to 
Speculation".[46] He said, "What I really need to do is to get clear about "what am I to do", not 
what I must know." He wanted to "lead a completely human life and not merely one of 
knowledge".[47] Kierkegaard didn't want to be a philosopher in the traditional or Hegelian 
sense[48] and he didn't want to preach a Christianity that was an illusion.[49] "But he had learned 
from his father that one can do what one wills, and his father's life had not discredited this 
theory."[50]
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One of the first physical descriptions of Kierkegaard comes from an attendee, Hans Brøchner, 
at his brother Peter's wedding party in 1836: "I found [his appearance] almost comical. He was 
then twenty-three years old; he had something quite irregular in his entire form and had a 
strange coiffure. His hair rose almost six inches above his forehead into a tousled crest that 
gave him a strange, bewildered look."[51] Another comes from Kierkegaard's niece, Henriette 
Lund (1829–1909). When Søren Kierkegaard was a little boy he "was of slender and delicate 
appearance, and ran about in a little coat of red-cabbage color. He used to be called 'fork' by 
his father, because of his tendency, developed quite early, toward satirical remarks. Although a 
serious, almost austere tone pervaded the Kierkegaard's house, I have the firm impression that 
there was a place for youthful vivacity too, even though of a more sedate and home-made kind 
than one is used to nowadays. The house was open for an 'old-fashioned hospitality'" he was 
also described "quaintly attired, slight and small".[52][45]

Kierkegaard's mother "was a nice little woman with an even and happy disposition," according 
to a grandchild's description. She was never mentioned in Kierkegaard's works. Ane died on 
31 July 1834, age 66, possibly from typhus.[53] His father died on 8 August 1838, age 82. On 11 
August, Kierkegaard wrote: "My father died on Wednesday (the 8th) at 2:00 a.m. I so deeply 
desired that he might have lived a few years more... Right now I feel there is only one person 
(E. Boesen) with whom I can really talk about him. He was a 'faithful friend.'"[54] Troels Frederik 
Lund, his nephew, was instrumental in providing biographers with much information regarding 
Søren Kierkegaard. Lund was a good friend of Georg Brandes and Julius Lange.[55] Here is an 
anecdote about his father from Kierkegaard's journals.

At lunch one day I overturned a salt-shaker. Passionate as he was and intense as he easily 
could become, he began to scold so severely that he even said that I was a prodigal and things 
like that. Then I made an objection, reminding him of an old episode in the family when my 
sister Nicoline had dropped a very expensive tureen and Father had not said a word but 
pretended it was nothing at all. He replied: Well, you see, it was such an expensive thing that 
no scolding was needed; she realized quite well that it was wrong, but precisely when it is a 
trifle there must be a scolding. Journals X3A78

Journals


According to Samuel Hugo Bergmann, "Kierkegaard's journals are one of the most important 
sources for an understanding of his philosophy".[56] Kierkegaard wrote over 7,000 pages in his 
journals on events, musings, thoughts about his works and everyday remarks.[57] The entire 
collection of Danish journals (Journalen) was edited and published in 13 volumes consisting of 
25 separate bindings including indices. The first English edition of the journals was edited by 
Alexander Dru in 1938.[58] The style is "literary and poetic [in] manner".[59]

Kierkegaard wanted to have Regine, his fiancée (see below), as his confidant but considered it 
an impossibility for that to happen so he left it to "my reader, that single individual" to become 
his confidant. His question was whether or not one can have a spiritual confidant. He wrote the 
following in his Concluding Postscript: "With regard to the essential truth, a direct relation 
between spirit and spirit is unthinkable. If such a relation is assumed, it actually means that the 
party has ceased to be spirit."[60]

Kierkegaard's journals were the source of many aphorisms credited to the philosopher. The 
following passage, from 1 August 1835, is perhaps his most oft-quoted aphorism and a key 
quote for existentialist studies:

"What I really need is to get clear about what I must do, not what I must know, except insofar 
as knowledge must precede every act. What matters is to find a purpose, to see what it really 
is that God wills that I shall do; the crucial thing is to find a truth which is truth for me, to find 
the idea for which I am willing to live and die."

He wrote this way about indirect communication in the same journal entry.

One must first learn to know himself before knowing anything else (γνῶθι σεαυτόν). Not until a 
man has inwardly understood himself and then sees the course he is to take does his life gain 
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peace and meaning; only then is he free of that irksome, sinister traveling companion – that 
irony of life, which manifests itself in the sphere of knowledge and invites true knowing to begin 
with a not-knowing (Socrates) just as God created the world from nothing. But in the waters of 
morality it is especially at home to those who still have not entered the tradewinds of virtue. 
Here it tumbles a person about in a horrible way, for a time lets him feel happy and content in 
his resolve to go ahead along the right path, then hurls him into the abyss of despair. Often it 
lulls a man to sleep with the thought, "After all, things cannot be otherwise," only to awaken 
him suddenly to a rigorous interrogation. Frequently it seems to let a veil of forgetfulness fall 
over the past, only to make every single trifle appear in a strong light again. When he struggles 
along the right path, rejoicing in having overcome temptation's power, there may come at 
almost the same time, right on the heels of perfect victory, an apparently insignificant external 
circumstance which pushes him down, like Sisyphus, from the height of the crag. Often when a 
person has concentrated on something, a minor external circumstance arises which destroys 
everything. (As in the case of a man who, weary of life, is about to throw himself into the 
Thames and at the crucial moment is halted by the sting of a mosquito.) Frequently a person 
feels his very best when the illness is the worst, as in tuberculosis. In vain he tries to resist it 
but he has not sufficient strength, and it is no help to him that he has gone through the same 
thing many times; the kind of practice acquired in this way does not apply here.


• (Søren Kierkegaard's Journals & Papers IA Gilleleie, 1 August 1835)

Although his journals clarify some aspects of his work and life, Kierkegaard took care not to 
reveal too much. Abrupt changes in thought, repetitive writing, and unusual turns of phrase are 
some among the many tactics he used to throw readers off track. Consequently, there are 
many varying interpretations of his journals. Kierkegaard did not doubt the importance his 
journals would have in the future. In December 1849, he wrote: "Were I to die now the effect of 
my life would be exceptional; much of what I have simply jotted down carelessly in the 
Journals would become of great importance and have a great effect; for then people would 
have grown reconciled to me and would be able to grant me what was, and is, my right."[61]

Regine Olsen and graduation (1837–1841)[edit]

Main article: Regine Olsen


An important aspect of Kierkegaard's life – generally considered to have had a major influence 
on his work – was his broken engagement to Regine Olsen (1822–1904). Kierkegaard and 
Olsen met on 8 May 1837 and were instantly attracted to each other, but sometime around 11 
August 1838 he had second thoughts. In his journals, Kierkegaard wrote idealistically about his 
love for her.[62]

On 8 September 1840, Kierkegaard formally proposed to Olsen. He soon felt disillusioned 
about his prospects. He broke off the engagement on 11 August 1841, though it is generally 
believed that the two were deeply in love. In his journals, Kierkegaard mentions his belief that 
his "melancholy" made him unsuitable for marriage, but his precise motive for ending the 
engagement remains unclear.[37][63][64][65][66] Later on, he wrote: "I owe everything to the wisdom 
of an old man and to the simplicity of a young girl."[67] The old man in this statement is said to 
be his father while Olsen was the girl.[28] Martin Buber said "Kierkegaard does not marry in 
defiance of the whole nineteenth century".[68]


Kierkegaard then turned his attention to his examinations. On 13 May 1839, he wrote, "I have 
no alternative than to suppose that it is God's will that I prepare for my examination and that it 
is more pleasing to Him that I do this than actually coming to some clearer perception by 
immersing myself in one or another sort of research, for obedience is more precious to him 
than the fat of rams."[69] The death of his father and the death of Poul Møller also played a part 
in his decision.
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On 29 September 1841, Kierkegaard wrote and defended his master's thesis, On the Concept 
of Irony with Continual Reference to Socrates. The university panel considered it noteworthy 
and thoughtful, but too informal and witty for a serious academic thesis.[70] The thesis dealt 
with irony and Schelling's 1841 lectures, which Kierkegaard had attended with Mikhail Bakunin, 
Jacob Burckhardt, and Friedrich Engels; each had come away with a different perspective.[71] 
Kierkegaard graduated from university on 20 October 1841 with a Magister Artium (Master of 
Arts). His family's inheritance of approximately 31,000 rigsdaler[58] enabled him to fund his work 
and living expenses including servants.

Authorship (1843–1846)[edit]

Kierkegaard published some of his works using pseudonyms and for others he signed his own 
name as author. Whether being published under pseudonym or not, Kierkegaard's central 
writing on religion was Fear and Trembling, and Either/Or is considered to be his magnum 
opus. Pseudonyms were used often in the early 19th century as a means of representing 
viewpoints other than the author's own; examples include the writers of the Federalist Papers 
and the Anti-Federalist Papers. Kierkegaard employed the same technique as a way to provide 
examples of indirect communication. In writing under various pseudonyms to express 
sometimes contradictory positions, Kierkegaard is sometimes criticized for playing with various 
viewpoints without ever committing to one in particular. He has been described by those 
opposing his writings as indeterminate in his standpoint as a writer, though he himself has 
testified to all his work deriving from a service to Christianity.[72] After On the Concept of Irony 
with Continual Reference to Socrates, his 1841 master's thesis under Frederik Christian 
Sibbern [da],[73] he wrote his first book under the pseudonym "Johannes Climacus" (after John 
Climacus) between 1841–1842. De omnibus dubitandum est (Latin: "Everything must be 
doubted") was not published until after his death.[74]


Kierkegaard's magnum opus Either/Or was published 20 February 1843; it was mostly written 
during Kierkegaard's stay in Berlin, where he took notes on Schelling's Philosophy of 
Revelation. Either/Or includes essays of literary and music criticism and a set of romantic-like-
aphorisms, as part of his larger theme of examining the reflective and philosophical structure of 
faith.[75][76] Edited by "Victor Eremita", the book contained the papers of an unknown "A" and 
"B" which the pseudonymous author claimed to have discovered in a secret drawer of his 
secretary.[77] Eremita had a hard time putting the papers of "A" in order because they were not 
straightforward. "B"'s papers were arranged in an orderly fashion.[78] Both of these characters 
are trying to become religious individuals.[79] Each approached the idea of first love from an 
esthetic and an ethical point of view. The book is basically an argument about faith and 
marriage with a short discourse at the end telling them they should stop arguing. Eremita thinks 
"B", a judge, makes the most sense. Kierkegaard stressed the "how" of Christianity as well as 
the "how" of book reading in his works rather than the "what".[80]


Three months after the publication of Either/Or, 16 May 1843, he published Two Upbuilding 
Discourses, 1843 and continued to publish discourses along with his pseudonymous books. 
These discourses were published under Kierkegaard's own name and are available as Eighteen 
Upbuilding Discourses today. David F. Swenson first translated the works in the 1940s and 
titled them the Edifying Discourses; however, in 1990, Howard V. and Edna H. Hong translated 
the works again but called them the Upbuilding Discourses. The word "upbuilding" was more in 
line with Kierkegaard's thought after 1846, when he wrote Christian deliberations[82] about 
works of love.[83] An upbuilding discourse or edifying discourse isn't the same as a sermon 
because a sermon is preached to a congregation while a discourse can be carried on between 
several people or even with oneself. The discourse or conversation should be "upbuilding", 
which means one would build up the other person, or oneself, rather than tear down in order to 
build up. Kierkegaard said: "Although this little book (which is called "discourses," not 
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sermons, because its author does not have authority to preach, "upbuilding discourses," not 
discourses for upbuilding, because the speaker by no means claims to be a teacher) wishes to 
be only what it is, a superfluity, and desires only to remain in hiding".[84]

On 16 October 1843, Kierkegaard published three more books about love and faith and several 
more discourses. Fear and Trembling was published under the pseudonym Johannes de 
Silentio. Repetition is about a Young Man (Søren Kierkegaard) who has anxiety and depression 
because he feels he has to sacrifice his love for a girl (Regine Olsen) to God. He tries to see if 
the new science of psychology can help him understand himself. Constantin Constantius, who 
is the pseudonymous author of that book, is the psychologist. At the same time, he published 
Three Upbuilding Discourses, 1843 under his own name, which dealt specifically with how love 
can be used to hide things from yourself or others.[85] These three books, all published on the 
same day, are an example of Kierkegaard's method of indirect communication.

Kierkegaard questioned whether an individual can know if something is a good gift from God or 
not and concludes by saying, "it does not depend, then, merely upon what one sees, but what 
one sees depends upon how one sees; all observation is not just a receiving, a discovering, but 
also a bringing forth, and insofar as it is that, how the observer himself is constituted is indeed 
decisive."[86] God's love is imparted indirectly just as our own sometimes is.[87]

During 1844, he published two, three, and four more upbuilding discourses just as he did in 
1843, but here he discussed how an individual might come to know God. Theologians, 
philosophers and historians were all engaged in debating about the existence of God. This is 
direct communication and Kierkegaard thinks this might be useful for theologians, 
philosophers, and historians (associations) but not at all useful for the "single individual" who is 
interested in becoming a Christian. Kierkegaard always wrote for "that single individual whom I 
with joy and gratitude call my reader"[88] The single individual must put what is understood to 
use or it will be lost. Reflection can take an individual only so far before the imagination begins 
to change the whole content of what was being thought about. Love is won by being exercised 
just as much as faith and patience are.

He also wrote several more pseudonymous books in 1844: Philosophical Fragments, Prefaces 
and The Concept of Anxiety and finished the year up with Four Upbuilding Discourses, 1844. 
He used indirect communication in the first book and direct communication in the rest of them. 
He doesn't believe the question about God's existence should be an opinion held by one group 
and differently by another no matter how many demonstrations are made. He says it's up to 
the single individual to make the fruit of the Holy Spirit real because love and joy are always 
just possibilities. Christendom wanted to define God's attributes once and for all but 
Kierkegaard was against this. His love for Regine was a disaster but it helped him because of 
his point of view.[89]

Kierkegaard believed "each generation has its own task and need not trouble itself unduly by 
being everything to previous and succeeding generations".[90] In an earlier book he had said, 
"to a certain degree every generation and every individual begins his life from the beginning",[91] 
and in another, "no generation has learned to love from another, no generation is able to begin 
at any other point than the beginning", "no generation learns the essentially human from a 
previous one."[92] And, finally, in 1850 he wrote, "those true Christians who in every generation 
live a life contemporaneous with that of Christ have nothing whatsoever to do with Christians 
of the preceding generation, but all the more with their contemporary, Christ. His life here on 
earth attends every generation, and every generation severally, as Sacred History..."[93] He was 
against the Hegelian idea of mediation[94] because it introduces a "third term"[95] that comes 
between the single individual and the object of desire. Kierkegaard wrote in 1844, 'If a person 
can be assured of the grace of God without needing temporal evidence as a middleman or as 
the dispensation advantageous to him as interpreter, then it is indeed obvious to him that the 
grace of God is the most glorious of all."[96] He was against mediation and settled instead on 
the choice to be content with the grace of God or not. It's the choice between the possibility of 
the "temporal and the eternal", "mistrust and belief, and deception and truth",[97] "subjective 
and objective".[98] These are the "magnitudes" of choice. He always stressed deliberation and 
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choice in his writings and wrote against comparison.[99] This is how Kant put it in 1786 and 
Kierkegaard put it in 1847:

Thinking for one’s self is to seek the chief touchstone of truth in one’s self (id est, in one’s own 
reason); and the maxim, to think for one’s self at all times is Enlightening. Thereto belongs not 
just so much, as those may imagine who take knowledge, to be enlightening; as it is rather a 
negative principle in the use of one’s cognoscitive faculty, and he, who is very rich in 
knowledge, is often the least enlightened in the use of it. To exercise one’s own reason, means 
nothing more, than, relatively to every thing which one is to suppose, to question one’s self.

— Immanuel Kant, What it Means to Orient One's Self in Thinking

Worldly worry always seeks to lead a human being into the small-minded unrest of 
comparisons, away from the lofty calmness of simple thoughts. To be clothed, then, means to 
be a human being-and therefore to be well clothed. Worldly worry is preoccupied with clothes 
and dissimilarity of clothes. Should not the invitation to learn from the lilies be welcome to 
everyone just as the reminder is useful to him! Alas, those great, uplifting, simple thoughts, 
those first thoughts, are more and more forgotten, perhaps entirely forgotten in the weekday 
and worldly life of comparisons. The one human being compares himself with others, the one 
generation compares itself with the other, and thus the heaped up pile of comparisons 
overwhelms a person. As the ingenuity and busyness increase, there come to be more and 
more in each generation who slavishly work a whole lifetime far down in the low underground 
regions of comparisons. Indeed, just as miners never see the light of day, so these unhappy 
people never come to see the light: those uplifting, simple thoughts, those first thoughts about 
how glorious it is to be a human being. And up there in the higher regions of comparison, 
smiling vanity plays its false game and deceives the happy ones so that they receive no 
impression from those lofty, simple thoughts, those first thoughts.

— Søren Kierkegaard, Upbuilding Discourses in Various Spirits, Hong p. 188–189

Hidden inwardness[edit]

Kierkegaard believed God comes to each individual mysteriously.[100][101] Kierkegaard published 
Three Discourses on Imagined Occasions (first called Thoughts on Crucial Situations in Human 
Life, in David F. Swenson's 1941 translation) under his own name on 29 April, and Stages on 
Life's Way edited by Hilarius Bookbinder, 30 April 1845. The Stages is a rewrite of Either/Or 
which Kierkegaard did not think had been adequately read by the public and in Stages he 
predicted "that two-thirds of the book's readers will quit before they are halfway through, out of 
boredom they will throw the book away."[102] He knew he was writing books but had no idea 
who was reading them. His sales were meager and he had no publicist or editor. He was 
writing in the dark, so to speak.[103]

He then went to Berlin for a short rest. Upon returning he published his Discourses of 1843–44 
in one volume, Eighteen Upbuilding Discourses, 29 May 1845 and finished the first part of his 
authorship with Concluding Unscientific Postscript to the Philosophical Fragments which was a 
rewrite of Philosophical Fragments as well as an explanation of the first part of his authorship. 
In 1851 he further explained himself in his Journal. "What I have understood as the task of the 
authorship has been done. It is one idea, this continuity from Either/Or to Anti-Climacus, the 
idea of religiousness in reflection. The task has occupied me totally, for it has occupied me 
religiously; I have understood the completion of this authorship as my duty, as a responsibility 
resting upon me." He advised his reader to read his books slowly and also to read them aloud 
since that might aid in understanding.[104] Kierkegaard identified this leap of faith as the good 
resolution.[105] Kierkegaard discussed the knight of faith like this in Works of Love, 1847.

Consider the woman with hemorrhages; she did not press herself forward in order to touch 
Christ’s robe; she told no one what she had in mind and what she believed-she said very softly 
to herself, "If I only touch the hem of his robe, I shall be healed". The secret she kept to herself; 
it was the secret of faith that saved her both temporally and eternally. You can keep the secret 
to yourself also when you profess your faith with bold confidence, and when you lie weak on 
your sickbed and cannot move a limb when you cannot even move your tongue, you can still 
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have the secret within you. But the originality of faith is related in turn to the originality of 
Christianity. Works of Love, 1847, Hong 1995 p. 28-29

He was writing about the inner being in all of these books and his goal was to get the single 
individual away from all the speculation that was going on about God and Christ. Speculation 
creates quantities of ways to find God and his Goods but finding faith in Christ and putting the 
understanding to use stops all speculation because then one begins to actually exist as a 
Christian or in an ethical/religious way. He was against an individual waiting until certain of 
God's love and salvation before beginning to try to become a Christian. He defined this as a 
"special type of religious conflict the Germans call Anfechtung" (contesting or disputing).[106][107] 
In Kierkegaard's view the Church should not try to prove Christianity or even defend it. It 
should help the single individual to make a leap of faith, the faith that God is love and has a 
task for that very same single individual.[108] He wrote the following about fear and trembling 
and love as early as 1839, "Fear and trembling is not the primus motor in the Christian life, for it 
is love; but it is what the oscillating balance wheel is to the clock-it is the oscillating balance 
wheel of the Christian life.[109]

When we take a religious person, the knight of hidden inwardness, and place him in the 
existence-medium, a contradiction will appear as he relates himself to the world around him, 
and he himself must become aware of this. The contradiction does not consist in his being 
different from everyone else but the contradiction is that he, with all his inwardness hidden 
within him, with this pregnancy of suffering and benediction in his inner being, looks just like all 
the others-and inwardness is indeed hidden simply by his looking exactly like others. Søren 
Kierkegaard, Concluding Unscientific Postscript, Hong p. 499

"What blessed equality, that in the strictest sense the sufferer can unconditionally do the 
highest as fully as well as the most gifted person in the most fortunate sense. Honor and praise 
be to the eternal: there is not a shade of difference, there is no wrongdoing and no preferential 
treatment, but equality. You are indistinguishable from anyone else among those whom you 
might wish to resemble, those who in the decision are with the good-they are all clothed alike, 
girdled about the loins with truth, clad in the armor of righteousness, wearing the helmet of 
salvation!" Søren Kierkegaard, Upbuilding Discourses in Various Spirits, Hong p. 111

If doubt is the beginning, then God is lost long before the end, and the individual is released 
from always having a task, but also from always having the comfort that there is always a task. 
But if the consciousness of guilt is the beginning, then the beginning of doubt is rendered 
impossible, and then the joy is that there is always a task. The joy, then, is that it is eternally 
certain that God is love; more specifically understood, the joy is that there is always a task. As 
long as there is life there is hope, but as long as there is a task there is life, and as long as there 
is life there is hope-indeed, the task itself is not merely a hope for a future time but is a joyful 
present. Søren Kierkegaard, Upbuilding Discourses in Various Spirits, Hong p. 279-280, 277

How much that is hidden may still reside in a person, or how much may still reside hidden! 
How inventive is hidden inwardness in hiding itself and in deceiving or evading others, the 
hidden inwardness that preferred that no one would suspect its existence, modestly afraid of 
being seen and mortally afraid of being entirely disclosed! Is it not so that the one person never 
completely understands the other? But if he does not understand him completely, then of 
course it is always possible that the most indisputable thing could still have a completely 
different explanation that would, note well, be the true explanation, since an assumption can 
indeed explain a great number of instances very well and thereby confirm its truth and yet 
show itself to be untrue as soon as the instance comes along that it cannot explain-and it 
would indeed be possible that this instance or this somewhat more precise specification could 
come even at the last moment. Therefore all calm and, in the intellectual sense, dispassionate 
observers, who eminently know how to delve searchingly and penetratingly into the inner 
being, these very people judge with such infinite caution or refrain from it entirely because, 
enriched by observation, they have a developed conception of the enigmatic world of the 
hidden, and because as observers they have learned to rule over their passions. Only 
superficial, impetuous passionate people, who do not understand themselves and for that 
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reason naturally are unaware that they do not know others, judge precipitously. Those with 
insight, those who know never do this. Soren Kierkegaard, Works of Love, (1847) Hong 1995 p. 
228-229

This poetical venture is entirely correct and perhaps can, among other things, serve to shed 
light on a fraud or a misunderstanding that has appeared repeatedly in all Christendom. A 
person makes Christian humility and self-denial empty when he indeed denies himself in one 
respect but does not have the courage to do it decisively, and therefore he takes care to be 
understood in his humility and self-denial – which certainly is not self-denial. Therefore, in order 
to be able to praise love, self-denial is required inwardly and self-sacrificing outwardly. If, then, 
someone undertakes to praise love and is asked whether it is actually out of love on his part 
that he does it, the answer must be: "No one else can decide this for certain; it is possible that 
it is vanity, pride-in short, something bad, but it is also possible that it is love." Soren 
Kierkegaard, 1847, Works of Love, Hong 1995 p. 374


Concluding Unscientific Postscript to Philosophical Fragments

Kierkegaard wrote his Concluding Unscientific Postscript to Philosophical Fragments in 1846 
and here he tried to explain the intent of the first part of his authorship.[110][111] He said, 
"Christianity will not be content to be an evolution within the total category of human nature; an 
engagement such as that is too little to offer to a god. Neither does it even want to be the 
paradox for the believer, and then surreptitiously, little by little, provide him with understanding, 
because the martyrdom of faith (to crucify one's understanding) is not a martyrdom of the 
moment, but the martyrdom of continuance."[112][113] The second part of his authorship was 
summed up in Practice in Christianity:

The deification of the established order is the secularization of everything. With regard to 
secular matters, the established order may be entirely right: one should join the established 
order, be satisfied with that relativity, etc. But ultimately the relationship with God is also 
secularized; we want it to coincide with a certain relativity, do not want it to be something 
essentially different from our positions in life – rather than that it shall be the absolute for every 
individual human being and this, the individual person’s God-relationship, shall be precisely 
what keeps every established order in suspense, and that God, at any moment he chooses, if 
he merely presses upon an individual in his relationship with God, promptly has a witness, an 
informer, a spy, or whatever you want to call it, one who in unconditional obedience and with 
unconditional obedience, by being persecuted, by suffering, by dying, keeps the established 
order in suspense. Søren Kierkegaard, Practice in Christianity (1850) p. 91 Hong[114]

Early Kierkegaardian scholars, such as Theodor W. Adorno and Thomas Henry Croxall, argue 
that the entire authorship should be treated as Kierkegaard's own personal and religious views.
[115] This view leads to confusions and contradictions which make Kierkegaard appear 
philosophically incoherent.[116] Later scholars, such as the post-structuralists, interpreted 
Kierkegaard's work by attributing the pseudonymous texts to their respective authors.[117] 
Postmodern Christians present a different interpretation of Kierkegaard's works.[118] 
Kierkegaard used the category of "The Individual"[119] to stop[120] the endless Either/Or.[121]

Pseudonyms[edit]

Kierkegaard's most important pseudonyms,[122] in chronological order, were:


• Victor Eremita, editor of Either/Or

• A, writer of many articles in Either/Or

• Judge William, author of rebuttals to A in Either/Or

• Johannes de Silentio, author of Fear and Trembling

• Constantine Constantius, author of the first half of Repetition

• Young Man, author of the second half of Repetition

• Vigilius Haufniensis, author of The Concept of Anxiety

• Nicolaus Notabene, author of Prefaces
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• Hilarius Bookbinder, editor of Stages on Life's Way

• Johannes Climacus, author of Philosophical Fragments and Concluding Unscientific 

Postscript

• Inter et Inter, author of The Crisis and a Crisis in the Life of an Actress

• H.H., author of Two Minor Ethical-Religious Essays

• Anti-Climacus, author of The Sickness Unto Death and Practice in Christianity


Kierkegaard explained his pseudonyms this way in his Concluding Unscientific Postscript:

In Either/Or, I am just as little, precisely just as little, the editor Victor Eremita as I am the 
Seducer or the Judge. He is a poetically actual subjective thinker who is found again in "In Vino 
Veritas". In Fear and Trembling, I am just as little, precisely just as little, Johannes de Silentio as 
the knight of faith he depicts, and in turn just as little the author of the preface to the book, 
which is the individuality-lines of a poetically actual subjective thinker. In the story of suffering 
(“'Guilty?/'Not Guilty'”), I am just as remote from being Quidam of the imaginary construction 
as from being the imaginative constructor, just as remote, since the imaginative constructor is a 
poetically actual subjective thinker and what is imaginatively constructed is his psychologically 
consistent production. Soren Kierkegaard, Concluding Postscript 1846, Hong p. 625-626

All of these writings analyze the concept of faith, on the supposition that if people are confused 
about faith, as Kierkegaard thought the inhabitants of Christendom were, they will not be in a 
position to develop the virtue. Faith is a matter of reflection in the sense that one cannot have 
the virtue unless one has the concept of virtue – or at any rate the concepts that govern faith's 
understanding of self, world, and God.[123]


The Corsair Affair


On 22 December 1845, Peder Ludvig Møller, who studied at the University of Copenhagen at 
the same time as Kierkegaard, published an article indirectly criticizing Stages on Life's Way. 
The article complimented Kierkegaard for his wit and intellect, but questioned whether he 
would ever be able to master his talent and write coherent, complete works. Møller was also a 
contributor to and editor of The Corsair, a Danish satirical paper that lampooned everyone of 
notable standing. Kierkegaard published a sarcastic response, charging that Møller's article 
was merely an attempt to impress Copenhagen's literary elite.

Kierkegaard wrote two small pieces in response to Møller, The Activity of a Traveling Esthetician 
and Dialectical Result of a Literary Police Action. The former focused on insulting Møller's 
integrity while the latter was a directed assault on The Corsair, in which Kierkegaard, after 
criticizing the journalistic quality and reputation of the paper, openly asked The Corsair to 
satirize him.[124]

Kierkegaard's response earned him the ire of the paper and its second editor, also an 
intellectual of Kierkegaard's own age, Meïr Aron Goldschmidt.[125] Over the next few months, 
The Corsair took Kierkegaard up on his offer to "be abused", and unleashed a series of attacks 
making fun of Kierkegaard's appearance, voice and habits. For months, Kierkegaard perceived 
himself to be the victim of harassment on the streets of Denmark. In a journal entry dated 9 
March 1846, Kierkegaard made a long, detailed explanation of his attack on Møller and The 
Corsair, and also explained that this attack made him rethink his strategy of indirect 
communication.[126]

There had been much discussion in Denmark about the pseudonymous authors until the 
publication of Concluding Unscientific Postscript to Philosophical Fragments, 27 February 
1846, where he openly admitted to be the author of the books because people began 
wondering if he was, in fact, a Christian or not.[127][128] Several Journal entries from that year 
shed some light on what Kierkegaard hoped to achieve.[129][130][131][132] This book was published 
under an earlier pseudonym, Johannes Climacus. On 30 March 1846 he published Two Ages: A 
Literary Review, under his own name. A critique of the novel Two Ages (in some translations 
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Two Generations) written by Thomasine Christine Gyllembourg-Ehrensvärd, Kierkegaard made 
several insightful observations on what he considered the nature of modernity and its 
passionless attitude towards life. Kierkegaard writes that "the present age is essentially a 
sensible age, devoid of passion ... The trend today is in the direction of mathematical equality, 
so that in all classes about so and so many uniformly make one individual".[133] In this, 
Kierkegaard attacked the conformity and assimilation of individuals into "the crowd"[134] which 
became the standard for truth, since it was the numerical. How can one love the neighbor if the 
neighbor is always regarded as the wealthy or the poor or the lame?[135]

A useless and perhaps futile conflict goes on often enough in the world, when the poor person 
says to the wealthy person, "Sure, it's easy for you – you are free from worry about making a 
living." Would to God that the poor person would really understand how the Gospel is much 
more kindly disposed to him, is treating him equally and more lovingly. Truly, the Gospel does 
not let itself be deceived into taking sides with anyone against someone else, with someone 
who is wealthy against someone who is poor, or with someone who is poor against someone 
who is wealthy. Among individuals in the world, the conflict of disconnected comparison is 
frequently carried on about dependence and independence, about the happiness of being 
independent and the difficulty of being dependent. And yet, yet human language has not ever, 
and thought has not ever, invented a more beautiful symbol of independence than the poor bird 
of the air. And yet, yet no speech can be more curious than to say that it must be very bad and 
very heavy to be – light as the bird! To be dependent on one's treasure – that is dependence 
and hard and heavy slavery; to be dependent on God, completely dependent – that is 
independence. Søren Kierkegaard, 1847 Upbuilding Discourses in Various Spirits, Hong p. 
180-181

As part of his analysis of the "crowd", Kierkegaard accused newspapers of decay and 
decadence. Kierkegaard stated Christendom had "lost its way" by recognizing "the crowd", as 
the many who are moved by newspaper stories, as the court of last resort in relation to "the 
truth". Truth comes to a single individual, not all people at one and the same time. Just as truth 
comes to one individual at a time so does love. One doesn't love the crowd but does love their 
neighbor, who is a single individual. He says, "never have I read in the Holy Scriptures this 
command: You shall love the crowd; even less: You shall, ethico-religiously, recognize in the 
crowd the court of last resort in relation to 'the truth.'"[136][137]

Authorship (1847–1855)[edit]


Kierkegaard began to write again in 1847: the three-part Edifying Discourses in Diverse Spirits.
[63] It included Purity of Heart is to Will One Thing, What we Learn from the Lilies in the Field and 
from the Birds in the Air,[138] and The Gospel of Sufferings. He asked, What does it mean to be 
a single individual who wants to do the good? What does it mean to be a human being? What 
does it mean to follow Christ? He now moves from "upbuilding (Edifying) discourses" to 
"Christian discourses", however, he still maintains that these are not "sermons".[139] A sermon is 
about struggle with oneself about the tasks life offers one and about repentance for not 
completing the tasks.[140] Later, in 1849, he wrote devotional discourses and Godly discourses.

Is it really hopelessness to reject the task because it is too heavy; is it really hopelessness 
almost to collapse under the burden because it is so heavy; is it really hopelessness to give up 
hope out of fear of the task? Oh no, but this is hopelessness: to will with all one's might-but 
there is no task. Thus, only if there is nothing to do and if the person who says it were without 
guilt before God-for if he is guilty, there is indeed always something to do-only if there is 
nothing to do and this is understood to mean that there is no task, only then is there 
hopelessness. Upbuilding Discourses in Various Spirits, Hong p. 277

While the Savior of the world sighs, "My God, my God, why have you abandoned me," the 
repentant robber humbly understands, but still also as a relief, that it is not God who has 
abandoned him, but it is he who has abandoned God, and, repenting, he says to the one 
crucified with him: Remember me when you come into your kingdom. It is a heavy human 
suffering to reach for God's mercy in the anxiety of death and with belated repentance at the 
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moment of despicable death, but yet the repentant robber finds relief when he compares his 
suffering with the superhuman suffering of being abandoned by God. To be abandoned by 
God, that indeed means to be without a task. It means to be deprived of the final task that 
every human being always has, the task of patience, the task that has its ground in God's not 
having abandoned the sufferer. Hence Christ's suffering is superhuman and his patience 
superhuman, so that no human being can grasp either the one or the other. Although it is 
beneficial that we speak quite humanly of Christ's suffering, if we speak of it merely as if he 
were the human being who has suffered the most, it is blasphemy, because although his 
suffering is human, it is also superhuman, and there is an eternal chasmic abyss between his 
suffering and the human being's. Søren Kierkegaard, 1847 Upbuilding Discourses in Various 
Spirits, Hong p.280

Works of Love[141] followed these discourses on (29 September 1847). Both books were 
authored under his own name. It was written under the themes "Love covers a multitude of 
sins" and "Love builds up". (1 Peter 4:8 and 1 Corinthians 8:1) Kierkegaard believed that "all 
human speech, even divine speech of Holy Scripture, about the spiritual is essentially 
metaphorical speech".[142] "To build up" is a metaphorical expression. One can never be all 
human or all spirit, one must be both.

When it is said, "You shall love your neighbor as yourself," this contains what is presupposed, 
that every person loves himself. Thus, Christianity which by no means begins, as do those high 
flying thinkers, without presuppositions, nor with a flattering presupposition, presupposes this. 
Dare we then deny that it is as Christianity presupposes? But on the other hand, it is possible 
for anyone to misunderstand Christianity, as if it were its intention to teach what worldly 
sagacity unanimously-alas, and yet contentiously-teaches, "that everyone is closest to 
himself." Is it possible for anyone to misunderstand this, as if it were Christianity's intention to 
proclaim self-love as a prescriptive right? Indeed on the contrary, it is Christianity's intention to 
wrest self-love away from us human beings. Soren Kierkegaard Works of Love, Hong p. 17

All human speech, even the divine speech of Holy Scripture, about the spiritual is essentially 
metaphorical [overfot, carried over] speech. And this is quite in order or in the order of things 
and of existence, since a human being, even if from the moment of birth his is a spirit, still does 
not become conscious of himself as a spirit until later and thus has sensately-psychically acted 
out a certain part of his life prior to this. But this first portion is not to be cast aside when the 
spirit awakens any more than the awakening of the spirit in contrast to the sensate-physical 
announces itself in a sensate-physical way. On the contrary, the first portion is taken over –
[overtage] by the spirit and, used in this way, is thus made the basis –it becomes the 
metaphorical. Therefore, the spiritual person and the sensate person say the same thing; yet 
there is an infinite difference, since the latter has no intimation of the secret of the metaphorical 
words although he is using the same words, but not in their metaphorical sense.

There is a world of difference between the two; the one has made the transition or let himself 
be carried over to the other side, while the other remains on this side; yet they have the 
connection that both are using the same words. The person in whom the spirit has awakened 
does not as a consequence abandon the visible-world. Although conscious of himself as spirit, 
he continues to remain in the visible world and to be visible to the senses, in the same way he 
also remains in the language, except that his language is the metaphorical language!

But the metaphorical words are of course not brand-new words but are the already given 
words. Just as the spirit is invisible, so also is its language a secret, and the secret lies in its 
using the same words as the child and the simpleminded person but using them 
metaphorically, whereby the spirit denies the sensate or sensate-physical way. The difference 
is by no means a noticeable difference. For this reason we rightfully regard it as a sign of false 
spirituality to parade a noticeable difference-which is merely sensate, whereas the spirit's 
manner is the metaphor's quiet, whispering secret – for the person who has ears to hear. Soren 
Kierkegaard, Works of Love, 1847, Hong 1995 p. 209-210

Love builds up by presupposing that love is present. Have you not experienced this yourself, 
my listener? If anyone has ever spoken to you in such a way or treated you in such a way that 
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you really felt built up, this was because you very vividly perceived how he presupposed love to 
be in you. Wisdom is a being-for-itself quality; power, talent, knowledge, etc. are likewise 
being-for-itself qualities. To be wise does not mean to presuppose that others are wise; on the 
contrary, it may be very wise and true if the truly wise person assumes that far from all people 
are wise. But love is not a being-for-itself quality but a quality by which or in which you are for 
others. Loving means to presuppose love in others. Soren Kierkegaard Works of Love, Hong p. 
222-224

Later, in the same book, Kierkegaard deals with the question of sin and forgiveness. He uses 
the same text he used earlier in Three Upbuilding Discourses, 1843 Love hides a multitude of 
sins. (1 Peter 4:8). He asks if "one who tells his neighbors faults hides or increases the 
multitude of sins".[143]

But the one who takes away the consciousness of sin and gives the consciousness of 
forgiveness instead-he indeed takes away the heavy burden and gives the light one in its place. 
Soren Kierkegaard, 1847 Upbuilding Discourses in Various Spirits, Hong p. 246 The one who 
loves sees the sin he forgives, but he believes that forgiveness takes it away. This cannot be 
seen, whereas the sin can indeed be seen; on the other hand, if the sin did not exist to be 
seen, it could not be forgiven either. Just as one by faith believes the unseen into what is seen, 
so the one who loves by forgiveness believes away what is seen. Both are faith. Blessed is the 
believer, he believes what he cannot see; blessed is the one who loves, he believes away that 
which he indeed can see! Who can believe this? The one who loves can do it. But why is 
forgiveness so rare? Is it not because faith in the power of forgiveness is so meager and so 
rare? Soren Kierkegaard, Works of Love, 1847 Hong p. 289-295


Matthew 6

In 1848 he published Christian Discourses under his own name and The Crisis and a Crisis in 
the Life of an Actress under the pseudonym Inter et Inter. Christian Discourses deals the same 
theme as The Concept of Anxiety, angst. The text is the Gospel of Matthew 6 verses 24–34. 
This was the same passage he had used in his What We Learn From the Lilies in the Field and 
From the Birds of the Air of 1847. He wrote:

A man who but rarely, and then only cursorily, concerns himself with his relationship to God, 
hardly thinks or dreams that he has so closely to do with God, or that God is so close to him, 
that there exists a reciprocal relationship between him and God, the stronger a man is, the 
weaker God is, the weaker a man is, the stronger God is in him. Every one who assumes that a 
God exists naturally thinks of Him as the strongest, as He eternally is, being the Almighty who 
creates out of nothing, and for whom all the creation is as nothing; but such a man hardly 
thinks of the possibility of a reciprocal relationship. And yet for God, the infinitely strongest, 
there is an obstacle; He has posited it Himself, yea, He has lovingly, with incomprehensible 
love posited it Himself; for He posited it and posits it every time a man comes into existence, 
when He in His love makes to be something directly in apposition to Himself. Oh, marvelous 
omnipotence of love! A man cannot bear that his 'creations' should be directly in apposition to 
Himself, and so he speaks of them in a tone of disparagement as his 'creations'. But God who 
creates out of nothing, who almightily takes from nothing and says, 'Be', lovingly adjoins, 'Be 
something even in apposition to me.' Marvellous love, even His omnipotence is under the sway 
of love! Soren Kierkegaard, Christian Discourses, 1848 Lowrie 1940, 1961 p. 132

It is actually true that Christianity requires the Christian to give up and forsake all things. This 
was not required in Old Testament times, God did not require Job to give up anything, and of 
Abraham he required expressly, as a test, only that he give up Isaac. But in fact Christianity is 
also the religion of freedom, it is precisely the voluntary which is the Christian. Voluntarily to 
give up all is to be convinced of the glory of the good which Christianity promises. There is one 
thing God cannot take away from a man, namely, the voluntary – and it is precisely this which 
Christianity requires of man. Thoughts Which Wound From Behind – For Edification 1848 p. 
187-188 (From Christian Discourses Translated by Walter Lowrie 1940, 1961)
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Kierkegaard tried to explain his prolific use of pseudonyms again in The Point of View of My 
Work as an Author, his autobiographical explanation for his writing style. The book was finished 
in 1848, but not published until after his death by his brother Christian Peter Kierkegaard. 
Walter Lowrie mentioned Kierkegaard's "profound religious experience of Holy Week 1848" as 
a turning point from "indirect communication" to "direct communication" regarding Christianity.
[144] However, Kierkegaard stated that he was a religious author throughout all of his writings 
and that his aim was to discuss "the problem 'of becoming a Christian', with a direct polemic 
against the monstrous illusion we call Christendom".[145] He expressed the illusion this way in 
his 1848 "Christian Address", Thoughts Which Wound From Behind – for Edification.

Oh, in the customary course of life there is so much to lull a man to sleep, to teach him to say, 
‘Peace and no danger.’ It is for this cause we go into the house of God, to be awakened out of 
sleep and to be riven away from the enchantments. But then again when there is so much in 
the house of God to lull us! Even that which in itself is arousing, such as thoughts, reflections, 
ideas, can by custom and monotony lose all their significance, just as a spring can lose the 
resilience which makes it what it is. So, then (to approach nearer to the subject of this 
discourse), it is right, reasonable, and a plain duty, to invite men, over and over again, to come 
to the house of the Lord, to summon them to it. But one may become so accustomed to 
hearing this invitation that one may lose all sense of its significance, so that at last one steps 
away and it ends with the invitation preaching the church empty. Or one may become so 
accustomed to hearing this invitation that it develops false ideas in those that come, makes us 
self-important in our own thoughts, that we are not as they who remain away, makes us self-
satisfied, secure, because it envelops us in a delusion, as though, since we are so urgently 
invited, God were in need of us, as though it were not we who in fear and trembling should 
reflect what He may require of us, as though it were not we who should sincerely thank God 
that He will have dealings with us, that He will suffer and permit us to approach Him, suffer that 
we presume to believe that He cares for us, that without being ashamed He will be known as 
one who is called our God and our Father. So concerning this matter let us for once talk 
differently, in talking of these words of the preacher: Keep thy foot when thou goest to the 
house of the Lord. (Ecclesiastes 5:1) Soren Kierkegaard, Thoughts Which Wound From Behind 
– for Edification, Christian Address, Copenhagen 1848, Lowrie translation1961 p. 173 -174[146]

He wrote three discourses under his own name and one pseudonymous book in 1849. He 
wrote The Lily in the Field and the Bird of the Air. Three Devotional Discourses, Three 
Discourses at the Communion on Fridays and Two Ethical-Religious Essays. The first thing any 
child finds in life is the external world of nature. This is where God placed his natural teachers. 
He's been writing about confession and now openly writes about Holy Communion which is 
generally preceded by confession. This he began with the confessions of the esthete and the 
ethicist in Either/Or and the highest good peace in the discourse of that same book. His goal 
has always been to help people become religious but specifically Christian religious. He 
summed his position up earlier in his book, The Point of View of My Work as an Author, but this 
book was not published until 1859.

In the month of December 1845 the manuscript of the Concluding Postscript was completely 
finished, and, as my custom was, I had delivered the whole of it at once to Lune [the printer]-
which the suspicious do not have to believe on my word, since Luno's account-book is there to 
prove it. This work constitutes the turning-point in my whole activity as an author, inasmuch as 
it presents the 'problem', how to become a Christian.

In a Christian sense simplicity is not the point of departure from which one goes on to become 
interesting, witty, profound, poet, philosopher, &c. No, the very contrary. Here is where one 
begins (with the interesting, &c.) and becomes simpler and simpler, attaining simplicity. This, in 
'Christendom' is the Christian movement: one does not reflect oneself into Christianity; but one 
reflects oneself out of something else and becomes, more and more simply, a Christian.

I have never fought in such a way as to say: I am the true Christian, others are not Christians. 
No, my contention has been this: I know what Christianity is, my imperfection as a Christian I 
myself fully recognize—but I know what Christianity is. And to get this properly recognized 
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must be, I should think, to every man's interest, whether he be a Christian or not, whether his 
intention is to accept Christianity or to reject it. But I have attacked no one as not being a 
Christian, I have condemned no one. And I myself have from the first clearly asserted, again 
and again repeated, that I am 'without authority'.[147] Soren Kierkegaard, The Point of View of 
My Work as an Author Lowrie, 53, 144, 153–155


The Sickness Unto Death

The Second edition of Either/Or was published early in 1849. Later that year he published The 
Sickness Unto Death, under the pseudonym Anti-Climacus. He's against Johannes Climacus 
who kept writing books about trying to understand Christianity. Here he says, "Let others 
admire and praise the person who pretends to comprehend Christianity. I regard it as a plain 
ethical task – perhaps requiring not a little self-denial in these speculative times, when all 'the 
others' are busy with comprehending-to admit that one is neither able nor supposed to 
comprehend it."[148] Sickness unto death was a familiar phrase in Kierkegaard's earlier writings.
[149] This sickness is despair and for Kierkegaard despair is a sin. Despair is the impossibility of 
possibility.[150] Kierkegaard writes:

When a person who has been addicted to some sin or other but over a considerable period 
has now successfully resisted the temptation-when this person has a relapse and succumbs 
again to the temptation, then the depression that ensues is by no means always sorrow over 
the sin. It can be something quite different; it might also, for that matter, be resentment of 
divine governance, as if it were the latter that had let him fall into temptation and should not 
have been so hard on him, seeing that until now he had for so long successfully resisted the 
temptation. Such a person protests, perhaps in even stronger terms, how this relapse tortures 
and torments him, how it brings him to despair: he swears, 'I will never forgive myself.' He 
never forgives himself-but suppose God would forgive him; then he might well have the 
goodness to forgive himself. The Sickness Unto Death, by Anti-Climacus, Edited by Soren 
Kierkegaard, Copyright 1849 Translation with an Introduction and notes by Alastair Hannay 
1989 p. 144

In Practice in Christianity, 25 September 1850, his last pseudonymous work, he stated, "In this 
book, originating in the year 1848, the requirement for being a Christian is forced up by the 
pseudonymous authors to a supreme ideality."[151] This work was called Training in Christianity 
when Walter Lowrie translated it in 1941.

Christ is the truth in the sense that to be the truth is the only true explanation of what truth is. 
Therefore one can ask an apostle, one can ask a Christian, "What is truth?" and in answer to 
the question the apostle and the Christian will point to Christ and say: Look at him, learn from 
him, he was the truth. This means that truth in the sense in which Christ is the truth is not a 
sum of statements, not a definition etc., but a life. The being of truth is not the direct redoubling 
of being in relation to thinking, which gives only thought-being, safeguards thinking only 
against being a brain-figment that is not, guarantees validity to thinking, that what is thought is-
that is, has validity. No, the being of truth is the redoubling of truth within yourself, within me, 
within him, that your life, my life, his life is approximately the being of the truth in the striving for 
it, just as the truth was in Christ a life, for he was the truth. And therefore, Christianly 
understood, truth is obviously not to know the truth but to be the truth. Søren Kierkegaard, 
Practice in Christianity, Hong p. 205 (1850)

He now pointedly referred to the acting single individual in his next three publications; For Self-
Examination, Two Discourses at the Communion on Fridays, and in 1852 Judge for Yourselves!.
[152][153] Judge for Yourselves! was published posthumously in 1876. Here is an interesting quote 
from For Self Examination.

If in observing the present state of the world and life in general, from a Christian point of view 
one had to say (and from a Christian point of view with complete justification): It is a disease. 
And if I were a physician and someone asked me "What do you think should be done?” I would 
answer, "The first thing, the unconditional condition for anything to be done, consequently the 
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very first thing that must be done is: create silence, bring about silence; God's Word cannot be 
heard, and if in order to be heard in the hullabaloo it must be shouted deafeningly with noisy 
instruments, then it is not God’s Word; create silence!

Ah, everything is noisy; and just as strong drink is said to stir the blood, so everything in our 
day, even the most insignificant project, even the most empty communication, is designed 
merely to jolt the senses and to stir up the masses, the crowd, the public, noise!

And man, this clever fellow, seems to have become sleepless in order to invent ever new 
instruments to increase noise, to spread noise and insignificance with the greatest possible 
haste and on the greatest possible scale. Yes, everything is soon turned upside-down: 
communication is indeed soon brought to its lowest point in regard to meaning, and 
simultaneously the means of communication are indeed brought to their highest with regard to 
speedy and overall circulation; for what is publicized with such hot haste and, on the other 
hand, what has greater circulation than—rubbish! Oh, create silence!” Soren Kierkegaard, For 
Self-Examination 1851 p. 47-48 Hong 1990

In 1851 Kierkegaard wrote his Two Discourses at the Communion on Fridays where he once 
more discussed sin, forgiveness, and authority using that same verse from 1 Peter 4:8 that he 
used twice in 1843 with his Three Upbuilding Discourses, 1843.

Would that there were a hiding place where I am so hidden that not even the consciousness of 
my sin can find me! Would that there were a border, however narrow, if it still makes a 
separation between me and my sin! Would that on the other side of a chasmic abyss there 
were a spot, however little, where I could stand, while the consciousness of my sin must 
remain on the other side. Would that there were a forgiveness, a forgiveness that does not 
increase my sense of guilt but truly takes the guilt from me, also the consciousness of it. Would 
that there were oblivion! But now this is indeed that way it is, because love (Christ's love) hides 
a multitude of sins. Behold, everything has become new. .... A human being has no authority, 
cannot command that you shall believe and just by commanding you with authority help you to 
believe. But if it requires authority even to teach, what authority is required, even greater, if 
possible, then the authority that commands the heaving sea to be still, to command the 
despairing person, the one who in the agony of repentance is unable and does not dare to 
forget, the prostrate penitent who is unable and does not dare to stop staring at his guilt, what 
authority is required to command him to shut his eyes, and what authority is then required to 
command him to open the eyes of faith so that he sees purity where he saw guilt and sin! That 
divine authority he alone has, Jesus Christ, whose love hides a multitude of sins. He hides it 
very literally. Just as when one person places himself in front of another person and covers him 
so completely with his body that no one, no one, can see the person hidden behind him, so 
Jesus Christ covers your sin with his holy body.


• Soren Kierkegaard, Two Discourses at Friday Communion, 1851 (Love Will Hide a 
Multitude of Sins 1 Peter 4:8) From Without Authority, Hong 1997 p. 184-185


Kierkegaard began his 1843 book Either/Or with a question: "Are passions, then, the pagans of 
the soul? Reason alone baptized?"[154] He didn't want to devote himself to Thought or 
Speculation like Hegel did. Faith, hope, love, peace, patience, joy, self-control, vanity, 
kindness, humility, courage, cowardliness, pride, deceit, and selfishness. These are the inner 
passions that Thought knows little about. Hegel begins the process of education with Thought 
but Kierkegaard thinks we could begin with passion, or a balance between the two, a balance 
between Goethe and Hegel.[155] He was against endless reflection with no passion involved. 
But at the same time he did not want to draw more attention to the external display of passion 
but the internal (hidden) passion of the single individual. Kierkegaard clarified this intention in 
his Journals.[104]

Schelling put Nature first and Hegel put Reason first but Kierkegaard put the human being first 
and the choice first in his writings. He makes an argument against Nature here and points out 
that most single individuals begin life as spectators of the visible world and work toward 
knowledge of the invisible world. Is it a perfection on the part of the bird that in hard times it 
sits and dies of hunger and knows of nothing at all to do, that, dazed, it lets itself fall to the 
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ground and dies? Usually we do not talk this way. When a sailor lies down in the boat and lets 
matters take their course in the storm and knows nothing to do, we do not speak of his 
perfection. But when a doughty sailor knows how to steer, when he works against the storm 
with ingenuity, with strength, and with perseverance, when he works himself out of the danger, 
we admire him. Søren Kierkegaard, Upbuilding Discourses in Various Spirits, 1847, Hong p. 198


The Parable of the Good Samaritan described in works of love


Matthew 6:33

Suppose that it were not one man who traveled from Jericho to Jerusalem, but there were two, 
and both of them were assaulted by robbers and maimed, and no traveler passed by. Suppose, 
then, that one of them did nothing but moan, while the other forgot and surmounted his own 
suffering in order to speak comfortingly, friendly words or, what involved great pain, dragged 
himself to some water in order to fetch the other a refreshing drink. Or suppose that they were 
both bereft of speech, but one of them in his silent prayer sighed to God also for the other-was 
he then not merciful? If someone has cut off my hands, then I cannot play the zither, and if 
someone has cut off my feet, then I cannot dance, and if I lie crippled on the shore, then I 
cannot throw myself into the sea in order to rescue another person's life, and if I myself am 
lying with a broken arm or leg, then I cannot plunge into the flames to save another's life-but I 
can still be merciful. I have often pondered how a painter might portray mercifulness, but I have 
decided that it cannot be done. As soon as a painter is to do it, it becomes dubious whether it 
is mercifulness or it is something else.


• Soren Kierkegaard, Works of Love, Hong 1995 p. 324

Seek Ye First God's Kingdom And His Righteousness Matthew 6:33

But what does this mean, what have I to do, or what sort of effort is it that can be said to seek 
or pursue the kingdom of God? Shall I try to get a job suitable to my talents and powers in 
order thereby to exert an influence? No, thou shalt first seek God's kingdom. Shall I then give 
all my fortune to the poor? No, thou shalt first seek God's kingdom. Shall I then go out to 
proclaim this teaching to the world? No, thou shalt first seek God's kingdom. But then in a 
certain sense it is nothing I shall do. Yes, certainly, in a certain it is nothing, thou shalt in the 
deepest sense make thyself nothing, become nothing before God, learn to keep silent; in this 
silence is the beginning, which is, first to seek God's kingdom. In this wise, a godly wise, one 
gets to the beginning by going, in a sense, backwards. The beginning is not that with which 
one begins, but at which one arrives at the beginning backwards. The beginning is this art of 
becoming silent; for to be silent, as nature is, is not an art. It is man's superiority over the 
beasts to be able to speak; but in relation to God it can easily become the ruin of man who is 
able to speak that he is too willing to speak. God is love, man is (as one says to a child) a silly 
little thing, even so far as his own wellbeing is concerned. Only in much fear and trembling can 
a man walk with God; in much fear and trembling. But to talk in much fear and trembling is 
difficult for as a sense of dread causes the bodily voice to fail; so also does much fear and 
trembling render the voice mute in silence. This the true man of prayer knows well, and he who 
was not the true man of prayer learned precisely this by praying.


• Søren Kierkegaard, Christian Discourses, 1848 Lowrie 1940, 1961 p. 322

Nikolai Berdyaev makes a related argument against reason in his 1945 book The Divine and the 
Human.[156][157]

Attack upon the Lutheran State Church


"Vor Frue Kirke", the Lutheran cathedral in Copenhagen (completed 1829)

Kierkegaard's final years were taken up with a sustained, outright attack on the Church of 
Denmark by means of newspaper articles published in The Fatherland (Fædrelandet) and a 
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series of self-published pamphlets called The Moment (Øjeblikket), also translated as The 
Instant. These pamphlets are now included in Kierkegaard's Attack Upon Christendom.[158] The 
Moment was translated into German and other European languages in 1861 and again in 1896.
[159]

Kierkegaard first moved to action after Professor (soon Bishop) Hans Lassen Martensen gave a 
speech in church in which he called the recently deceased Bishop Jacob Peter Mynster a 
"truth-witness, one of the authentic truth-witnesses".[16] Kierkegaard explained, in his first 
article, that Mynster's death permitted him—at last—to be frank about his opinions. He later 
wrote that all his former output had been "preparations" for this attack, postponed for years 
waiting for two preconditions: 1) both his father and bishop Mynster should be dead before the 
attack, and 2) he should himself have acquired a name as a famous theologic writer.[160] 
Kierkegaard's father had been Mynster's close friend, but Søren had long come to see that 
Mynster's conception of Christianity was mistaken, demanding too little of its adherents. 
Kierkegaard strongly objected to the portrayal of Mynster as a 'truth-witness'.

Kierkegaard described the hope the witness to the truth has in 1847 and in his Journals.

When the concepts are shaken in an upheaval that is more terrible than an earthquake, when 
the truth is hated and its witness persecuted-what then? Must the witness submit to the 
world? Yes. But does that mean all is lost? No, on the contrary. We remain convinced of this, 
and thus no proof is needed, for if it is not so, then such a person is not a witness to the truth 
either. Therefore we are reassured that even in the last moments such a person has retained a 
youthful recollection of what the youth expected, and he therefore has examined himself and 
his relationship before God to see whether the defect could lie in him, whether it was not 
possible for it to become, as the youth had expected, something he perhaps now desired most 
for the sake of the world-namely, that truth has the victory and good has its reward in the 
world. Woe to the one who presumptuously, precipitously, and impetuously brings the horror of 
confusion into more peaceable situations; but woe, also, to the one who, if it was necessary, 
did not have the bold confidence to turn everything around the second time when it was turned 
around the first time! Søren Kierkegaard, Upbuilding Discourses in Various Spirits, Hong p. 330

Relating oneself to the ideal in one’s personal life is never seen. Such a life is the life of the 
witness to the truth. This rubric disappeared long ago, and preachers, philosophy professors, 
and poets have taken over the place of servants to the truth, whereby they no doubt are served 
very well – but they do not serve the truth. Soren Kierkegaard, Journals X 1A 11

Kierkegaard's pamphlets and polemical books, including The Moment, criticized several 
aspects of church formalities and politics.[161] According to Kierkegaard, the idea of 
congregations keeps individuals as children since Christians are disinclined from taking the 
initiative to take responsibility for their own relation to God. He stressed that "Christianity is the 
individual, here, the single individual".[162] Furthermore, since the Church was controlled by the 
State, Kierkegaard believed the State's bureaucratic mission was to increase membership and 
oversee the welfare of its members. More members would mean more power for the 
clergymen: a corrupt ideal.[163] This mission would seem at odds with Christianity's true 
doctrine, which, to Kierkegaard, is to stress the importance of the individual, not the whole.[58] 
Thus, the state-church political structure is offensive and detrimental to individuals, since 
anyone can become "Christian" without knowing what it means to be Christian. It is also 
detrimental to the religion itself since it reduces Christianity to a mere fashionable tradition 
adhered to by unbelieving "believers", a "herd mentality" of the population, so to speak.[164] 
Kierkegaard always stressed the importance of the conscience and the use of it.[165] 
Nonetheless, Kierkegaard has been described as "profoundly Lutheran."[166]

Death[edit] 
Before the tenth issue of his periodical The Moment could be published, Kierkegaard collapsed 
on the street. He stayed in the hospital for over a month and refused communion. At that time 
he regarded pastors as mere political officials, a niche in society who were clearly not 
representative of the divine. He said to Emil Boesen, a friend since childhood who kept a 
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record of his conversations with Kierkegaard, that his life had been one of immense suffering, 
which may have seemed like vanity to others, but he did not think it so.[63][167]


Kierkegaard died in Frederik's Hospital after over a month, possibly from complications from a 
fall he had taken from a tree in his youth. It has been suggested by professor Kaare Weismann 
and literature scientist Jens Staubrand that Kierkegaard died from Pott disease, a form of 
tuberculosis.[168] He was interred in the Assistens Kirkegård in the Nørrebro section of 
Copenhagen. At Kierkegaard's funeral, his nephew Henrik Lund caused a disturbance by 
protesting Kierkegaard's burial by the official church. Lund maintained that Kierkegaard would 
never have approved, had he been alive, as he had broken from and denounced the institution. 
Lund was later fined for his disruption of a funeral.[37]

Reception[edit]

Main article: Influence and reception of Søren Kierkegaard

19th-century reception[edit]

In September 1850, the Western Literary Messenger wrote: "While Martensen with his wealth of 
genius casts from his central position light upon every sphere of existence, upon all the 
phenomena of life, Søren Kierkegaard stands like another Simon Stylites, upon his solitary 
column, with his eye unchangeably fixed upon one point."[169] In 1855, the Danish National 
Church published his obituary. Kierkegaard did have an impact there judging from the following 
quote from their article: "The fatal fruits which Dr. Kierkegaard show to arise from the union of 
Church and State, have strengthened the scruples of many of the believing laity, who now feel 
that they can remain no longer in the Church, because thereby they are in communion with 
unbelievers, for there is no ecclesiastical discipline."[169][170]


Changes did occur in the administration of the Church and these changes were linked to 
Kierkegaard's writings. The Church noted that dissent was "something foreign to the national 
mind". On 5 April 1855 the Church enacted new policies: "every member of a congregation is 
free to attend the ministry of any clergyman, and is not, as formerly, bound to the one whose 
parishioner he is". In March 1857, compulsory infant baptism was abolished. Debates sprang 
up over the King's position as the head of the Church and over whether to adopt a 
constitution. Grundtvig objected to having any written rules. Immediately following this 
announcement the "agitation occasioned by Kierkegaard" was mentioned. Kierkegaard was 
accused of Weigelianism and Darbyism, but the article continued to say, "One great truth has 
been made prominent, viz (namely): That there exists a worldly-minded clergy; that many things 
in the Church are rotten; that all need daily repentance; that one must never be contented with 
the existing state of either the Church or her pastors."[169][171]


Hans Martensen was the subject of a Danish article, Dr. S. Kierkegaard against Dr. H. 
Martensen By Hans Peter Kofoed-Hansen (1813–1893) that was published in 1856[172] 
(untranslated) and Martensen mentioned him extensively in Christian Ethics, published in 1871.
[173] "Kierkegaard's assertion is therefore perfectly justifiable, that with the category of "the 
individual" the cause of Christianity must stand and fall; that, without this category, Pantheism 
had conquered unconditionally. From this, at a glance, it may be seen that Kierkegaard ought 
to have made common cause with those philosophic and theological writers who specially 
desired to promote the principle of Personality as opposed to Pantheism. This is, however, far 
from the case. For those views which upheld the category of existence and personality, in 
opposition to this abstract idealism, did not do this in the sense of an either—or, but in that of a 
both—and. They strove to establish the unity of existence and idea, which may be specially 
seen from the fact that they desired system and totality. Martensen accused Kierkegaard and 
Alexandre Vinet of not giving society its due. He said both of them put the individual above 
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society, and in so doing, above the Church."[169][174] Another early critic was Magnús Eiríksson 
who criticized Martensen and wanted Kierkegaard as his ally in his fight against speculative 
theology.


"August Strindberg was influenced by the Danish individualistic philosopher Kierkegaard while 
a student at Uppsala University (1867–1870) and mentioned him in his book Growth of a Soul 
as well as Zones of the Spirit (1913).[175][176] Edwin Bjorkman credited Kierkegaard as well as 
Henry Thomas Buckle and Eduard von Hartmann with shaping Strindberg's artistic form until 
he was strong enough to stand wholly on his own feet."[177] The dramatist Henrik Ibsen is said 
to have become interested in Kierkegaard as well as the Norwegian national writer and poet 
Bjørnstjerne Bjørnson (1832–1910) who named one of his characters Søren Pedersen in his 
1890 book In God's Way. Kierkegaard's father's name was Michael Pedersen Kierkegaard.[178]
[179]

Several of Kierkegaard's works were translated into German from 1861 onward, including 
excerpts from Practice in Christianity (1872), from Fear and Trembling[180] and Concluding 
Unscientific Postscript (1874), Four Upbuilding Discourses and Christian Discourses (1875), and 
The Lillis of the Field and the Birds of the Air (1876) according to Kierkegaard's International 
Reception: Northern and Western Europe: Toma I, by John Stewart, see p. 388ff'[181] The 
Sickness Unto Death, 1881[182] Twelve speeches by Søren Kierkegaard, by Julius Fricke, 
1886[183] Stages on Life's Way, 1886 (Bärthold).[184]


Otto Pfleiderer in The Philosophy of Religion: On the Basis of Its History (1887), claimed that 
Kierkegaard presented an anti-rational view of Christianity. He went on to assert that the ethical 
side of a human being has to disappear completely in his one-sided view of faith as the highest 
good. He wrote, "Kierkegaard can only find true Christianity in entire renunciation of the world, 
in the following of Christ in lowliness and suffering especially when met by hatred and 
persecution on the part of the world. Hence his passionate polemic against ecclesiastical 
Christianity, which he says has fallen away from Christ by coming to a peaceful understanding 
with the world and conforming itself to the world's life. True Christianity, on the contrary, is 
constant polemical pathos, a battle against reason, nature, and the world; its commandment is 
enmity with the world; its way of life is the death of the naturally human."[169][185]

An article from an 1889 dictionary of religion revealed a good idea of how Kierkegaard was 
regarded at that time, stating: "Having never left his native city more than a few days at a time, 
excepting once, when he went to Germany to study Schelling's philosophy. He was the most 
original thinker and theological philosopher the North ever produced. His fame has been 
steadily growing since his death, and he bids fair to become the leading religio-philosophical 
light of Germany. Not only his theological but also his aesthetic works have of late become the 
subject of universal study in Europe."[169][186]

Early-20th-century reception


The first academic to draw attention to Kierkegaard was fellow Dane Georg Brandes, who 
published in German as well as Danish. Brandes gave the first formal lectures on Kierkegaard 
in Copenhagen and helped bring him to the attention of the European intellectual community.
[187] Brandes published the first book on Kierkegaard's philosophy and life, Søren Kierkegaard, 
ein literarisches Charakterbild. Autorisirte deutsche Ausg (1879)[188] which Adolf Hult said was a 
"misconstruction" of Kierkegaard's work and "falls far short of the truth".[189] Brandes 
compared him to Hegel and Tycho Brahe in Reminiscences of my Childhood and Youth[190] 
(1906). Brandes also discussed the Corsair Affair in the same book.[191] Brandes opposed 
Kierkegaard's ideas in the 1911 edition of the Britannica.[169][192][193] Brandes compared 
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Kierkegaard to Nietzsche as well.[194] He also mentioned Kierkegaard extensively in volume 2 of 
his 6 volume work, Main Currents in Nineteenth Century Literature (1872 in German and 
Danish, 1906 English).[169][195][196]

There are two types of the artistic soul. There is the one which needs many varying 
experiences and constantly changing models, and which instantly gives a poetic form to every 
fresh incident. There is the other which requires amazingly few outside elements to fertilise it, 
and for which a single life circumstance, inscribed with sufficient force, can furnish a whole 
wealth of ever-changing thought and modes of expression. Soren Kierkegaard among writers, 
and Max Klinger among painters, are both great examples of the latter type. To which did 
Shakespeare belong? William Shakespeare; a critical study, by George Brandes. 1898 p. 195

Swedish author Waldemar Rudin published Sören Kierkegaards person och författarskap – ett 
försök in 1880.[197] During the 1890s, Japanese philosophers began disseminating the works of 
Kierkegaard.[198] Tetsuro Watsuji was one of the first philosophers outside of Scandinavia to 
write an introduction on his philosophy, in 1915.


Harald Høffding wrote an article about him in A brief history of modern philosophy (1900).[169] 
Høffding mentioned Kierkegaard in Philosophy of Religion 1906, and the American Journal of 
Theology[199] (1908) printed an article about Hoffding's Philosophy of Religion. Then Høffding 
repented of his previous convictions in The problems of philosophy (1913).[169] Høffding was 
also a friend of the American philosopher William James, and although James had not read 
Kierkegaard's works, as they were not yet translated into English, he attended the lectures 
about Kierkegaard by Høffding and agreed with much of those lectures. James' favorite quote 
from Kierkegaard came from Høffding: "We live forwards but we understand backwards". 
Kierkegaard wrote of moving forward past the irresolute good intention:

The yes of the promise is sleep-inducing, but the no, spoken and therefore audible to oneself, 
is awakening, and repentance is usually not far away. The one who says, "I will, sir," is at the 
same moment pleased with himself; the one who says no becomes almost afraid of himself. 
But this difference if very significant in the first moment and very decisive in the next moment; 
yet if the first moment is the judgment of the momentary, the second moment is the judgment 
of eternity. This is precisely why the world is so inclined to promises, inasmuch as the world is 
the momentary, and at the moment a promise looks very good. This is why eternity is 
suspicious of promises, just as it is suspicious of everything momentary. And so it is also with 
the one who, rich in good intentions and quick to promise, moves backward further and further 
away from the good. By means of the intention and the promise, he is facing in the direction of 
the good, is turned toward the good but is moving backward further and further away from it. 
With every renewed intention and promise it looks as if he took a step forward, and yet he is 
not merely standing still, but he is actually taking a step backward. The intention taken in vain, 
the unfulfilled promise, leaves despondency, dejection, that in turn perhaps soon blazes up into 
an even more vehement intention, which leaves only greater listlessness. Just as the alcoholic 
continually needs a stronger and stronger stimulant-in order to become intoxicated, likewise 
the one who has become addicted to promises and good intentions continually needs more 
and more stimulation-in order to go backward. Søren Kierkegaard, Works of Love, Hong p. 
93-94 (1850)

One thing James did have in common with Kierkegaard was respect for the single individual, 
and their respective comments may be compared in direct sequence as follows: "A crowd is 
indeed made up of single individuals; it must therefore be in everyone's power to become what 
he is, a single individual; no one is prevented from being a single individual, no one, unless he 
prevents himself by becoming many. To become a crowd, to gather a crowd around oneself, is 
on the contrary to distinguish life from life; even the most well-meaning one who talks about 
that, can easily offend a single individual."[200] In his book A Pluralistic Universe, James stated 
that, "Individuality outruns all classification, yet we insist on classifying every one we meet 
under some general label. As these heads usually suggest prejudicial associations to some 
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hearer or other, the life of philosophy largely consists of resentments at the classing, and 
complaints of being misunderstood. But there are signs of clearing up for which both Oxford 
and Harvard are partly to be thanked."[201]

The Encyclopaedia of religion and ethics had an article about Kierkegaard in 1908. The article 
began:

"The life of Søren Kierkegaard has but few points of contact with the external world; but there 
were, in particular, three occurrences—a broken engagement, an attack by a comic paper, and 
the use of a word by H.L. Martensen—which must be referred to as having wrought with 
extraordinary effect upon his peculiarly sensitive and high-strung nature. The intensity of his 
inner life, again—which finds expression in his published works, and even more directly in his 
notebooks and diaries (also published)—cannot be properly understood without some 
reference to his father."[169][202]


Friedrich von Hügel wrote about Kierkegaard in his 1913 book, Eternal life: a study of its 
implications and applications, where he said: "Kierkegaard, the deep, melancholy, strenuous, 
utterly uncompromising Danish religionist, is a spiritual brother of the great Frenchman, Blaise 
Pascal, and of the striking English Tractarian, Hurrell Froude, who died young and still full of 
crudity, yet left an abiding mark upon all who knew him well."[203][204]

John George Robertson[205] wrote an article called Soren Kierkegaard in 1914: 
"Notwithstanding the fact that during the last quarter of a century, we have devoted 
considerable attention to the literatures of the North, the thinker and man of letters whose 
name stands at the head of the present article is but little known to the English-speaking world. 
The Norwegians, Ibsen and Bjørnson, have exerted a very real power on our intellectual life, 
and for Bjørnson we have cherished even a kind of affection. But Kierkegaard, the writer who 
holds the indispensable key to the intellectual life of Scandinavia, to whom Denmark in 
particular looks up as her most original man of genius in the nineteenth century, we have wholly 
overlooked."[206] Robertson wrote previously in Cosmopolis (1898) about Kierkegaard and 
Nietzsche.[207] Theodor Haecker wrote an essay titled, Kierkegaard and the Philosophy of 
Inwardness in 1913 and David F. Swenson wrote a biography of Søren Kierkegaard in 1920.[169] 
Lee M. Hollander translated parts of Either/Or, Fear and Trembling, Stages on Life's Way, and 
Preparations for the Christian Life (Practice in Christianity) into English in 1923,[208] with little 
impact. Swenson wrote about Kierkegaard's idea of "armed neutrality"[209] in 1918 and a 
lengthy article about Søren Kierkegaard in 1920.[210][211] Swenson stated: "It would be 
interesting to speculate upon the reputation that Kierkegaard might have attained, and the 
extent of the influence he might have exerted, if he had written in one of the major European 
languages, instead of in the tongue of one of the smallest countries in the world."[212]

Austrian psychologist Wilhelm Stekel (1868–1940) referred to Kierkegaard as the "fanatical 
follower of Don Juan, himself the philosopher of Don Juanism" in his book Disguises of Love.
[213] German psychiatrist and philosopher Karl Jaspers (1883–1969) stated he had been reading 
Kierkegaard since 1914 and compared Kierkegaard's writings with Friedrich Hegel's 
Phenomenology of Mind and the writings of Friedrich Nietzsche. Jaspers saw Kierkegaard as a 
champion of Christianity and Nietzsche as a champion for atheism.[214] Later, in 1935, Karl 
Jaspers emphasized Kierkegaard's (and Nietzsche's) continuing importance for modern 
philosophy[215]

German and English translators of Kierkegaard's works[edit]


Douglas V. Steere (right) with the Finnish sociologist Heikki Waris in the 1950s.

Albert Barthod began translating Kierkegaard's works into German as early as 1873.[216] 
Hermann Gottsche published Kierkegaard's Journals in 1905. It had taken academics 50 years 
to arrange his journals.[217] Kierkegaard's main works were translated into German by Christoph 
Schrempf from 1909 onwards.[218] Emmanuel Hirsch released a German edition of 
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Kierkegaard's collected works from 1950 onwards.[218] Both Harald Hoffding's and Schrempf's 
books about Kierkegaard were reviewed in 1892.[219][220]

In the 1930s, the first academic English translations,[221] by Alexander Dru, David F. Swenson, 
Douglas V. Steere, and Walter Lowrie appeared, under the editorial efforts of Oxford University 
Press editor Charles Williams,[222] one of the members of the Inklings.[223][224] Thomas Henry 
Croxall, another early translator, Lowrie, and Dru all hoped that people would not just read 
about Kierkegaard but would actually read his works.[225] Dru published an English translation 
of Kierkegaard's Journals in 1958;[226] Alastair Hannay translated some of Kierkegaard's works.
[63] From the 1960s to the 1990s, Howard V. Hong and Edna H. Hong translated his works more 
than once.[227][228] The first volume of their first version of the Journals and Papers (Indiana, 
1967–1978) won the 1968 U.S. National Book Award in category Translation.[227][229] They both 
dedicated their lives to the study of Søren Kierkegaard and his works, which are maintained at 
the Howard V. and Edna H. Hong Kierkegaard Library.[230] Jon Stewart from the University of 
Copenhagen has written extensively about Søren Kierkegaard.

Kierkegaard’s influence on Karl Barth’s early theology[edit]


Karl Barth Briefmarke

Kierkegaard's influence on Karl Barth's early theology is evident in The Epistle to the Romans. 
The early Barth read at least three volumes of Kierkegaard's works: Practice in Christianity, The 
Moment, and an Anthology from his journals and diaries. Almost all key terms from Kierkegaard 
which had an important role in The Epistle to the Romans can be found in Practice in 
Christianity. The concept of the indirect communication, the paradox, and the moment of 
Practice in Christianity, in particular, confirmed and sharpened Barth's ideas on contemporary 
Christianity and the Christian life.

Wilhelm Pauk wrote in 1931 (Karl Barth Prophet of a New Christianity) that Kierkegaard's use of 
the Latin phrase Finitum Non Capax Infiniti (the finite does not (or cannot) comprehend the 
infinite) summed up Barth's system.[231] David G. Kingman and Adolph Keller each discussed 
Barth's relationship to Kierkegaard in their books, The Religious Educational Values in Karl 
Barth's Teachings (1934) and Karl Barth and Christian Unity (1933). Keller notes the splits that 
happen when a new teaching is introduced and some assume a higher knowledge from a 
higher source than others. But Kierkegaard always referred to the equality of all in the world of 
the spirit where there is neither "sport" nor "spook" or anyone who can shut you out of the 
world of the spirit except yourself. All are chosen by God and equal in His sight. The 
Expectancy of Faith," Before this faith came, we were held prisoners by the law, locked up until 
faith should be revealed. So the law was put in charge to lead us to Christ that we might be 
justified by faith. Now that faith has come, we are no longer under the supervision of the law. 
You are all sons of God through faith in Christ Jesus, for all of you who were baptized into 
Christ have clothed yourselves with Christ. There is neither Jew nor Greek, slave nor free, male 
nor female, for you are all one in Christ Jesus. If you belong to Christ, then you are Abraham's 
seed, and heirs according to the promise. The Bible – NIV" Galatians 3:23–29; "In the world of 
spirit to become one’s own master, is the highest – and in love to help someone toward that, to 
become himself, free, independent, his own master, to help him stand alone – that is the 
greatest beneficence. The greatest beneficence, to help the other to stand alone, cannot be 
done directly."[232] "If a person always keeps his soul sober and alert in this idea, he will never 
go astray in his outlook on life and people or "combine respect for status of persons with his 
faith." Show no partiality as you hold the faith of our Lord Jesus Christ. (James 2.1) Then he will 
direct his thoughts toward God, and his eye will not make the mistake of looking for differences 
in the world instead of likeness with God.[233]
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It was in his study of Paul that he found his first peace of mind. He was fascinated by the 
revelation of the power of the Holy Spirit when it once touched a man; at the completeness 
with which it overwhelms and keeps its chosen ones loyal. He conceived of Paul as one upon 
whom God had laid His hand' Barth writes: "The man Paul evidently sees and hears something 
which is above everything, which is absolutely beyond the range of my observation and 
measure of my thought." Following this observation Barth too became a "listener" and in that 
moment was born the "Theology of Crisis." Besides affecting Barth deeply, the philosophy of 
Kierkegaard has found voice in the works of Ibsen, Unamuno, and Heidegger, and its sphere of 
influence seems to be growing in ever widening circles. The principle contribution of 
Kierkegaard to Barth is the dualism of time and eternity which Kierkegaard phrases: "The 
infinite qualitative difference between time and eternity."[234] Wherever Kierkegaard is 
understood, opposition is aroused to organized ecclesiasticism, to the objective treatment of 
religious questions, to the sovereignty of man, whether it be called idealism or theology of 
mystical experience. In this Kierkegaard circle of young pastors and pupils of Geismar there 
arose not only resistance against the teacher himself, whom they accused of failing to present 
Kierkegaard’s ideas as sufficiently radical, but also against the prevalent work of the church as 
such. The work with the youth, the work with Home Missions appears as superficial church 
business. In Grundtvigianism they frequently saw secularized piety, which had gone over to a 
concern with all sorts of cultural possessions. The majesty of God seemed to have been 
preserved too little and the institution of the church seemed to have taken over the meaning of 
the existential meeting with the transcendent God. In this opposition to the prevalent church 
life the thoughts of Kierkegaard have certainly remained alive. However, they became effective 
only when their reinforced echo from foreign lands reached Denmark. This effect was more 
marked when Barthianism became known. Into this group of dissatisfied, excited radicals 
Barthian thought penetrated with full force. The inward distress, the tension and the 
preparation of Kierkegaard made them receptive to the new. A magazine entitled the Tidenverv 
(The Turn of the Times), has been their journal since 1926. Especially the Student Christian 
Movement became the port of invasion for the new thought. But this invasion has been split 
completely into two camps which vehemently attack each other. Indictment was launched 
against the old theology. The quiet work of the church was scorned as secularization of the 
message or as emotional smugness, which had found a place in Home Missions despite all its 
call to repentance.[235]

Kierkegaard and the early Barth think that in Christianity, direct communication is impossible 
because Christ appears incognito.[236] For them Christ is a paradox, and therefore one can 
know him only in indirect communication. They are fully aware of the importance of the 
moment when the human being stands before God, and is moved by him alone from time to 
eternity, from the earth to which (s)he belongs to the heaven where God exists. But 
Kierkegaard stressed the single individual in the presence of God in time in his early discourses 
and wrote against speculative arguments about whether or not one individual, no matter how 
gifted, can ascertain where another stood in relation to God as early as his Two Upbuilding 
Discourses of 1843 where he wrote against listening to speculative Christians:

The expectation of faith is then victory, and this expectation cannot be disappointed unless a 
man disappoints himself by depriving himself of expectation; like the one who foolishly 
supposed that he had lost faith, or foolishly supposed that some individual had taken it from 
him; or like the one who sought to delude himself with the idea that there was some special 
power which could deprive a man of his faith; who found satisfaction in the vain thought that 
this was precisely what had happened to him, found joy in frightening others with the 
assurance that some such power did exist that made sport of the noblest in man, and 
empowered the one who was thus tested to ridicule others. Søren Kierkegaard, Two Edifying 
Discourses 1843, Swenson trans., 1943 p. 30

Barth endorses the main theme from Kierkegaard but also reorganizes the scheme and 
transforms the details. Barth expands the theory of indirect communication to the field of 
Christian ethics; he applies the concept of unrecognizability to the Christian life. He coins the 
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concept of the "paradox of faith" since the form of faith entails a contradictory encounter of 
God and human beings. He also portrayed the contemporaneity of the moment when in crisis a 
human being desperately perceives the contemporaneity of Christ. In regard to the concept of 
indirect communication, the paradox, and the moment, the Kierkegaard of the early Barth is a 
productive catalyst.[237]

"If I have a system it is limited to a recognition of what Kierkegaard called the 'infinite 
qualitative distinction' and to my regarding this as possessing negative as well as positive 
significance: 'God is in heaven. And thou art on earth.' The relation between such a God and 
such a man, and the relation between such a man and such a God, is for me the theme of the 
Bible and the essence of philosophy. Philosophers name this KRISIS of human perception- the 
Prime Cause: the Bible holds at the same cross-roads-the figure of Jesus Christ. When I am 
faced by such a document as the Epistle of Paul to the Romans, I embark on its interpretation 
on the assumption that he is confronted with the same unmistakable and unmeasurable 
significance of that relation as I myself am confronted with, and that it is this situation which 
moulds his thought and its expression". Karl Barth, The Epistle to the Romans 1919 Preface 
(originally published in German)

Later-20th-century reception[edit]


William Hubben compared Kierkegaard to Dostoevsky in his 1952 book Four Prophets of Our 
Destiny, later titled Dostoevsky, Kierkegaard, Nietzsche, and Kafka.

Logic and human reasoning are inadequate to comprehend truth, and in this emphasis 
Dostoevsky speaks entirely the language of Kierkegaard, of whom he had never heard. 
Christianity is a way of life, an existential condition. Again, like Kierkegaard, who affirmed that 
suffering is the climate in which man’s soul begins to breathe. Dostoevsky stresses the function 
of suffering as part of God’s revelation of truth to man. Dostoevsky, Kierkegaard, Nietzsche, and 
Kafka by William Hubben 1952 McMillan p. 83

In 1955 Morton White wrote about the word "exists" and Kierkegaard's idea of God's is-ness.

The word "exists" is one of the most pivotal and controversial in philosophy. Some 
philosophers think of it as having one meaning: the sense in which we say that this book 
exists, that God does or does not exist, that there exist odd numbers between 8 and 20, that a 
characteristic like redness exists as well as things that are red, that the American government 
exists as well as the physical building in which the government is housed, that minds exist as 
well as bodies. And when the word "exists" is construed in this unambiguous way, many 
famous disputes in the history of philosophy and theology appear to be quite straightforward. 
Theists affirm that God exists while atheists deny the very same statement; materialists say 
that matter exists while some idealists think that it is illusory; nominalists, as they are called, 
deny the existence of characteristics like redness while platonic realists affirm it; some kinds of 
behaviorists deny that there are minds inside bodies. There is, however, a tendency among 
some philosophers, to insist that the word "exists" is ambiguous and therefore that some of 
these disputes are not disputes at all but merely the results of mutual misunderstanding, of a 
failure to see that certain things are said to exist in one sense while others exist in another. One 
of the outstanding efforts of this kind in the twentieth century occurs in the early writings of 
realists who maintained that only concrete things in space and time exist, while abstract 
characteristics of things or relations between them should be said to subsist. This is 
sometimes illustrated by pointing out that while Chicago and St. Louis both exist at definite 
places, the relation more populous than which holds between them exists neither in Chicago 
nor in St. Louis nor in the area between them, but is nevertheless something about which we 
can speak, something that is usually assigned to a timeless and spaceless realm like that of 
which Plato spoke. On this view, however, human minds or personalities are also said to exist 
in spite of being non-material. In short, the great divide is between abstract subsistents and 
concrete existents, but both human personalities and physical objects are existents and do not 
share in the spacelessness and timelessness of platonic ideas.
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So far as one can see, Kierkegaard too distinguishes different senses of "exists", except that 
he appears to need at least three distinct senses for which he should supply three distinct 
words. First of all he needs one for statements about God, and so he says that God is. 
Secondly, and by contrast, persons or personalities are said to exist. It would appear then that 
he needs some third term for physical objects, which on his view are very different from God 
and persons, but since existentialists don’t seem to be very interested in physical objects or 
"mere" things, they appear to get along with two. The great problem for Kierkegaard is to relate 
God’s is-ness, if I may use that term for the moment, to human existence, and this he tries to 
solve by appealing to the Incarnation. Christ’s person is the existent outgrowth of God who is. 
By what is admittedly a mysterious process the abstract God enters a concrete existent. We 
must accept this on faith and faith alone, for clearly it cannot be like the process whereby one 
existent is related to another; it involves a passage from one realm to another which is not 
accessible to the human mind, Christians who lacked this faith and who failed to live by it were 
attacked by Kierkegaard; this was the theological root of his violent criticism of the Established 
Church of Denmark. It is one source of his powerful influence on contemporary theology.

• 20th Century Philosophers, The Age of Analysis, selected with introduction and 

commentary by Morton White 1955 p. 118-121 Houghton Mifflin Co

John Daniel Wild noted as early as 1959 that Kierkegaard's works had been "translated into 
almost every important living language including Chinese, Japanese, and Korean, and it is now 
fair to say that his ideas are almost as widely known and as influential in the world as those of 
his great opponent Hegel, still the most potent of world philosophers."[238]


Mortimer Adler

Mortimer J. Adler wrote the following about Kierkegaard in 1962:

For Kierkegaard, man is essentially an individual, not a member of a species or race; and 
ethical and religious truth is known through individual existence and decision-through 
subjectivity, not objectivity. Systems of thought and a dialectic such as Hegel’s are matters 
merely of thought, which cannot comprise individual existence and decision. Such systems 
leave out, said Kierkegaard, the unique and essential "spermatic point, the individual, ethically 
and religiously conceived, and existentially accentuated". Similarly in the works of the 
American author Henry David Thoreau, writing at the same time as Kierkegaard, there is an 
emphasis on the solitary individual as the bearer of ethical responsibility, who, when he is right, 
carries the preponderant ethical weight against the state, government, and a united public 
opinion, when they are wrong. The solitary individual with right on his side is always "a majority 
of one". Ethics, the study of moral values, by Mortimer J. Adler and Seymour Cain. Pref. by 
William Ernest Hocking. 1962 p. 252

In 1964 Life Magazine traced the history of existentialism from Heraclitus (500BC) and 
Parmenides over the argument over The Unchanging One as the real and the state of flux as 
the real. From there to the Old Testament Psalms and then to Jesus and later from Jacob 
Boehme (1575–1624) to Rene Descartes (1596–1650) and Blaise Pascal (1623–1662) and then 
on to Nietzsche and Paul Tillich. Dostoevski and Camus are attempts to rewrite Descartes 
according to their own lights and Descartes is the forefather of Sartre through the fact that they 
both used a "literary style." The article goes on to say,

But the orthodox, textbook precursor of modern existentialism was the Danish theologian 
Søren Kierkegaard (1813–1855), a lonely, hunchbacked writer who denounced the established 
church and rejected much of the then-popular German idealism – in which thought and ideas, 
rather than things perceived through the senses, were held to constitute reality. He built a 
philosophy based in part on the idea of permanent cleavage between faith and reason. This 
was an existentialism which still had room for a God whom Sartre later expelled, but which 
started the great pendulum-swing toward the modern concepts of the absurd. Kierkegaard 
spent his life thinking existentially and converting remarkably few to his ideas. But when it 
comes to the absurdity of existence, war is a great convincer; and it was at the end of World 

https://en.wikipedia.org/wiki/John_Daniel_Wild
https://en.wikipedia.org/wiki/Mortimer_Adler
https://en.wikipedia.org/wiki/Mortimer_J._Adler
https://en.wikipedia.org/wiki/Heraclitus
https://en.wikipedia.org/wiki/Parmenides
https://en.wikipedia.org/wiki/Jacob_Boehme
https://en.wikipedia.org/wiki/Jacob_Boehme
https://en.wikipedia.org/wiki/Rene_Descartes
https://en.wikipedia.org/wiki/Blaise_Pascal


War I that two German philosophers, Karl Jaspers and Martin Heidegger, took up Kierkegaard’s 
ideas, elaborated and systematized them. By the 1930s Kierkegaard’s thinking made new 
impact on French intellectuals who, like Sartre, were nauseated by the static pre-Munich 
hypocrisy of the European middle class. After World War II, with the human condition more 
precarious than ever, with humanity facing the mushroom-shaped ultimate absurdity, 
existentialism and our time came together in Jean-Paul Sartre.

• Existentialism, Life, November 6, 1964, Volume 57, No. 19 ISSN 0024-3019 Published by 

Time Inc. P. 102-103, begins on page 86

Kierkegaard's comparatively early and manifold philosophical and theological reception in 
Germany was one of the decisive factors of expanding his works' influence and readership 
throughout the world.[239][240] Important for the first phase of his reception in Germany was the 
establishment of the journal Zwischen den Zeiten (Between the Ages) in 1922 by a 
heterogeneous circle of Protestant theologians: Karl Barth, Emil Brunner, Rudolf Bultmann and 
Friedrich Gogarten.[241] Their thought would soon be referred to as dialectical theology.[241] At 
roughly the same time, Kierkegaard was discovered by several proponents of the Jewish-
Christian philosophy of dialogue in Germany, namely by Martin Buber, Ferdinand Ebner, and 
Franz Rosenzweig.[242] In addition to the philosophy of dialogue, existential philosophy has its 
point of origin in Kierkegaard and his concept of individuality.[243] Martin Heidegger sparsely 
refers to Kierkegaard in Being and Time (1927),[244] obscuring how much he owes to him.[245][246]
[247] Walter Kaufmann discussed Sartre, Jaspers, and Heidegger in relation to Kierkegaard, and 
Kierkegaard in relation to the crisis of religion in the 1960s.[248] Later, Kierkegaard's Fear and 
Trembling (Series Two) and The Sickness Unto Death (Series Three) were included in the 
Penguin Great Ideas Series (Two and Three).[249]

Philosophy and theology[edit]

Main articles: Philosophy of Søren Kierkegaard and Theology of Søren Kierkegaard

Kierkegaard has been called a philosopher, a theologian,[250] the Father of Existentialism,[251][252]
[253] both atheistic and theistic variations,[254] a literary critic,[134] a social theorist,[255] a humorist,
[256] a psychologist,[2] and a poet.[257] Two of his influential ideas are "subjectivity",[a] and the 
notion popularly referred to as "leap of faith".[223] However, the Danish equivalent to the English 
phrase "leap of faith" does not appear in the original Danish nor is the English phrase found in 
current English translations of Kierkegaard's works. Kierkegaard does mention the concepts of 
"faith" and "leap" together many times in his works.[259]


The leap of faith is his conception of how an individual would believe in God or how a person 
would act in love. Faith is not a decision based on evidence that, say, certain beliefs about God 
are true or a certain person is worthy of love. No such evidence could ever be enough to 
completely justify the kind of total commitment involved in true religious faith or romantic love. 
Faith involves making that commitment anyway. Kierkegaard thought that to have faith is at the 
same time to have doubt. So, for example, for one to truly have faith in God, one would also 
have to doubt one's beliefs about God; the doubt is the rational part of a person's thought 
involved in weighing evidence, without which the faith would have no real substance. Someone 
who does not realize that Christian doctrine is inherently doubtful and that there can be no 
objective certainty about its truth does not have faith but is merely credulous. For example, it 
takes no faith to believe that a pencil or a table exists, when one is looking at it and touching it. 
In the same way, to believe or have faith in God is to know that one has no perceptual or any 
other access to God, and yet still has faith in God.[260] Kierkegaard writes, "doubt is conquered 
by faith, just as it is faith which has brought doubt into the world".[261][262]

Kierkegaard also stresses the importance of the self, and the self's relation to the world, as 
being grounded in self-reflection and introspection. He argued in Concluding Unscientific 
Postscript to Philosophical Fragments that "subjectivity is truth" and "truth is subjectivity." This 
has to do with a distinction between what is objectively true and an individual's subjective 
relation (such as indifference or commitment) to that truth. People who in some sense believe 
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the same things may relate to those beliefs quite differently. Two individuals may both believe 
that many of those around them are poor and deserve help, but this knowledge may lead only 
one of them to decide to actually help the poor.[263] This is how Kierkegaard put it: "What a 
priceless invention statistics are, what a glorious fruit of culture, what a characteristic 
counterpart to the de te narratur fabula [the tale is told about you] of antiquity. Schleiermacher 
so enthusiastically declares that knowledge does not perturb religiousness, and that the 
religious person does not sit safeguarded by a lightning rod and scoff at God; yet with the help 
of statistical tables one laughs at all of life."[264][265] In other words, Kierkegaard says: "Who has 
the more difficult task: the teacher who lectures on earnest things a meteor's distance from 
everyday life – or the learner who should put it to use?"[266] This is how it was summed up in 
1940:

Kierkegaard does not deny the fruitfulness or validity of abstract thinking (science, logic, and 
so on), but he does deny any superstition which pretends that abstract theorizing is a sufficient 
concluding argument for human existence. He holds it to be unforgivable pride or stupidity to 
think that the impersonal abstraction can answer the vital problems of human, everyday life. 
Logical theorems, mathematical symbols, physical-statistical laws can never become patterns 
of human existence. To be human means to be concrete, to be this person here and now in this 
particular and decisive moment, face to face with this particular challenge.

— C Svere Norborg, David F. Swenson, scholar, teacher, friend. Minneapolis, The University of 
Minnesota, 1940, pp. 20–21

Kierkegaard primarily discusses subjectivity with regard to religious matters. As already noted, 
he argues that doubt is an element of faith and that it is impossible to gain any objective 
certainty about religious doctrines such as the existence of God or the life of Christ. The most 
one could hope for would be the conclusion that it is probable that the Christian doctrines are 
true, but if a person were to believe such doctrines only to the degree they seemed likely to be 
true, he or she would not be genuinely religious at all. Faith consists in a subjective relation of 
absolute commitment to these doctrines.[267]

Philosophical criticism[edit]


Theodor Adorno in 1964

Kierkegaard's famous philosophical 20th-century critics include Theodor Adorno and 
Emmanuel Levinas. Non-religious philosophers such as Jean-Paul Sartre and Martin Heidegger 
supported many aspects of Kierkegaard's philosophical views,[268] but rejected some of his 
religious views.[269][270] One critic wrote that Adorno's book Kierkegaard: Construction of the 
Aesthetic is "the most irresponsible book ever written on Kierkegaard"[271] because Adorno 
takes Kierkegaard's pseudonyms literally and constructs a philosophy that makes him seem 
incoherent and unintelligible. Another reviewer says that "Adorno is [far away] from the more 
credible translations and interpretations of the Collected Works of Kierkegaard we have 
today."[116]


Emmanuel Levinas

Levinas' main attack on Kierkegaard focused on his ethical and religious stages, especially in 
Fear and Trembling. Levinas criticises the leap of faith by saying this suspension of the ethical 
and leap into the religious is a type of violence (the "leap of faith" of course, is presented by a 
pseudonym, thus not representing Kierkegaard's own view, but intending to prompt the exact 
kind of discussion engaged in by his critics). He states: "Kierkegaardian violence begins when 
existence is forced to abandon the ethical stage in order to embark on the religious stage, the 
domain of belief. But belief no longer sought external justification. Even internally, it combined 
communication and isolation, and hence violence and passion. That is the origin of the 
relegation of ethical phenomena to secondary status and the contempt of the ethical 
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foundation of being which has led, through Nietzsche, to the amoralism of recent 
philosophies."[272]

Levinas pointed to the Judeo-Christian belief that it was God who first commanded Abraham 
to sacrifice Isaac and that an angel commanded Abraham to stop. If Abraham were truly in the 
religious realm, he would not have listened to the angel's command and should have continued 
to kill Isaac. To Levinas, "transcending ethics" seems like a loophole to excuse would-be 
murderers from their crime and thus is unacceptable.[273][incomplete short citation] One interesting 
consequence of Levinas' critique is that it seemed to reveal that Levinas viewed God as a 
projection of inner ethical desire rather than an absolute moral agent.[274] However, one of 
Kierkegaard's central points in Fear and Trembling was that the religious sphere entails the 
ethical sphere; Abraham had faith that God is always in one way or another ethically in the 
right, even when He commands someone to kill. Therefore, deep down, Abraham had faith that 
God, as an absolute moral authority, would never allow him in the end to do something as 
ethically heinous as murdering his own child, and so he passed the test of blind obedience 
versus moral choice. He was making the point that God as well as the God-Man Christ doesn't 
tell people everything when sending them out on a mission and reiterated this in Stages on 
Life's Way.

I conceive of God as one who approves in a calculated vigilance, I believe that he approves of 
intrigues, and what I have read in the sacred books of the Old Testament is not of a sort to 
dishearten me. The Old Testament furnishes examples abundantly of a shrewdness which is 
nevertheless well pleasing to God, and that at a later period Christ said to His disciples, "These 
things I said not unto you from the beginning … I have yet many things to say unto you, but ye 
cannot bear them now" – so here is a teleological suspension of the ethical rule of telling the 
whole truth.

— Soren Kierkegaard, "Quidam's Diary" from Stages on Life’s Way, 1845. Lowrie translation, 
1967, pp. 217–218.


Jean-Paul Sartre in 1967

Sartre objected to the existence of God: If existence precedes essence, it follows from the 
meaning of the term sentient that a sentient being cannot be complete or perfect. In Being and 
Nothingness, Sartre's phrasing is that God would be a pour-soi (a being-for-itself; a 
consciousness) who is also an en-soi (a being-in-itself; a thing) which is a contradiction in 
terms.[269][275] Critics of Sartre rebutted this objection by stating that it rests on a false 
dichotomy and a misunderstanding of the traditional Christian view of God.[276] Kierkegaard has 
Judge Vilhelm express the Christian hope this way in Either/Or:

Either, "the first" contains promise for the future, is the forward thrust, the endless impulse. Or, 
"the first" does not impel the individual; the power which is in the first does not become the 
impelling power but the repelling power, it becomes that which thrusts away. .... Thus – for the 
sake of making a little philosophical flourish, not with the pen but with thought-God only once 
became flesh, and it would be vain to expect this to be repeated.

— Soren Kierkegaard, Either – Or II, 1843. Lowrie translation 1944, 1959, 1972, pp. 40–41.

Sartre agreed with Kierkegaard's analysis of Abraham undergoing anxiety (Sartre calls it 
anguish), but claimed that God told Abraham to do it. In his lecture, Existentialism is a 
Humanism, Sartre wondered whether Abraham ought to have doubted whether God actually 
spoke to him.[269] In Kierkegaard's view, Abraham's certainty had its origin in that "inner voice" 
which cannot be demonstrated or shown to another ("The problem comes as soon as Abraham 
wants to be understood").[277] To Kierkegaard, every external "proof" or justification is merely on 
the outside and external to the subject.[278] Kierkegaard's proof for the immortality of the soul, 
for example, is rooted in the extent to which one wishes to live forever.[279]
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Faith was something that Kierkegaard often wrestled with throughout his writing career; under 
both his real name and behind pseudonyms, he explored many different aspects of faith. These 
various aspects include faith as a spiritual goal, the historical orientation of faith (particularly 
toward Jesus Christ), faith being a gift from God, faith as dependency on a historical object, 
faith as a passion, and faith as a resolution to personal despair. Even so, it has been argued 
that Kierkegaard never offers a full, explicit and systematic account of what faith is.[72] Either/Or 
was published 20 February 1843; it was mostly written during Kierkegaard's stay in Berlin, 
where he took notes on Schelling's Philosophy of Revelation. According to the Routledge 
Companion to Philosophy and Religion, Either/Or (vol. 1) consists of essays of literary and 
music criticism, a set of romantic-like-aphorisms, a whimsical essay on how to avoid boredom, 
a panegyric on the unhappiest possible human being, a diary recounting a supposed 
seduction, and (vol. II) two enormous didactic and hortatory ethical letters and a sermon.[75][76] 
This opinion is a reminder of the type of controversy Kierkegaard tried to encourage in many of 
his writings both for readers in his own generation and for subsequent generations as well.

Kierkegaardian scholar Paul Holmer[280] described Kierkegaard's wish in his introduction to the 
1958 publication of Kierkegaard's Edifying Discourses where he wrote:

Kierkegaard's constant and lifelong wish, to which his entire literature gives expression, was to 
create a new and rich subjectivity in himself and his readers. Unlike any authors who believe 
that all subjectivity is a hindrance, Kierkegaard contends that only some kinds of subjectivity 
are a hindrance. He sought at once to produce subjectivity if it were lacking, to correct it if it 
were there and needed correction, to amplify and strengthen it when it was weak and 
undeveloped, and, always, to bring subjectivity of every reader to the point of eligibility for 
Christian inwardness and concern. But the Edifying Discourses, though paralleling the 
pseudonymous works, spoke a little more directly, albeit without authority. They spoke the real 
author's conviction and were the purpose of Kierkegaard's lifework. Whereas all the rest of his 
writing was designed to get the readers out of their lassitude and mistaken conceptions, the 
discourses, early and late, were the goal of the literature.

— Edifying Discourses: A Selection, 1958. Introduction by Paul Holmer. p. xviii.[281]

Later, Naomi Lebowitz explained them this way: The edifying discourses are, according to 
Johannes Climacus, "humoristically revoked" (CUP, 244, Swenson, Lowrie 1968) for unlike 
sermons, they are not ordained by authority. They start where the reader finds himself, in 
immanent ethical possibilities and aesthetic repetitions, and are themselves vulnerable to the 
lure of poetic sirens. They force the dialectical movements of the making and unmaking of the 
self before God to undergo lyrical imitations of meditation while the clefts, rifts, abysses, are 
everywhere to be seen.[282]

Political views


Throughout retrospective analyses Kierkegaard has been viewed as an apolitical philosopher.
[283][284][285] Despite this Kierkegaard did publish works of a political nature such as his first 
published essay, criticizing the women's suffragette movement.[283]

Kierkegaard frequently challenged the cultural norms of his time, particularly the adoption of 
Hegelianism by philosophers such as Karl Marx and Friedrich Engels, arguing that Hegel's 
Logic "omit the individual", and therefore present an ultimately limited view of life.[286] He 
attacked Hegelianism via elaborate parody throughout his works from Either/Or to Concluding 
Unscientific Postscript.[283] Despite his objections to Hegelianism, he expressed an admiration 
for Hegel personally and would even regard his system favourably if it was proposed as a 
thought experiment[283]

Kierkegaard also attacked the elements of culture that the Enlightenment had produced such 
as the natural sciences and reason viewing the natural sciences, in particular, to have 
"Absolutely no benefit" and that:

One stands there defenseless, with no control over anything. The researcher immediately 
begins to distract one with his details: Now one is to go to Australia, now to the moon; now 
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into a cave; now, by Satan, up the arse—to look for an intestinal worm; now the telescope 
must be used; now the microscope: Who in the devil can endure it?[286]

Kierkegaard leaned towards conservatism,[285][287] a personal friend of Danish king Christian VIII 
whom he viewed as the moral superior of every Danish man, woman, and child, he argued 
against democracy calling it "the most tyrannical form of government," arguing in favour of 
monarchy saying "Is it tyranny when one person wants to rule leaving the rest of us others out? 
No, but it is tyranny when all want to rule."[286] Matt McManus argued that Kierkegaard, while 
conservative himself, argues against it as a sufficient solution to give one's life meaning.[288] 
Kierkegaard held strong contempt for the media, describing it as "the most wretched, the most 
contemptible of all tyrannies".[289][290] He was critical of the Danish public at the time labeling 
them as "the most dangerous of all powers and the most meaningless."[289] Writing in Two 
Ages: a Literary Review that:

If I were to imagine this public as a person … I most likely would think of one of the Roman 
emperors, an imposing, well-fed figure suffering from boredom and therefore craving only the 
sensate titillation of laughter, for the divine gift of wit is not worldly enough. So this person, 
more sluggish than he is evil, but negatively domineering, saunters around looking for variety.

— Two Ages: The Age of Revolution and the Present Age, a Literary Review, pp 136[291]

He displayed anti-semitic views; for example, he described The Corsair as a "Jewish rebellion 
against the Christians".[286] He also argued against homosexuality, stating that "the plenitude of 
human nature is found only in the unity of male and female"[292] although he did believe that in 
regards to serving god, sexuality was irrelevant "before God not only for men and women, but 
also for homosexuals and heterosexuals".[293][b]

Kierkegaard's political philosophy has been likened to Neo-Conservatism and "the philosophy 
of Nazism".[286][295] It has also been likened to anti-establishment thought and has been 
described as "a starting point for contemporary political theories".[284]

Influence[edit]

Main article: Influence and reception of Søren Kierkegaard


The Søren Kierkegaard Statue in the Royal Library Garden in Copenhagen

Many 20th-century philosophers, both theistic and atheistic, and theologians drew concepts 
from Kierkegaard, including the notions of angst, despair, and the importance of the individual. 
His fame as a philosopher grew tremendously in the 1930s, in large part because the 
ascendant existentialist movement pointed to him as a precursor, although later writers 
celebrated him as a highly significant and influential thinker in his own right.[296] Since 
Kierkegaard was raised as a Lutheran,[297] he was commemorated as a teacher in the Calendar 
of Saints of the Lutheran Church on 11 November and in the Calendar of Saints of the 
Episcopal Church with a feast day on 8 September.


Ludwig Wittgenstein who once stated that Kierkgaard was "by far the most profound thinker of 
the [nineteenth] century. Kierkegaard was a saint.”[283]

Philosophers and theologians influenced by Kierkegaard are numerous and include major 
twentieth century theologians and philosophers.[298] Paul Feyerabend's epistemological 
anarchism in the philosophy of science was inspired by Kierkegaard's idea of subjectivity as 
truth. Ludwig Wittgenstein was immensely influenced and humbled by Kierkegaard,[299] 
claiming that "Kierkegaard is far too deep for me, anyhow. He bewilders me without working 
the good effects which he would in deeper souls".[299] Karl Popper referred to Kierkegaard as 
"the great reformer of Christian ethics, who exposed the official Christian morality of his day as 
anti-Christian and anti-humanitarian hypocrisy".[300][301][302][303][304] Hilary Putnam admired 
Kierkegaard, "for his insistence on the priority of the question, 'How should I live?'".[305] By the 
early 1930s, Jacques Ellul's three primary sources of inspiration were Karl Marx, Søren 
Kierkegaard, and Karl Barth. According to Ellul, Marx and Kierkegaard were his two greatest 
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influences, and the only two authors of which he read all of their work.[306] Herbert Read wrote 
in 1945 "Kierkegaard’s life was in every sense that of a saint. He is perhaps the most real saint 
of modern times."[307]

Kierkegaard has also had a considerable influence on 20th-century literature. Figures deeply 
influenced by his work include W. H. Auden, Jorge Luis Borges, Don DeLillo, Hermann Hesse, 
Franz Kafka,[308] David Lodge, Flannery O'Connor, Walker Percy, Rainer Maria Rilke, J.D. 
Salinger and John Updike.[309] What George Henry Price wrote in his 1963 book The Narrow 
Pass regarding the "who" and the "what" of Kierkegaard still seems to hold true today: 
"Kierkegaard was the sanest man of his generation....Kierkegaard was a 
schizophrenic....Kierkegaard was the greatest Dane....the difficult Dane....the gloomy 
Dane...Kierkegaard was the greatest Christian of the century....Kierkegaard's aim was the 
destruction of the historic Christian faith....He did not attack philosophy as such....He negated 
reason....He was a voluntarist....Kierkegaard was the Knight of Faith....Kierkegaard never found 
faith....Kierkegaard possessed the truth....Kierkegaard was one of the damned."[310]


Kierkegaard had a profound influence on psychology. He is widely regarded as the founder of 
Christian psychology and of existential psychology[1] and therapy.[2] Existentialist (often called 
"humanistic") psychologists and therapists include Ludwig Binswanger, Viktor Frankl, Erich 
Fromm, Carl Rogers, and Rollo May. May based his The Meaning of Anxiety on Kierkegaard's 
The Concept of Anxiety. Kierkegaard's sociological work Two Ages: The Age of Revolution and 
the Present Age critiques modernity.[134] Ernest Becker based his 1974 Pulitzer Prize book, The 
Denial of Death, on the writings of Kierkegaard, Freud and Otto Rank. Kierkegaard is also seen 
as an important precursor of postmodernism.[302] Danish priest Johannes Møllehave has 
lectured about Kierkegaard. In popular culture, he was the subject of serious television and 
radio programmes; in 1984, a six-part documentary Sea of Faith: Television series presented 
by Don Cupitt featured an episode on Kierkegaard, while on Maundy Thursday in 2008, 
Kierkegaard was the subject of discussion of the BBC Radio 4 programme presented by 
Melvyn Bragg, In Our Time, during which it was suggested that Kierkegaard straddles the 
analytic/continental divide. Google honoured him with a Google Doodle on his 200th 
anniversary.[311] The novel Therapy by David Lodge details a man experiencing a mid-life crisis 
and becoming obsessed with the works of Kierkegaard.[312]

Kierkegaard is considered by some modern theologians to be the "Father of Existentialism".[313] 
Because of his influence and in spite of it, others only consider either Martin Heidegger or 
Jean-Paul Sartre to be the actual "Father of Existentialism".[314][315] Kierkegaard predicted his 
posthumous fame, and foresaw that his work would become the subject of intense study and 
research.[316]

Selected bibliography[edit]

For a complete bibliography, see Søren Kierkegaard bibliography.

See also: List of works about Søren Kierkegaard


• (1841) On the Concept of Irony with Continual Reference to Socrates (Om Begrebet Ironi 
med stadigt Hensyn til Socrates; master's thesis)


• (1843) Either/Or (Enten-Eller)

• (1843) Two Upbuilding Discourses, 1843 (To opbyggelige Taler)

• (1843) Fear and Trembling (Frygt og Bæven)

• (1843) Three Upbuilding Discourses, 1843 (Tre opbyggelige Taler)

• (1843) Repetition (Gjentagelsen)

• (1843) Four Upbuilding Discourses, 1843 (Fire opbyggelige Taler)

• (1844) Two Upbuilding Discourses, 1844 (To opbyggelige Taler)

• (1844) Three Upbuilding Discourses, 1844 (Tre opbyggelige Taler)

• (1844) Philosophical Fragments (Philosophiske Smuler)

• (1844) The Concept of Anxiety (Begrebet Angest)

• (1844) Four Upbuilding Discourses, 1844 (Fire opbyggelige Taler)
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• (1845) Three Discourses on Imagined Occasions (Tre Taler ved tænkte Leiligheder)

• (1845) Stages on Life's Way (Stadier paa Livets Vei)

• (1846) Concluding Unscientific Postscript to Philosophical Fragments (Afsluttende 

uvidenskabelig Efterskrift)

• (1847) Edifying Discourses in Diverse Spirits (Opbyggelige Taler i forskjellig Aand), which 

included Purity of Heart is to Will One Thing

• (1847) Works of Love (Kjerlighedens Gjerninger)

• (1848) Christian Discourses (Christelige Taler)

• (1848, published 1859) The Point of View of My Work as an Author "as good as 

finished" (IX A 293) ((Synspunktet for min Forfatter-Virksomhed. En ligefrem Meddelelse, 
Rapport til Historien))


• (1849) The Sickness Unto Death (Sygdommen til Døden)

• (1849) Three Discourses at the Communion on Fridays (("Ypperstepræsten" – "Tolderen" 

– "Synderinden", tre Taler ved Altergangen om Fredagen))

• (1850) Practice in Christianity (Indøvelse i Christendom)


Notes[edit] 
• ^ Kierkegaard is not an extreme subjectivist; he would not reject the importance of 

objective truths.[258]

• ^ Kierkegaardian scholar Alastair McKinnon believed that Kierkegaard himself was gay 

and that his alleged homosexuality was central to his understanding of life and which he 
hid throughout his work intending for his readers to discover.[294]
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Arthur Schopenhauer 

Arthur Schopenhauer  German 22 February 1788 – 21 September 1860) was a German 
philosopher. He is best known for his 1818 work The World as Will and Representation 
(expanded in 1844), which characterizes the phenomenal world as the product of a blind and 
insatiable noumenal will.[18][19] Building on the transcendental idealism of Immanuel Kant, 
Schopenhauer developed an atheistic metaphysical and ethical system that rejected the 
contemporaneous ideas of German idealism.[6][7] He was among the first thinkers in Western 
philosophy to share and affirm significant tenets of Indian philosophy, such as asceticism, 
denial of the self, and the notion of the world-as-appearance.[20][21] His work has been 
described as an exemplary manifestation of philosophical pessimism.[22][23][24]

Though his work failed to garner substantial attention during his lifetime, Schopenhauer had a 
posthumous impact across various disciplines, including philosophy, literature, and science. 
His writing on aesthetics, morality, and psychology have influenced many thinkers and artists. 
Those who have cited his influence include philosophers such as Friedrich Nietzsche,[25] 
Ludwig Wittgenstein,[26] and Anthony Ludovici,[27] scientists such as Erwin Schrödinger and 
Albert Einstein,[28] psychoanalysts such as Sigmund Freud[29] and Carl Jung, writers such as 
Leo Tolstoy, Herman Melville,[30] Thomas Mann, George Bernard Shaw,[31] Machado de Assis,[32] 
Jorge Luis Borges, John Patric,[33] and Samuel Beckett,[34] and, notably, the composer Richard 
Wagner.


Schopenhauer was born on 22 February 1788, in Danzig (then part of the Polish–Lithuanian 
Commonwealth; present-day Gdańsk, Poland) on Heiligegeistgasse (present day Św. Ducha 
47), the son of Johanna Schopenhauer (née Trosiener) (1766-1838) and Heinrich Floris 
Schopenhauer (1747-1805),[35] both descendants of wealthy German-Dutch patrician families.


Arthur started playing the flute.[40]:3


In 1805, Heinrich died by drowning in a canal by their home in Hamburg. Although it was 
possible that his death was accidental, his wife and son believed that it was suicide because 
he was very prone to unsociable behavior, anxiety and depression which became especially 
pronounced in his last months of life.[43][44] Arthur showed similar moodiness since his youth 
and often acknowledged that he inherited it from his father; there were also several other 
instances of serious mental health issues on his father's side of family.[45


Arthur spent two years as a merchant in honor of his dead father, and because of his own 
doubts about being too old to start a life of a scholar.[48] Most of his prior education was 
practical merchant training and he had some trouble with learning Latin which was a 
prerequisite for any academic career.[49] His mother moved, with her daughter Adele, to Weimar
—then the centre of German literature—to enjoy social life among writers and artists. Arthur 
and his mother were not on good terms. In one letter to him she wrote, "You are unbearable 
and burdensome, and very hard to live with; all your good qualities are overshadowed by your 
conceit, and made useless to the world simply because you cannot restrain your propensity to 
pick holes in other people."[50] Arthur left his mother, and though she died 24 years later, they 
never met again. Some negative opinions of the later philosopher about women may be rooted 
in his troubled relationship with his mother.[51] Arthur lived in Hamburg with his friend Jean 
Anthime who was also studying to become a merchant.


By that time Johanna’s (AS mother) famous salon was well established among local 
intellectuals and dignitaries, most celebrated of them being Goethe. Arthur attended her 
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parties, usually when he knew that Goethe would be there—though the famous writer and 
statesman didn't even seem to notice the young and unknown student. It is possible that 
Goethe kept distance because Johanna warned him about her son's depressive and 
combative nature, or because Goethe was then on bad terms with Arthur's language instructor 
and roommate,


He arrived to the newly founded University of Berlin for the winter semester of 1811–12. At the 
same time his mother just started her literary career; she published her first book in 1810, a 
biography of her friend Karl Ludwig Fernow, which was a critical success. Arthur attended 
lectures by the prominent post-Kantian philosopher Johann Gottlieb Fichte but quickly found 
many points of disagreement with his Wissenschaftslehre and he also found his lectures 
tedious and hard to understand.[67] He later mentioned Fichte only in critical, negative terms[67]

—seeing his philosophy as a lower quality version of Kant's and considering it useful only 
because Fichte's poor arguments unintentionally highlighted some failings of Kantianism


Also contrary to his mother's prediction, Schopenhauer's dissertation made an impression on 
Goethe to whom he sent it as a gift.[79] Although it is doubtful that Goethe agreed with 
Schopenhauer's philosophical positions he was impressed by his intellect and extensive 
scientific education.[80] Their subsequent meetings and correspondence were a great honor to 
a young philosopher who was finally acknowledged by his intellectual hero. They mostly 
discussed Goethe's newly published (and somewhat lukewarmly received) work on color 
theory. Schopenhauer soon started writing his own treatise on the subject, On Vision and 
Colors, which in many points differed from his teacher's. Although they remained polite 
towards each other, their growing theoretical disagreements—and especially Schopenhauer's 
tactless criticisms and extreme self-confidence—soon made Goethe become distant again and 
after 1816 their correspondence became less frequent.[81] Schopenhauer later admitted that he 
was greatly hurt by this rejection, but he continued to praise Goethe, and considered his color 
theory a great introduction to his own.[82][83][84]


Schopenhauer was immediately impressed by the Upanishads (he called them "the production 
of the highest human wisdom", and believed they contained superhuman concepts.) and the 
Buddha,[85] and put them at par with Plato and Kant.[87][88] He continued his studies by reading 
the Bhagavad Gita, an amateurish German journal Asiatisches Magazin and Asiatick 
Researches by The Asiatic Society.[89][88] Schopenhauer held profound respect for Indian 
philosophy;[90] although he loved Hindu texts he was more interested in Buddhism,[91] which he 
came to regard as the best religion.[88] However, his studies on Hindu and Buddhist texts were 
constrained by the lack of adequate literature,[92] and the latter were mostly restricted to Early 
Buddhism. He also claimed that he formulated most of his ideas independently,[85] and only 
later realized the similarities with Buddhism.[93]


The World as Will and Representation, which he started writing in 1814 and finished in 1818.[98] 
He was recommended to Friedrich Arnold Brockhaus by Baron Ferdinand von Biedenfeld, an 
acquaintance of his mother.[99] Although the publisher accepted his manuscript, Schopenhauer 
made a poor impression because of his quarrelsome and fussy attitude and very poor sales of 
the book after it was published in December 1818.[100]

In September 1818, while waiting for his book to be published and conveniently escaping an 
affair with a maid that caused an unwanted pregnancy,[101] Schopenhauer left Dresden for a 
yearlong vacation in Italy.[102] He visited Venice, Bologna, Florence, Naples and Milan, travelling 
alone or accompanied by mostly English tourists he met.[103] He spent winter months in Rome 
where he accidentally met his acquaintance Karl Witte and engaged in numerous quarrels with 
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German tourists in Caffe Greco, among them Johann Friedrich Böhmer who also mentioned his 
insulting remarks and unpleasant character.[104


He contacted his friends at universities in Heidelberg, Göttingen and Berlin and found Berlin 
most attractive.[115] He scheduled his lectures to coincide with those of the famous philosopher 
G. W. F. Hegel, whom Schopenhauer described as a "clumsy charlatan".[116] He was especially 
appalled by Hegel's supposedly poor knowledge of natural sciences and tried to engage him in 
a quarrel about it already at his test lecture in March 1820.[117] Hegel was also facing political 
suspicions at the time when many progressive professors were fired, while Schopenhauer 
carefully mentioned in his application that he had no interest in politics.[118] Despite their 
differences and the arrogant request to schedule lectures at the same time as his own, Hegel 
still voted to accept Schopenhauer to the university.[119] However, only five students turned up 
to Schopenhauer's lectures, and he dropped out of academia. A late essay, "On University 
Philosophy", expressed his resentment towards the work conducted in academies.


Schopenhauer claimed that in his last year in Berlin, he had a prophetic dream that urged him 
to escape the city.[134] As he arrived in his new home in Frankfurt he supposedly had another 
supernatural experience, an apparition of his dead father and his mother, who was still alive.[134] 
This experience led him to spend some time investigating paranormal phenomena and magic. 
He was quite critical of the available studies and claimed that they were mostly ignorant or 
fraudulent, but he did believe that there are authentic cases of such phenomena and tried to 
explain them through his metaphysics as manifestations of the will.[135]


In July 1832 Schopenhauer left Frankfurt for Mannheim but returned in July 1833 to remain 
there for the rest of his life, except for a few short journeys.[141] He lived alone except for a 
succession of pet poodles named Atman and Butz. In 1836, he published On the Will in Nature. 
In 1836 he sent his essay "On the Freedom of the Will" to the contest of the Royal Norwegian 
Society of Sciences and won the prize next year. He sent another essay, "On the Basis of 
Morality", to the Royal Danish Society for Scientific Studies but didn't win the prize despite 
being the only contestant. The Society was appalled that several distinguished contemporary 
philosophers were mentioned in a very offensive manner, claimed that the essay missed the 
point and that the arguments were not adequate.[142] Schopenhauer, who was very confident 
that he would win, was enraged by this rejection. He published both essays as "The Two Basic 
Problems of Ethics" and in the preface to the second edition of this book, in 1860, he was still 
pouring insults on Royal Danish Society.[143] First edition, published in 1841, again failed to 
draw attention to his philosophy. Two years later, after some negotiations, he managed to 
convince his publisher, Brockhaus, to print the second, updated edition of The World as Will 
and Representation. The book was again mostly ignored and few reviews were mixed or 
negative.

However, Schopenhauer did start to attract some followers, mostly outside academia, among 
practical professionals (several of them were lawyers) who pursued private philosophical 
studies. He jokingly referred to them as evangelists and apostles.[144] One of the most active 
early followers was Julius Frauenstädt who wrote numerous articles promoting 
Schopenhauer's philosophy. He was also instrumental in finding another publisher after 
Brockhaus refused to publish Parerga and Paralipomena believing that it would be another 
failure.[145] Though Schopenhauer later stopped corresponding with him, claiming that he did 
not adhere closely enough to his ideas, Frauenstädt continued to promote Schopenhauer's 
work.[146] They renewed their communication in 1859 and Schopenhauer named him heir for his 
literary estate.[147] He also became the editor of the first collected works of Schopenhauer.[145]
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As Young Hegelians were advocating change and progress Schopenhauer claimed that misery 
is natural for humans—and that even if some utopian society were established, people would 
still fight each other out of boredom, or would starve due to overpopulation.[150]


In 1851 Schopenhauer published Parerga and Paralipomena, which, as the title says, contains 
essays that are supplementary to his main work. It was his first successful, widely read book, 
partly due to the work of his disciples who wrote praising reviews.[152] The essays that proved 
most popular were the ones that actually didn't contain the basic philosophical ideas of his 
system.[153] Many academic philosophers considered him a great stylist and cultural critic but 
didn't take his philosophy seriously.[153] His early critics liked to point out similarities of his 
ideas to those Fichte and Schelling,[154] or claim that there are numerous contradictions in his 
philosophy.[154][15


The world as representation[edit]

Schopenhauer saw his philosophy as a continuation of Kant's, and used the results of Kantian 
epistemological investigation (transcendental idealism) as starting point for his own. Kant had 
argued the empirical world is merely a complex of appearances whose existence and 
connection occur only in our mental representations.[169] Schopenhauer reiterates this in the 
first sentence of his main work: "The world is my representation" (Die Welt ist meine 
Vorstellung). Everything there is for cognition (the entire world) exists simply as an object in 
relation to a subject—a 'representation' to a subject. Everything that belongs to the world is, 
therefore, 'subject-dependent.' In Book One of The World as Will and Representation, 
Schopenhauer considers the world from this angle (i.e. insofar as it is representation.)

Theory of perception[edit]

In November 1813 Goethe invited Schopenhauer to help him on his Theory of Colours. 
Although Schopenhauer considered colour theory a minor matter,[170] he accepted the invitation 
out of admiration for Goethe. Nevertheless, these investigations led him to his most important 
discovery in epistemology: finding a demonstration for the a priori nature of causality.

Kant openly admitted that it was Hume's skeptical assault on causality that motivated the 
critical investigations in Critique of Pure Reason and gave an elaborate proof to show that 
causality is a priori. After G. E. Schulze had made it plausible that Kant had not disproven 
Hume's skepticism, it was up to those loyal to Kant's project to prove this important matter.

The difference between the approach of Kant and Schopenhauer was this: Kant simply 
declared that the empirical content of perception is "given" to us from outside, an expression 
with which Schopenhauer often expressed his dissatisfaction.[171] He, on the other hand, was 
occupied with: how do we get this empirical content of perception; how is it possible to 
comprehend subjective sensations limited to my skin as the objective perception of things that 
lie outside of me?[172]

The sensations in the hand of a man born blind, on feeling an object of cubic shape, are quite 
uniform and the same on all sides and in every direction: the edges, it is true, press upon a 
smaller portion of his hand, still nothing at all like a cube is contained in these sensations. His 
Understanding, however, draws the immediate and intuitive conclusion from the resistance felt, 
that this resistance must have a cause, which then presents itself through that conclusion as a 
hard body; and through the movements of his arms in feeling the object, while the hand's 
sensation remains unaltered, he constructs the cubic shape in Space. If the representation of a 
cause and of Space, together with their laws, had not already existed within him, the image of 
a cube could never have proceeded from those successive sensations in his hand.[173]

Causality is therefore not an empirical concept drawn from objective perceptions, but objective 
perception presupposes knowledge of causality. Hereby Hume's skepticism is disproven.[174]

By this intellectual operation, comprehending every effect in our sensory organs as having an 
external cause, the external world arises. With vision, finding the cause is essentially simplified 
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due to light acting in straight lines. We are seldom conscious of the process that interprets the 
double sensation in both eyes as coming from one object; that inverts the impression on the 
retinas, and that uses the change in the apparent position of an object relative to more distant 
objects provided by binocular vision to perceive depth and distance.

Schopenhauer stresses the importance of the intellectual nature of perception; the senses 
furnish the raw material by which the intellect produces the world as representation. He set out 
his theory of perception for the first time in On Vision and Colors,[175] and, in the subsequent 
editions of Fourfold Root, an extensive exposition is given in § 21.

The world as will[edit]

Main article: The World as Will and Representation

In Book Two of The World as Will and Representation, Schopenhauer considers what the world 
is beyond the aspect of it that appears to us—i.e., the aspect of the world beyond 
representation, the world considered "in itself," its inner essence. The very being in itself of all 
things, Schopenhauer argues, is will (Wille). The empirical world that appears to us as 
representation has plurality and is ordered in a spatio-temporal framework. The world as thing 
in itself must exist outside the subjective forms of space and time. Though the world manifests 
itself to our experience as a multiplicity of objects (the objectivation of the will), each element of 
this multiplicity has the same blind striving essence towards existence and life. Human 
rationality is merely a secondary phenomenon that does not distinguish humanity from the rest 
of nature at the fundamental, essential level. The advanced cognitive abilities of humans, 
Schopenhauer argues, serve the ends of willing—an illogical, directionless, ceaseless striving 
that condemns the human individual to a life of suffering unredeemed by any final purpose. 
Schopenhauer's philosophy of the will as the essential reality behind the world as 
representation is often called metaphysical voluntarism.

For Schopenhauer, understanding the world as will leads to ethical concerns (see the ethics 
section below for further detail), which he explores in the Fourth Book of The World as Will and 
Representation and again in his two prize essays on ethics, On the Freedom of the Will and On 
the Basis of Morality. No individual human actions are free, Schopenhauer argues, because 
they are events in the world of appearance and thus are subject to the principle of sufficient 
reason: a person's actions are a necessary consequence of motives and the given character of 
the individual human. Necessity extends to the actions of human beings just as it does to every 
other appearance, and thus we cannot speak of freedom of individual willing. Albert Einstein 
quoted the Schopenhauerian idea that "a man can do as he will, but not will as he will."[176] Yet 
the will as thing in itself is free, as it exists beyond the realm of representation and thus is not 
constrained by any of the forms of necessity that are part of the principle of sufficient reason.

According to Schopenhauer, salvation from our miserable existence can come through the 
will's being 'tranquillized' by the metaphysical insight that reveals individuality to be merely an 
illusion. The saint or 'great soul' intuitively "recognizes the whole, comprehends its essence, 
and finds that it is constantly passing away, caught up in vain strivings, inner conflict, and 
perpetual suffering."[177] The negation of the will, in other words, stems from the insight that the 
world in itself (free from the forms of space and time) is one. Ascetic practices, Schopenhauer 
remarks, are used to aid the will's 'self-abolition,' which brings about a blissful, redemptive 
'will-less' state of emptiness that is free from striving or suffering.


Art and aesthetics[edit]

Main article: Arthur Schopenhauer's aesthetics


In his main work, Schopenhauer praised the Dutch Golden Age artists, who "directed such 
purely objective perception to the most insignificant objects, and set up a lasting monument of 
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their objectivity and spiritual peace in paintings of still life. The aesthetic beholder does not 
contemplate this without emotion."[178]

For Schopenhauer, human "willing"—desiring, craving, etc.—is at the root of suffering. A 
temporary way to escape this pain is through aesthetic contemplation. Here one moves away 
from ordinary cognizance of individual things to cognizance of eternal Platonic Ideas—in other 
words, cognizance that is free from the service of will. In aesthetic contemplation, one no 
longer perceives an object of perception as something from which one is separated; rather "it 
is as if the object alone existed without anyone perceiving it, and one can thus no longer 
separate the perceiver from the perception, but the two have become one, the entirety of 
consciousness entirely filled and occupied by a single perceptual image."[179] Subject and 
object are no longer distinguishable, and the Idea comes to the fore.

From this aesthetic immersion one is no longer an individual who suffers as a result of 
servitude to one's individual will but, rather, becomes a "pure, will-less, painless, timeless, 
subject of cognition." The pure, will-less subject of cognition is cognizant only of Ideas, not 
individual things: this is a kind of cognition that is unconcerned with relations between objects 
according to the Principle of Sufficient Reason (time, space, cause and effect) and instead 
involves complete absorption in the object.

Art is the practical consequence of this brief aesthetic contemplation as it attempts to depict 
the essence/pure Ideas of the world. Music, for Schopenhauer, was the purest form of art 
because it was the one that depicted the will itself without it appearing as subject to the 
Principle of Sufficient Reason, therefore as an individual object. According to Daniel Albright, 
"Schopenhauer thought that music was the only art that did not merely copy ideas, but actually 
embodied the will itself".[180] He deemed music a timeless, universal language comprehended 
everywhere, that can imbue global enthusiasm, if in possession of a significant melody.[181]

Mathematics[edit]

Schopenhauer's realist views on mathematics are evident in his criticism of contemporaneous 
attempts to prove the parallel postulate in Euclidean geometry. Writing shortly before the 
discovery of hyperbolic geometry demonstrated the logical independence of the axiom—and 
long before the general theory of relativity revealed that it does not necessarily express a 
property of physical space—Schopenhauer criticized mathematicians for trying to use indirect 
concepts to prove what he held was directly evident from intuitive perception.

The Euclidean method of demonstration has brought forth from its own womb its most striking 
parody and caricature in the famous controversy over the theory of parallels, and in the 
attempts, repeated every year, to prove the eleventh axiom (also known as the fifth postulate). 
The axiom asserts, and that indeed through the indirect criterion of a third intersecting line, that 
two lines inclined to each other (for this is the precise meaning of "less than two right angles"), 
if produced far enough, must meet. Now this truth is supposed to be too complicated to pass 
as self-evident, and therefore needs a proof; but no such proof can be produced, just because 
there is nothing more immediate.[182]

Throughout his writings,[183] Schopenhauer criticized the logical derivation of philosophies and 
mathematics from mere concepts, instead of from intuitive perceptions.

In fact, it seems to me that the logical method is in this way reduced to an absurdity. But it is 
precisely through the controversies over this, together with the futile attempts to demonstrate 
the directly certain as merely indirectly certain, that the independence and clearness of intuitive 
evidence appear in contrast with the uselessness and difficulty of logical proof, a contrast as 
instructive as it is amusing. The direct certainty will not be admitted here, just because it is no 
merely logical certainty following from the concept, and thus resting solely on the relation of 
predicate to subject, according to the principle of contradiction. But that eleventh axiom 
regarding parallel lines is a synthetic proposition a priori, and as such has the guarantee of 
pure, not empirical, perception; this perception is just as immediate and certain as is the 
principle of contradiction itself, from which all proofs originally derive their certainty. At bottom 
this holds good of every geometrical theorem ...
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Although Schopenhauer could see no justification for trying to prove Euclid's parallel postulate, 
he did see a reason for examining another of Euclid's axioms.[184]

It surprises me that the eighth axiom,[185] "Figures that coincide with one another are equal to 
one another", is not rather attacked. For "coinciding with one another" is either a mere 
tautology, or something quite empirical, belonging not to pure intuition or perception, but to 
external sensuous experience. Thus it presupposes mobility of the figures, but matter alone is 
movable in space. Consequently, this reference to coincidence with one another forsakes pure 
space, the sole element of geometry, in order to pass over to the material and empirical.[182]

This follows Kant's reasoning.[186]

Ethics[edit]

Main article: On the Basis of Morality

Schopenhauer asserts that the task of ethics is not to prescribe moral actions that ought to be 
done, but to investigate moral actions. As such, he states that philosophy is always theoretical: 
its task to explain what is given.[187]

According to Kant's transcendental idealism, space and time are forms of our sensibility in 
which phenomena appear in multiplicity. Reality in itself is free from multiplicity, not in the 
sense that an object is one, but that it is outside the possibility of multiplicity. Two individuals, 
though they appear distinct, are in-themselves not distinct.[188]

Appearances are entirely subordinated to the principle of sufficient reason. The egoistic 
individual who focuses his aims on his own interests has to deal with empirical laws as well as 
he can.

What is relevant for ethics are individuals who can act against their own self-interest. If we take 
a man who suffers when he sees his fellow men living in poverty and consequently uses a 
significant part of his income to support their needs instead of his own pleasures, then the 
simplest way to describe this is that he makes less distinction between himself and others than 
is usually made.[189]

Regarding how things appear to us, the egoist asserts a gap between two individuals, but the 
altruist experiences the sufferings of others as his own. In the same way a compassionate man 
cannot hurt animals, though they appear as distinct from himself.

What motivates the altruist is compassion. The suffering of others is for him not a cold matter 
to which he is indifferent, but he feels connectiveness to all beings. Compassion is thus the 
basis of morality.[190]

Eternal justice[edit]

Schopenhauer calls the principle through which multiplicity appears the principium 
individuationis. When we behold nature we see that it is a cruel battle for existence. Individual 
manifestations of the will can maintain themselves only at the expense of others—the will, as 
the only thing that exists, has no other option but to devour itself to experience pleasure. This 
is a fundamental characteristic of the will, and cannot be circumvented.[191]

Unlike temporal, or human justice, which requires time to repay an evil deed and, "has its seat 
in the state, as requiting and punishing",[192] eternal justice "rules not the state but the world, is 
not dependent upon human institutions, is not subject to chance and deception, is not 
uncertain, wavering, and erring, but infallible, fixed, and sure." [193] Eternal justice is not 
retributive because retribution requires time. There are no delays or reprieves. Instead, 
punishment is tied to the offence, "to the point where the two become one."... "Tormenter and 
tormented are one. The [Tormenter] errs in that he believes he is not a partaker in the suffering; 
the [tormented], in that he believes he is not a partaker in the guilt."[193]

Suffering is the moral outcome of our attachment to pleasure. Schopenhauer deemed that this 
truth was expressed by Christian dogma of original sin and, in Eastern religions, the dogma of 
rebirth.

Quietism[edit]
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He who sees through the principium individuationis and comprehends suffering in general as 
his own, will see suffering everywhere, and instead of fighting for the happiness of his 
individual manifestation, will abhor life itself since he knows that it is inseparably connected 
with suffering. For him, a happy individual life in a world of suffering is like a beggar who 
dreams one night that he is a king.[194]

Those who have experienced this intuitive knowledge cannot affirm life, but exhibit asceticism 
and quietism, meaning that they are no longer sensitive to motives, are not concerned about 
their individual welfare, and accept the evil others inflict on them without resisting. They 
welcome poverty and do not seek or flee death.[194] Schopenhauer referred to asceticism as the 
denial of the will to live.

Human life is a ceaseless struggle for satisfaction and, instead of continuing their struggle, the 
ascetic breaks it. It does not matter if these ascetics adhered to the dogmata of Christianity or 
Dharmic religions, since their way of living is the result of intuitive knowledge.

The Christian mystic and the teacher of the Vedanta philosophy agree in this respect also, they 
both regard all outward works and religious exercises as superfluous for him who has attained 
to perfection. So much agreement in the case of such different ages and nations is a practical 
proof that what is expressed here is not, as optimistic dullness likes to assert, an eccentricity 
and perversity of the mind, but an essential side of human nature, which only appears so rarely 
because of its excellence.[194]

Psychology[edit]

Philosophers have not traditionally been impressed by the necessity of sex, but Schopenhauer 
addressed it and related concepts forthrightly:

... one ought rather to be surprised that a thing [sex] which plays throughout so important a 
part in human life has hitherto practically been disregarded by philosophers altogether, and lies 
before us as raw and untreated material.[195]

He named a force within man that he felt took invariable precedence over reason: the Will to 
Live or Will to Life (Wille zum Leben), defined as an inherent drive within human beings, and all 
creatures, to stay alive; a force that inveigles[196] us into reproducing.

Schopenhauer refused to conceive of love as either trifling or accidental, but rather understood 
it as an immensely powerful force that lay unseen within man's psyche, guaranteeing the 
quality of the human race:

The ultimate aim of all love affairs ... is more important than all other aims in man's life; and 
therefore it is quite worthy of the profound seriousness with which everyone pursues it. What is 
decided by it is nothing less than the composition of the next generation ...[197]

It has often been argued that Schopenhauer's thoughts on sexuality foreshadowed the theory 
of evolution, a claim met with satisfaction by Darwin as he included a quote of the German 
philosopher in his Descent of Man.[198] This has also been noted about Freud's concepts of the 
libido and the unconscious mind, and evolutionary psychology in general.[199]

Political and social thought[edit]

Politics[edit]

Schopenhauer's politics were an echo of his system of ethics, which he elucidated in detail in 
his Die beiden Grundprobleme der Ethik (the two essays On the Freedom of the Will and On the 
Basis of Morality).

In occasional political comments in his Parerga and Paralipomena and Manuscript Remains, 
Schopenhauer described himself as a proponent of limited government. Schopenhauer shared 
the view of Thomas Hobbes on the necessity of the state and state action to check our 
species' innate destructive tendencies. He also defended the independence of the legislative, 
judicial and executive branches of power, and a monarch as an impartial element able to 
practise justice (in a practical and everyday sense, not a cosmological one).[200]

He declared that monarchy is "natural to man in almost the same way as it is to bees and ants, 
to cranes in flight, to wandering elephants, to wolves in a pack in search of prey, and to other 
animals."[201] Intellect in monarchies, he writes, always has "much better chances against 
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stupidity, its implacable and ever-present foe, than it has in republics; but this is a great 
advantage."[202] On the other hand, Schopenhauer disparaged republicanism as being "as 
unnatural to man as it is unfavorable to higher intellectual life and thus to the arts and 
sciences."[203]

Schopenhauer, by his own admission, did not give much thought to politics, and several times 
he wrote proudly of how little attention he paid "to political affairs of [his] day". In a life that 
spanned several revolutions in French and German government, and a few continent-shaking 
wars, he did maintain his position of "minding not the times but the eternities". He wrote many 
disparaging remarks about Germany and the Germans. A typical example is, "For a German it 
is even good to have somewhat lengthy words in his mouth, for he thinks slowly, and they give 
him time to reflect."[204]

Punishment[edit]

The State, Schopenhauer claimed, punishes criminals to prevent future crimes. It places 
"beside every possible motive for committing a wrong a more powerful motive for leaving it 
undone, in the inescapable punishment. Accordingly, the criminal code is as complete a 
register as possible of counter-motives to all criminal actions that can possibly be 
imagined ..."[205] He claimed this doctrine was not original to him. Previously, it appeared in the 
writings of Plato,[206] Seneca, Hobbes, Pufendorf, and Anselm Feuerbach.

Races and religions[edit]

Schopenhauer attributed civilizational primacy to the northern "white races" due to their 
sensitivity and creativity (except for the ancient Egyptians and Hindus, whom he saw as equal):

The highest civilization and culture, apart from the ancient Hindus and Egyptians, are found 
exclusively among the white races; and even with many dark peoples, the ruling caste or race 
is fairer in colour than the rest and has, therefore, evidently immigrated, for example, the 
Brahmans, the Incas, and the rulers of the South Sea Islands. All this is due to the fact that 
necessity is the mother of invention because those tribes that emigrated early to the north, and 
there gradually became white, had to develop all their intellectual powers and invent and 
perfect all the arts in their struggle with need, want and misery, which in their many forms were 
brought about by the climate. This they had to do in order to make up for the parsimony of 
nature and out of it all came their high civilization.[207]

Schopenhauer was fervently anti-slavery. Speaking of the treatment of slaves in the slave-
holding states of the United States, Schopenhauer condemned "those devils in human form, 
those bigoted, church-going, strict sabbath-observing scoundrels, especially the Anglican 
parsons among them" for how they "treat their innocent black brothers who through violence 
and injustice have fallen into their devil's claws." The slave-holding states of North America, 
Schopenhauer writes, are a "disgrace to the whole of humanity."[208]

In his Metaphysics of Sexual Love, Schopenhauer wrote:

Further, the consideration as to the complexion is very decided. Blondes prefer dark persons, 
or brunettes; but the latter seldom prefer the former. The reason is, that fair hair and blue eyes 
are in themselves a variation from the type, almost an abnormity, analogous to white mice, or 
at least to grey horses. In no part of the world, not even in the vicinity of the pole, are they 
indigenous, except in Europe, and are clearly of Scandinavian origin. I may here express my 
opinion in passing that the white colour of the skin is not natural to man, but that by nature he 
has a black or brown skin, like our forefathers the Hindus; that consequently a white man has 
never originally sprung from the womb of nature, and that thus there is no such thing as a white 
race, much as this is talked of, but every white man is a faded or bleached one. Forced into the 
strange world, where he only exists like an exotic plant, and like this requires in winter the 
hothouse, in the course of thousands of years man became white. The gipsies, an Indian race 
which immigrated only about four centuries ago, show the transition from the complexion of 
the Hindu to our own. Therefore in sexual love nature strives to return to dark hair and brown 
eyes as the primitive type; but the white colour of the skin has become a second nature, 
though not so that the brown of the Hindu repels us. Finally, each one also seeks in the 
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particular parts of the body the corrective of his own defects and aberrations, and does so the 
more decidedly the more important the part is.[209]

Schopenhauer also maintained a marked metaphysical and political anti-Judaism. 
Schopenhauer argued that Christianity constituted a revolt against what he styled the 
materialistic basis of Judaism, exhibiting an Indian-influenced ethics reflecting the Aryan-Vedic 
theme of spiritual self-conquest. He saw this as opposed to the ignorant drive toward earthly 
utopianism and superficiality of a worldly "Jewish" spirit:

[Judaism] is, therefore, the crudest and poorest of all religions and consists merely in an absurd 
and revolting theism. It amounts to this that the κύριος ['Lord'], who has created the world, 
desires to be worshipped and adored; and so above all he is jealous, is envious of his 
colleagues, of all the other gods; if sacrifices are made to them he is furious and his Jews have 
a bad time ... It is most deplorable that this religion has become the basis of the prevailing 
religion of Europe; for it is a religion without any metaphysical tendency. While all other 
religions endeavor to explain to the people by symbols the metaphysical significance of life, the 
religion of the Jews is entirely immanent and furnishes nothing but a mere war-cry in the 
struggle with other nations.[210]

Women[edit] 
In his 1851 essay "On Women", Schopenhauer expressed opposition to what he called 
"Teutonico-Christian stupidity" of reflexive, unexamined reverence (abgeschmackten 
Weiberveneration)[211] for the female. Schopenhauer wrote "Women are directly fitted for acting 
as the nurses and teachers of our early childhood by the fact that they are themselves childish, 
frivolous and short-sighted." He opined that women are deficient in artistic faculties and sense 
of justice, and expressed his opposition to monogamy. Rodgers and Thompson in 
Philosophers Behaving Badly call Schopenhauer "a misogynist without rival in ... Western 
philosophy". He claimed that "woman is by nature meant to obey". The essay does give some 
compliments, however: "women are decidedly more sober in their judgment than [men] are", 
and are more sympathetic to the suffering of others.

Schopenhauer's writings influenced many, from Friedrich Nietzsche to nineteenth-century 
feminists.[212] His biological analysis of the difference between the sexes, and their separate 
roles in the struggle for survival and reproduction, anticipates some of the claims that were 
later ventured by sociobiologists and evolutionary psychologists.[213]

When the elderly Schopenhauer sat for a sculpture portrait by the Prussian sculptor Elisabet 
Ney in 1859, he was much impressed by the young woman's wit and independence, as well as 
by her skill as a visual artist.[214] After his time with Ney, he told Richard Wagner's friend 
Malwida von Meysenbug, "I have not yet spoken my last word about women. I believe that if a 
woman succeeds in withdrawing from the mass, or rather raising herself above the mass, she 
grows ceaselessly and more than a man."[215]

Pederasty[edit]

In the third, expanded edition of The World as Will and Representation (1859), Schopenhauer 
added an appendix to his chapter on the Metaphysics of Sexual Love. He wrote that pederasty 
has the benefit of preventing ill-begotten children. Concerning this, he stated that "the vice we 
are considering appears to work directly against the aims and ends of nature, and that in a 
matter that is all important and of the greatest concern to her it must in fact serve these very 
aims, although only indirectly, as a means for preventing greater evils".[216] Schopenhauer ends 
the appendix with the statement that "by expounding these paradoxical ideas, I wanted to 
grant to the professors of philosophy a small favour. I have done so by giving them the 
opportunity of slandering me by saying that I defend and commend pederasty."[217]

Heredity and eugenics[edit]


Schopenhauer viewed personality and intellect as inherited. He quotes Horace's saying, "From 
the brave and good are the brave descended" (Odes, iv, 4, 29) and Shakespeare's line from 
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Cymbeline, "Cowards father cowards, and base things sire base" (IV, 2) to reinforce his 
hereditarian argument.[218] Mechanistically, Schopenhauer believed that a person inherits his 
intellect through his mother, and personal character through the father.[219] This belief in 
heritability of traits informed Schopenhauer's view of love – placing it at the highest level of 
importance. For Schopenhauer the "final aim of all love intrigues, be they comic or tragic, is 
really of more importance than all other ends in human life. What it all turns upon is nothing 
less than the composition of the next generation. ... It is not the weal or woe of any one 
individual, but that of the human race to come, which is here at stake." This view of the 
importance for the species of whom we choose to love was reflected in his views on eugenics 
or good breeding. Here Schopenhauer wrote:

With our knowledge of the complete unalterability both of character and of mental faculties, we 
are led to the view that a real and thorough improvement of the human race might be reached 
not so much from outside as from within, not so much by theory and instruction as rather by 
the path of generation. Plato had something of the kind in mind when, in the fifth book of his 
Republic, he explained his plan for increasing and improving his warrior caste. If we could 
castrate all scoundrels and stick all stupid geese in a convent, and give men of noble character 
a whole harem, and procure men, and indeed thorough men, for all girls of intellect and 
understanding, then a generation would soon arise which would produce a better age than that 
of Pericles.[220]

In another context, Schopenhauer reiterated his eugenic thesis: "If you want Utopian plans, I 
would say: the only solution to the problem is the despotism of the wise and noble members of 
a genuine aristocracy, a genuine nobility, achieved by mating the most magnanimous men with 
the cleverest and most gifted women. This proposal constitutes my Utopia and my Platonic 
Republic."[221] Analysts (e.g., Keith Ansell-Pearson) have suggested that Schopenhauer's anti-
egalitarianist sentiment and his support for eugenics influenced the neo-aristocratic philosophy 
of Friedrich Nietzsche, who initially considered Schopenhauer his mentor.[222]

Animal welfare[edit]

See also: Arthur Schopenhauer's views on Animal Rights

As a consequence of his monistic philosophy, Schopenhauer was very concerned about animal 
welfare.[223][224] For him, all individual animals, including humans, are essentially phenomenal 
manifestations of the one underlying Will. The word "will" designated, for him, force, power, 
impulse, energy, and desire; it is the closest word we have that can signify both the essence of 
all external things and our own direct, inner experience. Since every living thing possesses will, 
humans and animals are fundamentally the same and can recognize themselves in each other.
[225] For this reason, he claimed that a good person would have sympathy for animals, who are 
our fellow sufferers.

Compassion for animals is intimately associated with goodness of character, and it may be 
confidently asserted that he who is cruel to living creatures cannot be a good man.

— On the Basis of Morality, § 19

Nothing leads more definitely to a recognition of the identity of the essential nature in animal 
and human phenomena than a study of zoology and anatomy.

— On the Basis of Morality, chapter 8[226]

The assumption that animals are without rights and the illusion that our treatment of them has 
no moral significance is a positively outrageous example of Western crudity and barbarity. 
Universal compassion is the only guarantee of morality.

— On the Basis of Morality, chapter 8[227]

In 1841, he praised the establishment, in London, of the Society for the Prevention of Cruelty to 
Animals, and the Animals' Friends Society in Philadelphia. Schopenhauer went so far as to 
protest using the pronoun "it" in reference to animals because it led to the treatment of them as 
though they were inanimate things.[228] To reinforce his points, Schopenhauer referred to 
anecdotal reports of the look in the eyes of a monkey who had been shot[229] and also the grief 
of a baby elephant whose mother had been killed by a hunter.[230]
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He was very attached to his succession of pet poodles. Schopenhauer criticized Spinoza's[231] 
belief that animals are a mere means for the satisfaction of humans.[232][233]


Buddhism[edit]

Schopenhauer noted a correspondence between his doctrines and the Four Noble Truths of 
Buddhism.[239] Similarities centered on the principles that life involves suffering, that suffering is 
caused by desire (taṇhā), and that the extinction of desire leads to liberation. Thus three of the 
four "truths of the Buddha" correspond to Schopenhauer's doctrine of the will.[240] In 
Buddhism, however, while greed and lust are always unskillful, desire is ethically variable – it 
can be skillful, unskillful, or neutral.[241]

For Schopenhauer, will had ontological primacy over the intellect; desire is prior to thought. 
Schopenhauer felt this was similar to notions of puruṣārtha or goals of life in Vedānta 
Hinduism.

In Schopenhauer's philosophy, denial of the will is attained by:


• personal experience of an extremely great suffering that leads to loss of the will to live; or

• knowledge of the essential nature of life in the world through observation of the suffering 

of other people.

However, Buddhist nirvāṇa is not equivalent to the condition that Schopenhauer described as 
denial of the will. Nirvāṇa is not the extinguishing of the person as some Western scholars have 
thought, but only the "extinguishing" (the literal meaning of nirvana) of the flames of greed, 
hatred, and delusion that assail a person's character.[242] Schopenhauer made the following 
statement in his discussion of religions:[243]

If I wished to take the results of my philosophy as the standard of truth, I should have to 
concede to Buddhism pre-eminence over the others. In any case, it must be a pleasure to me 
to see my doctrine in such close agreement with a religion that the majority of men on earth 
hold as their own, for this numbers far more followers than any other. And this agreement must 
be yet the more pleasing to me, inasmuch as in my philosophizing I have certainly not been 
under its influence [emphasis added]. For up till 1818, when my work appeared, there was to 
be found in Europe only a very few accounts of Buddhism.[244]

Buddhist philosopher Nishitani Keiji, however, sought to distance Buddhism from 
Schopenhauer.[245] While Schopenhauer's philosophy may sound rather mystical in such a 
summary, his methodology was resolutely empirical, rather than speculative or transcendental:

Philosophy ... is a science, and as such has no articles of faith; accordingly, in it nothing can be 
assumed as existing except what is either positively given empirically, or demonstrated through 
indubitable conclusions.[246]

Also note:

This actual world of what is knowable, in which we are and which is in us, remains both the 
material and the limit of our consideration.[247]

The argument that Buddhism affected Schopenhauer's philosophy more than any other 
Dharmic faith loses credence since he did not begin a serious study of Buddhism until after the 
publication of The World as Will and Representation in 1818.[248] Scholars have started to revise 
earlier views about Schopenhauer's discovery of Buddhism. Proof of early interest and 
influence, however, appears in Schopenhauer's 1815/16 notes (transcribed and translated by 
Urs App) about Buddhism. They are included in a recent case study that traces 
Schopenhauer's interest in Buddhism and documents its influence.[249] Other scholarly work 
questions how similar Schopenhauer's philosophy actually is to Buddhism.[250]

Magic and occultism[edit]

Some traditions in Western esotericism and parapsychology interested Schopenhauer and 
influenced his philosophical theories. He praised animal magnetism as evidence for the reality 
of magic in his On the Will in Nature, and went so far as to accept the division of magic into 
left-hand and right-hand magic, although he doubted the existence of demons.[251]
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Schopenhauer grounded magic in the Will and claimed all forms of magical transformation 
depended on the human Will, not on ritual. This theory notably parallels Aleister Crowley's 
system of magick and its emphasis on human will.[251] Given the importance of the Will to 
Schopenhauer's overarching system, this amounts to "suggesting his whole philosophical 
system had magical powers."[252] Schopenhauer rejected the theory of disenchantment and 
claimed philosophy should synthesize itself with magic, which he believed amount to "practical 
metaphysics."[253]

Neoplatonism, including the traditions of Plotinus and to a lesser extent Marsilio Ficino, has 
also been cited as an influence on Schopenhauer.[254]


When Erwin Schrödinger discovered Schopenhauer ("the greatest savant of the West") he 
considered switching his study of physics to philosophy.[278] He maintained the idealistic views 
during the rest of his life.[277]:132 Wolfgang Pauli accepted the main tenet of Schopenhauer's 
metaphysics, that the thing-in-itself is will.[279]

But most of all Schopenhauer is famous for his influence on artists. Richard Wagner became 
one of the earliest and most famous adherents of the Schopenhauerian philosophy.[280] The 
admiration was not mutual, and Schopenhauer proclaimed: "I remain faithful to Rossini and 
Mozart!"[281] So he has been nicknamed "the artist's philosopher".[1] See also Influence of 
Schopenhauer on Tristan und Isolde.


Under the influence of Schopenhauer, Leo Tolstoy became convinced that the truth of all 
religions lies in self-renunciation. When he read Schopenhauer's, philosophy Tolstoy exclaimed 
"at present I am convinced that Schopenhauer is the greatest genius among men. ... It is the 
whole world in an incomparably beautiful and clear reflection."[282] He said that what he has 
written in War and Peace is also said by Schopenhauer in The World as Will and 
Representation.[283]


Early in his career, Ludwig Wittgenstein adopted Schopenhauer's epistemological idealism, 
and some traits of Schopenhauer's influence (particularly Schopenhauerian trancendentalism) 
can be observed in the Tractatus Logico-Philosophicus.[289][290] However, later on, Wittgenstein 
rejected epistemological transcendental idealism for Gottlob Frege's conceptual realism. In 
later years, Wittgenstein became highly dismissive of Schopenhauer, describing him as an 
ultimately shallow thinker.[26][291] His friend Bertrand Russell had a low opinion on the 
philosopher, and even came to attack him in his History of Western Philosophy for 
hypocritically praising asceticism yet not acting upon it.[292]

Opposite to Russell on the foundations of mathematics, the Dutch mathematician L. E. J. 
Brouwer incorporated Kant's and Schopenhauer's ideas in the philosophical school of 
intuitionism, where mathematics is considered as a purely mental activity instead of an analytic 
activity wherein objective properties of reality are revealed. Brouwer was also influenced by 
Schopenhauer's metaphysics, and wrote an essay on mysticism.

Schopenhauer's philosophy has made its way into a novel The Schopenhauer Cure written by 
an American existential psychiatrist and emeritus professor of psychiatry Irvin Yalom.
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Thomas Carlyle 
Thomas Carlyle (4 December 1795 – 5 February 1881) was a British historian, satirical writer, 
essayist, translator, philosopher, mathematician, and teacher. In his book On Heroes, Hero-
Worship, and The Heroic in History (1841), he argued that the actions of the "Great Man" play a 
key role in history, claiming that "the history of the world is but the biography of great men".[1] 
Other major works include The French Revolution: A History, 3 vols (1837) and The History of 
Friedrich II of Prussia, Called Frederick the Great, 6 vols (1858–65).[2]

His 1837 history of The French Revolution was the inspiration for Charles Dickens' 1859 novel 
A Tale of Two Cities, and remains popular today. Carlyle's 1836 Sartor Resartus is a notable 
philosophical novel.

A noted polemicist, Carlyle coined the term "the dismal science" for economics, in his essay 
"Occasional Discourse on the Negro Question", which advocated for the reintroduction of 
slavery to the West Indies.[3][4] He also wrote articles for the Edinburgh Encyclopaedia.[5]

Once a Christian, Carlyle lost his faith while attending the University of Edinburgh, later 
adopting a form of deism.[6]

In mathematics, he is known for the Carlyle circle,[7] a method used in quadratic equations and 
for developing ruler-and-compass constructions of regular polygons.


Carlyle was born in 1795 in Ecclefechan in Dumfriesshire.[4] His parents determinedly afforded 
him an education at Annan Academy, Annan, where he was bullied and tormented so much 
that he left after three years.[8] His father was a member of the Burgher secession Presbyterian 
church.[9] In early life, his family's (and nation's) strong Calvinist beliefs powerfully influenced 
the young man.

After attending the University of Edinburgh, Carlyle became a mathematics teacher,[4] first in 
Annan and then in Kirkcaldy, where he became close friends with the mystic Edward Irving. 
(Confusingly, there is another Scottish Thomas Carlyle, born a few years later, connected to 
Irving via work with the Catholic Apostolic Church.[10])

In 1819–21, Carlyle returned to the University of Edinburgh, where he suffered an intense crisis 
of faith and conversion, which provided the material for Sartor Resartus ("The Tailor Re-
tailored"), which first brought him to the public's notice.

Carlyle developed a painful stomach ailment, possibly gastric ulcers,[11] that remained 
throughout his life and likely contributed to his reputation as a crotchety, argumentative, 
somewhat disagreeable personality. His prose style, famously cranky and occasionally savage, 
helped cement an air of irascibility.[12]

Carlyle's thinking became heavily influenced by German idealism, in particular, the work of 
Johann Gottlieb Fichte. He established himself as an expert on German literature in a series of 
essays for Fraser's Magazine, and by translating German works, notably Goethe's novel 
Wilhelm Meisters Lehrjahre.[4] He also wrote a Life of Schiller (1825).[4]

In 1826, Thomas Carlyle married fellow intellectual Jane Baillie Welsh, whom he had met 
through Edward Irving during his period of German studies.[4] In 1827, he applied for the Chair 
of Moral Philosophy at St Andrews University but was not appointed.[13] They moved to the 
main house of Jane's modest agricultural estate at Craigenputtock, Dumfriesshire, Scotland.[4] 
He often wrote about his life at Craigenputtock – in particular: "It is certain that for living and 
thinking in I have never since found in the world a place so favourable." Here Carlyle wrote 
some of his most distinguished essays and began a lifelong friendship with the American 
essayist Ralph Waldo Emerson.[4]

In 1831, the Carlyles moved to London, settling initially in lodgings at 4 (now 33) Ampton 
Street, Kings Cross. In 1834, they moved to 5 (now 24) Cheyne Row, Chelsea, which has since 
been preserved as a museum to Carlyle's memory. He became known as the "Sage of 
Chelsea", and a member of a literary circle which included the essayists Leigh Hunt and John 
Stuart Mill.[4]
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Here Carlyle wrote The French Revolution: A History (2 volumes, 1837), a historical study 
concentrating both on the oppression of the poor of France and on the horrors of the mob 
unleashed. The book was immediately successful.[citation needed]

By 1821, Carlyle abandoned the clergy as a career and focused on making a living as a writer. 
His first fiction, Cruthers and Jonson, was one of several abortive attempts at writing a novel.
[verification needed] Following his work on a translation of Goethe's Wilhelm Meister's 
Apprenticeship,[4] he came to distrust the form of the realistic novel and so worked on 
developing a new form of fiction. In addition to his essays on German literature, he branched 
out into wider-ranging commentary on modern culture in his influential essays Signs of the 
Times and Characteristics.[14] In the latter, he laid down his abiding preference for the natural 
over the artificial: "Thus, as we have an artificial Poetry, and prize only the natural; so likewise 
we have an artificial Morality, an artificial Wisdom, an artificial Society".[15]

Moreover, at this time he penned articles appraising the life and works of various poets and 
men of letters, including Goethe, Voltaire and Diderot.


Sartor Resartus


His first major work, Sartor Resartus (lit. 'The Tailor Re-tailored') was begun as a satirical article 
on "the philosophy of clothes" and surprised him by growing into a full-length book. He wrote it 
in 1831 at the house on his wife Jane's estate, Craigenputtock,[4] and it was intended to be a 
new kind of book: simultaneously factual and fictional, serious and satirical, speculative and 
historical. Ironically, it commented on its own formal structure while forcing the reader to 
confront the problem of where "truth" is to be found. Sartor Resartus was first published in 
instalments in Fraser's Magazine from 1833 to 1834.[4] The text presents itself as an unnamed 
editor's attempt to introduce the British public to Diogenes Teufelsdröckh, a German 
philosopher of clothes, who is, in fact, a fictional creation of Carlyle's. The Editor is struck with 
admiration, but for the most part is confounded by Teufelsdröckh's outlandish philosophy, of 
which the Editor translates choice selections. To try to make sense of Teufelsdröckh's 
philosophy, the Editor tries to piece together a biography, but with limited success. Underneath 
the German philosopher's seemingly ridiculous statements, there are mordant attacks on 
Utilitarianism and the commercialization of British society. The fragmentary biography of 
Teufelsdröckh that the Editor recovers from a chaotic mass of documents reveals the 
philosopher's spiritual journey.[16] He develops a contempt for the corrupt condition of modern 
life. He contemplates the "Everlasting No" of refusal, comes to the "Centre of Indifference", 
and eventually embraces the "Everlasting Yea".[16] This voyage from denial to disengagement to 
volition would later be described as part of the existentialist awakening.

Given the genre-breaking nature of Sartor Resartus, it is not surprising that it at first achieved 
little attention. Its popularity developed over the next few years, and it was published as a 
single volume in Boston 1836, with a preface by Ralph Waldo Emerson, influencing the 
development of New England Transcendentalism. The first British book edition followed in 
1838.


The Everlasting No and Yea[]


"The Everlasting No" is Carlyle's name for the spirit of unbelief in God, as embodied in the 
Mephistopheles of Goethe, which is forever denying the reality of the divine in the thoughts, the 
character, and the life of humanity, and has a malicious pleasure in scoffing at everything high 
and noble as hollow and void.[17]

"The Everlasting Yea" is Carlyle's name in the book for the spirit of faith in God in an attitude of 
clear, resolute, steady, and uncompromising antagonism to the "Everlasting No", and the 
principle that there is no such thing as faith in God except in such antagonism to the spirit 
opposed to God.[18]
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In Sartor Resartus, the narrator[specify] moves from the "Everlasting No" to the "Everlasting Yea," 
but only through "The Centre of Indifference," a position of agnosticism and detachment. Only 
after reducing desires and certainty, aiming at a Buddha-like "indifference", can the narrator 
realize affirmation. In some ways, this is similar to the contemporary philosopher Søren 
Kierkegaard's "leap of faith" in Concluding Unscientific Postscript.


Worship of Silence and Sorrow[]

Following Goethe's description of Christianity as the "Worship of Sorrow", and "our highest 
religion, for the Son of Man", Carlyle interprets this as "there is no noble crown, well worn or 
even ill worn, but is a crown of thorns".[19]

"The "Worship of Silence" is Carlyle's name for the sacred respect for restraint in speech till 
"thought has silently matured itself, ... to hold one's tongue till some meaning lie behind to set 
it wagging," a doctrine which many misunderstand, almost wilfully, it would seem; silence 
being to him the very womb out of which all great things are born."[20]

The French Revolution[]

Main article: The French Revolution: A History 

In 1834, Carlyle and his wife left Craigenputtock for London and began to network in 
intellectual circles.[4] Within the United Kingdom, establishing his own reputation with the 
publication of his three-volume work The French Revolution: A History in 1837.[4] After the 
completed manuscript of the first volume was accidentally burned by a maid of the philosopher 
John Stuart Mill, Carlyle wrote the second and third volumes before rewriting the first from 
scratch.[8][11]

The work had a passion surprising in historical writing of that period. In a politically charged 
Europe, filled with fears and hopes of revolution, Carlyle's account of the motivations and urges 
that inspired the events in France seemed powerfully relevant. Carlyle stressed the immediacy 
of action – often using the present tense – and incorporated different perspectives on the 
events he described.[21]

For Carlyle, chaotic events demanded what he called "heroes" to take control over the 
competing forces erupting within society. While not denying the importance of economic and 
practical explanations for events, he saw these forces as "spiritual" – the hopes and aspirations 
of people that took the form of ideas, and were often ossified into ideologies ("formulas" or 
"isms", as he called them). In Carlyle's view, only dynamic individuals could master events and 
direct these spiritual energies effectively: as soon as ideological "formulas" replaced heroic 
human action, society became dehumanized.[non-primary source needed] Like the opinions of many 
thinkers of the time, these ideas were influential on the development and rise of both socialism 
and fascism.[22]

Charles Dickens used Carlyle's work as a secondary source for the events of the French 
Revolution in his novel A Tale of Two Cities.[23]


Heroes and Hero Worship[]


Main article: On Heroes, Hero-Worship, and The Heroic in History 
Carlyle moved towards his later thinking during the 1840s, leading to a break with many old 
friends and allies, such as Mill and, to a lesser extent, Emerson. His belief in the importance of 
heroic leadership found form in the book On Heroes, Hero-Worship, and The Heroic in History, 
in which he was seen to compare a wide range of different types of heroes, including Odin, 
Muhammad, Oliver Cromwell, Napoleon, William Shakespeare, Dante, Samuel Johnson, Jean-
Jacques Rousseau, Robert Burns, John Knox, and Martin Luther.[24] These lectures of Carlyle's 
are regarded as an early and powerful formulation of the Great Man theory of historical 
development.
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For Carlyle, the hero was somewhat similar to Aristotle's "magnanimous" man – a person who 
flourished in the fullest sense. However, for Carlyle, unlike Aristotle, the world was filled with 
contradictions with which the hero had to deal. All heroes will be flawed. Their heroism lay in 
their creative energy in the face of these difficulties, not in their moral perfection. To sneer at 
such a person for their failings is the philosophy of those who seek comfort in the conventional.
[non-primary source needed] Carlyle called this "valetism", from the expression "no man is a hero to his 
valet."[25]


Past and Present[]

Main article: Past and Present 
In 1843, he published his anti-democratic Past and Present, with its doctrine of ordered work.
[26] In it, he influentially called attention to what he termed the "Condition of England" saying 
"England is full of wealth...supply for human want in every kind; yet England is dying of 
inanition".[27] Past and Present combines medieval history with criticism of 19th-century British 
society. Carlyle wrote it in seven weeks as a respite from the harassing labor of writing 
Cromwell. He was inspired by the recently published Chronicles of the Abbey of Saint 
Edmund's Bury, which had been written by Jocelin of Brakelond at the close of the 12th 
century. This account of a medieval monastery had taken Carlyle's fancy, and he drew upon it 
in order to contrast the monks' reverence for work and heroism with the sham leadership of his 
own day.


Helen Allingham's 1879 painting of Carlyle

All these books were influential in their day, especially on writers such as Charles Dickens and 
John Ruskin. However, after the Revolutions of 1848 and political agitations in the United 
Kingdom, Carlyle published a collection of essays entitled Latter-Day Pamphlets, in 1850, in 
which he attacked democracy as an absurd social ideal, mocking the idea that objective truth 
could be discovered by weighing up the votes for it, while equally condemning hereditary 
aristocratic leadership as a "deadening." The government should come from those ablest to 
lead, Carlyle asserted. Two of these essays, No. I: "The Present Times" and No. II: "Model 
Prisons" was reviewed by Karl Marx and Friedrich Engels in April 1850.[28] Marx and Engels 
state their approval of Carlyle's criticisms against hereditary aristocracy; however, they harshly 
criticize Carlyle's views as "a thinly disguised acceptance of existing class rule" and an unjust 
exoneration of statism.[29] Anthony Trollope for his part considered that in the Pamphlets "the 
grain of sense is so smothered in a sack of the sheerest trash.... He has one idea – a hatred of 
spoken and acted falsehood; and on this, he harps through the whole eight pamphlets".[30] A 
century later, Northrop Frye would similarly speak of the work as "tantrum prose" and 
"rhetorical ectoplasm."[31][unbalanced opinion?]

In later writings, Carlyle sought to examine instances of heroic leadership in history. The Letters 
and Speeches of Oliver Cromwell (1845) presented a positive image of Cromwell: someone 
who attempted to weld order from the conflicting forces of reform in his own day. Carlyle 
sought to make Cromwell's words live in their own terms by quoting him directly and then 
commenting on the significance of these words in the troubled context of the time. Again this 
was intended to make the past "present" to his readers: "he is epic, still living".[32]

His essay "Occasional Discourse on the Negro Question" (1849) suggested that slavery should 
never have been abolished, or else replaced with serfdom.[citation needed] It had kept order, he 
argued, and forced work from people who would otherwise have been lazy and feckless: "West 
Indian blacks are emancipated and, it appears, refuse to work".[33] This, and Carlyle's support 
for the repressive measures of Governor Edward Eyre in Jamaica during the Morant Bay 
rebellion,[26] further alienated him from his old liberal allies. As Governor of the Colony, Eyre, 
fearful of an island-wide uprising, forcibly suppressed the rebellion and had many black 
peasants killed. Hundreds were flogged. He also authorized the execution of George William 
Gordon, a mixed-race colonial assemblyman who was suspected of involvement in the 
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rebellion. These events created great controversy in Britain, resulting in demands for Eyre to be 
arrested and tried for murdering Gordon. John Stuart Mill organised the Jamaica Committee, 
which demanded his prosecution and included some well-known British liberal intellectuals 
(such as John Bright, Charles Darwin, Frederic Harrison, Thomas Hughes, Thomas Henry 
Huxley, and Herbert Spencer).

Carlyle set up rival Governor Eyre Defence and Aid Committee for the defence, arguing that 
Eyre had acted decisively to restore order.[34] His supporters included John Ruskin, Charles 
Kingsley, Charles Dickens, Alfred Tennyson and John Tyndall. Eyre was twice charged with 
murder, but the cases never proceeded.

Similar hard-line views were expressed in Shooting Niagara, and After?, written after the 
passing of the Electoral Reform Act of 1867 in which he "reaffirmed his belief in wise leadership 
(and wise followership), his disbelief in democracy and his hatred of all workmanship – from 
brickmaking to diplomacy – that was not genuine."[35]

Frederick the Great[]

Main article: History of Friedrich II of Prussia 
(1865)

His last major work was History of Friedrich II of Prussia, an epic life of Frederick the Great 
(1858–1865). In this Carlyle tried to show how a heroic leader can forge a state, and help create 
a new moral culture for a nation. For Carlyle, Frederick epitomized the transition from the liberal 
Enlightenment ideals of the eighteenth century to a new modern culture of spiritual dynamism 
embodied by Germany, its thought and its polity. The book is most famous for its vivid, 
arguably very biased,[verification needed] portrayal of Frederick's battles, in which Carlyle 
communicated his vision of almost overwhelming chaos mastered by the leadership of genius.
[non-primary source needed]

Carlyle struggled to write the book, calling it his "Thirteen Years War" with Frederick. Some of 
the nicknames he came up with for the work included "the Nightmare," "the Minotaur," and 
"the Unutterable book".[36] In 1852, he made his first trip to Germany to gather material, visiting 
the scenes of Frederick's battles and noting their topography. He made another trip to 
Germany to study battlefields in 1858. The work comprised six volumes; the first two volumes 
appeared in 1858, the third in 1862, the fourth in 1864 and the last two in 1865. Emerson 
considered it "Infinitely the wittiest book that was ever written." James Russell Lowell pointed 
out some faults, but wrote: "The figures of most historians seem like dolls stuffed with bran, 
whose whole substance runs out through any hole that criticism may tear in them; but Carlyle's 
are so real in comparison, that, if you prick them, they bleed." The work was studied as a 
textbook in the military academies of Germany.[37][38] David Daiches, however, later concluded 
that "since his 'idea' of Frederick is not really borne out by the evidence, his mythopoeic effort 
partially fails".[26]

The effort involved in the writing of the book took its toll on Carlyle, who became increasingly 
depressed, and subject to various probably psychosomatic ailments. In 1853 he wrote a letter 
to his sister describing the construction of a small penthouse room over his home in Chelsea, 
intended as a soundproof writer's room. Unfortunately, the skylight made it "the noisiest room 
in the house".[36] The mixed reception to the book also contributed to Carlyle's decreased 
literary output.

Last works[]

Later writings were generally short essays, notably the unsuccessful The Early Kings of 
Norway,[39] a series on early-medieval Norwegian warlords. Also An Essay on the Portraits of 
John Knox appeared in 1875, attempting to prove that the best-known portrait of John Knox 
did not depict the Scottish prelate. This was linked to Carlyle's long interest in historical 
portraiture, which had earlier fuelled his project to found a gallery of national portraits, fulfilled 
by the creation of the National Portrait Gallery, London and the Scottish National Portrait 
Gallery. He was elected a Foreign Honorary Member of the American Academy of Arts and 
Sciences in 1878.[40]

London Library[]
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Carlyle was the chief instigator in the foundation of the London Library in 1841.[41][42] He had 
become frustrated by the facilities available at the British Museum Library, where he was often 
unable to find a seat (obliging him to perch on ladders), where he complained that the enforced 
close confinement with his fellow readers gave him a "museum headache", where the books 
were unavailable for loan, and where he found the library's collections of pamphlets and other 
material relating to the French Revolution and English Civil Wars inadequately catalogued. In 
particular, he developed an antipathy to the Keeper of Printed Books, Anthony Panizzi (despite 
the fact that Panizzi had allowed him many privileges not granted to other readers), and 
criticised him, as the "respectable Sub-Librarian", in a footnote to an article published in the 
Westminster Review.[43] Carlyle's eventual solution, with the support of a number of influential 
friends, was to call for the establishment of a private subscription library from which books 
could be borrowed.

Personal life[]

Carlyle had a number of would-be romances before he married Jane Welsh, important as a 
literary figure in her own right. The most notable were with Margaret Gordon, a pupil of his 
friend Edward Irving. Even after he met Jane, he became enamoured of Kitty Kirkpatrick, the 
daughter of a British officer and a Mughal princess. William Dalrymple, author of White 
Mughals, suggests that feelings were mutual, but social circumstances made the marriage 
impossible, as Carlyle was then poor. Both Margaret and Kitty have been suggested as the 
original of "Blumine", Teufelsdröckh's beloved, in Sartor Resartus.[44]

Thomas also had a friendship with the writer Geraldine Jewsbury starting in 1840. During that 
year Jewsbury was going through a depressive state and also experiencing religious doubt. 
She wrote to Carlyle for guidance and also thanked him for his well-written essays. Eventually, 
Carlyle invited Jewsbury out to Cheyne Row, where Carlyle and Jane resided. Jewsbury and 
Jane from then on had a close friendship and Carlyle also helped Jewsbury get on to the 
English literary scene.[45]

Marriage[]

Carlyle married Jane Welsh in 1826.[46] He met Welsh through his friend and her tutor Edward 
Irving, with whom she came to have a mutual romantic (although not intimate) attraction. Welsh 
was the subject of Leigh Hunt's poem, "Jenny kiss'd Me".[47]

Their marriage proved to be one of the most famous, well documented, and unhappy of literary 
unions.

It was very good of God to let Carlyle and Mrs Carlyle marry one another, and so make only 
two people miserable and not four.

— Samuel Butler[48]

Carlyle became increasingly alienated from his wife. Carlyle's biographer James Anthony 
Froude published (posthumously) his opinion that the marriage remained unconsummated due 
to impotence.[49] Frank Harris also suspected Carlyle of impotence.[50]

Although she had been an invalid for some time, his wife's sudden death in 1866 was 
unexpected and it greatly distressed Carlyle who was moved to write his highly self-critical 
"Reminiscences of Jane Welsh Carlyle", published posthumously.[51]

Later life[]

Carlyle was named Lord Rector of Edinburgh University. Three weeks after his inaugural 
address there, Jane died, and he partly retired from active society. His last years were spent at 
24 Cheyne Row (then numbered 5), Chelsea, London SW3 (which is now a National Trust 
property[52] commemorating his life and works) but he hankered after a return to 
Craigenputtock.

Death

Upon Carlyle's death on 5 February 1881, it is a measure of his standing that interment in 
Westminster Abbey was offered; this was rejected by his executors due to Carlyle's expressed 
wish to be buried beside his parents in Ecclefechan.[51] His final words were, "So, this is death. 
Well!"[53]

Biography[]
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Carlyle would have preferred that no biography of him was written, but when he heard that his 
wishes would not be respected and several people were waiting for him to die before they 
published, he relented and supplied his friend James Anthony Froude with many of his and his 
wife's papers. Carlyle's essay about his wife was included in Reminiscences, published shortly 
after his death by Froude, who also published the Letters and Memorials of Jane Welsh Carlyle 
annotated by Carlyle himself. Froude's Life of Carlyle was published over 1882–84. The 
frankness of this book was unheard of by the usually respectful standards of 19th-century 
biographies of the period.[54] Froude's work was attacked by Carlyle's family, especially his 
nephew, Alexander Carlyle[55] and his niece, Margaret Aitken Carlyle. However, the biography in 
question was consistent with Carlyle's own conviction that the flaws of heroes should be 
openly discussed, without diminishing their achievements. Froude, who had been designated 
by Carlyle himself as his biographer-to-be, was acutely aware of this belief. Froude's defence 
of his decision, My Relations With Carlyle, was published posthumously in 1903, including a 
reprint of Carlyle's 1873 will, in which Carlyle equivocated: "Express biography of me I had 
really rather that there should be none." Nevertheless, Carlyle in the will simultaneously and 
completely deferred to Froude's judgment on the matter, whose "decision is to be taken as 
mine."[56]

Views[] 
Anglo-Saxonism[]

Described as one of the "most adamant protagonists" of Anglo-Saxonism,[57] Carlyle 
considered the Anglo-Saxon race as superior to all others.[58] In his lifetime, his shared Anglo-
Saxonism with Ralph Waldo Emerson was described as a defining trait of their friendship.[59] 
Sometimes critical of the United States, describing it as a "formless" Saxon tribal order, he 
suggested that the Normans had provided Anglo-Saxons with a superior sense of order for 
national structure in England.[60]

Antisemitism[]

Carlyle held staunchly anti-Jewish views. Invited by Baron Rothschild in 1848 to support a Bill 
in Parliament to allow voting rights for Jews in the United Kingdom, Carlyle declined to offer his 
support to what he named the "Jew Bill". In a correspondence with Richard Monckton Milnes 
he insisted that Jews were hypocritical to want admission into the British Parliament, 
suggesting that a "real Jew" could only be a representative or citizen of "his own wretched 
Palestine", and in this context, declared that all Jews should be expelled to Palestine.[61] He 
was publicly criticized by Charles Dickens for his "well-known aversion to the Jews".[62] Playing 
into deeply anti-semitic stereotypes, Carlyle identified Jews with materialism and archaic forms 
of religion, attacking both the East London communities of Jewish orthodoxy and "West End" 
Jewish wealth, which he perceived as material corruption.[63]

Legacy[]

under Millais's hands the old Carlyle stood again upon the canvas as I had not seen him for 
thirty years. The inner secret of the features had been evidently caught. There was a likeness 
which no sculptor, no photographer, had yet equaled or approached. Afterward, I knew not 
how it seemed to fade away.

Thomas Carlyle is notable both for his continuation of older traditions of the Tory satirists of the 
18th century in England and for forging a new tradition of Victorian era criticism of progress 
known as sage writing.[64] Sartor Resartus can be seen both as an extension of the chaotic, 
sceptical satires of Jonathan Swift and Laurence Sterne and as an enunciation of a new point 
of view on values.

Carlyle is also important for helping to introduce German Romantic literature to Britain. 
Although Samuel Taylor Coleridge had also been a proponent of Schiller, Carlyle's efforts on 
behalf of Schiller and Goethe would bear fruit.[65]The reputation of Carlyle's early work 
remained high during the 19th century but declined in the 20th century. George Orwell called 
him "a master of belittlement. Even at his emptiest sneer (as when he said that Whitman 
thought he was a big man because he lived in a big country) the victim does seem to shrink a 
little. That [...] is the power of the orator, the man of phrases and adjectives, turned to a base 
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use."[66] However, Whitman himself described Carlyle as lighting "up our Nineteenth Century 
with the light of a powerful, penetrating and perfectly honest intellect of the first-class" and 
"Never had political progressivism a foe it could more heartily respect".[67]

Carlyle's attacks on the ills of industrialisation and on classical economics were an important 
inspiration for U.S. progressives.[68] In particular, Carlyle criticised JS Mill's economic ideas for 
supporting Black Emancipation by arguing that Blacks' socio-economic status depended on 
economic opportunities rather than heredity.[69] Carlyle's racist justification for economic 
statism evolved into the elitist and eugenicist "intelligent social engineering" promoted early on 
by the progressive American Economic Association.[70]

His reputation in Germany was always high, because of his promotion of German thought and 
his biography of Frederick the Great. Friedrich Nietzsche, whose ideas are comparable to 
Carlyle's in some respects,[71][72] was dismissive of his moralism, calling him an "absurd 
muddlehead" in Beyond Good and Evil[73] and regarded him as a thinker who failed to free 
himself from the very petty-mindedness he professed to condemn.[74] Carlyle's distaste for 
democracy[75] and his belief in charismatic leadership was appealing to Joseph Goebbels, who 
frequently referenced Carlyle's work in his journal,[76] and read his biography of Frederick the 
Great to Hitler during his last days in 1945.[65][77] Many critics in the 20th century identified 
Carlyle as an influence on fascism and Nazism.[65] Ernst Cassirer argued in The Myth of the 
State that Carlyle's hero-worship contributed to 20th-century ideas of political leadership that 
became part of fascist political ideology.[78] Further evidence for this argument can be found in 
letters sent by Carlyle to Paul de Lagarde, one of the early proponents of the Fuehrer principle.
[76]

Sartor Resartus has recently been recognized once more as a remarkable and significant work, 
arguably anticipating many major philosophical and cultural developments, from Existentialism 
to Postmodernism.[79] It has been argued that his critique of ideological formulas in The French 
Revolution provides a good account of the ways in which revolutionary cultures turn into 
repressive dogmatism.

Essentially a Romantic, Carlyle attempted to reconcile Romantic affirmations of feeling and 
freedom with respect for historical and political fact. Many believe that he was always more 
attracted to the idea of heroic struggle itself than to any specific goal for which the struggle 
was being made. However, Carlyle's belief in the continued use to humanity of the Hero, or 
Great Man, is stated succinctly at the end of his essay on Muhammad (in On Heroes, Hero-
Worship & the Heroic in History), in which he concludes that: "the Great Man was always as 
lightning out of Heaven; the rest of men waited for him like fuel, and then they too would 
flame."[80]

A bust of Carlyle is in the Hall of Heroes of the National Wallace Monument in Stirling.

The name of ONE, Inc. was derived from an aphorism by Carlyle: "A mystic bond of 
brotherhood makes all men one".[81]

Works[edit] 

• (1829) Signs of the Times. The Victorian Web

• (1833–34) Sartor Resartus. Project Gutenberg

• (1837) The French Revolution: A History. Project Gutenberg

• (1840) Chartism. Google Books

• (1841) On Heroes, Hero-Worship, and The Heroic in History. Project Gutenberg

• (1843) Past and Present. Project Gutenberg

• (1845) Oliver Cromwell's Letters and Speeches, with Elucidations, ed. Thomas Carlyle, 3 

vol. (often reprinted).[82] Online version. Another online version.

• (1849) "Occasional Discourse on the Negro Question", Fraser's Magazine (anonymous), 

Online text

• (1850) Latter-Day Pamphlets. Project Gutenberg

• (1851) The Life of John Sterling. Project Gutenberg

• (1858) History of Friedrich II of Prussia. Index to Project Gutenberg texts
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• (1867) Shooting Niagara: and After. Online Text

• (1875) The Early Kings of Norway. Project Gutenberg

• (1882) Reminiscences of my Irish Journey in 1849. Online text

• (1892) Lectures on the History of Literature


There are several published "Collected Works" of Carlyle:

Unauthorized lifetime editions:


• "Thomas' Carlyle's Ausgewählte Schriften", 1855–56, Leipzig. Translations by A. 
Kretzschmar. Abandoned after 6 vols.


Authorised lifetime editions:

• Uniform edition, Chapman and Hall, 16 vols, 1857–58.

• Library edition, Chapman and Hall, 34 vols (30 vols 1869–71, 3 additional vols added 

1871 and one more 1875). The most lavish lifetime edition, it sold for 6 to 9 shillings per 
volume (or £15 the set)


• People's edition, Chapman and Hall, 39 vols (37 vols 1871–74, with 2 extra volumes 
added in 1874 and 1878). Carlyle insisted the price be kept to 2 shillings per volume.


• Cabinet edition, Chapman and Hall, 37 vols in 18, 1874 (printed from the plates of the 
People's Edition)


Posthumous editions:

• Centennial edition, Chapman and Hall, 30 vol, 1896–99 (with reprints to at least 1907). 

Introductions by Henry Duff Traill. The text is based on the People's edition, and it is 
used by many scholars as the standard edition of Carlyle's works.


• Norman and Charlotte Strouse edition (originally the California Carlyle edition), University 
of California Press, 1993–2006. Only 4 volumes were issued: On Heroes (1993), Sartor 
Resartus (2000), Historical Essays (2003) and Past and Present (2006). Despite being 
incomplete, it is the only critical edition of (some of) Carlyle's works.


Definitions[edit]

Carlyle had quite a few unusual definitions at hand, which were collected by the Nuttall 
Encyclopedia. Some include:

Centre of Immensities

An expression of Carlyle's to signify that wherever any one is, he is in touch with the whole 
universe of being, and is, if he knew it, as near the heart of it there as anywhere else he can be.

Eleutheromania

A mania or frantic zeal for freedom.

Gigman

Carlyle's name for a man who prides himself on, and pays all respect to, respectability. It is 
derived from a definition once given in a court of justice by a witness who, having described a 
person as respectable, was asked by the judge in the case what he meant by the word; "one 
that keeps a gig," was the answer. Carlyle also refers to "gigmanity" at large.

Hallowed Fire

An expression of Carlyle's in definition of Christianity "at its rise and spread" as sacred, and 
kindling what was sacred and divine in man's soul, and burning up all that was not.

Mights and Rights

The Carlyle doctrine that Rights are nothing till they have realised and established themselves 
as Mights; they are rights first only then.

Pig-Philosophy

The name given by Carlyle in his Latter-Day Pamphlets, in the one on Jesuitism, to the 
widespread philosophy of the time, which regarded the human being as a mere creature of 
appetite instead of a creature of God endowed with a soul, as having no nobler idea of well-
being than the gratification of desire – that his only Heaven, and the reverse of it his Hell.

Plugston of Undershot

Carlyle's name for a "captain of industry" or member of the manufacturing class.

Present Time
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Defined by Carlyle as "the youngest born of Eternity, child and heir of all the past times, with 
their good and evil, and parent of all the future with new questions and significance," on the 
right or wrong understanding of which depend the issues of life or death to us all, the sphinx 
riddle given to all of us to rede as we would live and not die.

Prinzenraub (the stealing of the princes)

Name given to an attempt to satisfy a private grudge of his, on the part of Kunz von Kaufungen 
to carry off, on the night of 7 July 1455, two Saxon princes from the castle of Altenburg, in 
which he was defeated by apprehension at the hands of a collier named Schmidt, through 
whom he was handed over to justice and beheaded. See Carlyle's account of this in his 
"Miscellanies."

Printed Paper

Carlyle's satirical name for the literature of France prior to the Revolution.

Progress of the Species Magazines

Carlyle's name for the literature of the day which does nothing to help the progress in question, 
but keeps idly boasting of the fact, taking all the credit to itself, like French Poet Jean de La 
Fontaine's fly on the axle of the careening chariot soliloquising, "What a dust I raise!"

Sauerteig

(i.e. leaven), an imaginary authority alive to the "celestial infernal" fermentation that goes on in 
the world, who has an eye specially to the evil elements at work, and to whose opinion Carlyle 
frequently appeals in his condemnatory verdict on sublunary things.

The Conflux of Eternities

Carlyle's expressive phrase for time, as in every moment of it a centre in which all the forces to 
and from eternity meet and unite, so that by no past and no future can we be brought nearer to 
Eternity than where we at any moment of Time are; the Present Time, the youngest born of 
Eternity, being the child and heir of all the Past times with their good and evil, and the parent of 
all the Future. By the import of which (see Matt. xvi. 27), it is accordingly the first and most 
sacred duty of every successive age, and especially the leaders of it, to know and lay to heart 
as the only link by which Eternity lays hold of it, and it of Eternity.

See also[edit]


• Great man theory

• Historiography of the French Revolution

• Historiography of the United Kingdom

• John Sterling

• Nouvelle histoire

• Philosophy of history

• Ralph Waldo Emerson

• Übermensch

• Whig history
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•
Ralph Waldo Emerson 
Ralph Waldo Emerson (May 25, 1803 – April 27, 1882)[6] was an American essayist, lecturer, 
philosopher, and poet who led the transcendentalist movement of the mid-19th century. He 
was seen as a champion of individualism and a prescient critic of the countervailing pressures 
of society, and he disseminated his thoughts through dozens of published essays and more 
than 1,500 public lectures across the United States.

Emerson gradually moved away from the religious and social beliefs of his contemporaries, 
formulating and expressing the philosophy of transcendentalism in his 1836 essay "Nature". 
Following this work, he gave a speech entitled "The American Scholar" in 1837, which Oliver 
Wendell Holmes Sr. considered to be America's "intellectual Declaration of Independence."[7]

Emerson wrote most of his important essays as lectures first and then revised them for print. 
His first two collections of essays, Essays: First Series (1841) and Essays: Second Series 
(1844), represent the core of his thinking. They include the well-known essays "Self-Reliance",
[8] "The Over-Soul", "Circles", "The Poet", and "Experience." Together with "Nature",[9] these 
essays made the decade from the mid-1830s to the mid-1840s Emerson's most fertile period. 
Emerson wrote on a number of subjects, never espousing fixed philosophical tenets, but 
developing certain ideas such as individuality, freedom, the ability for mankind to realize almost 
anything, and the relationship between the soul and the surrounding world. Emerson's "nature" 
was more philosophical than naturalistic: "Philosophically considered, the universe is 
composed of Nature and the Soul." Emerson is one of several figures who "took a more 
pantheist or pandeist approach by rejecting views of God as separate from the world."[10]

He remains among the linchpins of the American romantic movement,[11] and his work has 
greatly influenced the thinkers, writers and poets that followed him. "In all my lectures," he 
wrote, "I have taught one doctrine, namely, the infinitude of the private man."[12] Emerson is 
also well known as a mentor and friend of Henry David Thoreau, a fellow transcendentalist.[13]

Emerson was born in Boston, Massachusetts, on May 25, 1803,[14] a son of Ruth Haskins and 
the Rev. William Emerson, a Unitarian minister. He was named after his mother's brother Ralph 
and his father's great-grandmother Rebecca Waldo.[15] Ralph Waldo was the second of five 
sons who survived into adulthood; the others were William, Edward, Robert Bulkeley, and 
Charles.[16] Three other children—Phebe, John Clarke, and Mary Caroline—died in childhood.
[16] Emerson was entirely of English ancestry, and his family had been in New England since the 
early colonial period.[17]

Emerson's father died from stomach cancer on May 12, 1811, less than two weeks before 
Emerson's eighth birthday.[18] Emerson was raised by his mother, with the help of the other 
women in the family; his aunt Mary Moody Emerson in particular had a profound effect on him.
[19] She lived with the family off and on and maintained a constant correspondence with 
Emerson until her death in 1863.[20]

Emerson's formal schooling began at the Boston Latin School in 1812, when he was nine.[21] In 
October 1817, at age 14, Emerson went to Harvard College and was appointed freshman 
messenger for the president, requiring Emerson to fetch delinquent students and send 
messages to faculty.[22] Midway through his junior year, Emerson began keeping a list of books 
he had read and started a journal in a series of notebooks that would be called "Wide World".
[23] He took outside jobs to cover his school expenses, including as a waiter for the Junior 
Commons and as an occasional teacher working with his uncle Samuel and aunt Sarah Ripley 
in Waltham, Massachusetts.[24] By his senior year, Emerson decided to go by his middle name, 
Waldo.[25] Emerson served as Class Poet; as was custom, he presented an original poem on 
Harvard's Class Day, a month before his official graduation on August 29, 1821, when he was 
18.[26] He did not stand out as a student and graduated in the exact middle of his class of 59 
people.[27] In the early 1820s, Emerson was a teacher at the School for Young Ladies (which 
was run by his brother William). He would next spend two years living in a cabin in the 
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Canterbury section of Roxbury, Massachusetts, where he wrote and studied nature. In his 
honor, this area is now called Schoolmaster Hill in Boston’s Franklin Park.[28]

In 1826, faced with poor health, Emerson went to seek a warmer climate. He first went to 
Charleston, South Carolina, but found the weather was still too cold.[29] He then went farther 
south, to St. Augustine, Florida, where he took long walks on the beach and began writing 
poetry. While in St. Augustine he made the acquaintance of Prince Achille Murat, the nephew 
of Napoleon Bonaparte. Murat was two years his senior; they became good friends and 
enjoyed each other's company. The two engaged in enlightening discussions of religion, 
society, philosophy, and government. Emerson considered Murat an important figure in his 
intellectual education.[30]

While in St. Augustine, Emerson had his first encounter with slavery. At one point, he attended 
a meeting of the Bible Society while a slave auction was taking place in the yard outside. He 
wrote, "One ear therefore heard the glad tidings of great joy, whilst the other was regaled with 
'Going, gentlemen, going!'"[31]

After Harvard, Emerson assisted his brother William[32] in a school for young women[33] 
established in their mother's house, after he had established his own school in Chelmsford, 
Massachusetts; when his brother William[34] went to Göttingen to study law in mid-1824, Ralph 
Waldo closed the school but continued to teach in Cambridge, Massachusetts, until early 
1825.[35] Emerson was accepted into the Harvard Divinity School in late 1824,[35] and was 
inducted into Phi Beta Kappa in 1828.[36] Emerson's brother Edward,[37] two years younger than 
he, entered the office of the lawyer Daniel Webster, after graduating from Harvard first in his 
class. Edward's physical health began to deteriorate, and he soon suffered a mental collapse 
as well; he was taken to McLean Asylum in June 1828 at age 23. Although he recovered his 
mental equilibrium, he died in 1834, apparently from long-standing tuberculosis.[38] Another of 
Emerson's bright and promising younger brothers, Charles, born in 1808, died in 1836, also of 
tuberculosis,[39] making him the third young person in Emerson's innermost circle to die in a 
period of a few years.

Emerson met his first wife, Ellen Louisa Tucker, in Concord, New Hampshire, on Christmas Day, 
1827, and married her when she was 18.[40] The couple moved to Boston, with Emerson's 
mother, Ruth, moving with them to help take care of Ellen, who was already ill with 
tuberculosis.[41] Less than two years later, on February 8, 1831, Ellen died, at the age of 20, 
after uttering her last words: "I have not forgotten the peace and joy".[42] Emerson was heavily 
affected by her death and visited her grave in Roxbury daily.[43] In a journal entry dated March 
29, 1832, he wrote, "I visited Ellen's tomb & opened the coffin".[44]

Boston's Second Church invited Emerson to serve as its junior pastor, and he was ordained on 
January 11, 1829.[45] His initial salary was $1,200 a year, increasing to $1,400 in July,[46] but with 
his church role he took on other responsibilities: he was the chaplain of the Massachusetts 
legislature and a member of the Boston school committee. His church activities kept him busy, 
though during this period, facing the imminent death of his wife, he began to doubt his own 
beliefs.

After his wife's death, he began to disagree with the church's methods, writing in his journal in 
June 1832, "I have sometimes thought that, in order to be a good minister, it was necessary to 
leave the ministry. The profession is antiquated. In an altered age, we worship in the dead 
forms of our forefathers".[47] His disagreements with church officials over the administration of 
the Communion service and misgivings about public prayer eventually led to his resignation in 
1832. As he wrote, "This mode of commemorating Christ is not suitable to me. That is reason 
enough why I should abandon it".[48][49] As one Emerson scholar has pointed out, "Doffing the 
decent black of the pastor, he was free to choose the gown of the lecturer and teacher, of the 
thinker not confined within the limits of an institution or a tradition".[50]


Emerson toured Europe in 1833 and later wrote of his travels in English Traits (1856).[51] He left 
aboard the brig Jasper on Christmas Day, 1832, sailing first to Malta.[52] During his European 
trip, he spent several months in Italy, visiting Rome, Florence and Venice, among other cities. 
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When in Rome, he met with John Stuart Mill, who gave him a letter of recommendation to meet 
Thomas Carlyle. He went to Switzerland, and had to be dragged by fellow passengers to visit 
Voltaire's home in Ferney, "protesting all the way upon the unworthiness of his memory".[53] He 
then went on to Paris, a "loud modern New York of a place",[53] where he visited the Jardin des 
Plantes. He was greatly moved by the organization of plants according to Jussieu's system of 
classification, and the way all such objects were related and connected. As Robert D. 
Richardson says, "Emerson's moment of insight into the interconnectedness of things in the 
Jardin des Plantes was a moment of almost visionary intensity that pointed him away from 
theology and toward science".[54]

Moving north to England, Emerson met William Wordsworth, Samuel Taylor Coleridge, and 
Thomas Carlyle. Carlyle in particular was a strong influence on him; Emerson would later serve 
as an unofficial literary agent in the United States for Carlyle, and in March 1835, he tried to 
persuade Carlyle to come to America to lecture.[55] The two maintained a correspondence until 
Carlyle's death in 1881.[56]


Emerson returned to the United States on October 9, 1833, and lived with his mother in 
Newton, Massachusetts. In October 1834, he moved to Concord, Massachusetts to live with 
his step-grandfather, Dr. Ezra Ripley, at what was later named The Old Manse.[57] Seeing the 
budding Lyceum movement, which provided lectures on all sorts of topics, Emerson saw a 
possible career as a lecturer. On November 5, 1833, he made the first of what would eventually 
be some 1,500 lectures, "The Uses of Natural History", in Boston. This was an expanded 
account of his experience in Paris.[58] In this lecture, he set out some of his important beliefs 
and the ideas he would later develop in his first published essay, "Nature":

Nature is a language and every new fact one learns is a new word; but it is not a language 
taken to pieces and dead in the dictionary, but the language put together into a most 
significant and universal sense. I wish to learn this language, not that I may know a new 
grammar, but that I may read the great book that is written in that tongue.[59]

On January 24, 1835, Emerson wrote a letter to Lidian Jackson proposing marriage.[60] Her 
acceptance reached him by mail on the 28th. In July 1835, he bought a house on the 
Cambridge and Concord Turnpike in Concord, Massachusetts, which he named Bush; it is now 
open to the public as the Ralph Waldo Emerson House.[61] Emerson quickly became one of the 
leading citizens in the town. He gave a lecture to commemorate the 200th anniversary of the 
town of Concord on September 12, 1835.[62] Two days later, he married Lidian Jackson in her 
home town of Plymouth, Massachusetts,[63] and moved to the new home in Concord together 
with Emerson's mother on September 15.[64]

Emerson quickly changed his wife's name to Lidian, and would call her Queenie,[65] and 
sometimes Asia,[66] and she called him Mr. Emerson.[67] Their children were Waldo, Ellen, Edith, 
and Edward Waldo Emerson. Edward Waldo Emerson was the father of Raymond Emerson. 
Ellen was named for his first wife, at Lidian's suggestion.[68]

Emerson was poor when he was at Harvard,[69] but was later able to support his family for 
much of his life.[70][71] He inherited a fair amount of money after his first wife's death, though he 
had to file a lawsuit against the Tucker family in 1836 to get it.[71] He received $11,600 in May 
1834,[72] and a further $11,674.49 in July 1837.[73] In 1834, he considered that he had an 
income of $1,200 a year from the initial payment of the estate,[70] equivalent to what he had 
earned as a pastor.


Literary career and transcendentalism[]


On September 8, 1836, the day before the publication of Nature, Emerson met with Frederic 
Henry Hedge, George Putnam and George Ripley to plan periodic gatherings of other like-
minded intellectuals.[74] This was the beginning of the Transcendental Club, which served as a 
center for the movement. Its first official meeting was held on September 19, 1836.[75] On 
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September 1, 1837, women attended a meeting of the Transcendental Club for the first time. 
Emerson invited Margaret Fuller, Elizabeth Hoar and Sarah Ripley for dinner at his home before 
the meeting to ensure that they would be present for the evening get-together.[76] Fuller would 
prove to be an important figure in transcendentalism.

Emerson anonymously published his first essay, "Nature", on September 9, 1836. A year later, 
on August 31, 1837, he delivered his now-famous Phi Beta Kappa address, "The American 
Scholar",[77] then entitled "An Oration, Delivered before the Phi Beta Kappa Society at 
Cambridge"; it was renamed for a collection of essays (which included the first general 
publication of "Nature") in 1849.[78] Friends urged him to publish the talk, and he did so, at his 
own expense, in an edition of 500 copies, which sold out in a month.[7] In the speech, Emerson 
declared literary independence in the United States and urged Americans to create a writing 
style all their own and free from Europe.[79] James Russell Lowell, who was a student at 
Harvard at the time, called it "an event without former parallel on our literary annals".[80] 
Another member of the audience, Reverend John Pierce, called it "an apparently incoherent 
and unintelligible address".[81]

In 1837, Emerson befriended Henry David Thoreau. Though they had likely met as early as 
1835, in the fall of 1837, Emerson asked Thoreau, "Do you keep a journal?" The question went 
on to be a lifelong inspiration for Thoreau.[82] Emerson's own journal was published in 16 large 
volumes, in the definitive Harvard University Press edition issued between 1960 and 1982. 
Some scholars consider the journal to be Emerson's key literary work.[83]

In March 1837, Emerson gave a series of lectures on the philosophy of history at the Masonic 
Temple in Boston. This was the first time he managed a lecture series on his own, and it was 
the beginning of his career as a lecturer.[84] The profits from this series of lectures were much 
larger than when he was paid by an organization to talk, and he continued to manage his own 
lectures often throughout his lifetime. He eventually gave as many as 80 lectures a year, 
traveling across the northern United States as far as St. Louis, Des Moines, Minneapolis, and 
California.[85]

On July 15, 1838,[86] Emerson was invited to Divinity Hall, Harvard Divinity School, to deliver the 
school's graduation address, which came to be known as the "Divinity School Address". 
Emerson discounted biblical miracles and proclaimed that, while Jesus was a great man, he 
was not God: historical Christianity, he said, had turned Jesus into a "demigod, as the 
Orientals or the Greeks would describe Osiris or Apollo".[87] His comments outraged the 
establishment and the general Protestant community. He was denounced as an atheist[87] and a 
poisoner of young men's minds. Despite the roar of critics, he made no reply, leaving others to 
put forward a defense. He was not invited back to speak at Harvard for another thirty years.[88]

The transcendental group began to publish its flagship journal, The Dial, in July 1840.[89] They 
planned the journal as early as October 1839, but work did not begin until the first week of 
1840.[90] George Ripley was the managing editor.[91] Margaret Fuller was the first editor, having 
been approached by Emerson after several others had declined the role.[92] Fuller stayed on for 
about two years, when Emerson took over, utilizing the journal to promote talented young 
writers including Ellery Channing and Thoreau.[82]

In 1841 Emerson published Essays, his second book, which included the famous essay "Self-
Reliance".[93] His aunt called it a "strange medley of atheism and false independence", but it 
gained favorable reviews in London and Paris. This book, and its popular reception, more than 
any of Emerson's contributions to date laid the groundwork for his international fame.[94]

In January 1842 Emerson's first son, Waldo, died of scarlet fever.[95] Emerson wrote of his grief 
in the poem "Threnody" ("For this losing is true dying"),[96] and the essay "Experience". In the 
same month, William James was born, and Emerson agreed to be his godfather.

Bronson Alcott announced his plans in November 1842 to find "a farm of a hundred acres in 
excellent condition with good buildings, a good orchard and grounds".[97] Charles Lane 
purchased a 90-acre (360,000 m2) farm in Harvard, Massachusetts, in May 1843 for what 
would become Fruitlands, a community based on Utopian ideals inspired in part by 
transcendentalism.[98] The farm would run based on a communal effort, using no animals for 
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labor; its participants would eat no meat and use no wool or leather.[99] Emerson said he felt 
"sad at heart" for not engaging in the experiment himself.[100] Even so, he did not feel Fruitlands 
would be a success. "Their whole doctrine is spiritual", he wrote, "but they always end with 
saying, Give us much land and money".[101] Even Alcott admitted he was not prepared for the 
difficulty in operating Fruitlands. "None of us were prepared to actualize practically the ideal life 
of which we dreamed. So we fell apart", he wrote.[102] After its failure, Emerson helped buy a 
farm for Alcott's family in Concord[101] which Alcott named "Hillside".[102]

The Dial ceased publication in April 1844; Horace Greeley reported it as an end to the "most 
original and thoughtful periodical ever published in this country".[103]

In 1844, Emerson published his second collection of essays, Essays: Second Series. This 
collection included "The Poet", "Experience", "Gifts", and an essay entitled "Nature", a 
different work from the 1836 essay of the same name.

Emerson made a living as a popular lecturer in New England and much of the rest of the 
country. He had begun lecturing in 1833; by the 1850s he was giving as many as 80 lectures 
per year.[104] He addressed the Boston Society for the Diffusion of Useful Knowledge and the 
Gloucester Lyceum, among others. Emerson spoke on a wide variety of subjects, and many of 
his essays grew out of his lectures. He charged between $10 and $50 for each appearance, 
bringing him as much as $2,000 in a typical winter lecture season. This was more than his 
earnings from other sources. In some years, he earned as much as $900 for a series of six 
lectures, and in another, for a winter series of talks in Boston, he netted $1,600.[105] He 
eventually gave some 1,500 lectures in his lifetime. His earnings allowed him to expand his 
property, buying 11 acres (45,000 m2) of land by Walden Pond and a few more acres in a 
neighboring pine grove. He wrote that he was "landlord and waterlord of 14 acres, more or 
less".[101]

Emerson was introduced to Indian philosophy through the works of the French philosopher 
Victor Cousin.[106] In 1845, Emerson's journals show he was reading the Bhagavad Gita and 
Henry Thomas Colebrooke's Essays on the Vedas.[107] He was strongly influenced by Vedanta, 
and much of his writing has strong shades of nondualism. One of the clearest examples of this 
can be found in his essay "The Over-soul":

We live in succession, in division, in parts, in particles. Meantime within man is the soul of the 
whole; the wise silence; the universal beauty, to which every part and particle is equally related, 
the eternal ONE. And this deep power in which we exist and whose beatitude is all accessible 
to us, is not only self-sufficing and perfect in every hour, but the act of seeing and the thing 
seen, the seer and the spectacle, the subject and the object, are one. We see the world piece 
by piece, as the sun, the moon, the animal, the tree; but the whole, of which these are shining 
parts, is the soul.[108]

The central message Emerson drew from his Asian studies was that "the purpose of life was 
spiritual transformation and direct experience of divine power, here and now on earth."[109][110]

In 1847–48, he toured the British Isles.[111] He also visited Paris between the French Revolution 
of 1848 and the bloody June Days. When he arrived, he saw the stumps of trees that had been 
cut down to form barricades in the February riots. On May 21, he stood on the Champ de Mars 
in the midst of mass celebrations for concord, peace and labor. He wrote in his journal, "At the 
end of the year we shall take account, & see if the Revolution was worth the trees."[112] The trip 
left an important imprint on Emerson's later work. His 1856 book English Traits is based largely 
on observations recorded in his travel journals and notebooks. Emerson later came to see the 
American Civil War as a "revolution" that shared common ground with the European 
revolutions of 1848.[113]

In a speech in Concord, Massachusetts on May 3, 1851, Emerson denounced the Fugitive 
Slave Act:

The act of Congress is a law which every one of you will break on the earliest occasion—a law 
which no man can obey, or abet the obeying, without loss of self-respect and forfeiture of the 
name of gentleman.[114]

That summer, he wrote in his diary:
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This filthy enactment was made in the nineteenth century by people who could read and write. 
I will not obey it.[115]

In February 1852 Emerson and James Freeman Clarke and William Henry Channing edited an 
edition of the works and letters of Margaret Fuller, who had died in 1850.[116] Within a week of 
her death, her New York editor, Horace Greeley, suggested to Emerson that a biography of 
Fuller, to be called Margaret and Her Friends, be prepared quickly "before the interest excited 
by her sad decease has passed away".[117] Published under the title The Memoirs of Margaret 
Fuller Ossoli,[118] Fuller's words were heavily censored or rewritten.[119] The three editors were 
not concerned about accuracy; they believed public interest in Fuller was temporary and that 
she would not survive as a historical figure.[120] Even so, it was the best-selling biography of the 
decade and went through thirteen editions before the end of the century.[118]

Walt Whitman published the innovative poetry collection Leaves of Grass in 1855 and sent a 
copy to Emerson for his opinion. Emerson responded positively, sending Whitman a flattering 
five-page letter in response.[121] Emerson's approval helped the first edition of Leaves of Grass 
stir up significant interest[122] and convinced Whitman to issue a second edition shortly 
thereafter.[123] This edition quoted a phrase from Emerson's letter, printed in gold leaf on the 
cover: "I Greet You at the Beginning of a Great Career".[124] Emerson took offense that this 
letter was made public[125] and later was more critical of the work.[126]

Philosophers Camp at Follensbee Pond – Adirondacks[]

Ralph Waldo Emerson, in the summer of 1858, would venture into the great wilderness of 
upstate New York.

Joining him were nine of the most illustrious intellectuals ever to camp out in the Adirondacks 
to connect with nature: Louis Agassiz, James Russell Lowell, John Holmes, Horatio Woodman, 
Ebenezer Rockwell Hoar, Jeffries Wyman, Estes Howe, Amos Binney, and William James 
Stillman. Invited, but unable to make the trip for diverse reasons, were: Oliver Wendell Holmes, 
Henry Wadsworth Longfellow and Charles Eliot Norton, all members of the Saturday Club 
(Boston, Massachusetts).[127]

This social club was mostly a literary membership that met the last Saturday of the month at 
the Boston Parker House Hotel (Omni Parker House). William James Stillman was a painter and 
founding editor of an art journal called the Crayon. Stillman was born and grew up in 
Schenectady which was just south of the Adirondack mountains. He would later travel there to 
paint the wilderness landscape and to fish and hunt. He would share his experiences in this 
wilderness to the members of the Saturday Club, raising their interest in this unknown region.

James Russell Lowell [128] and William Stillman would lead the effort to organize a trip to the 
Adirondacks. They would begin their journey on August 2, 1858, traveling by train, steam boat, 
stagecoach and canoe guide boats. News that these cultured men were living like "Sacs and 
Sioux" in the wilderness appeared in newspapers across the nation. This would become known 
as the "Philosophers Camp[129]"

This event was a landmark in the 19th-century intellectual movement, linking nature with art 
and literature.

Although much has been written over many years by scholars and biographers of Emerson's 
life, little has been written of what has become known as the "Philosophers Camp". Yet, his 
epic poem "Adirondac"[130] reads like a journal of his day to day detailed description of 
adventures in the wilderness with his fellow members of the Saturday Club. This two week 
camping excursion (1858 in the Adirondacks) brought him face to face with a true wilderness, 
something he spoke of in his essay "Nature"[131] published in 1836. He said, "in the wilderness I 
find something more dear and connate than in streets or villages".[132]

Civil War years[]

Emerson was staunchly opposed to slavery, but he did not appreciate being in the public 
limelight and was hesitant about lecturing on the subject. But in the years leading up to the 
Civil War, he did give a number of lectures, beginning as early as November, 1837.[133] A 
number of his friends and family members were more active abolitionists than he, at first, but 
from 1844 on, he more actively opposed slavery. He gave a number of speeches and lectures, 
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and welcomed John Brown to his home during Brown's visits to Concord.[134] He voted for 
Abraham Lincoln in 1860, but was disappointed that Lincoln was more concerned about 
preserving the Union than eliminating slavery outright.[135] Once the American Civil War broke 
out, Emerson made it clear that he believed in immediate emancipation of the slaves.[136]

Around this time, in 1860, Emerson published The Conduct of Life, his seventh collection of 
essays. It "grappled with some of the thorniest issues of the moment," and "his experience in 
the abolition ranks is a telling influence in his conclusions."[137] In these essays Emerson 
strongly embraced the idea of war as a means of national rebirth: "Civil war, national 
bankruptcy, or revolution, [are] more rich in the central tones than languid years of 
prosperity."[138]

Emerson visited Washington, D.C, at the end of January 1862. He gave a public lecture at the 
Smithsonian on January 31, 1862, and declared:, "The South calls slavery an institution ... I call 
it destitution ... Emancipation is the demand of civilization".[139] The next day, February 1, his 
friend Charles Sumner took him to meet Lincoln at the White House. Lincoln was familiar with 
Emerson's work, having previously seen him lecture.[140] Emerson's misgivings about Lincoln 
began to soften after this meeting.[141] In 1865, he spoke at a memorial service held for Lincoln 
in Concord: "Old as history is, and manifold as are its tragedies, I doubt if any death has 
caused so much pain as this has caused, or will have caused, on its announcement."[140] 
Emerson also met a number of high-ranking government officials, including Salmon P. Chase, 
the secretary of the treasury; Edward Bates, the attorney general; Edwin M. Stanton, the 
secretary of war; Gideon Welles, the secretary of the navy; and William Seward, the secretary 
of state.[142]

On May 6, 1862, Emerson's protégé Henry David Thoreau died of tuberculosis at the age of 44. 
Emerson delivered his eulogy. He often referred to Thoreau as his best friend,[143] despite a 
falling-out that began in 1849 after Thoreau published A Week on the Concord and Merrimack 
Rivers.[144] Another friend, Nathaniel Hawthorne, died two years after Thoreau, in 1864. 
Emerson served as a pallbearer when Hawthorne was buried in Concord, as Emerson wrote, 
"in a pomp of sunshine and verdure".[145]

He was elected a Fellow of the American Academy of Arts and Sciences in 1864.[146]


Starting in 1867, Emerson's health began declining; he wrote much less in his journals.[147] 
Beginning as early as the summer of 1871 or in the spring of 1872, he started experiencing 
memory problems[148] and suffered from aphasia.[149] By the end of the decade, he forgot his 
own name at times and, when anyone asked how he felt, he responded, "Quite well; I have lost 
my mental faculties, but am perfectly well".[150]

In the spring of 1871, Emerson took a trip on the transcontinental railroad, barely two years 
after its completion. Along the way and in California he met a number of dignitaries, including 
Brigham Young during a stopover in Salt Lake City. Part of his California visit included a trip to 
Yosemite, and while there he met a young and unknown John Muir, a signature event in Muir's 
career.[151]

Emerson's Concord home caught fire on July 24, 1872. He called for help from neighbors and, 
giving up on putting out the flames, all tried to save as many objects as possible.[152] The fire 
was put out by Ephraim Bull Jr., the one-armed son of Ephraim Wales Bull.[153] Donations were 
collected by friends to help the Emersons rebuild, including $5,000 gathered by Francis Cabot 
Lowell, another $10,000 collected by LeBaron Russell Briggs, and a personal donation of 
$1,000 from George Bancroft.[154] Support for shelter was offered as well; though the Emersons 
ended up staying with family at the Old Manse, invitations came from Anne Lynch Botta, 
James Elliot Cabot, James Thomas Fields and Annie Adams Fields.[155] The fire marked an end 
to Emerson's serious lecturing career; from then on, he would lecture only on special 
occasions and only in front of familiar audiences.[156]

While the house was being rebuilt, Emerson took a trip to England, continental Europe, and 
Egypt. He left on October 23, 1872, along with his daughter Ellen[157] while his wife Lidian spent 
time at the Old Manse and with friends.[158] Emerson and his daughter Ellen returned to the 
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United States on the ship Olympus along with friend Charles Eliot Norton on April 15, 1873.[159] 
Emerson's return to Concord was celebrated by the town and school was canceled that day.
[149]

In late 1874, Emerson published an anthology of poetry called Parnassus,[160][161] which 
included poems by Anna Laetitia Barbauld, Julia Caroline Dorr, Jean Ingelow, Lucy Larcom, 
Jones Very, as well as Thoreau and several others.[162] The anthology was originally prepared as 
early as the fall of 1871 but was delayed when the publishers asked for revisions.[163]

The problems with his memory had become embarrassing to Emerson and he ceased his 
public appearances by 1879. As Holmes wrote, "Emerson is afraid to trust himself in society 
much, on account of the failure of his memory and the great difficulty he finds in getting the 
words he wants. It is painful to witness his embarrassment at times".[150] On April 21, 1882, 
Emerson was found to be suffering from pneumonia.[164] He died six days later. Emerson is 
buried in Sleepy Hollow Cemetery, Concord, Massachusetts.[165] He was placed in his coffin 
wearing a white robe given by the American sculptor Daniel Chester French.[166]


Emerson's religious views were often considered radical at the time. He believed that all things 
are connected to God and, therefore, all things are divine.[167] Critics believed that Emerson 
was removing the central God figure; as Henry Ware Jr. said, Emerson was in danger of taking 
away "the Father of the Universe" and leaving "but a company of children in an orphan 
asylum".[168] Emerson was partly influenced by German philosophy and Biblical criticism.[169] 
His views, the basis of Transcendentalism, suggested that God does not have to reveal the 
truth but that the truth could be intuitively experienced directly from nature.[170] When asked his 
religious belief, Emerson stated, "I am more of a Quaker than anything else. I believe in the 
'still, small voice,' and that voice is Christ within us."[171]

Emerson did not become an ardent abolitionist until 1844, though his journals show he was 
concerned with slavery beginning in his youth, even dreaming about helping to free slaves. In 
June 1856, shortly after Charles Sumner, a United States Senator, was beaten for his staunch 
abolitionist views, Emerson lamented that he himself was not as committed to the cause. He 
wrote, "There are men who as soon as they are born take a bee-line to the axe of the inquisitor. 
... Wonderful the way in which we are saved by this unfailing supply of the moral element".[172] 
After Sumner's attack, Emerson began to speak out about slavery. "I think we must get rid of 
slavery, or we must get rid of freedom", he said at a meeting at Concord that summer.[173] 
Emerson used slavery as an example of a human injustice, especially in his role as a minister. 
In early 1838, provoked by the murder of an abolitionist publisher from Alton, Illinois named 
Elijah Parish Lovejoy, Emerson gave his first public antislavery address. As he said, "It is but 
the other day that the brave Lovejoy gave his breast to the bullets of a mob, for the rights of 
free speech and opinion, and died when it was better not to live".[172] John Quincy Adams said 
the mob-murder of Lovejoy "sent a shock as of any earthquake throughout this continent".[174] 
However, Emerson maintained that reform would be achieved through moral agreement rather 
than by militant action. By August 1, 1844, at a lecture in Concord, he stated more clearly his 
support for the abolitionist movement: "We are indebted mainly to this movement, and to the 
continuers of it, for the popular discussion of every point of practical ethics".[175]

Emerson is often known as one of the most liberal democratic thinkers of his time who believed 
that through the democratic process, slavery should be abolished. While being an avid 
abolitionist who was known for his criticism of the legality of slavery, Emerson struggled with 
the implications of race.[176] His usual liberal leanings did not clearly translate when it came to 
believing that all races had equal capability or function, which was a common conception for 
the period in which he lived.[176] Many critics believe that it was his views on race that inhibited 
him from becoming an abolitionist earlier in his life and also inhibited him from being more 
active in the antislavery movement.[177] Much of his early life, he was silent on the topic of race 
and slavery. Not until he was well into his 30s did Emerson begin to publish writings on race 
and slavery, and not until he was in his late 40s and 50s did he became known as an 
antislavery activist.[176]
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During his early life, Emerson seemed to develop a hierarchy of races based on faculty to 
reason or rather, whether African slaves were distinguishably equal to white men based on their 
ability to reason.[176] In a journal entry written in 1822, Emerson wrote about a personal 
observation: "It can hardly be true that the difference lies in the attribute of reason. I saw ten, 
twenty, a hundred large lipped, lowbrowed black men in the streets who, except in the mere 
matter of language, did not exceed the sagacity of the elephant. Now is it true that these were 
created superior to this wise animal, and designed to control it? And in comparison with the 
highest orders of men, the Africans will stand so low as to make the difference which subsists 
between themselves & the sagacious beasts inconsiderable."[178]

As with many supporters of slavery, during his early years, Emerson seems to have thought 
that the faculties of African slaves were not equal to their white owners. But this belief in racial 
inferiorities did not make Emerson a supporter of slavery.[176] Emerson wrote later that year that 
"No ingenious sophistry can ever reconcile the unperverted mind to the pardon of Slavery; 
nothing but tremendous familiarity, and the bias of private interest".[178] Emerson saw the 
removal of people from their homeland, the treatment of slaves, and the self-seeking 
benefactors of slaves as gross injustices.[177] For Emerson, slavery was a moral issue, while 
superiority of the races was an issue he tried to analyze from a scientific perspective based 
what he believed to be inherited traits.[179]

Emerson saw himself as a man of "Saxon descent". In a speech given in 1835 titled 
"Permanent Traits of the English National Genius", he said, "The inhabitants of the United 
States, especially of the Northern portion, are descended from the people of England and have 
inherited the traits of their national character".[180] He saw direct ties between race based on 
national identity and the inherent nature of the human being. White Americans who were 
native-born in the United States and of English ancestry were categorized by him as a separate 
"race", which he thought had a position of being superior to other nations. His idea of race was 
based on a shared culture, environment, and history. He believed that native-born Americans of 
English descent were superior to European immigrants, including the Irish, French, and 
Germans, and also as being superior to English people from England, whom he considered a 
close second and the only really comparable group.[176]

Later in his life, Emerson's ideas on race changed when he became more involved in the 
abolitionist movement while at the same time he began to more thoroughly analyze the 
philosophical implications of race and racial hierarchies. His beliefs shifted focus to the 
potential outcomes of racial conflicts. Emerson's racial views were closely related to his views 
on nationalism and national superiority, specifically that of the Saxons of ancient England, 
which was a common view in the United States of that time. Emerson used contemporary 
theories of race and natural science to support a theory of race development.[179] He believed 
that the current political battle and the current enslavement of other races was an inevitable 
racial struggle, one that would result in the inevitable union of the United States. Such conflicts 
were necessary for the dialectic of change that would eventually allow the progress of the 
nation.[179] In much of his later work, Emerson seems to allow the notion that different races will 
eventually mix in America. This hybridization process would lead to a superior race that would 
be to the advantage of the superiority of the United States.[181]

Emerson was a supporter of the spread of community libraries in the 19th century, having this 
to say of them: "Consider what you have in the smallest chosen library. A company of the 
wisest and wittiest men that could be picked out of all civil countries, in a thousand years, have 
set in best order the results of their learning and wisdom."[182]

Emerson may have had erotic thoughts about at least one man.[183] During his early years at 
Harvard, he found himself attracted to a young freshman named Martin Gay about whom he 
wrote sexually charged poetry.[69][184] He also had a number of romantic interests in various 
women throughout his life,[69] such as Anna Barker[185] and Caroline Sturgis.[186]

Legacy[]
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Emerson postage stamp, issue of 1940

As a lecturer and orator, Emerson—nicknamed the Sage of Concord—became the leading 
voice of intellectual culture in the United States.[187] James Russell Lowell, editor of the Atlantic 
Monthly and the North American Review, commented in his book My Study Windows (1871), 
that Emerson was not only the "most steadily attractive lecturer in America," but also "one of 
the pioneers of the lecturing system."[188] Herman Melville, who had met Emerson in 1849, 
originally thought he had "a defect in the region of the heart" and a "self-conceit so intensely 
intellectual that at first one hesitates to call it by its right name", though he later admitted 
Emerson was "a great man".[189] Theodore Parker, a minister and transcendentalist, noted 
Emerson's ability to influence and inspire others: "the brilliant genius of Emerson rose in the 
winter nights, and hung over Boston, drawing the eyes of ingenuous young people to look up 
to that great new star, a beauty and a mystery, which charmed for the moment, while it gave 
also perennial inspiration, as it led them forward along new paths, and towards new hopes".[190]

Emerson's work not only influenced his contemporaries, such as Walt Whitman and Henry 
David Thoreau, but would continue to influence thinkers and writers in the United States and 
around the world down to the present.[191] Notable thinkers who recognize Emerson's influence 
include Nietzsche and William James, Emerson's godson. There is little disagreement that 
Emerson was the most influential writer of 19th-century America, though these days he is 
largely the concern of scholars. Walt Whitman, Henry David Thoreau and William James were 
all positive Emersonians, while Herman Melville, Nathaniel Hawthorne and Henry James were 
Emersonians in denial—while they set themselves in opposition to the sage, there was no 
escaping his influence. To T. S. Eliot, Emerson's essays were an "encumbrance".[citation needed] 
Waldo the Sage was eclipsed from 1914 until 1965, when he returned to shine, after surviving 
in the work of major American poets like Robert Frost, Wallace Stevens and Hart Crane.[192]

In his book The American Religion, Harold Bloom repeatedly refers to Emerson as "The 
prophet of the American Religion", which in the context of the book refers to indigenously 
American religions such as Mormonism and Christian Science, which arose largely in 
Emerson's lifetime, but also to mainline Protestant churches that Bloom says have become in 
the United States more gnostic than their European counterparts. In The Western Canon, 
Bloom compares Emerson to Michel de Montaigne: "The only equivalent reading experience 
that I know is to reread endlessly in the notebooks and journals of Ralph Waldo Emerson, the 
American version of Montaigne."[193] Several of Emerson's poems were included in Bloom's 
The Best Poems of the English Language, although he wrote that none of the poems are as 
outstanding as the best of Emerson's essays, which Bloom listed as "Self-Reliance", "Circles", 
"Experience", and "nearly all of Conduct of Life". In his belief that line lengths, rhythms, and 
phrases are determined by breath, Emerson's poetry foreshadowed the theories of Charles 
Olson.[194]

Namesakes[edit]


• In May 2006, 168 years after Emerson delivered his "Divinity School Address", Harvard 
Divinity School announced the establishment of the Emerson Unitarian Universalist 
Association Professorship.[195] Harvard has also named a building, Emerson Hall (1900), 
after him.[196]


• The Emerson String Quartet, formed in 1976, took their name from him.[197]

• The Ralph Waldo Emerson Prize is awarded annually to high school students for essays 

on historical subjects.[198]

• The Emerson Collective is a company devoted to social change.[199]


Selected works[edit]

See also: Category:Works by Ralph Waldo Emerson.Nature, Addresses and Lectures (1849)

• Representative Men (1850)

• English Traits (1856)

• The Conduct of Life (1860)

• May-Day and Other Pieces (1867)

• Society and Solitude (1870)
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• Natural History of the Intellect: the last lectures of Ralph Waldo Emerson (1871)[200]

• Letters and Social Aims (1875)


Individual essays

• "Nature" (1836)

• "Self-Reliance" (Essays: First Series)

• "Compensation" (First Series)

• "The Over-Soul" (First Series)

• "Circles" (First Series)

• "The Poet" (Essays: Second Series)

• "Experience" (Essays: Second Series)

• "Politics" (Second Series)

• "Saadi" in the Atlantic Monthly (1864)

• "The American Scholar"

• "New England Reformers"


Poems

• "Concord Hymn"

• "The Rhodora"

• "Brahma"

• "Uriel"


Letters

• Letter to Martin Van Buren

• The Correspondence of Thomas Carlyle and Ralph Waldo Emerson, 1834–72[201][202]


See also[edit]

•
• American philosophy

• List of American philosophers
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Friedrich Nietzsche 
Friedrich Wilhelm Nietzsche (/ˈniːtʃə, ˈniːtʃi/;[13][14] German: [ˈfʁiːdʁɪç ˈvɪlhɛlm ˈniːtʃə] (listen) or 
[ˈniːtsʃə];[15][16][17] 15 October 1844 – 25 August 1900) was a German philosopher, cultural critic, 
composer, poet, and philologist whose work has exerted a profound influence on modern 
intellectual history.[18][19][20][21][22] He began his career as a classical philologist before turning to 
philosophy. He became the youngest person ever to hold the Chair of Classical Philology at the 
University of Basel in 1869 at the age of 24.[23] Nietzsche resigned in 1879 due to health 
problems that plagued him most of his life; he completed much of his core writing in the 
following decade.[24] In 1889, at age 44, he suffered a collapse and afterward a complete loss 
of his mental faculties.[25] He lived his remaining years in the care of his mother until her death 
in 1897 and then with his sister Elisabeth Förster-Nietzsche. Nietzsche died in 1900.[26]

Nietzsche's writing spans philosophical polemics, poetry, cultural criticism, and fiction while 
displaying a fondness for aphorism and irony.[27] Prominent elements of his philosophy include 
his radical critique of truth in favor of perspectivism; genealogical critique of religion and 
Christian morality and related theory of master–slave morality;[19][28][i] aesthetic affirmation of 
existence in response to the "death of God" and the profound crisis of nihilism;[19] notion of the 
Apollonian and Dionysian; and characterization of the human subject as the expression of 
competing wills, collectively understood as the will to power.[29] He also developed influential 
concepts such as the Übermensch and the doctrine of eternal return.[30][31] In his later work, he 
became increasingly preoccupied with the creative powers of the individual to overcome social, 
cultural and moral contexts in pursuit of new values and aesthetic health.[22] His body of work 
touched a wide range of topics, including art, philology, history, religion, tragedy, culture, and 
science, and drew early inspiration from figures such as philosopher Arthur Schopenhauer,[7] 
composer Richard Wagner,[7] and writer Johann Wolfgang von Goethe.[7]

After his death, his sister Elisabeth became the curator and editor of Nietzsche's manuscripts. 
She edited his unpublished writings to fit her German nationalist ideology while often 
contradicting or obfuscating Nietzsche's stated opinions, which were explicitly opposed to 
antisemitism and nationalism. Through her published editions, Nietzsche's work became 
associated with fascism and Nazism;[32] 20th-century scholars contested this interpretation and 
corrected editions of his writings were soon made available. Nietzsche's thought enjoyed 
renewed popularity in the 1960s and his ideas have since had a profound impact on 20th and 
early-21st century thinkers across philosophy—especially in schools of continental philosophy 
such as existentialism, postmodernism and post-structuralism—as well as art, literature, 
psychology, politics, and popular culture.[20][21][22][33][34]


Born on 15 October 1844, Nietzsche grew up in the town of Röcken (now part of Lützen), near 
Leipzig, in the Prussian Province of Saxony. He was named after King Friedrich Wilhelm IV of 
Prussia, who turned 49 on the day of Nietzsche's birth (Nietzsche later dropped his middle 
name Wilhelm).[35] Nietzsche's parents, Carl Ludwig Nietzsche (1813–1849), a Lutheran pastor 
and former teacher; and Franziska Nietzsche [de] (née Oehler) (1826–1897), married in 1843, 
the year before their son's birth. They had two other children: a daughter, Elisabeth Förster-
Nietzsche, born in 1846; and a second son, Ludwig Joseph, born in 1848. Nietzsche's father 
died from a brain ailment in 1849; Ludwig Joseph died six months later at age two.[36] The 
family then moved to Naumburg, where they lived with Nietzsche's maternal grandmother and 
his father's two unmarried sisters. After the death of Nietzsche's grandmother in 1856, the 
family moved into their own house, now Nietzsche-Haus, a museum and Nietzsche study 
centre.
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Nietzsche attended a boys' school and then a private school, where he became friends with 
Gustav Krug and Wilhelm Pinder, all three of whom came from highly respected families. 
Academic records from one of the schools attended by Nietzsche noted that he excelled in 
Christian theology.[37][better source needed]

In 1854, he began to attend Domgymnasium in Naumburg. Because his father had worked for 
the state (as a pastor) the now-fatherless Nietzsche was offered a scholarship to study at the 
internationally recognized Schulpforta (the claim that Nietzsche was admitted on the strength 
of his academic competence has been debunked: his grades were not near the top of the 
class).[38] He studied there from 1858 to 1864, becoming friends with Paul Deussen and Carl 
von Gersdorff. He also found time to work on poems and musical compositions. Nietzsche led 
"Germania", a music and literature club, during his summers in Naumburg.[36] At Schulpforta, 
Nietzsche received an important grounding in languages—Greek, Latin, Hebrew, and French—
so as to be able to read important primary sources;[39] he also experienced for the first time 
being away from his family life in a small-town conservative environment. His end-of-semester 
exams in March 1864 showed a 1 in Religion and German; a 2a in Greek and Latin; a 2b in 
French, History, and Physics; and a "lackluster" 3 in Hebrew and Mathematics.[40]

While at Pforta, Nietzsche pursued subjects that were considered unbecoming. He became 
acquainted with the work of the then almost-unknown poet Friedrich Hölderlin, calling him "my 
favorite poet" and composing an essay in which he said that the mad poet raised 
consciousness to "the most sublime ideality".[41] The teacher who corrected the essay gave it a 
good mark but commented that Nietzsche should concern himself in the future with healthier, 
more lucid, and more "German" writers. Additionally, he became acquainted with Ernst 
Ortlepp, an eccentric, blasphemous, and often drunken poet who was found dead in a ditch 
weeks after meeting the young Nietzsche but who may have introduced Nietzsche to the music 
and writing of Richard Wagner.[42] Perhaps under Ortlepp's influence, he and a student named 
Richter returned to school drunk and encountered a teacher, resulting in Nietzsche's demotion 
from first in his class and the end of his status as a prefect.[43]

After graduation in September 1864,[44] Nietzsche began studying theology and classical 
philology at the University of Bonn in the hope of becoming a minister. For a short time, he and 
Deussen became members of the Burschenschaft Frankonia. After one semester (and to the 
anger of his mother), he stopped his theological studies and lost his faith.[45] As early as his 
1862 essay "Fate and History", Nietzsche had argued that historical research had discredited 
the central teachings of Christianity,[46] but David Strauss's Life of Jesus also seems to have 
had a profound effect on the young man.[45] In addition, Ludwig Feuerbach's The Essence of 
Christianity influenced young Nietzsche with its argument that people created God, and not the 
other way around.[47] In June 1865, at the age of 20, Nietzsche wrote to his sister Elisabeth, 
who was deeply religious, a letter regarding his loss of faith. This letter contains the following 
statement:

Hence the ways of men part: if you wish to strive for peace of soul and pleasure, then believe; 
if you wish to be a devotee of truth, then inquire …[48]


Arthur Schopenhauer strongly influenced Nietzsche's philosophical thought.

Nietzsche subsequently concentrated on studying philology under Professor Friedrich Wilhelm 
Ritschl, whom he followed to the University of Leipzig in 1865.[25] There, he became close 
friends with his fellow student Erwin Rohde. Nietzsche's first philological publications appeared 
soon after.

In 1865, Nietzsche thoroughly studied the works of Arthur Schopenhauer. He owed the 
awakening of his philosophical interest to reading Schopenhauer's The World as Will and 
Representation and later admitted that Schopenhauer was one of the few thinkers whom he 
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respected, dedicating the essay "Schopenhauer as Educator" in the Untimely Meditations to 
him.

In 1866, he read Friedrich Albert Lange's History of Materialism. Lange's descriptions of Kant's 
anti-materialistic philosophy, the rise of European Materialism, Europe's increased concern 
with science, Charles Darwin's theory of evolution, and the general rebellion against tradition 
and authority intrigued Nietzsche greatly. Nietzsche would ultimately argue the impossibility of 
an evolutionary explanation of the human aesthetic sense.[49]

In 1867, Nietzsche signed up for one year of voluntary service with the Prussian artillery 
division in Naumburg. He was regarded as one of the finest riders among his fellow recruits, 
and his officers predicted that he would soon reach the rank of captain. However, in March 
1868, while jumping into the saddle of his horse, Nietzsche struck his chest against the 
pommel and tore two muscles in his left side, leaving him exhausted and unable to walk for 
months.[50][51] Consequently, he turned his attention to his studies again, completing them in 
1868. Nietzsche also met Richard Wagner for the first time later that year.[52]

Professor at Basel (1869–1878)[edit]


With Ritschl's support, Nietzsche received a remarkable offer, in 1869, to become professor of 
classical philology at the University of Basel in Switzerland. He was only 24 years old and had 
neither completed his doctorate nor received a teaching certificate ("habilitation"). He was 
awarded an honorary doctorate by the University of Leipzig, again with Ritschl's support.[53]

Despite his offer coming at a time when he was considering giving up philology for science, he 
accepted.[54] To this day, Nietzsche is still among the youngest of the tenured Classics 
professors on record.[55]

Nietzsche's 1870 projected doctoral thesis, "Contribution toward the Study and the Critique of 
the Sources of Diogenes Laertius" ("Beiträge zur Quellenkunde und Kritik des Laertius 
Diogenes"), examined the origins of the ideas of Diogenes Laërtius.[56] Though never submitted, 
it was later published as a gratulationsschrift ('congratulatory publication') in Basel.[57][ii]

Before moving to Basel, Nietzsche renounced his Prussian citizenship: for the rest of his life he 
remained officially stateless.[58][59]

Nevertheless, Nietzsche served in the Prussian forces during the Franco-Prussian War (1870–
1871) as a medical orderly. In his short time in the military, he experienced much and witnessed 
the traumatic effects of battle. He also contracted diphtheria and dysentery.[60] Walter 
Kaufmann speculates that he might also have contracted syphilis at a brothel along with his 
other infections at this time.[61][62] On returning to Basel in 1870, Nietzsche observed the 
establishment of the German Empire and Otto von Bismarck's subsequent policies as an 
outsider and with a degree of skepticism regarding their genuineness. His inaugural lecture at 
the university was "Homer and Classical Philology". Nietzsche also met Franz Overbeck, a 
professor of theology who remained his friend throughout his life. Afrikan Spir, a little-known 
Russian philosopher responsible for the 1873 Thought and Reality and Nietzsche's colleague, 
the famed historian Jacob Burckhardt, whose lectures Nietzsche frequently attended, began to 
exercise significant influence on him.[63]

Nietzsche had already met Richard Wagner in Leipzig in 1868 and later Wagner's wife, Cosima. 
Nietzsche admired both greatly and during his time at Basel frequently visited Wagner's house 
in Tribschen in Lucerne. The Wagners brought Nietzsche into their most intimate circle—
including Franz Liszt, of whom Nietzsche colloquially described: "Liszt or the art of running 
after women!"[64] Nietzsche enjoyed the attention he gave to the beginning of the Bayreuth 
Festival. In 1870, he gave Cosima Wagner the manuscript of "The Genesis of the Tragic Idea" 
as a birthday gift. In 1872, Nietzsche published his first book, The Birth of Tragedy. However, 
his colleagues within his field, including Ritschl, expressed little enthusiasm for the work in 
which Nietzsche eschewed the classical philologic method in favor of a more speculative 
approach. In his polemic Philology of the Future, Ulrich von Wilamowitz-Moellendorff damped 
the book's reception and increased its notoriety. In response, Rohde (then a professor in Kiel) 
and Wagner came to Nietzsche's defense. Nietzsche remarked freely about the isolation he felt 
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within the philological community and attempted unsuccessfully to transfer to a position in 
philosophy at Basel.

In 1873, Nietzsche began to accumulate notes that would be posthumously published as 
Philosophy in the Tragic Age of the Greeks. Between 1873 and 1876, he published four 
separate long essays: "David Strauss: the Confessor and the Writer", "On the Use and Abuse 
of History for Life", "Schopenhauer as Educator", and "Richard Wagner in Bayreuth". These 
four later appeared in a collected edition under the title Untimely Meditations. The essays 
shared the orientation of a cultural critique, challenging the developing German culture 
suggested by Schopenhauer and Wagner. During this time in the circle of the Wagners, he met 
Malwida von Meysenbug and Hans von Bülow. He also began a friendship with Paul Rée who, 
in 1876, influenced him into dismissing the pessimism in his early writings. However, he was 
deeply disappointed by the Bayreuth Festival of 1876, where the banality of the shows and 
baseness of the public repelled him. He was also alienated by Wagner's championing of 
"German culture", which Nietzsche felt a contradiction in terms as well as by Wagner's 
celebration of his fame among the German public. All this contributed to his subsequent 
decision to distance himself from Wagner.

With the publication in 1878 of Human, All Too Human (a book of aphorisms ranging from 
metaphysics to morality to religion), a new style of Nietzsche's work became clear, highly 
influenced by Afrikan Spir's Thought and Reality[65] and reacting against the pessimistic 
philosophy of Wagner and Schopenhauer. Nietzsche's friendship with Deussen and Rohde 
cooled as well. In 1879, after a significant decline in health, Nietzsche had to resign his position 
at Basel. Since his childhood, various disruptive illnesses had plagued him, including moments 
of short-sightedness that left him nearly blind, migraine headaches, and violent indigestion. 
The 1868 riding accident and diseases in 1870 may have aggravated these persistent 
conditions, which continued to affect him through his years at Basel, forcing him to take longer 
and longer holidays until regular work became impractical.


Independent philosopher (1879–1888)[]


Lou Salomé, Paul Rée and Nietzsche traveled through Italy in 1882, planning to establish an 
educational commune together, but the friendship disintegrated in late 1882 due to 
complications from Rée's and Nietzsche's mutual romantic interest in Salomé.

Living off his pension from Basel and aid from friends, Nietzsche travelled frequently to find 
climates more conducive to his health and lived until 1889 as an independent author in 
different cities. He spent many summers in Sils Maria near St. Moritz in Switzerland. He spent 
his winters in the Italian cities of Genoa, Rapallo, and Turin and the French city of Nice. In 1881, 
when France occupied Tunisia, he planned to travel to Tunis to view Europe from the outside 
but later abandoned that idea, probably for health reasons.[66] Nietzsche occasionally returned 
to Naumburg to visit his family, and, especially during this time, he and his sister had repeated 
periods of conflict and reconciliation.

While in Genoa, Nietzsche's failing eyesight prompted him to explore the use of typewriters as 
a means of continuing to write. He is known to have tried using the Hansen Writing Ball, a 
contemporary typewriter device. In the end, a past student of his, Heinrich Köselitz or Peter 
Gast, became a private secretary to Nietzsche. In 1876, Gast transcribed the crabbed, nearly 
illegible handwriting of Nietzsche's first time with Richard Wagner in Bayreuth.[67] He 
subsequently transcribed and proofread the galleys for almost all of Nietzsche's work. On at 
least one occasion, on 23 February 1880, the usually poor Gast received 200 marks from their 
mutual friend, Paul Rée.[68] Gast was one of the very few friends Nietzsche allowed to criticize 
him. In responding most enthusiastically to Also sprach Zarathustra ('Thus Spoke Zarathustra'), 
Gast did feel it necessary to point out that what were described as "superfluous" people were 
in fact quite necessary. He went on to list the number of people Epicurus, for example, had to 
rely on to supply his simple diet of goat cheese.[69]
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To the end of his life, Gast and Overbeck remained consistently faithful friends. Malwida von 
Meysenbug remained like a motherly patron even outside the Wagner circle. Soon Nietzsche 
made contact with the music-critic Carl Fuchs. Nietzsche stood at the beginning of his most 
productive period. Beginning with Human, All Too Human in 1878, Nietzsche published one 
book or major section of a book each year until 1888, his last year of writing; that year, he 
completed five.

In 1882, Nietzsche published the first part of The Gay Science. That year he also met Lou 
Andreas-Salomé,[70] through Malwida von Meysenbug and Paul Rée.

Salomé's mother took her to Rome when Salomé was 21. At a literary salon in the city, Salomé 
became acquainted with Paul Rée. Rée proposed marriage to her, but she, instead, proposed 
that they should live and study together as "brother and sister", along with another man for 
company, where they would establish an academic commune.[71] Rée accepted the idea, and 
suggested that they be joined by his friend Nietzsche. The two met Nietzsche in Rome in April 
1882, and Nietzsche is believed to have instantly fallen in love with Salome, as Rée had done. 
Nietzsche asked Rée to propose marriage to Salome, which she rejected. She had been 
interested in Nietzsche as a friend, but not as a husband.[71] Nietzsche nonetheless was 
content to join together with Rée and Salome touring through Switzerland and Italy together, 
planning their commune. The three traveled with Salomé's mother through Italy and considered 
where they would set up their "Winterplan" commune. They intended to set up their commune 
in an abandoned monastery, but no suitable location was found. On 13 May, in Lucerne, when 
Nietzsche was alone with Salome, he earnestly proposed marriage to her again, which she 
rejected. He nonetheless was happy to continue with the plans for an academic commune.[71] 
After discovering the situation, Nietzsche's sister Elisabeth became determined to get 
Nietzsche away from the "immoral woman".[72] Nietzsche and Salomé spent the summer 
together in Tautenburg in Thuringia, often with Nietzsche's sister Elisabeth as a chaperone. 
Salomé reports that he asked her to marry him on three separate occasions and that she 
refused, though the reliability of her reports of events is questionable.[73] Arriving in Leipzig, 
(Germany) in October, Salomé and Rée separated from Nietzsche after a falling-out between 
Nietzsche and Salomé, in which Salomé believed that Nietzsche was desperately in love with 
her.

While the three spent a number of weeks together in Leipzig in October 1882, the following 
month Rée and Salome ditched Nietzsche, leaving for Stibbe (today Zdbowo in Poland)[74] 
without any plans to meet again. Nietzsche soon fell into a period of mental anguish, although 
he continued to write to Rée, stating "We shall see one another from time to time, won't 
we?"[75] In later recriminations, Nietzsche would blame on separate occasions the failure in his 
attempts to woo Salome on Salome, Rée, and on the intrigues of his sister (who had written 
letters to the families of Salome and Rée to disrupt the plans for the commune). Nietzsche 
wrote of the affair in 1883, that he now felt "genuine hatred for my sister".[75]

Amidst renewed bouts of illness, living in near-isolation after a falling out with his mother and 
sister regarding Salomé, Nietzsche fled to Rapallo, where he wrote the first part of Also sprach 
Zarathustra in only ten days.

By 1882, Nietzsche was taking huge doses of opium, but he was still having trouble sleeping.
[76] In 1883, while staying in Nice, he was writing out his own prescriptions for the sedative 
chloral hydrate, signing them "Dr. Nietzsche".[77]

After severing his philosophical ties with Schopenhauer (who was long dead and never met 
Nietzsche) and his social ties with Wagner, Nietzsche had few remaining friends. Now, with the 
new style of Zarathustra, his work became even more alienating, and the market received it 
only to the degree required by politeness. Nietzsche recognized this and maintained his 
solitude, though he often complained. His books remained largely unsold. In 1885, he printed 
only 40 copies of the fourth part of Zarathustra and distributed a fraction of them among close 
friends, including Helene von Druskowitz.

In 1883, he tried and failed to obtain a lecturing post at the University of Leipzig. It was made 
clear to him that, in view of his attitude towards Christianity and his concept of God, he had 
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become effectively unemployable by any German university. The subsequent "feelings of 
revenge and resentment" embittered him:[78]

And hence my rage since I have grasped in the broadest possible sense what wretched means 
(the depreciation of my good name, my character, and my aims) suffice to take from me the 
trust of, and therewith the possibility of obtaining, pupils.

In 1886, Nietzsche broke with his publisher Ernst Schmeitzner, disgusted by his antisemitic 
opinions. Nietzsche saw his own writings as "completely buried and unexhumeable in this anti-
Semitic dump" of Schmeitzner—associating the publisher with a movement that should be 
"utterly rejected with cold contempt by every sensible mind."[79] He then printed Beyond Good 
and Evil at his own expense. He also acquired the publication rights for his earlier works and 
over the next year issued second editions of The Birth of Tragedy, Human, All Too Human, 
Daybreak, and of The Gay Science with new prefaces placing the body of his work in a more 
coherent perspective. Thereafter, he saw his work as completed for a time and hoped that 
soon a readership would develop. In fact, interest in Nietzsche's thought did increase at this 
time, if rather slowly and hardly perceptibly to him. During these years Nietzsche met Meta von 
Salis, Carl Spitteler, and Gottfried Keller.

In 1886, his sister Elisabeth married the antisemite Bernhard Förster and travelled to Paraguay 
to found Nueva Germania, a "Germanic" colony—a plan Nietzsche responded to with mocking 
laughter.[80][81] Through correspondence, Nietzsche's relationship with Elisabeth continued 
through cycles of conflict and reconciliation, but they met again only after his collapse. He 
continued to have frequent and painful attacks of illness, which made prolonged work 
impossible.

In 1887, Nietzsche wrote the polemic On the Genealogy of Morality. During the same year, he 
encountered the work of Fyodor Dostoyevsky, to whom he felt an immediate kinship.[82] He also 
exchanged letters with Hippolyte Taine and Georg Brandes. Brandes, who had started to teach 
the philosophy of Søren Kierkegaard in the 1870s, wrote to Nietzsche asking him to read 
Kierkegaard, to which Nietzsche replied that he would come to Copenhagen and read 
Kierkegaard with him. However, before fulfilling this promise, he slipped too far into illness. In 
the beginning of 1888, Brandes delivered in Copenhagen one of the first lectures on 
Nietzsche's philosophy.

Although Nietzsche had previously announced at the end of On the Genealogy of Morality a 
new work with the title The Will to Power: Attempt at a Revaluation of All Values, he seems to 
have abandoned this idea and, instead, used some of the draft passages to compose Twilight 
of the Idols and The Antichrist in 1888.[83]

His health improved and he spent the summer in high spirits. In the fall of 1888, his writings 
and letters began to reveal a higher estimation of his own status and "fate". He overestimated 
the increasing response to his writings, however, especially to the recent polemic, The Case of 
Wagner. On his 44th birthday, after completing Twilight of the Idols and The Antichrist, he 
decided to write the autobiography Ecce Homo. In its preface—which suggests Nietzsche was 
well aware of the interpretive difficulties his work would generate—he declares, "Hear me! For I 
am such and such a person. Above all, do not mistake me for someone else."[84] In December, 
Nietzsche began a correspondence with August Strindberg and thought that, short of an 
international breakthrough, he would attempt to buy back his older writings from the publisher 
and have them translated into other European languages. Moreover, he planned the publication 
of the compilation Nietzsche contra Wagner and of the poems that made up his collection 
Dionysian-Dithyrambs.

Mental illness and death (1889–1900)[]


Turin house where Nietzsche stayed (background) seen from Piazza Carlo Alberto, where he is 
said to have had his breakdown (at left: rear façade of Palazzo Carignano)

On 3 January 1889, Nietzsche suffered a mental breakdown.[85] Two policemen approached 
him after he caused a public disturbance in the streets of Turin. What happened remains 
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unknown, but an often-repeated tale from shortly after his death states that Nietzsche 
witnessed the flogging of a horse at the other end of the Piazza Carlo Alberto, ran to the horse, 
threw his arms around its neck to protect it, then collapsed to the ground.[86][87]

In the following few days, Nietzsche sent short writings—known as the Wahnzettel ("Madness 
Letters")—to a number of friends including Cosima Wagner and Jacob Burckhardt. Most of 
them were signed "Dionysus", though some were also signed "der Gekreuzigte" meaning "the 
crucified one". To his former colleague Burckhardt, Nietzsche wrote:[88]

\


Drawing by Hans Olde from the photographic series, The Ill Nietzsche, late 1899

I have had Caiaphas put in fetters. Also, last year I was crucified by the German doctors in a 
very drawn-out manner. Wilhelm, Bismarck, and all anti-Semites abolished.

Additionally, he commanded the German emperor to go to Rome to be shot and summoned 
the European powers to take military action against Germany,[89] that the pope should be put in 
jail and that he, Nietzsche, created the world and was in the process of having all anti-Semites 
shot dead.[90]

On 6 January 1889, Burckhardt showed the letter he had received from Nietzsche to Overbeck. 
The following day, Overbeck received a similar letter and decided that Nietzsche's friends had 
to bring him back to Basel. Overbeck traveled to Turin and brought Nietzsche to a psychiatric 
clinic in Basel. By that time Nietzsche appeared fully in the grip of a serious mental illness,[91] 
and his mother Franziska decided to transfer him to a clinic in Jena under the direction of Otto 
Binswanger.[92] In January 1889, they proceeded with the planned release of Twilight of the 
Idols, by that time already printed and bound. From November 1889 to February 1890, the art 
historian Julius Langbehn attempted to cure Nietzsche, claiming that the methods of the 
medical doctors were ineffective in treating Nietzsche's condition.[93] Langbehn assumed 
progressively greater control of Nietzsche until his secretiveness discredited him. In March 
1890, Franziska removed Nietzsche from the clinic and, in May 1890, brought him to her home 
in Naumburg.[91] During this process Overbeck and Gast contemplated what to do with 
Nietzsche's unpublished works. In February, they ordered a fifty-copy private edition of 
Nietzsche contra Wagner, but the publisher C. G. Naumann secretly printed one hundred. 
Overbeck and Gast decided to withhold publishing The Antichrist and Ecce Homo because of 
their more radical content.[91] Nietzsche's reception and recognition enjoyed their first surge.[94]

In 1893, Nietzsche's sister Elisabeth returned from Nueva Germania in Paraguay following the 
suicide of her husband. She studied Nietzsche's works and, piece by piece, took control of 
their publication. Overbeck was dismissed and Gast finally co-operated. After the death of 
Franziska in 1897, Nietzsche lived in Weimar, where Elisabeth cared for him and allowed 
visitors, including Rudolf Steiner (who in 1895 had written Friedrich Nietzsche: a Fighter Against 
His Time, one of the first books praising Nietzsche),[95] to meet her uncommunicative brother. 
Elisabeth employed Steiner as a tutor to help her to understand her brother's philosophy. 
Steiner abandoned the attempt after only a few months, declaring that it was impossible to 
teach her anything about philosophy.[96]


Peter Gast "corrected" Nietzsche's writings after the breakdown without his approval

Nietzsche's mental illness was originally diagnosed as tertiary syphilis, in accordance with a 
prevailing medical paradigm of the time. Although most commentators regard his breakdown 
as unrelated to his philosophy, Georges Bataille dropped dark hints ("'Man incarnate' must also 
go mad")[97] and René Girard's postmortem psychoanalysis posits a worshipful rivalry with 
Richard Wagner.[98] Nietzsche had previously written, "All superior men who were irresistibly 
drawn to throw off the yoke of any kind of morality and to frame new laws had, if they were not 
actually mad, no alternative but to make themselves or pretend to be mad." (Daybreak, 14) The 
diagnosis of syphilis has since been challenged and a diagnosis of "manic-depressive illness 
with periodic psychosis followed by vascular dementia" was put forward by Cybulska prior to 
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Schain's study.[99][100] Leonard Sax suggested the slow growth of a right-sided retro-orbital 
meningioma as an explanation of Nietzsche's dementia;[101] Orth and Trimble postulated 
frontotemporal dementia[102] while other researchers have proposed a hereditary stroke 
disorder called CADASIL.[103] Poisoning by mercury, a treatment for syphilis at the time of 
Nietzsche's death,[104] has also been suggested.[105]

In 1898 and 1899, Nietzsche suffered at least two strokes. They partially paralyzed him, leaving 
him unable to speak or walk. He likely suffered from clinical hemiparesis/hemiplegia on the left 
side of his body by 1899. After contracting pneumonia in mid-August 1900, he had another 
stroke during the night of 24–25 August and died at about noon on 25 August.[106] Elisabeth 
had him buried beside his father at the church in Röcken bei Lützen. His friend and secretary 
Gast gave his funeral oration, proclaiming: "Holy be your name to all future generations!"[107]


Elisabeth Förster-Nietzsche compiled The Will to Power from Nietzsche's unpublished 
notebooks and published it posthumously. Because his sister arranged the book based on her 
own conflation of several of Nietzsche's early outlines and took liberties with the material, the 
scholarly consensus has been that it does not reflect Nietzsche's intent. (For example, 
Elisabeth removed aphorism 35 of The Antichrist, where Nietzsche rewrote a passage of the 
Bible.) Indeed, Mazzino Montinari, the editor of Nietzsche's Nachlass, called it a forgery.[108]

Citizenship, nationality and ethnicity[]

General commentators and Nietzsche scholars, whether emphasizing his cultural background 
or his language, overwhelmingly label Nietzsche as a "German philosopher."[23][109][25][110] Others 
do not assign him a national category.[111][112][113] Germany had not yet been unified into a 
nation-state, but Nietzsche was born a citizen of Prussia, which was then part of the German 
Confederation.[114] His birthplace, Röcken, is in the modern German state of Saxony-Anhalt. 
When he accepted his post at Basel, Nietzsche applied for annulment of his Prussian 
citizenship.[115] The official revocation of his citizenship came in a document dated 17 April 
1869,[116] and for the rest of his life he remained officially stateless.

At least toward the end of his life, Nietzsche believed his ancestors were Polish,[117]. He wore a 
signet ring bearing the Radwan coat of arms, traceable back to Polish nobility of medieval 
times[118] and the surname "Nicki" of the Polish noble (szlachta) family bearing that coat of 
arms.[119][120] Gotard Nietzsche, a member of the Nicki family, left Poland for Prussia. His 
descendants later settled in the Electorate of Saxony circa the year 1700.[121] Nietzsche wrote 
in 1888, "My ancestors were Polish noblemen (Nietzky); the type seems to have been well 
preserved despite three generations of German mothers."[122] At one point, Nietzsche becomes 
even more adamant about his Polish identity. "I am a pure-blooded Polish nobleman, without a 
single drop of bad blood, certainly not German blood."[123] On yet another occasion, Nietzsche 
stated, "Germany is a great nation only because its people have so much Polish blood in their 
veins… I am proud of my Polish descent."[124] Nietzsche believed his name might have been 
Germanized, in one letter claiming, "I was taught to ascribe the origin of my blood and name to 
Polish noblemen who were called Niëtzky and left their home and nobleness about a hundred 
years ago, finally yielding to unbearable suppression: they were Protestants."[125]

Most scholars dispute Nietzsche's account of his family's origins. Hans von Müller debunked 
the genealogy put forward by Nietzsche's sister in favor of a Polish noble heritage.[126] Max 
Oehler, Nietzsche's cousin and curator of the Nietzsche Archive at Weimar, argued that all of 
Nietzsche's ancestors bore German names, including the wives' families.[122] Oehler claims that 
Nietzsche came from a long line of German Lutheran clergymen on both sides of his family, 
and modern scholars regard the claim of Nietzsche's Polish ancestry as "pure invention."[127] 
Colli and Montinari, the editors of Nietzsche's assembled letters, gloss Nietzsche's claims as a 
"mistaken belief" and "without foundation."[128][129] The name Nietzsche itself is not a Polish 
name, but an exceptionally common one throughout central Germany, in this and cognate 
forms (such as Nitsche and Nitzke). The name derives from the forename Nikolaus, abbreviated 
to Nick; assimilated with the Slavic Nitz';' it first became Nitsche and then Nietzsche.[122]
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It is not known why Nietzsche wanted to be thought of as Polish nobility. According to 
biographer R. J. Hollingdale, Nietzsche's propagation of the Polish ancestry myth may have 
been part of his "campaign against Germany."[122]

Relationships and sexuality[]

Nietzsche never married. He proposed to Lou Salomé three times and each time was rejected.
[130] One theory blames Salomé's view on sexuality as one of the reasons for her alienation from 
Nietzsche. As articulated in the 1898 novella Fenitschka, she viewed the idea of sexual 
intercourse as prohibitive and marriage as a violation, with some suggesting that they indicated 
sexual repression and neurosis.[131] Reflecting on unrequited love, Nietzsche considered that 
"indispensable…to the lover is his unrequited love, which he would at no price relinquish for a 
state of indifference."[iii]

Deussen cited the episode of Cologne's brothel in February 1865 as instrumental to 
understand the philosopher's way of thinking, mostly about women. Nietzsche was 
surreptitiously accompanied to a "call house" from which he clumsily escaped upon seeing "a 
half dozen apparitions dressed with sequins and veils." According to Deussen, Nietzsche 
"never decided to remain unmarried all his life. For him women had to sacrifice themselves to 
the care and benefit of men."[60] Nietzsche scholar Joachim Köhler [de] has attempted to 
explain Nietzsche's life history and philosophy by claiming that he was homosexual. Köhler 
argues that Nietzsche's syphilis, which is "... usually considered to be the product of his 
encounter with a prostitute in a brothel in Cologne or Leipzig, is equally likely. Some maintain 
that Nietzsche contracted it in a male brothel in Genoa."[132] The acquisition of the infection 
from a homosexual brothel was confirmed by Sigmund Freud, who cited Otto Binswanger as 
his source.[133] Köhler also suggests Nietzsche may have had a romantic relationship, as well as 
a friendship, with Paul Rée.[134] There is the claim that Nietzsche's homosexuality was widely 
known in the Vienna Psychoanalytic Society, with Nietzsche's friend Paul Deussen claiming 
that "he was a man who had never touched a woman."[135][136]

Köhler's views have not found wide acceptance among Nietzsche scholars and commentators. 
Allan Megill argues that, while Köhler's claim that Nietzsche was conflicted about his 
homosexual desire cannot simply be dismissed, "the evidence is very weak," and Köhler may 
be projecting twentieth-century understandings of sexuality on nineteenth-century notions of 
friendship.[134] It is also known that Nietzsche frequented heterosexual brothels.[133] Nigel 
Rodgers and Mel Thompson have argued that continuous sickness and headaches hindered 
Nietzsche from engaging much with women. Yet they offer other examples in which Nietzsche 
expressed his affections to women, including Wagner's wife Cosima Wagner.[137]

Other scholars have argued that Köhler's sexuality-based interpretation is not helpful in 
understanding Nietzsche's philosophy.[138][139] However, there are also those who stress that, if 
Nietzsche preferred men—with this preference constituting his psycho-sexual make-up—but 
could not admit his desires to himself, it meant he acted in conflict with his philosophy.[140]

Composer[]

Nietzsche composed several works for voice, piano, and violin beginning in 1858 at the 
Schulpforta in Naumburg, when he started to work on musical compositions. Richard Wagner 
was dismissive of Nietzsche's music, allegedly mocking a birthday gift of a piano composition 
sent by Nietzsche in 1871 to his wife Cosima. German conductor and pianist Hans von Bülow 
also described another of Nietzsche's pieces as "the most undelightful and the most 
antimusical draft on musical paper that I have faced in a long time."[141]

In a letter of 1887, Nietzsche claimed, "There has never been a philosopher who has been in 
essence a musician to such an extent as I am," although he also admitted that he "might be a 
thoroughly unsuccessful musician."[142]

Main article: Philosophy of Friedrich Nietzsche

Because of Nietzsche's evocative style and provocative ideas, his philosophy generates 
passionate reactions. His works remain controversial, due to varying interpretations and 
misinterpretations. In Western philosophy, Nietzsche's writings have been described as a case 
of free revolutionary thought, that is, revolutionary in its structure and problems, although not 
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tied to any revolutionary project.[143] His writings have also been described as a revolutionary 
project in which his philosophy serves as the foundation of a European cultural rebirth.[144][145]


Apollonian and Dionysian[]

Main article: Apollonian and Dionysian

The Apollonian and Dionysian is a two-fold philosophical concept, based on features of ancient 
Greek mythology: Apollo and Dionysus. Even though the concept is famously related to The 
Birth of Tragedy, the poet Hölderlin had already spoken of it, and Winckelmann had talked of 
Bacchus. One year before the publication of The Birth of Tragedy, Nietzsche wrote a fragment 
titled "On Music and Words".[146] In it, he asserted the Schopenhauerian judgment that music is 
a primary expression of the essence of everything. Secondarily derivative are lyrical poetry and 
drama, which represent phenomenal appearances of objects. In this way, tragedy is born from 
music.

Nietzsche found in classical Athenian tragedy an art form that transcended the pessimism 
found in the so-called wisdom of Silenus. The Greek spectators, by looking into the abyss of 
human suffering depicted by characters on stage, passionately and joyously affirmed life, 
finding it worth living. A main theme in The Birth of Tragedy is that the fusion of Dionysian and 
Apollonian Kunsttrieben ("artistic impulses") forms dramatic arts, or tragedies. He argued that 
this fusion has not been achieved since the ancient Greek tragedians. Apollo represents 
harmony, progress, clarity, and logic, whereas Dionysus represents disorder, intoxication, 
emotion, and ecstasy. Nietzsche used these two forces because, for him, the world of mind 
and order on one side, and passion and chaos on the other, formed principles that were 
fundamental to the Greek culture:[147][148] the Apollonian a dreaming state, full of illusions; and 
Dionysian a state of intoxication, representing the liberations of instinct and dissolution of 
boundaries. In this mold, man appears as the satyr. He is the horror of the annihilation of the 
principle of individuality and at the same time someone who delights in its destruction.[149] Both 
of these principles are meant to represent cognitive states that appear through art as the 
power of nature in man.[150]

Apollonian and Dionysian juxtapositions appear in the interplay of tragedy: the tragic hero of 
the drama, the main protagonist, struggles to make (Apollonian) order of his unjust and chaotic 
(Dionysian) fate, though he dies unfulfilled. Elaborating on the conception of Hamlet as an 
intellectual who cannot make up his mind, and is a living antithesis to the man of action, 
Nietzsche argues that a Dionysian figure possesses the knowledge that his actions cannot 
change the eternal balance of things, and it disgusts him enough not to act at all. Hamlet falls 
under this category—he glimpsed the supernatural reality through the Ghost, he has gained 
true knowledge, and knows that no action of his has the power to change this.[151][152] For the 
audience of such drama, this tragedy allows them to sense what Nietzsche called the 
Primordial Unity, which revives Dionysian nature. He describes primordial unity as the increase 
of strength, experience of fullness and plenitude bestowed by frenzy. Frenzy acts as an 
intoxication, and is crucial for the physiological condition that enables the creation of any art.
[153] Stimulated by this state, a person's artistic will is enhanced:

In this state one enriches everything out of one's own fullness: whatever one sees, whatever 
wills is seen swelled, taut, strong, overloaded with strength. A man in this state transforms 
things until they mirror his power—until they are reflections of his perfection. This having to 
transform into perfection is—art.

Nietzsche is adamant that the works of Aeschylus and Sophocles represent the apex of artistic 
creation, the true realization of tragedy; it is with Euripides, that tragedy begins its Untergang 
(literally 'going under' or 'downward-way;' meaning decline, deterioration, downfall, death, 
etc.). Nietzsche objects to Euripides' use of Socratic rationalism and morality in his tragedies, 
claiming that the infusion of ethics and reason robs tragedy of its foundation, namely the fragile 
balance of the Dionysian and Apollonian. Socrates emphasized reason to such a degree that 
he diffused the value of myth and suffering to human knowledge. Plato continued along this 
path in his dialogues, and the modern world eventually inherited reason at the expense of 
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artistic impulses found in the Apollonian and Dionysian dichotomy. This leads to his conclusion 
that European culture, from the time of Socrates, had always been only Apollonian, thus 
decadent and unhealthy.[154] He notes that whenever Apollonian culture dominates, the 
Dionysian lacks the structure to make a coherent art, and when Dionysian dominates, the 
Apollonian lacks the necessary passion. Only the fertile interplay of these two forces, brought 
together as an art, represented the best of Greek tragedy.[155]

An example of the impact of this idea can be seen in the book Patterns of Culture, where 
anthropologist Ruth Benedict acknowledges Nietzschean opposites of "Apollonian" and 
"Dionysian" as the stimulus for her thoughts about Native American cultures.[156] Carl Jung has 
written extensively on the dichotomy in Psychological Types.[157] Michel Foucault commented 
that his own book Madness and Civilization should be read "under the sun of the great 
Nietzschean inquiry". Here Foucault referenced Nietzsche's description of the birth and death 
of tragedy and his explanation that the subsequent tragedy of the Western world was the 
refusal of the tragic and, with that, refusal of the sacred.[158] Painter Mark Rothko was 
influenced by Nietzsche's view of tragedy presented in The Birth of Tragedy.


Perspectivism[]

Main article: Perspectivism

Nietzsche claimed the death of God would eventually lead to the loss of any universal 
perspective on things, and along with it any coherent sense of objective truth.[159][160][161] 
Nietzsche himself rejected the idea of objective reality, arguing that knowledge is contingent 
and conditional, relative to various fluid perspectives or interests.[162] This leads to constant 
reassessment of rules (i.e., those of philosophy, the scientific method, etc.) according to the 
circumstances of individual perspectives.[163] This view has acquired the name perspectivism.

In Also sprach Zarathustra, Nietzsche proclaims that a table of values hangs above every great 
person. He points out that what is common among different peoples is the act of esteeming, of 
creating values, even if the values are different from one people to the next. Nietzsche asserts 
that what made people great was not the content of their beliefs, but the act of valuing. Thus 
the values a community strives to articulate are not as important as the collective will to see 
those values come to pass. The willing is more essential than the merit of the goal itself, 
according to Nietzsche. "A thousand goals have there been so far", says Zarathustra, "for there 
are a thousand peoples. Only the yoke for the thousand necks is still lacking: the one goal is 
lacking. Humanity still has no goal." Hence, the title of the aphorism, "On The Thousand And 
One Goals". The idea that one value-system is no more worthy than the next, although it may 
not be directly ascribed to Nietzsche, has become a common premise in modern social 
science. Max Weber and Martin Heidegger absorbed it and made it their own. It shaped their 
philosophical and cultural endeavor, as well as their political understanding. Weber, for 
example, relies on Nietzsche's perspectivism by maintaining that objectivity is still possible—
but only after a particular perspective, value, or end has been established.[164][165]

Among his critique of traditional philosophy of Kant, Descartes and Plato in Beyond Good and 
Evil, Nietzsche attacked thing in itself and cogito ergo sum ("I think, therefore I am") as 
unfalsifiable beliefs based on naive acceptance of previous notions and fallacies.[166] 
Philosopher Alasdair MacIntyre puts Nietzsche in a high place in the history of philosophy. 
While criticizing nihilism and Nietzsche together as a sign of general decay,[167] he still 
commends him for recognizing psychological motives behind Kant and Hume's moral 
philosophy:[168]

For it was Nietzsche's historic achievement to understand more clearly than any other 
philosopher…not only that what purported to be appeals of objectivity were in fact expressions 
of subjective will, but also the nature of the problems that this posed for philosophy.[169]


The "slave revolt" in morals[]

Main article: Master–slave morality
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In Beyond Good and Evil and On the Genealogy of Morality, Nietzsche's genealogical account 
of the development of modern moral systems occupies a central place. For Nietzsche, a 
fundamental shift took place during human history from thinking in terms of "good and bad" 
toward "good and evil."

The initial form of morality was set by a warrior aristocracy and other ruling castes of ancient 
civilizations. Aristocratic values of good and bad coincided with and reflected their relationship 
to lower castes such as slaves. Nietzsche presents this "master morality" as the original 
system of morality—perhaps best associated with Homeric Greece.[170] To be "good" was to be 
happy and to have the things related to happiness: wealth, strength, health, power, etc. To be 
"bad" was to be like the slaves over whom the aristocracy ruled: poor, weak, sick, pathetic—
objects of pity or disgust rather than hatred.[171]

"Slave morality" developed as a reaction to master morality. Here, value emerges from the 
contrast between good and evil: good being associated with other-worldliness, charity, piety, 
restraint, meekness, and submission; while evil is worldly, cruel, selfish, wealthy, and 
aggressive. Nietzsche sees slave morality as pessimistic and fearful, its values emerging to 
improve the self-perception of slaves. He associates slave morality with the Jewish and 
Christian traditions, as it is born out of the ressentiment of slaves. Nietzsche argued that the 
idea of equality allowed slaves to overcome their own condition without despising themselves. 
And by denying the inherent inequality of people—in success, strength, beauty, and 
intelligence—slaves acquired a method of escape, namely by generating new values on the 
basis of rejecting master morality, which frustrated them. It was used to overcome the slave's 
own sense of inferiority before their (better-off) masters. It does so by making out slave 
weakness, for example, to be a matter of choice, by relabeling it as "meekness". The "good 
man" of master morality is precisely the "evil man" of slave morality, while the "bad man" is 
recast as the "good man".[170]

Nietzsche sees slave morality as a source of the nihilism that has overtaken Europe. Modern 
Europe and Christianity exist in a hypocritical state due to a tension between master and slave 
morality, both contradictory values determining, to varying degrees, the values of most 
Europeans (who are "motley"). Nietzsche calls for exceptional people to no longer be ashamed 
in the face of a supposed morality-for-all, which he deems to be harmful to the flourishing of 
exceptional people. He cautions, however, that morality, per se, is not bad; it is good for the 
masses, and should be left to them. Exceptional people, on the other hand, should follow their 
own "inner law".[170] A favorite motto of Nietzsche, taken from Pindar, reads: "Become what you 
are."[172]

A long-standing assumption about Nietzsche is that he preferred master over slave morality. 
However, eminent Nietzsche scholar Walter Kaufmann rejected this interpretation, writing that 
Nietzsche's analyses of these two types of morality were used only in a descriptive and historic 
sense; they were not meant for any kind of acceptance or glorification.[173] On the other hand, it 
is clear from his own writings that Nietzsche hoped for the victory of master morality. He linked 
the "salvation and future of the human race with the unconditional dominance"[174] of master 
morality and called master morality "a higher order of values, the noble ones, those that say 
Yes to life, those that guarantee the future."[175] Just as "there is an order of rank between man 
and man", there is also an order of rank "between morality and morality."[176] Indeed, Nietzsche 
waged a philosophic war against the slave morality of Christianity in his "revaluation of all 
values" in order to bring about the victory of a new master morality that he called the 
"philosophy of the future" (Beyond Good and Evil is subtitled Prelude to a Philosophy of the 
Future).[177]

In Daybreak, Nietzsche begins his "Campaign against Morality".[178][179] He calls himself an 
"immoralist" and harshly criticizes the prominent moral philosophies of his day: Christianity, 
Kantianism, and utilitarianism. Nietzsche's concept "God is dead" applies to the doctrines of 
Christendom, though not to all other faiths: he claimed that Buddhism is a successful religion 
that he compliments for fostering critical thought.[180] Still, Nietzsche saw his philosophy as a 
counter-movement to nihilism through appreciation of art:
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Art as the single superior counterforce against all will to negation of life, art as the anti-
Christian, anti-Buddhist, anti-Nihilist par excellence.[153]

Nietzsche claimed that the Christian faith as practiced was not a proper representation of 
Jesus' teachings, as it forced people merely to believe in the way of Jesus but not to act as 
Jesus did; in particular, his example of refusing to judge people, something that Christians had 
constantly done.[180] He condemned institutionalized Christianity for emphasizing a morality of 
pity (Mitleid), which assumes an inherent illness in society:[181]

Christianity is called the religion of pity. Pity stands opposed to the tonic emotions which 
heighten our vitality: it has a depressing effect. We are deprived of strength when we feel pity. 
That loss of strength which suffering as such inflicts on life is still further increased and 
multiplied by pity. Pity makes suffering contagious.[182]

In Ecce Homo Nietzsche called the establishment of moral systems based on a dichotomy of 
good and evil a "calamitous error",[183] and wished to initiate a re-evaluation of the values of the 
Judeo-Christian world.[184] He indicates his desire to bring about a new, more naturalistic 
source of value in the vital impulses of life itself.

While Nietzsche attacked the principles of Judaism, he was not antisemitic: in his work On the 
Genealogy of Morality, he explicitly condemns antisemitism, and points out that his attack on 
Judaism was not an attack on contemporary Jewish people but specifically an attack upon the 
ancient Jewish priesthood who he claims antisemitic Christians paradoxically based their views 
upon.[185] An Israeli historian who performed a statistical analysis of everything Nietzsche wrote 
about Jews claims that cross-references and context make clear that almost all (85%) negative 
comments are actually attacks on Christian doctrine or, sarcastically, on Richard Wagner.[186]

Nietzsche felt that modern antisemitism was "despicable" and contrary to European ideals.[187] 
Its cause, in his opinion, was the growth in European nationalism and the endemic "jealousy 
and hatred" of Jewish success.[187] He wrote that Jews should be thanked for helping uphold a 
respect for the philosophies of ancient Greece,[187] and for giving rise to "the noblest human 
being (Christ), the purest philosopher (Baruch Spinoza), the mightiest book, and the most 
effective moral code in the world."[188]


Death of God and nihilism[]

Main articles: God is dead and Nihilism

The statement "God is dead," occurring in several of Nietzsche's works (notably in The Gay 
Science), has become one of his best-known remarks. On the basis of it, most 
commentators[189] regard Nietzsche as an atheist; others (such as Kaufmann) suggest that this 
statement reflects a more subtle understanding of divinity. Recent developments in modern 
science and the increasing secularization of European society had effectively 'killed' the 
Abrahamic God, who had served as the basis for meaning and value in the West for more than 
a thousand years. The death of God may lead beyond bare perspectivism to outright nihilism, 
the belief that nothing has any inherent importance and that life lacks purpose. Here he states 
that the Christian moral doctrine provides people with intrinsic value, belief in God (which 
justifies the evil in the world) and a basis for objective knowledge. In this sense, in constructing 
a world where objective knowledge is possible, Christianity is an antidote to a primal form of 
nihilism—the despair of meaninglessness. As Heidegger put the problem, "If God as the 
suprasensory ground and goal of all reality is dead, if the suprasensory world of the ideas has 
suffered the loss of its obligatory and above it its vitalizing and upbuilding power, then nothing 
more remains to which man can cling and by which he can orient himself."[190]

One such reaction to the loss of meaning is what Nietzsche calls passive nihilism, which he 
recognizes in the pessimistic philosophy of Schopenhauer. Schopenhauer's doctrine—which 
Nietzsche also refers to as Western Buddhism—advocates separating oneself from will and 
desires in order to reduce suffering. Nietzsche characterizes this ascetic attitude as a "will to 
nothingness", whereby life turns away from itself, as there is nothing of value to be found in the 
world. This moving away of all value in the world is characteristic of the nihilist, although in this, 
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the nihilist appears to be inconsistent; this "will to nothingness" is still a (disavowed) form of 
willing.[191]

A nihilist is a man who judges that the real world ought not to be, and that the world as it ought 
to be does not exist. According to this view, our existence (action, suffering, willing, feeling) has 
no meaning: this 'in vain' is the nihilists' pathos—an inconsistency on the part of the nihilists.

— Friedrich Nietzsche, KSA 12:9 [60], taken from The Will to Power, section 585, translated by 
Walter Kaufmann

Nietzsche approaches the problem of nihilism as a deeply personal one, stating that this 
problem of the modern world has "become conscious" in him.[192] Furthermore, he emphasizes 
both the danger of nihilism and the possibilities it offers, as seen in his statement that "I praise, 
I do not reproach, [nihilism's] arrival. I believe it is one of the greatest crises, a moment of the 
deepest self-reflection of humanity. Whether man recovers from it, whether he becomes master 
of this crisis, is a question of his strength!"[193] According to Nietzsche, it is only when nihilism 
is overcome that a culture can have a true foundation on which to thrive. He wished to hasten 
its coming only so that he could also hasten its ultimate departure. Heidegger interprets the 
death of God with what he explains as the death of metaphysics. He concludes that 
metaphysics has reached its potential and that the ultimate fate and downfall of metaphysics 
was proclaimed with the statement "God is dead."[194]


Will to power[]

Main article: Will to power

A basic element in Nietzsche's philosophical outlook is the "will to power" (der Wille zur 
Macht), which he maintained provides a basis for understanding human behavior—more so 
than competing explanations, such as the ones based on pressure for adaptation or survival.
[195][196][197] As such, according to Nietzsche, the drive for conservation appears as the major 
motivator of human or animal behavior only in exceptions, as the general condition of life is not 
one of emergency, of 'struggle for existence.'[198] More often than not, self-conservation is but a 
consequence of a creature's will to exert its strength on the outside world.

In presenting his theory of human behavior, Nietzsche also addressed, and attacked, concepts 
from philosophies popularly embraced in his days, such as Schopenhauer's notion of an 
aimless will or that of utilitarianism. Utilitarians claim that what moves people is mainly the 
desire to be happy, to accumulate pleasure in their lives. But such a conception of happiness 
Nietzsche rejected as something limited to, and characteristic of, the bourgeois lifestyle of the 
English society,[199] and instead put forth the idea that happiness is not an aim per se—it is 
instead a consequence of a successful pursuit of one's aims, of the overcoming of hurdles to 
one's actions—in other words, of the fulfillment of the will.[200]

Related to his theory of the will to power is his speculation, which he did not deem final,[201] 
regarding the reality of the physical world, including inorganic matter—that, like man's 
affections and impulses, the material world is also set by the dynamics of a form of the will to 
power. At the core of his theory is a rejection of atomism—the idea that matter is composed of 
stable, indivisible units (atoms). Instead, he seems to have accepted the conclusions of Ruđer 
Bošković, who explained the qualities of matter as a result of an interplay of forces.[iv][202] One 
study of Nietzsche defines his fully developed concept of the will to power as "the element 
from which derive both the quantitative difference of related forces and the quality that 
devolves into each force in this relation" revealing the will to power as "the principle of the 
synthesis of forces."[203] Of such forces Nietzsche said they could perhaps be viewed as a 
primitive form of the will. Likewise he rejected as a mere interpretation the view that the 
movement of bodies is ruled by inexorable laws of nature, positing instead that movement was 
governed by the power relations between bodies and forces.[204] Other scholars disagree that 
Nietzsche considered the material world to be a form of the will to power: Nietzsche thoroughly 
criticized metaphysics, and by including the will to power in the material world, he would 
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simply be setting up a new metaphysics. Other than Aphorism 36 in Beyond Good and Evil, 
where he raised a question regarding will to power as being in the material world, they argue, it 
was only in his notes (unpublished by himself), where he wrote about a metaphysical will to 
power. And they also claim that Nietzsche directed his landlord to burn those notes in 1888 
when he left Sils Maria for the last time.[205] According to these scholars, the 'burning' story 
supports their thesis that at the end of his lucid life, Nietzsche rejected his project on the will to 
power. However, a recent study (Huang 2019) shows that although it is true that in 1888 
Nietzsche wanted some of his notes burned, the 'burning' story indicates little about his project 
on the will to power, not only because only 11 'aphorisms' saved from the flames were 
ultimately incorporated into The Will to Power (this book contains 1067 'aphorisms'), but also 
because these abandoned notes mainly focus on topics such as critique of morality while 
touching upon the 'feeling of power' only once.[206]


Eternal return[]

Main article: Eternal return

"Eternal return" (also known as "eternal recurrence") is a hypothetical concept that posits that 
the universe has been recurring, and will continue to recur, in a self-similar form for an infinite 
number of times across infinite time or space. It is a purely physical concept, involving no 
supernatural reincarnation, but the return of beings in the same bodies. Nietzsche first invokes 
the idea of eternal return in a parable in Section 341 of The Gay Science, and also in the 
chapter "Of the Vision and the Riddle" in Thus Spoke Zarathustra, among other places.[207] 
Nietzsche contemplates the idea as potentially "horrifying and paralyzing", and says that its 
burden is the "heaviest weight" imaginable ("das schwerste Gewicht").[208] The wish for the 
eternal return of all events would mark the ultimate affirmation of life, a reaction to 
Schopenhauer's praise of denying the will‐to‐live. To comprehend eternal recurrence in his 
thought, and to not merely come to peace with it but to embrace it, requires amor fati, "love of 
fate".[209] As Heidegger points out in his lectures on Nietzsche, Nietzsche's first mention of 
eternal recurrence presents this concept as a hypothetical question rather than postulating it as 
a fact. According to Heidegger, it is the burden imposed by the question of eternal recurrence
—whether or not such a thing could possibly be true—that is so significant in modern thought: 
"The way Nietzsche here patterns the first communication of the thought of the 'greatest 
burden' [of eternal recurrence] makes it clear that this 'thought of thoughts' is at the same time 
'the most burdensome thought.'"[210]

Nietzsche posits not only that the universe is recurring over infinite time and space, but that the 
different versions of events that have occurred in the past may at one point or another take 
place again, hence "all configurations that have previously existed on this earth must yet 
meet".[211] And with each version of events is hoping that some knowledge or awareness is 
gained to better the individual, hence "And thus it will happen one day that a man will be born 
again, just like me and a woman will be born, just like Mary—only that it is hoped to be that the 
head of this man may contain a little less foolishness …."[211]

Alexander Nehamas writes in Nietzsche: Life as Literature of three ways of seeing the eternal 
recurrence:


1. "My life will recur in exactly identical fashion:" this expresses a totally fatalistic approach 
to the idea;


2. "My life may recur in exactly identical fashion:" this second view conditionally asserts 
cosmology, but fails to capture what Nietzsche refers to in The Gay Science, p. 341; and 
finally,


3. "If my life were to recur, then it could recur only in identical fashion." Nehamas shows 
that this interpretation exists totally independently of physics and does not presuppose 
the truth of cosmology.


Nehamas draws the conclusion that if individuals constitute themselves through their actions, 
then they can only maintain themselves in their current state by living in a recurrence of past 
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actions (Nehamas, 153). Nietzsche's thought is the negation of the idea of a history of 
salvation.[212]


Übermensch[]

Main article: Übermensch

Another concept important to an understanding of Nietzsche's thought is the Übermensch.[213]
[214][215][216] Developing the idea of nihilism, Nietzsche wrote Also sprach Zarathustra, therein 
introducing the concept of a value-creating Übermensch, not as a project, but as an anti-
project, the absence of any project.[143] According to Laurence Lampert, "the death of God 
must be followed by a long twilight of piety and nihilism (II. 19; III. 8). Zarathustra's gift of the 
overman is given to a mankind not aware of the problem to which the overman is the 
solution."[217] Zarathustra presents the overman as the creator of new values, and he appears 
as a solution to the problem of the death of God and nihilism. The overman does not follow the 
morality of common people since that favors mediocrity but instead rises above the notion of 
good and evil and above the "herd".[218] In this way Zarathustra proclaims his ultimate goal as 
the journey towards the state of overman. He wants a kind of spiritual evolution of self-
awareness and overcoming of traditional views on morality and justice that stem from the 
superstition beliefs still deeply rooted or related to the notion of God and Christianity.[219]

While interpretations of Nietzsche's overman vary wildly, here is one of his quotations from 
Thus Spoke Zarathustra (Prologue, §§ 3–4):[220]

I teach you the overman. Man is something that shall be overcome. What have you done to 
overcome him? ... All beings so far have created something beyond themselves; and do you 
want to be the ebb of this great flood, and even go back to the beasts rather than overcome 
man? What is ape to man? A laughing stock or painful embarrassment. And man shall be that 
to overman: a laughing stock or painful embarrassment. You have made your way from worm 
to man, and much in you is still worm. Once you were apes, and even now, too, man is more 
ape than any ape ... The overman is the meaning of the earth. Let your will say: the overman 
shall be the meaning of the earth ... Man is a rope, tied between beast and overman—a rope 
over an abyss ... what is great in man is that he is a bridge and not an end.

Zarathustra contrasts the overman with the last man of egalitarian modernity (most obvious 
example being democracy), an alternative goal humanity might set for itself. The last man is 
possible only by mankind's having bred an apathetic creature who has no great passion or 
commitment, who is unable to dream, who merely earns his living and keeps warm. This 
concept appears only in Thus Spoke Zarathustra, and is presented as a condition that would 
render the creation of the overman impossible.[221]

Some have suggested that the notion of eternal return is related to the overman, since willing 
the eternal return of the same is a necessary step if the overman is to create new values, 
untainted by the spirit of gravity or asceticism. Values involve a rank-ordering of things, and so 
are inseparable from approval and disapproval; yet it was dissatisfaction that prompted men to 
seek refuge in other-worldliness and embrace other-worldly values. It could seem that the 
overman, in being devoted to any values at all, would necessarily fail to create values that did 
not share some bit of asceticism. Willing the eternal recurrence is presented as accepting the 
existence of the low while still recognizing it as the low, and thus as overcoming the spirit of 
gravity or asceticism. One must have the strength of the overman in order to will the eternal 
recurrence; that is, only the overman will have the strength to fully accept all of his past life, 
including his failures and misdeeds, and to truly will their eternal return. This action nearly kills 
Zarathustra, for example, and most human beings cannot avoid other-worldliness because 
they really are sick, not because of any choice they made.


Wochenspruch der NSDAP 9 April 1939: "What does not kill me makes me stronger."
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The Nazis tried to incorporate the concept into their ideology. After his death, Elisabeth Förster-
Nietzsche became the curator and editor of her brother's manuscripts. She reworked 
Nietzsche's unpublished writings to fit her own German nationalist ideology while often 
contradicting or obfuscating Nietzsche's stated opinions, which were explicitly opposed to 
antisemitism and nationalism. Through her published editions, Nietzsche's work became 
associated with fascism and Nazism;[32] 20th century scholars contested this interpretation of 
his work, and corrected editions of his writings were soon made available.

Although Nietzsche has famously been misrepresented as a predecessor to Nazism, he 
criticized anti-Semitism, pan-Germanism and, to a lesser extent, nationalism.[222] Thus, he 
broke with his editor in 1886 because of his opposition to his editor's anti-Semitic stances, and 
his rupture with Richard Wagner, expressed in The Case of Wagner and Nietzsche contra 
Wagner, both of which he wrote in 1888, had much to do with Wagner's endorsement of pan-
Germanism and anti-Semitism—and also of his rallying to Christianity. In a 29 March 1887 
letter to Theodor Fritsch, Nietzsche mocked anti-Semites, Fritsch, Eugen Dühring, Wagner, 
Ebrard, Wahrmund, and the leading advocate of pan-Germanism, Paul de Lagarde, who would 
become, along with Wagner and Houston Chamberlain, the main official influences of Nazism.
[97] This 1887 letter to Fritsch ended by: "And finally, how do you think I feel when the name 
Zarathustra is mouthed by anti-Semites?"[223]


Critique of mass culture[]

Friedrich Nietzsche held a pessimistic view on modern society and culture. His views stand 
against the concept of popular culture. He believed the press and mass culture led to 
conformity and brought about mediocrity. Nietzsche saw a lack of intellectual progress, leading 
to the decline of the human species. According to Nietzsche, individuals needed to overcome 
this form of mass culture. He believed some people were able to become superior individuals 
through the use of will power. By rising above mass culture, society would produce higher, 
brighter and healthier human beings.[224]

Reading and influence[]


The residence of Nietzsche's last three years along with archive in Weimar, Germany, which 
holds many of Nietzsche's papers

Main article: Library of Friedrich Nietzsche

A trained philologist, Nietzsche had a thorough knowledge of Greek philosophy. He read Kant, 
Plato, Mill, Schopenhauer and Spir,[225] who became his main opponents in his philosophy, and 
later Baruch Spinoza, whom he saw as his "precursor" in many respects[226] but as a 
personification of the "ascetic ideal" in others. However, Nietzsche referred to Kant as a "moral 
fanatic", Plato as "boring", Mill as a "blockhead", and of Spinoza he said: "How much of 
personal timidity and vulnerability does this masquerade of a sickly recluse betray?"[227] He 
likewise expressed contempt for British author George Eliot.[228]

Nietzsche's philosophy, while innovative and revolutionary, was indebted to many 
predecessors. While at Basel, Nietzsche offered lecture courses on pre-Platonic philosophers 
for several years, and the text of this lecture series has been characterized as a "lost link" in 
the development of his thought. "In it concepts such as the will to power, the eternal return of 
the same, the overman, gay science, self-overcoming and so on receive rough, unnamed 
formulations and are linked to specific pre-Platonics, especially Heraclitus, who emerges as a 
pre-Platonic Nietzsche."[229] The pre-Socratic thinker Heraclitus was known for the rejection of 
the concept of being as a constant and eternal principle of universe, and his embrace of "flux" 
and incessant change. His symbolism of the world as "child play" marked by amoral 
spontaneity and lack of definite rules was appreciated by Nietzsche.[230] From his Heraclitean 
sympathy, Nietzsche was also a vociferous detractor of Parmenides, who opposed Heraclitus 
and believed all world is a single Being with no change at all.[231]
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In his Egotism in German Philosophy, Santayana claimed that Nietzsche's whole philosophy 
was a reaction to Schopenhauer. Santayana wrote that Nietzsche's work was "an emendation 
of that of Schopenhauer. The will to live would become the will to dominate; pessimism 
founded on reflection would become optimism founded on courage; the suspense of the will in 
contemplation would yield to a more biological account of intelligence and taste; finally in the 
place of pity and asceticism (Schopenhauer's two principles of morals) Nietzsche would set up 
the duty of asserting the will at all costs and being cruelly but beautifully strong. These points 
of difference from Schopenhauer cover the whole philosophy of Nietzsche."[232]

Nietzsche expressed admiration for 17th-century French moralists such as La Rochefoucauld, 
La Bruyère and Vauvenargues,[233] as well as for Stendhal.[234] The organicism of Paul Bourget 
influenced Nietzsche,[235] as did that of Rudolf Virchow and Alfred Espinas.[236] Nietzsche wrote 
in a letter in 1867 that he was trying to improve his German style of writing with the help of 
Lessing, Lichtenberg and Schopenhauer. It was probably Lichtenberg (along with Paul Rée) 
whose aphoristic style of writing contributed to Nietzsche's own use of aphorism instead of an 
essay.[237] Nietzsche early learned of Darwinism through Friedrich Albert Lange.[238] The essays 
of Ralph Waldo Emerson had a profound influence on Nietzsche, who "loved Emerson from 
first to last",[239] wrote "Never have I felt so much at home in a book", and called him "[the] 
author who has been richest in ideas in this century so far".[240] Hippolyte Taine influenced 
Nietzsche's view on Rousseau and Napoleon.[241] Notably, he also read some of the 
posthumous works of Charles Baudelaire,[242] Tolstoy's My Religion, Ernest Renan's Life of 
Jesus, and Fyodor Dostoyevsky's Demons.[242][243] Nietzsche called Dostoyevsky "the only 
psychologist from whom I have anything to learn."[244] While Nietzsche never mentions Max 
Stirner, the similarities in their ideas have prompted a minority of interpreters to suggest a 
relationship between the two.[245][246][247][248][249][250][251]

In 1861 Nietzsche wrote an enthusiastic essay on his "favorite poet," Friedrich Hölderlin, 
mostly forgotten at that time.[252] He also expressed deep appreciation for Stifter's Indian 
Summer,[253] Byron's Manfred and Twain's Tom Sawyer.[254]

Reception and legacy[]

Main article: Influence and reception of Friedrich Nietzsche


Nietzsche's works did not reach a wide readership during his active writing career. However, in 
1888 the influential Danish critic Georg Brandes aroused considerable excitement about 
Nietzsche through a series of lectures he gave at the University of Copenhagen. In the years 
after Nietzsche's death in 1900, his works became better known, and readers have responded 
to them in complex and sometimes controversial ways.[255] Many Germans eventually 
discovered his appeals for greater individualism and personality development in Thus Spoke 
Zarathustra, but responded to them divergently. He had some following among left-wing 
Germans in the 1890s; in 1894–1895 German conservatives wanted to ban his work as 
subversive. During the late 19th century Nietzsche's ideas were commonly associated with 
anarchist movements and appear to have had influence within them, particularly in France and 
the United States.[256][257][258] H.L. Mencken produced the first book on Nietzsche in English in 
1907, The Philosophy of Friedrich Nietzsche, and in 1910 a book of translated paragraphs from 
Nietzsche, increasing knowledge of his philosophy in the United States.[259] Nietzsche is known 
today as a precursor to existentialism, post-structuralism and postmodernism.[260]

W.B. Yeats and Arthur Symons described Nietzsche as the intellectual heir to William Blake.[261] 
Symons went on to compare the ideas of the two thinkers in The Symbolist Movement in 
Literature, while Yeats tried to raise awareness of Nietzsche in Ireland.[262][263][264] A similar 
notion was espoused by W.H. Auden who wrote of Nietzsche in his New Year Letter (released 
in 1941 in The Double Man): "O masterly debunker of our liberal fallacies…all your life you 
stormed, like your English forerunner Blake."[265][266][267] Nietzsche made an impact on 
composers during the 1890s. Writer on music Donald Mitchell notes that Gustav Mahler was 
"attracted to the poetic fire of Zarathustra, but repelled by the intellectual core of its writings." 
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He also quotes Mahler himself, and adds that he was influenced by Nietzsche's conception 
and affirmative approach to nature, which Mahler presented in his Third Symphony using 
Zarathustra's roundelay. Frederick Delius produced a piece of choral music, A Mass of Life, 
based on a text of Thus Spoke Zarathustra, while Richard Strauss (who also based his Also 
sprach Zarathustra on the same book), was only interested in finishing "another chapter of 
symphonic autobiography."[268] Famous writers and poets influenced by Nietzsche include 
André Gide, August Strindberg, Robinson Jeffers, Pío Baroja, D.H. Lawrence, Edith Södergran 
and Yukio Mishima.[citation needed]

Nietzsche was an early influence on the poetry of Rainer Maria Rilke.[citation needed] Knut Hamsun 
counted Nietzsche, along with Strindberg and Dostoyevsky, as one of his primary influences.
[269] Author Jack London wrote that he was more stimulated by Nietzsche than by any other 
writer.[270] Critics have suggested that the character of David Grief in A Son of the Sun was 
based on Nietzsche.[271] Nietzsche's influence on Muhammad Iqbal is most evidenced in Asrar-
i-Khudi (The Secrets of the Self).[272] Wallace Stevens[273] was another reader of Nietzsche, and 
elements of Nietzsche's philosophy were found throughout Stevens's poetry collection 
Harmonium.[274][275] Olaf Stapledon was influenced by the idea of the Übermensch and it is a 
central theme in his books Odd John and Sirius.[276] In Russia, Nietzsche has influenced 
Russian symbolism[277] and figures such as Dmitry Merezhkovsky,[278] Andrei Bely,[279] 
Vyacheslav Ivanov and Alexander Scriabin have all incorporated or discussed parts of 
Nietzsche philosophy in their works. Thomas Mann's novel Death in Venice[280] shows a use of 
Apollonian and Dionysian, and in Doctor Faustus Nietzsche was a central source for the 
character of Adrian Leverkühn.[281][282] Hermann Hesse, similarly, in his Narcissus and 
Goldmund presents two main characters in the sense of Apollonian and Dionysian as the two 
opposite yet intertwined spirits. Painter Giovanni Segantini was fascinated by Thus Spoke 
Zarathustra, and he drew an illustration for the first Italian translation of the book. The Russian 
painter Lena Hades created the oil painting cycle Also Sprach Zarathustra dedicated to the 
book Thus Spoke Zarathustra.[283]

By World War I, Nietzsche had acquired a reputation as an inspiration for both right-wing 
German militarism and leftist politics. German soldiers received copies of Thus Spoke 
Zarathustra as gifts during World War I.[284][285] The Dreyfus affair provides a contrasting 
example of his reception: the French antisemitic Right labelled the Jewish and leftist 
intellectuals who defended Alfred Dreyfus as "Nietzscheans".[286] Nietzsche had a distinct 
appeal for many Zionist thinkers around the start of the 20th century, most notable being Ahad 
Ha'am,[287] Hillel Zeitlin,[288] Micha Josef Berdyczewski, A.D. Gordon[289] and Martin Buber, who 
went so far as to extoll Nietzsche as a "creator" and "emissary of life".[290] Chaim Weizmann 
was a great admirer of Nietzsche; the first president of Israel sent Nietzsche's books to his 
wife, adding a comment in a letter that "This was the best and finest thing I can send to 
you."[291] Israel Eldad, the ideological chief of the Stern Gang that fought the British in Palestine 
in the 1940s, wrote about Nietzsche in his underground newspaper and later translated most of 
Nietzsche's books into Hebrew.[292] Eugene O'Neill remarked that Zarathustra influenced him 
more than any other book he ever read. He also shared Nietzsche's view of tragedy.[293] Plays 
The Great God Brown and Lazarus Laughed are an example of Nietzsche's influence on O'Neill.
[294][295][296] Nietzsche's influence on the works of Frankfurt School philosophers Max 
Horkheimer and Theodor W. Adorno[297] can be seen in the popular Dialectic of Enlightenment. 
Adorno summed up Nietzsche's philosophy as expressing the "humane in a world in which 
humanity has become a sham."[298]

Nietzsche's growing prominence suffered a severe setback when his works became closely 
associated with Adolf Hitler and Nazi Germany. Many political leaders of the twentieth century 
were at least superficially familiar with Nietzsche's ideas, although it is not always possible to 
determine whether they actually read his work. It is debated among scholars whether Hitler 
read Nietzsche, although if he did his reading of him may not have been extensive.[v][vi][299][300] 
He was a frequent visitor to the Nietzsche museum in Weimar and used expressions of 
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Nietzsche's, such as "lords of the earth" in Mein Kampf.[301] The Nazis made selective use of 
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Nietzsche. Richard Nixon read Nietzsche with "curious interest", and his book Beyond Peace 
might have taken its title from Nietzsche's book Beyond Good and Evil which Nixon read 
beforehand.[306] Bertrand Russell wrote that Nietzsche had exerted great influence on 
philosophers and on people of literary and artistic culture, but warned that the attempt to put 
Nietzsche's philosophy of aristocracy into practice could only be done by an organization 
similar to the Fascist or the Nazi party.[21]

A decade after World War II, there was a revival of Nietzsche's philosophical writings thanks to 
exhaustive translations and analyses by Walter Kaufmann and R.J. Hollingdale. Others, well 
known philosophers in their own right, wrote commentaries on Nietzsche's philosophy, 
including Martin Heidegger, who produced a four-volume study, and Lev Shestov, who wrote a 
book called Dostoyevski, Tolstoy and Nietzsche where he portrays Nietzsche and Dostoyevski 
as the "thinkers of tragedy".[307] Georg Simmel compares Nietzsche's importance to ethics to 
that of Copernicus for cosmology.[308] Sociologist Ferdinand Tönnies read Nietzsche avidly from 
his early life, and later frequently discussed many of his concepts in his own works. Nietzsche 
has influenced philosophers such as Heidegger, Jean-Paul Sartre,[309] Oswald Spengler,[310] 
George Grant,[311] Emil Cioran,[312] Albert Camus, Ayn Rand,[313] Jacques Derrida,[citation needed] 
Leo Strauss,[314] Max Scheler, Michel Foucault and Bernard Williams.[citation needed] Camus 
described Nietzsche as "the only artist to have derived the extreme consequences of an 
aesthetics of the absurd".[315] Paul Ricœur called Nietzsche one of the masters of the "school 
of suspicion", alongside Karl Marx and Sigmund Freud.[316] Carl Jung was also influenced by 
Nietzsche.[317] In Memories, Dreams, Reflections, a biography transcribed by his secretary, he 
cites Nietzsche as a large influence.[318] Aspects of Nietzsche's philosophy, especially his ideas 
of the self and his relation to society, also run through much of late-twentieth and early twenty-
first century thought.[319][320] His deepening of the romantic-heroic tradition of the nineteenth 
century, for example, as expressed in the ideal of the "grand striver" appears in the work of 
thinkers from Cornelius Castoriadis to Roberto Mangabeira Unger.[321] For Nietzsche this grand 
striver overcomes obstacles, engages in epic struggles, pursues new goals, embraces 
recurrent novelty, and transcends existing structures and contexts.[319]:195
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• ^ A strict example of a cause-and-effect mismatch, with regard to the God-creator as 
the cause and our concepts as the effects, is perhaps not fully stressed in the "Four 
Great Errors" chapter of Twilight of the Idols. However, it is more explicitly stressed in, 
among others: Twilight of the Idols §4 ("'Reason' in philosophy"); The Antichrist §57 
(contrasting real and imaginary origins) and §62 (Christianity is 'a fatality'—'fatal' also 
meaning 'unavoidable'); and The Genealogy of Morals I–III. The topic of "false origins" of 
ideas is also suggested in "The Four Great Errors" 3, and (precisely about morality) in 
such works as The Will to Power, p. 343.


• ^ Between 1868 and 1870, he published two other studies on Diogenes Laertius: On the 
Sources of Diogenes Laertius (De Fontibus Diogenis Laertii) Part I (1868) & Part II (1869); 
and Analecta Laertiana (1870). See Jensen and Heit (2014), p. 115.


• ^ This is how R. B. Pippin describes Nietzsche's views in The Persistence of Subjectivity 
(2005), p. 326.


• ^ Nietzsche comments in many notes about matter being a hypothesis drawn from the 
metaphysics of substance. Whitlock, G. 1996. "Roger Boscovich, Benedict de Spinoza 
and Friedrich Nietzsche: The Untold Story." Nietzsche-Studien 25. p. 207.


• ^ Trevor-Roper, Hugh. [1972] 2008. "Introductory essay for 'Hitler's Table Talk 1941–
1944 Secret Conversations'." In The Mind of Adolf Hitler. Enigma Books. p. xxxvii: "We 
know, from his [Hitler's] secretary, that he could quote Schopenhauer by the page, and 
the other German philosopher of willpower, Nietzsche, whose works he afterwards 
presented to Mussolini, was often on his lips."


• ^ Kershaw, Ian Hitler: Hubris 1889–1936. W. W. Norton. p. 240: "'Landsberg,' Hitler told 
Hans Frank, was his 'university paid for by the state.' He read, he said, everything he 
could get hold of: Nietzsche, Houston Stewart Chamberlain, Ranke, Treitschke, Marx, 
Bismarck's Thoughts and Memories, and the war memoirs of German and allied 
generals and statesmen.… But Hitler's reading and reflection were anything but 
academic, doubtless he did read much. However, as was noted in an earlier chapter, he 
made clear in My Struggle that reading for him had purely an instrumental purpose. He 
read not for knowledge or enlightenment, but for confirmation of his own 
preconceptions."
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Carl Jung 
Carl Gustav Jung (/jʊŋ/ YUUNG,[7][8] German: [kaʁl ˈjʊŋ]; 26 July 1875 – 6 June 1961) was a 
Swiss psychiatrist and psychoanalyst who founded analytical psychology. Jung's work was 
influential in the fields of psychiatry, anthropology, archaeology, literature, philosophy, and 
religious studies. Jung worked as a research scientist at the famous Burghölzli hospital, under 
Eugen Bleuler. During this time, he came to the attention of Sigmund Freud, the founder of 
psychoanalysis. The two men conducted a lengthy correspondence and collaborated, for a 
while, on a joint vision of human psychology.

Freud saw the younger Jung as the heir he had been seeking to take forward his "new science" 
of psychoanalysis and to this end secured his appointment as President of his newly founded 
International Psychoanalytical Association. Jung's research and personal vision, however, 
made it impossible for him to follow his older colleague's doctrine, and a schism became 
inevitable. This division was personally painful for Jung and resulted in the establishment of 
Jung's analytical psychology as a comprehensive system separate from psychoanalysis.

Among the central concepts of analytical psychology is individuation—the lifelong 
psychological process of differentiation of the self out of each individual's conscious and 
unconscious elements. Jung considered it to be the main task of human development. He 
created some of the best known psychological concepts, including synchronicity, archetypal 
phenomena, the collective unconscious, the psychological complex, and extraversion and 
introversion.

Jung was also an artist, craftsman and builder as well as a prolific writer. Many of his works 
were not published until after his death and some are still awaiting publication.[citation needed]


Carl Gustav Jung[a] was born in Kesswil, in the Swiss canton of Thurgau, on 26 July 1875 as 
the second and first surviving son of Paul Achilles Jung (1842–1896) and Emilie Preiswerk 
(1848–1923). Their first child, born in 1873, was a boy named Paul, who survived only a few 
days.[9][10] Being the youngest son of a noted Basel physician of German descent, also called 
Karl Gustav Jung (1794–1864), whose hopes of achieving a fortune never materialised, Paul 
Jung did not progress beyond the status of an impoverished rural pastor in the Swiss 
Reformed Church; his wife had also grown up in a large family, whose Swiss roots went back 
five centuries. Emilie was the youngest child of a distinguished Basel churchman and 
academic, Samuel Preiswerk [de] (1799–1871), and his second wife. Preiswerk was antistes, 
the title given to the head of the Reformed clergy in the city, as well as a Hebraist, author, and 
editor, who taught Paul Jung as his professor of Hebrew at Basel University.[11]

When Jung was six months old, his father was appointed to a more prosperous parish in 
Laufen, but the tension between his parents was growing. Emilie Jung was an eccentric and 
depressed woman; she spent considerable time in her bedroom where she said that spirits 
visited her at night.[12] Although she was normal during the day, Jung recalled that at night his 
mother became strange and mysterious. He reported that one night he saw a faintly luminous 
and indefinite figure coming from her room with a head detached from the neck and floating in 
the air in front of the body. Jung had a better relationship with his father.[12]

Jung's mother left Laufen for several months of hospitalization near Basel for an unknown 
physical ailment. His father took the boy to be cared for by Emilie Jung's unmarried sister in 
Basel, but he was later brought back to his father's residence. Emilie Jung's continuing bouts 
of absence and depression deeply troubled her son and caused him to associate women with 
"innate unreliability", whereas "father" meant for him reliability but also powerlessness.[13] In his 
memoir, Jung would remark that this parental influence was the "handicap I started off with. 
Later, these early impressions were revised: I have trusted men friends and been disappointed 
by them, and I have mistrusted women and was not disappointed."[14] After three years of living 
in Laufen, Paul Jung requested a transfer. In 1879 he was called to Kleinhüningen [de], next to 
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Basel, where his family lived in a parsonage of the church.[15] The relocation brought Emilie 
Jung closer into contact with her family and lifted her melancholy.[16] When he was nine years 
old, Jung's sister Johanna Gertrud (1884–1935) was born. Known in the family as "Trudi", she 
later became a secretary to her brother.[17]

Memories of childhood[]

Jung was a solitary and introverted child. From childhood, he believed that, like his mother,[18] 
he had two personalities—a modern Swiss citizen and a personality more suited to the 18th 
century.[19] "Personality Number 1", as he termed it, was a typical schoolboy living in the era of 
the time. "Personality Number 2" was a dignified, authoritative and influential man from the 
past. Although Jung was close to both parents, he was disappointed by his father's academic 
approach to faith.[20]

A number of childhood memories made lifelong impressions on him. As a boy, he carved a tiny 
mannequin into the end of the wooden ruler from his pencil case and placed it inside the case. 
He added a stone, which he had painted into upper and lower halves, and hid the case in the 
attic. Periodically, he would return to the mannequin, often bringing tiny sheets of paper with 
messages inscribed on them in his own secret language.[21] He later reflected that this 
ceremonial act brought him a feeling of inner peace and security. Years later, he discovered 
similarities between his personal experience and the practices associated with totems in 
indigenous cultures, such as the collection of soul-stones near Arlesheim or the tjurungas of 
Australia. He concluded that his intuitive ceremonial act was an unconscious ritual, which he 
had practiced in a way that was strikingly similar to those in distant locations which he, as a 
young boy, knew nothing about.[22] His observations about symbols, archetypes, and the 
collective unconscious were inspired, in part, by these early experiences combined with his 
later research.[23][24]

At the age of 12, shortly before the end of his first year at the Humanistisches Gymnasium [de] 
in Basel, Jung was pushed to the ground by another boy so hard that he momentarily lost 
consciousness. (Jung later recognized that the incident was indirectly his fault.) A thought then 
came to him—"now you won't have to go to school anymore."[25] From then on, whenever he 
walked to school or began homework, he fainted. He remained at home for the next six months 
until he overheard his father speaking hurriedly to a visitor about the boy's future ability to 
support himself. They suspected he had epilepsy. Confronted with the reality of his family's 
poverty, he realized the need for academic excellence. He went into his father's study and 
began poring over Latin grammar. He fainted three more times but eventually overcame the 
urge and did not faint again. This event, Jung later recalled, "was when I learned what a 
neurosis is."[26]

University studies and early career[]

Initially, Jung had aspirations of becoming a preacher or minister in his early life. There was a 
strong moral sense in his household and several of his family members were clergymen as well. 
For a time, Jung had wanted to study archaeology, but his family could not afford to send him 
further than the University of Basel, which did not teach archaeology. After studying philosophy 
in his teens, Jung decided against the path of religious traditionalism and decided instead to 
pursue psychiatry and medicine.[27] His interest was immediately captured—it combined the 
biological and the spiritual, exactly what he was searching for.[28] In 1895 Jung began to study 
medicine at the University of Basel. Barely a year later in 1896, his father Paul died and left the 
family near destitute. They were helped out by relatives who also contributed to Jung's studies.
[29] During his student days, he entertained his contemporaries with the family legend, that his 
paternal grandfather was the illegitimate son of Goethe and his German great-grandmother, 
Sophie Ziegler. In later life, he pulled back from this tale, saying only that Sophie was a friend of 
Goethe's niece.[30]

In 1900, Jung moved to Zürich and began working at the Burghölzli psychiatric hospital under 
Eugen Bleuler.[31] Bleuler was already in communication with the Austrian neurologist Sigmund 
Freud. Jung's dissertation, published in 1903, was titled On the Psychology and Pathology of 
So-Called Occult Phenomena. It was based in the analysis of the supposed mediumship of 
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Jung's cousin Hélène Preiswerk, under the influence of Freud's contemporary Théodore 
Flournoy.[32] Jung also studied with Pierre Janet in Paris in 1902[33] and later equated his view of 
the complex with Janet's idée fixe subconsciente.[34] In 1905, Jung was appointed as a 
permanent 'senior' doctor at the hospital and also became a lecturer Privatdozent in the 
medical faculty of Zurich University.[35] In 1906, he published Diagnostic Association Studies, 
which Freud obtained a copy of.[36] In 1909, Jung left the psychiatric hospital and began a 
private practice in his home in Küsnacht.[37]

Eventually a close friendship and a strong professional association developed between the 
elder Freud and Jung, which left a sizeable correspondence. For six years they cooperated in 
their work. In 1912, however, Jung published Psychology of the Unconscious, which made 
manifest the developing theoretical divergence between the two. Consequently, their personal 
and professional relationship fractured—each stating that the other was unable to admit he 
could possibly be wrong. After the culminating break in 1913, Jung went through a difficult and 
pivotal psychological transformation, exacerbated by the outbreak of the First World War. Henri 
Ellenberger called Jung's intense experience a "creative illness" and compared it favorably to 
Freud's own period of what he called neurasthenia and hysteria.[38]:173

Marriage[]

In 1903, Jung married Emma Rauschenbach, seven years his junior and the elder daughter of a 
wealthy industrialist in eastern Switzerland, Johannes Rauschenbach-Schenck, and his wife.[39] 
Rauschenbach was the owner, among other concerns, of IWC Schaffhausen—the International 
Watch Company, manufacturers of luxury time-pieces. Upon his death in 1905, his two 
daughters and their husbands became owners of the business. Jung's brother-in-law—Ernst 
Homberger—became the principal proprietor, but the Jungs remained shareholders in a 
thriving business that ensured the family's financial security for decades.[40] Emma Jung, 
whose education had been limited, evinced considerable ability and interest in her husband's 
research and threw herself into studies and acted as his assistant at Burghölzli. She eventually 
became a noted psychoanalyst in her own right. They had five children: Agathe, Gret, Franz, 
Marianne, and Helene. The marriage lasted until Emma's death in 1955.[41]

During his marriage, Jung allegedly engaged in extramarital relationships. His alleged affairs 
with Sabina Spielrein[42] and Toni Wolff[43] were the most widely discussed. Though it was 
mostly taken for granted that Jung's relationship with Spielrein included a sexual relationship, 
this assumption has been disputed, in particular by Henry Zvi Lothane.[44][45]

Wartime army service[]

During World War I, Jung was drafted as an army doctor and soon made commandant of an 
internment camp for British officers and soldiers. The Swiss were neutral, and obliged to intern 
personnel from either side of the conflict who crossed their frontier to evade capture. Jung 
worked to improve the conditions of soldiers stranded in Switzerland and encouraged them to 
attend university courses.[46][47]

Relationship with Freud[]

See also: Psychoanalysis

Meeting and collaboration[]

Jung was thirty when he sent his Studies in Word Association to Sigmund Freud in Vienna in 
1906. The two men met for the first time the following year and Jung recalled the discussion 
between himself and Freud as interminable. He recalled that they talked almost unceasingly for 
thirteen hours.[48] Six months later, the then 50-year-old Freud sent a collection of his latest 
published essays to Jung in Zurich. This marked the beginning of an intense correspondence 
and collaboration that lasted six years and ended in May 1913.[49] At that time Jung resigned as 
the chairman of the International Psychoanalytical Association, a position to which he had been 
elected with Freud's support.


Jung and Freud influenced each other during the intellectually formative years of Jung's life. 
Jung had become interested in psychiatry as a student by reading Psychopathia Sexualis by 
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Richard von Krafft-Ebing. In 1900, Jung completed his degree, and started work as an intern 
(voluntary doctor) under the psychiatrist, Eugen Bleuler at Burghölzli Hospital.[50] It was Bleuler 
who introduced him to the writings of Freud by asking him to write a review of The 
Interpretation of Dreams (1899). In the early 1900s psychology as a science was still in its early 
stages, but Jung became a qualified proponent of Freud's new "psycho-analysis." At the time, 
Freud needed collaborators and pupils to validate and spread his ideas. Burghölzli was a 
renowned psychiatric clinic in Zurich and Jung's research had already gained him international 
recognition. In 1906 he published Diagnostic Association Studies, and later sent a copy of this 
book to Freud—who had already bought a copy.[36] Preceded by a lively correspondence, Jung 
met Freud for the first time, in Vienna on 3 March 1907.[51] In 1908, Jung became an editor of 
the newly founded Yearbook for Psychoanalytical and Psychopathological Research.

In 1909, Jung travelled with Freud and Hungarian psychoanalyst Sándor Ferenczi to the United 
States; they took part in a conference at Clark University in Worcester, Massachusetts. The 
conference at Clark University was planned by the psychologist G. Stanley Hall and included 
twenty-seven distinguished psychiatrists, neurologists and psychologists. It represented a 
watershed in the acceptance of psychoanalysis in North America. This forged welcome links 
between Jung and influential Americans.[52] Jung returned to the United States the next year for 
a brief visit.

In 1910 Freud proposed Jung, "his adopted eldest son, his crown prince and successor," for 
the position of life-time President of the newly formed International Psychoanalytical 
Association. However, after forceful objections from his Viennese colleagues, it was agreed 
Jung would be elected to serve a two-year term of office.[53]

Divergence and break[]

While Jung worked on his Psychology of the Unconscious: a study of the transformations and 
symbolisms of the libido, tensions manifested between him and Freud because of various 
disagreements, including those concerning the nature of libido.[54] Jung de-emphasized the 
importance of sexual development and focused on the collective unconscious: the part of the 
unconscious that contains memories and ideas that Jung believed were inherited from 
ancestors. While he did think that libido was an important source for personal growth, unlike 
Freud, Jung did not believe that libido alone was responsible for the formation of the core 
personality.[55]

In 1912 these tensions came to a peak because Jung felt severely slighted after Freud visited 
his colleague Ludwig Binswanger in Kreuzlingen without paying him a visit in nearby Zurich, an 
incident Jung referred to as "the Kreuzlingen gesture". Shortly thereafter, Jung again traveled 
to the United States and gave the Fordham University lectures, a six-week series, which were 
published later in the year as Psychology of the Unconscious: a study of the transformations 
and symbolisms of the libido, (subsequently republished as Symbols of Transformation). While 
they contain some remarks on Jung's dissenting view on the libido, they represent largely a 
"psychoanalytical Jung" and not the theory of analytical psychology, for which he became 
famous in the following decades. Nonetheless it was their publication which, Jung declared, 
"cost me my friendship with Freud".[56]

Another primary disagreement with Freud stemmed from their differing concepts of the 
unconscious.[57] Jung saw Freud's theory of the unconscious as incomplete and unnecessarily 
negative and inelastic. According to Jung, Freud conceived the unconscious solely as a 
repository of repressed emotions and desires.[58] Jung's observations overlap to an extent with 
Freud's model of the unconscious, what Jung called the "personal unconscious", but his 
hypothesis is more about a process than a static model and he also proposed the existence of 
a second, overarching form of the unconscious beyond the personal, that he named the 
psychoid—a term borrowed from Driesch, but with a somewhat altered meaning.[59] The 
collective unconscious is not so much a 'geographical location', but a deduction from the 
alleged ubiquity of archetypes over space and time.

In November 1912, Jung and Freud met in Munich for a meeting among prominent colleagues 
to discuss psychoanalytical journals.[60] At a talk about a new psychoanalytic essay on 
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Amenhotep IV, Jung expressed his views on how it related to actual conflicts in the 
psychoanalytic movement. While Jung spoke, Freud suddenly fainted and Jung carried him to 
a couch.[61]

Jung and Freud personally met for the last time in September 1913 for the Fourth International 
Psychoanalytical Congress in Munich. Jung gave a talk on psychological types, the introverted 
and extraverted type in analytical psychology.

Midlife isolation[]

It was the publication of Jung's book Psychology of the Unconscious in 1912 that led to the 
break with Freud. Letters they exchanged show Freud's refusal to consider Jung's ideas. This 
rejection caused what Jung described in his (posthumous) 1962 autobiography, Memories, 
Dreams, Reflections, as a "resounding censure". Everyone he knew dropped away except for 
two of his colleagues. Jung described his book as "an attempt, only partially successful, to 
create a wider setting for medical psychology and to bring the whole of the psychic 
phenomena within its purview." The book was later revised and retitled Symbols of 
Transformation in 1922.[citation needed]

London 1913–14[]

Jung spoke at meetings of the Psycho-Medical Society in London in 1913 and 1914. His 
travels were soon interrupted by the war, but his ideas continued to receive attention in 
England primarily through the efforts of Constance Long who translated and published the first 
English volume of his collected writings.[62][63]

The Red Book[]

In 1913, at the age of thirty-eight, Jung experienced a horrible "confrontation with the 
unconscious". He saw visions and heard voices. He worried at times that he was "menaced by 
a psychosis" or was "doing a schizophrenia". He decided that it was valuable experience and, 
in private, he induced hallucinations or, in his words, "active imaginations". He recorded 
everything he felt in small journals. Jung began to transcribe his notes into a large red leather-
bound book, on which he worked intermittently for sixteen years.[64]

Jung left no posthumous instructions about the final disposition of what he called the Liber 
Novus or the Red Book. Sonu Shamdasani, a historian of psychology from London, tried for 
three years to persuade Jung's resistant heirs to have it published. Up to mid-September 2008, 
fewer than two dozen people had seen it. Ulrich Hoerni, Jung's grandson who manages the 
Jung archives, decided to publish it to raise the additional funds needed when the Philemon 
Foundation was founded.[64]

In 2007, two technicians for DigitalFusion, working with New York City publishers W. W. Norton 
& Company, scanned the manuscript with a 10,200-pixel scanner. It was published on 7 
October 2009, in German with a "separate English translation along with Shamdasani's 
introduction and footnotes" at the back of the book, according to Sara Corbett for The New 
York Times. She wrote, "The book is bombastic, baroque and like so much else about Carl 
Jung, a willful oddity, synched with an antediluvian and mystical reality."[64]

The Rubin Museum of Art in New York City displayed the original Red Book journal, as well as 
some of Jung's original small journals, from 7 October 2009 to 15 February 2010.[65] According 
to them, "During the period in which he worked on this book Jung developed his principal 
theories of archetypes, collective unconscious, and the process of individuation." Two-thirds of 
the pages bear Jung's illuminations of the text.[65]

Travels[]

Jung emerged from his period of isolation in the late nineteen-teens with the publication of 
several journal articles, followed in 1921 with Psychological Types, one of his most influential 
books. There followed a decade of active publication, interspersed with overseas travels.

England (1920, 1923, 1925, 1935, 1938, 1946)[]

Constance Long arranged for Jung to deliver a seminar in Cornwall in 1920. Another seminar 
was held in 1923, this one organized by Helton Godwin Baynes (known as "Peter"), and 
another in 1925.[66]
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In 1935, at the invitation of his close British friends and colleagues, H.G. Baynes, E. A. Bennet 
and Hugh Crichton-Miller, Jung gave a series of lectures at the Tavistock Clinic in London, later 
published as part of the Collected Works.[67]

In 1938, Jung was awarded with an honorary degree by the University of Oxford.[68] At the tenth 
International Medical Congress for Psychotherapy held at Oxford from 29 July to 2 August 
1938, Jung gave the presidential address, followed by a visit to Cheshire to stay with the Bailey 
family at Lawton Mere.[69]

In 1946, Jung accepted to become first Honorary President of the newly formed Society of 
Analytical Psychology in London, having previously approved its training programme devised 
by Michael Fordham.[70]

United States 1909–1912, 1924–25, 1936–37[]

During the period of Jung's collaboration with Freud, both visited the US in 1909 to lecture at 
Clark University, Worcester, Massachusetts[52] where both were awarded honorary degrees. In 
1912 Jung gave a series of lectures at Fordham University, New York which were published 
later in the year as Psychology of the Unconscious.[56] Jung made a more extensive trip 
westward in the winter of 1924–5, financed and organized by Fowler McCormick and George 
Porter. Of particular value to Jung was a visit with Chief Mountain Lake of the Taos Pueblo near 
Taos, New Mexico.[66] Jung made another trip to America in 1936, giving lectures in New York 
and New England for his growing group of American followers. He returned in 1937 to deliver 
the Terry Lectures at Yale University, later published as Psychology and Religion.[71]

East Africa[]

In October 1925, Jung embarked on his most ambitious expedition, the "Bugishu 
Psychological Expedition" to East Africa. He was accompanied by Peter Baynes and an 
American associate, George Beckwith. On the voyage to Africa, they became acquainted with 
an English woman named Ruth Bailey, who joined their safari a few weeks later. The group 
traveled through Kenya and Uganda to the slopes of Mount Elgon, where Jung hoped to 
increase his understanding of "primitive psychology" through conversations with the culturally 
isolated residents of that area. Later he concluded that the major insights he had gleaned had 
to do with himself and the European psychology in which he had been raised.[72][73]

India[] 
In December 1937, Jung left Zurich again for an extensive tour of India with Fowler 
McCormick. In India, he felt himself "under the direct influence of a foreign culture" for the first 
time. In Africa, his conversations had been strictly limited by the language barrier, but in India 
he was able to converse extensively. Hindu philosophy became an important element in his 
understanding of the role of symbolism and the life of the unconscious, though he avoided a 
meeting with Ramana Maharshi. He described Ramana as being absorbed in "the self". Jung 
became seriously ill on this trip and endured two weeks of delirium in a Calcutta hospital. After 
1938, his travels were confined to Europe.[74]

Later years and death[]

Jung became a full professor of medical psychology at the University of Basel in 1943, but 
resigned after a heart attack the next year to lead a more private life. He became ill again in 
1952.[75]


C. G. Jung Institute, Küsnacht, Switzerland

Jung continued to publish books until the end of his life, including Flying Saucers: A Modern 
Myth of Things Seen in the Skies (1959), which analyzed the archetypal meaning and possible 
psychological significance of the reported observations of UFOs.[76] He also enjoyed a 
friendship with an English Roman Catholic priest, Father Victor White, who corresponded with 
Jung after he had published his controversial Answer to Job.[77]

In 1961, Jung wrote his last work, a contribution to Man and His Symbols entitled 
"Approaching the Unconscious" (published posthumously in 1964).[75] Jung died on 6 June 
1961 at Küsnacht after a short illness.[38]:450[78] He had been beset by circulatory diseases.[79]
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Awards[edit]

Among his principal distinctions are Honorary doctorates from:


• Clark University 1909

• Fordham University 1912

• Harvard University 1936

• University of Allahabad 1937

• University of Benares 1937

• University of Calcutta 1938

• University of Oxford 1938

• University of Geneva 1945

• Swiss Federal Institute of Technology in Zurich 1955 on his 80th birthday


In addition he was:

• given a Literature prize from the city of Zurich, 1932

• made Titular Professor of the Swiss Federal Institute of Technology in Zurich, ETH 1935

• appointed Honorary Member of the Royal Society of Medicine 1939

• given a Festschrift at Eranos 1945

• appointed President of the Society of Analytical Psychology, London, 1946

• given a Festschrift by students and friends 1955

• named Honorary citizen of Kűsnacht 1960, on his 85th birthday.[80]


Thought[]

Jung's thought was formed by early family influences, which on the maternal side were a blend 
of interest in the occult and in solid reformed academic theology. On his father's side were two 
important figures, his grandfather the physician and academic scientist, Karl Gustav Jung and 
the family's actual connection with Lotte Kestner, the niece of the German polymath, Johann 
Wolfgang Goethe' s "Löttchen".[81] Although he was a practicing clinician and writer and as 
such founded analytical psychology, much of his life's work was spent exploring related areas 
such as physics, vitalism, Eastern and Western philosophy, alchemy, astrology, and sociology, 
as well as literature and the arts. Jung's interest in philosophy and spiritual subjects led many 
to view him as a mystic, although his preference was to be seen as a man of science.[82]


Key concepts[]

The major concepts of analytical psychology as developed by Jung include:[83]

Archetype – a concept "borrowed" from anthropology to denote supposedly universal and 
recurring mental images or themes. Jung's definitions of archetypes varied over time and have 
been the subject of debate as to their usefulness.

Archetypal images – universal symbols that can mediate opposites in the psyche, often found 
in religious art, mythology and fairy tales across cultures

Complex – the repressed organisation of images and experiences that governs perception and 
behaviour

Extraversion and introversion – personality traits of degrees of openness or reserve 
contributing to psychological type.[84]

Persona - element of the personality that arises "for reasons of adaptation or personal 
convenience" - the "masks" one puts on in various situations.[85]

Shadow – the repressed, therefore unknown, aspects of the personality including those often 
considered to be negative

Ego - the center of the field of consciousness, the part of the psyche where our conscious 
sense of identity and existence resides.[85]

Collective unconscious – aspects of unconsciousness experienced by all people in different 
cultures

Anima – the contrasexual aspect of a man's psyche, his inner personal feminine conceived 
both as a complex and an archetypal image
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Animus – the contrasexual aspect of a woman's psyche, her inner personal masculine 
conceived both as a complex and an archetypal image

Self – the central overarching concept governing the individuation process, as symbolised by 
mandalas, the union of male and female, totality, unity. Jung viewed it as the psyche's central 
archetype

Individuation – the process of fulfilment of each individual "which negates neither the 
conscious or unconscious position but does justice to them both".[86]

Synchronicity – an acausal principle as a basis for the apparently random simultaneous 
occurrence of phenomena.[87]


Extraversion and introversion[]

Main article: Extraversion and introversion

Jung was one of the first people to define introversion and extraversion in a psychological 
context. In Jung's Psychological Types, he theorizes that each person falls into one of two 
categories, the introvert and the extravert. These two psychological types Jung compares to 
ancient archetypes, Apollo and Dionysus. The introvert is likened with Apollo, who shines light 
on understanding. The introvert is focused on the internal world of reflection, dreaming and 
vision. Thoughtful and insightful, the introvert can sometimes be uninterested in joining the 
activities of others. The extravert is associated with Dionysus, interested in joining the activities 
of the world. The extravert is focused on the outside world of objects, sensory perception and 
action. Energetic and lively, the extravert may lose their sense of self in the intoxication of 
Dionysian pursuits.[88] Jungian introversion and extraversion is quite different from the modern 
idea of introversion and extraversion.[89] Modern theories often stay true to behaviourist means 
of describing such a trait (sociability, talkativeness, assertiveness etc.) whereas Jungian 
introversion and extraversion is expressed as a perspective: introverts interpret the world 
subjectively, whereas extraverts interpret the world objectively.[90]


Persona[]

See also: persona (psychology)

In his psychological theory – which is not necessarily linked to a particular theory of social 
structure – the persona appears as a consciously created personality or identity, fashioned out 
of part of the collective psyche through socialization, acculturation and experience.[91] Jung 
applied the term persona, explicitly because, in Latin, it means both personality and the masks 
worn by Roman actors of the classical period, expressive of the individual roles played.

The persona, he argues, is a mask for the "collective psyche", a mask that 'pretends' 
individuality, so that both self and others believe in that identity, even if it is really no more than 
a well-played role through which the collective psyche is expressed. Jung regarded the 
"persona-mask" as a complicated system which mediates between individual consciousness 
and the social community: it is "a compromise between the individual and society as to what a 
man should appear to be".[92] But he also makes it quite explicit that it is, in substance, a 
character mask in the classical sense known to theatre, with its double function: both intended 
to make a certain impression on others, and to hide (part of) the true nature of the individual.[93] 
The therapist then aims to assist the individuation process through which the client (re)gains 
their "own self" – by liberating the self, both from the deceptive cover of the persona, and from 
the power of unconscious impulses.

Jung has become enormously influential in management theory; not just because managers 
and executives have to create an appropriate "management persona" (a corporate mask) and a 
persuasive identity,[94] but also because they have to evaluate what sort of people the workers 
are, in order to manage them (for example, using personality tests and peer reviews).[95]


Shadow[]

See also: shadow (psychology)
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The shadow exists as part of the unconscious mind and is composed of the traits individuals 
dislike/would rather ignore: repressed ideas, weaknesses, desires, instincts, and shortcomings. 
The shadow is the result of an individual's attempt to adapt to cultural norms and expectations.
[85] Thus, this archetype not only consists of all the things deemed unacceptable by society, but 
also those that are not aligned with one's own personal morals and values.

Jung argues that the shadow plays an important role in balancing one's overall psyche - 
"where there is light, there must also be shadow”. Without a well-developed shadow, an 
individual can become shallow and extremely preoccupied with the opinions of others - i.e., a 
walking persona.[85] Not wanting to look at their shadow's directly, Jung argues, causes many 
individuals to project them onto others. Basically, the qualities an individual may hate in 
another, are actually also present in that individual, who wishes not to see them.[85] In order to 
truly grow as an individual, Jung believed that both the persona and shadow should be 
balanced.[85]

The shadow can appear in dreams or visions, often taking the form of a dark, wild, exotic 
figure.


Spirituality[]

Jung's work on himself and his patients convinced him that life has a spiritual purpose beyond 
material goals.[96][97] Our main task, he believed, is to discover and fulfill our deep, innate 
potential. Based on his study of Christianity, Hinduism, Buddhism, Gnosticism, Taoism, and 
other traditions, Jung believed that this journey of transformation, which he called 
individuation, is at the mystical heart of all religions. It is a journey to meet the self and at the 
same time to meet the Divine.[98] Unlike Freud's objectivist worldview, Jung's pantheism may 
have led him to believe that spiritual experience was essential to our well-being, as he 
specifically identifies individual human life with the universe as a whole.[99][100]

In 1959, Jung was asked by host John Freeman on the BBC interview program Face to Face 
whether he believed in God, to which Jung answered, "I do not need to believe. I know."[101][102] 
Jung's ideas on religion counterbalance Freudian skepticism. Jung's idea of religion as a 
practical road to individuation is still treated in modern textbooks on the psychology of religion, 
though his ideas have also been criticized.[103]

Jung recommended spirituality as a cure for alcoholism, and he is considered to have had an 
indirect role in establishing Alcoholics Anonymous.[104] Jung once treated an American patient 
(Rowland Hazard III), suffering from chronic alcoholism. After working with the patient for some 
time and achieving no significant progress, Jung told the man that his alcoholic condition was 
near to hopeless, save only the possibility of a spiritual experience. Jung noted that, 
occasionally, such experiences had been known to reform alcoholics when all other options 
had failed.

Hazard took Jung's advice seriously and set about seeking a personal, spiritual experience. He 
returned home to the United States and joined a Christian evangelical movement known as the 
Oxford Group (later known as Moral Re-Armament). He also told other alcoholics what Jung 
had told him about the importance of a spiritual experience. One of the alcoholics he brought 
into the Oxford Group was Ebby Thacher, a long-time friend and drinking buddy of Bill Wilson, 
later co-founder of Alcoholics Anonymous (AA). Thacher told Wilson about the Oxford Group 
and, through them, Wilson became aware of Hazard's experience with Jung. The influence of 
Jung thus indirectly found its way into the formation of Alcoholics Anonymous, the original 
twelve-step program.

The above claims are documented in the letters of Jung and Bill Wilson, excerpts of which can 
be found in Pass It On, published by Alcoholics Anonymous.[105] Although the detail of this 
story is disputed by some historians, Jung himself discussed an Oxford Group member, who 
may have been the same person, in talks given around 1940. The remarks were distributed 
privately in transcript form, from shorthand taken by an attender (Jung reportedly approved the 
transcript), and later recorded in Volume 18 of his Collected Works, The Symbolic Life,
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For instance, when a member of the Oxford Group comes to me in order to get treatment, I 
say, 'You are in the Oxford Group; so long as you are there, you settle your affair with the 
Oxford Group. I can't do it better than Jesus.[106]

Jung goes on to state that he has seen similar cures among Roman Catholics. The 12 step 
program of Alcoholics Anonymous has an intense psychological backdrop, involving the 
human ego and dichotomy between the conscious and unconscious mind.[107]


Paranormal beliefs[]

Jung had an apparent interest in the paranormal and occult. For decades he attended seances 
and claimed to have witnessed "parapsychic phenomena". Initially he attributed these to 
psychological causes, even delivering a 1919 lecture in England for the Society for Psychical 
Research on "The Psychological Foundations for the belief in spirits".[108] However, he began to 
"doubt whether an exclusively psychological approach can do justice to the phenomena in 
question"[108] and stated that "the spirit hypothesis yields better results".[109] Showing his own 
skepticism toward this postulation, as he could not find material evidence of the existence of 
spirits.[110]

Jung's ideas about the paranormal culminated in "synchronicity", his idea that meaningful 
connections in the world manifest through coincidence with no apparent causal link. What he 
referred to as "acausal connecting principle".[111] Despite his own experiments failing to confirm 
the phenomenon[112] he held on to the idea as an explanation for apparent ESP.[113] As well as 
proposing it as a functional explanation for how the I-Ching worked, although he was never 
clear about how synchronicity worked.[114]


Interpretation of quantum mechanics[]

Jung influenced one philosophical interpretation (not the science) of quantum physics with the 
concept of synchronicity regarding some events as non-causal. That idea influenced the 
physicist Wolfgang Pauli (with whom, via a letter correspondence, he developed the notion of 
unus mundus in connection with the notion of nonlocality) and some other physicists.[115]

Alchemy[]

The work and writings of Jung from the 1940s onwards focused on alchemy.

In 1944 Jung published Psychology and Alchemy, in which he analyzed the alchemical symbols 
and came to the conclusion that there is a direct relationship between them and the 
psychoanalytical process.[b] He argued that the alchemical process was the transformation of 
the impure soul (lead) to perfected soul (gold), and a metaphor for the individuation process.[28]

In 1963 Mysterium Coniunctionis first appeared in English as part of The Collected Works of C. 
G. Jung. Mysterium Coniunctionis was Jung's last book and focused on the "Mysterium 
Coniunctionis" archetype, known as the sacred marriage between sun and moon. Jung argued 
that the stages of the alchemists, the blackening, the whitening, the reddening and the 
yellowing, could be taken as symbolic of individuation—his favourite term for personal growth 
(75).

Art therapy[]

Jung proposed that art can be used to alleviate or contain feelings of trauma, fear, or anxiety 
and also to repair, restore and heal.[21] In his work with patients and in his own personal 
explorations, Jung wrote that art expression and images found in dreams could be helpful in 
recovering from trauma and emotional distress. At times of emotional distress, he often drew, 
painted, or made objects and constructions which he recognized as more than recreational.[21]

Dance/movement therapy[]

Dance/movement therapy as an active imagination was created by Carl Gustav Jung and Toni 
Wolff in 1916[116] and was practiced by Tina Keller-Jenny and other analysts, but remained 
largely unknown until the 1950s when it was rediscovered by Marian Chace and therapist Mary 
Whitehouse. Whitehouse, after studying with Martha Graham and Mary Wigman, became 
herself a dancer and teacher of modern dance,[117] as well as Swiss Dancer Trudy Schoop in 
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1963, who is considered one of the founders of the dance/movement therapy in the United 
States.

Political views[]

The state[]

Jung stressed the importance of individual rights in a person's relation to the state and society. 
He saw that the state was treated as "a quasi-animate personality from whom everything is 
expected" but that this personality was "only camouflage for those individuals who know how 
to manipulate it",[118] and referred to the state as a form of slavery.[119][120][121][122] He also thought 
that the state "swallowed up [people's] religious forces",[123] and therefore that the state had 
"taken the place of God"—making it comparable to a religion in which "state slavery is a form 
of worship".[121] Jung observed that "stage acts of [the] state" are comparable to religious 
displays: "Brass bands, flags, banners, parades and monster demonstrations are no different in 
principle from ecclesiastical processions, cannonades and fire to scare off demons".[124] From 
Jung's perspective, this replacement of God with the state in a mass society leads to the 
dislocation of the religious drive and results in the same fanaticism of the church-states of the 
Dark Ages—wherein the more the state is 'worshipped', the more freedom and morality are 
suppressed;[125] this ultimately leaves the individual psychically undeveloped with extreme 
feelings of marginalization.[126]

Germany, 1933 to 1939[]

Jung had many Jewish friends and colleagues and maintained relations with them throughout 
the 1930s despite prevailing anti-semitism. Until 1939, he also maintained professional 
relations with psychotherapists in Germany who had declared their support for the Nazi regime. 
Some scholars allege that he himself symphathized with the regime.[citation needed]

In 1933, after the Nazis gained power in Germany, Jung took part in restructuring of the 
General Medical Society for Psychotherapy (Allgemeine Ärztliche Gesellschaft für 
Psychotherapie), a German-based professional body with an international membership. The 
society was reorganized into two distinct bodies:


1. A strictly German body, the Deutsche Allgemeine Ärztliche Gesellschaft für 
Psychotherapie, led by Matthias Göring, an Adlerian psychotherapist[127] and a cousin of 
the prominent Nazi Hermann Göring


2. International General Medical Society for Psychotherapy, led by Jung. The German body 
was to be affiliated to the international society, as were new national societies being set 
up in Switzerland and elsewhere.[128]


The International Society's constitution permitted individual doctors to join it directly, rather 
than through one of the national affiliated societies, a provision to which Jung drew attention in 
a circular in 1934.[129] This implied that German Jewish doctors could maintain their 
professional status as individual members of the international body, even though they were 
excluded from the German affiliate, as well as from other German medical societies operating 
under the Nazis.[130]

As leader of the international body, Jung assumed overall responsibility for its publication, the 
Zentralblatt für Psychotherapie. In 1933, this journal published a statement endorsing Nazi 
positions[131] and Hitler's book Mein Kampf.[132] In 1934, Jung wrote in a Swiss publication, the 
Neue Zürcher Zeitung, that he experienced "great surprise and disappointment"[133] when the 
Zentralblatt associated his name with the pro-Nazi statement.

Jung went on to say "the main point is to get a young and insecure science into a place of 
safety during an earthquake".[134] He did not end his relationship with the Zentralblatt at this 
time, but he did arrange the appointment of a new managing editor, Carl Alfred Meier of 
Switzerland. For the next few years, the Zentralblatt under Jung and Meier maintained a 
position distinct from that of the Nazis, in that it continued to acknowledge contributions of 
Jewish doctors to psychotherapy.[135] In the face of energetic German attempts to Nazify the 
international body, Jung resigned from its presidency in 1939,[135] the year the Second World 
War started.
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Nazism and Antisemitism[]

Jung's interest in European mythology and folk psychology was shared by the Nazis.[136][137][61] 
Richard Noll describes Jung's own reaction to this connection:

Jung clearly identifies himself with the spirit of German Volkstumsbewegung throughout this 
period and well into the 1920s and 1930s, until the horrors of Nazism finally compelled him to 
reframe these neopagan metaphors in a negative light in his 1936 essay on Wotan.[138]

Various statements made by Jung in the 1930s have been cited as evidence of both contempt 
for Nazism[c] and sympathy for Nazism.[139] In the 1936 essay "Wotan", Jung described the 
influence of Hitler on Germany as "one man who is obviously 'possessed' has infected a whole 
nation to such an extent that everything is set in motion and has started rolling on its course 
towards perdition."[140][141] He would later[when?] say:

Hitler seemed like the 'double' of a real person, as if Hitler the man might be hiding inside like 
an appendix, and deliberately so concealed in order not to disturb the mechanism ... You know 
you could never talk to this man; because there is nobody there ... It is not an individual; it is an 
entire nation.[142]

On the other hand, Avner Falk cites statements in articles[which?] published by Jung in the 
Zentralblatt fur Psychotherapie such as: "The Aryan unconscious has a greater potential than 
the Jewish unconscious" and "The Jew, who is something of a nomad, has never yet created a 
cultural form of his own and as far as we can see never will".[143] Andrew Samuels argues that 
his remarks[where?] on the "Aryan unconscious" and the "corrosive character" of Freud's "Jewish 
gospel" show an antisemitism "fundamental to the structure of Jung’s thought".[144]

In a 1948 interview with Carol Baumann, Jung himself stated:

It must be clear to anyone who has read any of my books that I have never been a Nazi 
sympathizer and I never have been anti-Semitic, and no amount of misquotation, 
mistranslation, or rearrangement of what I have written can alter the record of my true point of 
view. Nearly every one of these passages has been tampered with, either by malice or by 
ignorance. Furthermore, my friendly relations with a large group of Jewish colleagues and 
patients over a period of many years in itself disproves the charge of anti-Semitism.[145][d]

Service to the Allies during World War II[]

Jung was in contact with Allen Dulles of the Office of Strategic Services (predecessor of the 
Central Intelligence Agency) and provided valuable intelligence on the psychological condition 
of Hitler. Dulles referred to Jung as "Agent 488" and offered the following description of his 
service: "Nobody will probably ever know how much Professor Jung contributed to the Allied 
Cause during the war, by seeing people who were connected somehow with the other side". 
Jung's service to the Allied cause through the OSS remained classified after the war.[146]

Legacy[]

The Myers-Briggs Type Indicator (MBTI), a popular psychometric instrument, and the concepts 
of socionics were developed from Jung's theory of psychological types. Jung saw the human 
psyche as "by nature religious" and made this religiousness the focus of his explorations. Jung 
is one of the best known contemporary contributors to dream analysis and symbolization. His 
influence on popular psychology, the "psychologization of religion", spirituality and the New 
Age movement has been immense. A Review of General Psychology survey, published in 2002, 
ranked Jung as the 23rd most cited psychologist of the 20th century.[147]

In popular culture[]

Literature[]


• Laurens van der Post was an Afrikaner author who claimed to have had a 16-year 
friendship with Jung, from which a number of books and a film were created about Jung.
[148] The accuracy of van der Post's claims about his relationship to Jung has been 
questioned.[149]


• Hermann Hesse, author of works such as Siddhartha and Steppenwolf, was treated by 
Joseph Lang, a student of Jung. For Hesse this began a long preoccupation with 
psychoanalysis, through which he came to know Jung personally.[150]
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• In his novel The World is Made of Glass (1983), Morris West gives a fictional account of 
one of Jung's cases, placing the events in 1913.[151] According to the author's note, the 
novel is "based upon a case recorded, very briefly, by Carl Gustav Jung in his 
autobiographical work Memories, Dreams, Reflections".


Art[edit] 

Original statue of Jung in Mathew Street, Liverpool, a half-body on a plinth captioned 
"Liverpool is the pool of life"


• The visionary Swiss painter Peter Birkhäuser was treated by a student of Jung, Marie-
Louise von Franz, and corresponded with Jung about the translation of dream 
symbolism into works of art.[152]


• American Abstract Expressionist Jackson Pollock underwent Jungian psychotherapy in 
1939 with Joseph Henderson. Henderson engaged Pollock through his art, having him 
make drawings, which led to the appearance of many Jungian concepts in his paintings.
[153][154]


• Contrary to some sources,[155] Jung did not visit Liverpool but recorded a dream in which 
he did, and of which he wrote, "Liverpool is the pool of life, it makes to live." A plaster 
statue of Jung was erected in Mathew Street in 1987 that was vandalised and replaced 
by a more durable version in 1993.[156]


Music[edit] 
• Musician David Bowie described himself as Jungian in his relationship to dreams and the 

unconscious. Bowie sang of Jung on his album Aladdin Sane (a pun on "insane") and 
attended the exhibition of The Red Book in New York with artist Tony Oursler, who 
described Bowie as "reading and speaking of the psychoanalyst with passion". Bowie's 
1967 song "Shadow Man" encapsulates a key Jungian concept, while in 1987 Bowie 
described the Glass Spiders of Never Let Me Down as Jungian mother figures around 
which he not only anchored a worldwide tour but also created an enormous onstage 
effigy.[157]


• The American rock band Tool was influenced by Jungian concepts in its album Ænima, 
the title a play on the concepts of anima and animus. In the song Forty Six & 2, the 
singer seeks to become a more evolved self by exploring and overcoming his Shadow.
[158]


• Argentinian musician Luis Alberto Spinetta was influenced by Jung's texts in his 1975 
conceptual album Durazno sangrando, specifically the songs "Encadenado al ánima" 
and "En una lejana playa del ánimus", which deal with anima and animus.[159]


• Jung appeared on the front cover of The Beatles' Sgt. Pepper's Lonely Hearts Club 
Band.[160]


• The South Korean band BTS's 2019 album Map of the Soul: Persona is based on Jung's 
Map of the Soul, which gives the basic principles of Jung's analytical psychology.[161] It 
includes an intro song titled Persona rapped by group leader RM, who asks, "who am 
I?", and is confronted with various versions of himself with the words "Persona", 
"Shadow", and "Ego", referring to Jung's theories.[162] On February 21, 2020, the band 
released Map of the Soul: 7, which specifically focuses on Jung's "Shadow" and "Ego" 
theories.[163] As part of the first phase of the band's comeback, Interlude: Shadow, 
rapped by Suga and released on January 10,[164] addresses the shadows and the 
darkness that go hand-in-hand with the light and attention shone on celebrities.[165] The 
next comeback trailer, "Outro: Ego", performed by J-Hope,[166] ends with his declaration 
of self and ego as he appears within a colourful city “in which the artist’s current image is 
projected”.[167]


Theatre, film and television[edit]


https://en.wikipedia.org/wiki/Morris_West
https://en.wikipedia.org/w/index.php?title=Carl_Jung&action=edit&section=40
https://en.wikipedia.org/wiki/Mathew_Street
https://en.wikipedia.org/wiki/Visionary_art
https://en.wikipedia.org/wiki/Peter_Birkh%C3%A4user
https://en.wikipedia.org/wiki/Marie-Louise_von_Franz
https://en.wikipedia.org/wiki/Marie-Louise_von_Franz
https://en.wikipedia.org/wiki/Abstract_Expressionism
https://en.wikipedia.org/wiki/Jackson_Pollock
https://en.wikipedia.org/wiki/Liverpool
https://en.wikipedia.org/wiki/Mathew_Street
https://en.wikipedia.org/w/index.php?title=Carl_Jung&action=edit&section=41
https://en.wikipedia.org/wiki/David_Bowie
https://en.wikipedia.org/wiki/Aladdin_Sane
https://en.wikipedia.org/wiki/Tony_Oursler
https://en.wikipedia.org/wiki/Shadow_Man_(song)
https://en.wikipedia.org/wiki/Never_Let_Me_Down
https://en.wikipedia.org/wiki/Glass_Spider_Tour
https://en.wikipedia.org/wiki/Tool_(band)
https://en.wikipedia.org/wiki/%C3%86nima
https://en.wikipedia.org/wiki/Anima_and_animus
https://en.wikipedia.org/wiki/Forty_Six_%26_2
https://en.wikipedia.org/wiki/Shadow_(psychology)
https://en.wikipedia.org/wiki/Luis_Alberto_Spinetta
https://en.wikipedia.org/wiki/The_Beatles
https://en.wikipedia.org/wiki/Sgt._Pepper%27s_Lonely_Hearts_Club_Band
https://en.wikipedia.org/wiki/Sgt._Pepper%27s_Lonely_Hearts_Club_Band
https://en.wikipedia.org/wiki/BTS_(band)
https://en.wikipedia.org/wiki/Map_of_the_Soul:_Persona
https://en.wikipedia.org/wiki/Intro:_Persona
https://en.wikipedia.org/wiki/RM_(rapper)
https://en.wikipedia.org/wiki/Personal_identity
https://en.wikipedia.org/wiki/Personal_identity
https://en.wikipedia.org/wiki/Persona
https://en.wikipedia.org/wiki/Shadow_(psychology)
https://en.wikipedia.org/wiki/Self-concept
https://en.wikipedia.org/wiki/Map_of_the_Soul:_7
https://en.wikipedia.org/wiki/Suga_(rapper)
https://en.wikipedia.org/wiki/J-Hope
https://en.wikipedia.org/w/index.php?title=Carl_Jung&action=edit&section=42


• Federico Fellini brought to the screen exuberant imagery shaped by his encounter with 
Jung's ideas, especially Jungian dream interpretation. Fellini preferred Jung to Freud 
because Jungian analysis defined the dream not as a symptom of a disease that 
required a cure but rather as a link to archetypal images shared by all of humanity.[168]


• The BBC interviewed Jung for Face to Face with John Freeman at Jung's home in Zurich 
in 1959.[169]


• Stanley Kubrick's 1987 film Full Metal Jacket has an underlying theme about the duality 
of man. In one scene, a colonel asks a soldier, "You write 'Born to Kill' on your helmet 
and you wear a peace button. What's that supposed to be, some kind of sick joke?" The 
soldier replies, "I think I was trying to suggest something about the duality of man, 
sir...the Jungian thing, sir."[170]


• A Dangerous Method, a 2011 film directed by David Cronenberg based on Hampton's 
play The Talking Cure, is a fictional dramatisation of Jung's life between 1904 and 1913. 
It mainly concerns his relationships with Freud and Sabina Spielrein, a Russian woman 
who became his lover and student and, later, an analyst herself.[171]


• Carl Gustav Jung (Salomón Shang, 2007) is a documentary film made of interviews with 
Jung, found in American university archives.[172]


• The World Within. C. G. Jung in his own words is a 1990 documentary (on YouTube).[173]

Video games[edit]


• The Persona series of games is heavily based on Jung's theories,[174] as is the Nights into 
Dreams series of games.[175] Xenogears for the original PlayStation and its associated 
works—including its reimagination as the "Xenosaga" trilogy and a graphic novel 
published by the game's creator, Perfect Works—center around Jungian concepts.
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5. Symbols of Transformation (1911–12; 1952)

6. Psychological Types (1921)

7. Two Essays on Analytical Psychology (1912–28)

8. Structure and Dynamics of the Psyche (1916–52)

9.1 Archetypes and the Collective Unconscious (1934–55)

9.2 Aion: Researches into the Phenomenology of the Self (1951)

10. Civilization in Transition (1918–1959)

11. Psychology and Religion: West and East (1932–52)

12. Psychology and Alchemy (1936–44)

13. Alchemical Studies (1919–45):

14. Mysterium Coniunctionis (1955–56):

15. Spirit in Man, Art, and Literature (1929–1941)

16. The Practice of Psychotherapy (1921–25)

17. The Development of Personality (1910; 1925–43)

18. The Symbolic Life: Miscellaneous Writings

19. General Bibliography

20. General Index

Supplementary volumes

A. The Zofingia Lectures

B. Psychology of the Unconscious (trans. Beatrice M. Hinckle)

Seminars

Analytical Psychology (1925)

Dream Analysis (1928–30)[176]

Visions (1930-34)

The Kundalini Yoga (1932)

Nietzsche’s Zarathustra (1934-39)

Children's Dreams (1936-1940)
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Houses and institutions

• C. G. Jung House Museum

• Bollingen Tower

• Psychology Club Zürich

• C. G. Jung Institute, Zürich

• Society of Analytical Psychology


Topics

• Anima and animus

• Archetypal literary criticism

• Archetypal pedagogy

• Archetypal psychology

• Art therapy

• The Collected Works of C. G. Jung

• Collective unconscious

• Cryptomnesia

• Jungian interpretation of religion

• Jungian Type Index

• Jung Type Indicator

• Keirsey Temperament Sorter

• Logos

• Logotherapy

• Neo-Freudian

• Nekyia

• Participation mystique
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• Personality test

• Psychodynamics

• The Red Book

• Reincarnation

• Synchronicity

• Synesthesia

• The Sekhmet Hypothesis – archetypal symbolism presented by youth trends

• Unus mundus

• Wounded healer


People

• Gerhard Adler – friend and co-editor of the Collected Works in English

• Helton Godwin Baynes - psychiatrist, analysand, translator and friend of Jung

• John Beebe – Jungian analyst, typologist and commentator on Jungian ideas

• Edward Armstrong Bennet - chaplain and psychiatrist, friend of Jung

• Eugen Bleuler - Swiss psychiatrist, Jung's first supervisor

• Martin Buber – see the Buber-Jung disputations

• Joseph Campbell – mythologist, populariser of Jungian ideas

• Irene Claremont de Castillejo – analytical psychologist who trained with the Jungs and 

Toni Wolff and author on the feminine

• Hugh Crichton-Miller – friend of Jung's and founder of the Tavistock Clinic

• Linda Fierz-David – one of the earliest Jungian analysts in Zurich

• Michael Fordham – co-editor of the Collected Works in English and developer of Jungian 

child theory; founder of 'the London School'

• Otto Gross – colleague, analyst and influence on Jung

• Mary Esther Harding – British doctor who became one of the earliest Jungian analysts in 

the United States

• R. F. C. Hull – translator of Jung's writings into English

• Carl Kerenyi – Hungarian scholar of Greek mythology, colleague and influence on Jung

• Margaret Lowenfeld – British doctor and creator of sandplay and tutor of the Swiss 

Jungian, Dora Kalff, who developed sandplay as a diagnostic tool

• Erich Neumann – developer of matriarchal mythological adaptations of Jungian thought

• Richard Noll – controversial critic of Jung's work

• Wolfgang Pauli – theoretical physicist and Nobel laureate patient and collaborator of 

Jung

• Winifred Rushforth – Edinburgh doctor, missionary in India and clinic founder who 

corresponded with Jung

• Herbert Read - lead editor of the English edition of The Collected Works

• Andrew Samuels – Analytical psychologist, academic and moderniser of Jungian ideas

• Sonu Shamdasani - leading researcher into Jung and editor of his work

• Herbert Silberer - Early colleague and influence on Jung

• Sabina Spielrein - first patient of Jung, possibly his lover, and noted Russian 

psychoanalyst

• Anthony Stevens – analytical psychologist, psychiatrist and author

• Anthony Storr - psychiatrist and psychoanalyst who published three books on Jung

• D. T. Suzuki – see An Introduction to Zen Buddhism, for which C. G. Jung wrote a 

preface

• Victor White – Catholic convert and priest who corresponded with Jung

• Frances Wickes – early American Jungian child therapist, lecturer, author and friend of 

Jung

• Richard Wilhelm – Translator of the I Ching


Organizations

• International Association for Analytical Psychology

• International Association for Jungian Studies
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Jung in works of fiction

• Possessing the Secret of Joy

• The Interpretation of Murder

• A Dangerous Method

• Pilgrim


Notes[edit] 
• ^ As a university student Jung changed the modernized spelling of Karl to the original 

family form of Carl. Bair, Deirdre (2003). Jung: A Biography. New York: Back Bay Books. 
pp. 7, 53. ISBN 978-0-316-15938-8.


• ^ 'For Jung, alchemy is not only part of the pre-history of chemistry, that is, not only 
laboratory work, but also an essential part of the history of psychology as the history of 
the discovery of the deep structure of the psyche and its unconscious. Jung 
emphasized the significance of the symbolic structure of alchemical texts, a structure 
that is understood as a way independent of laboratory research, as a structure per se.' 
Calian, George Florin (2010). Alkimia Operativa and Alkimia Speculativa. Some Modern 
Controversies on the Historiography of Alchemy. Budapest: Annual of Medieval Studies 
at CEU. pp. 167–168.


• ^ C. G. Jung, Die Beziehungen zwishen dem Ich und dem Unbewußten, chapter one, 
second section, 1928. Also, C. G. Jung, Aufsatze zur Zeitgeschichte, 1946. Speeches 
made in 1933, 1937 are excerpted. He was protesting the "slavery by the government" 
and the "chaos and insanity" of the mob, because of the very fact that they were the 
part of the mob and were under its strong influence. He wrote that because of the 
speeches he delivered he was blacklisted by the Nazis. They eliminated his writings.


• ^ A full response from Jung discounting the rumors can be found in C. G Jung 
Speaking, Interviews and Encounters, Princeton University Press, 1977.
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Alfred North Whitehead 
Alfred North Whitehead  (15 February 1861 – 30 December 1947) was an English 
mathematician and philosopher. He is best known as the defining figure of the philosophical 
school known as process philosophy,[ which today has found application to a wide variety of 
disciplines, including ecology, theology, education, physics, biology, economics, and 
psychology, among other areas.

In his early career Whitehead wrote primarily on mathematics, logic, and physics. His most 
notable work in these fields is the three-volume Principia Mathematica (1910–1913), which he 
wrote with former student Bertrand Russell. Principia Mathematica is considered one of the 
twentieth century's most important works in mathematical logic, and placed 23rd in a list of the 
top 100 English-language nonfiction books of the twentieth century by Modern Library.[22]

Beginning in the late 1910s and early 1920s, Whitehead gradually turned his attention from 
mathematics to philosophy of science, and finally to metaphysics. He developed a 
comprehensive metaphysical system which radically departed from most of western 
philosophy. Whitehead argued that reality consists of processes rather than material objects, 
and that processes are best defined by their relations with other processes, thus rejecting the 
theory that reality is fundamentally constructed by bits of matter that exist independently of 
one another.[23] Today Whitehead's philosophical works – particularly Process and Reality – are 
regarded as the foundational texts of process philosophy.

Whitehead's process philosophy argues that "there is urgency in coming to see the world as a 
web of interrelated processes of which we are integral parts, so that all of our choices and 
actions have consequences for the world around us."[23] For this reason, one of the most 
promising applications of Whitehead's thought in recent years has been in the area of 
ecological civilization and environmental ethics pioneered by John B. Cobb.[24][25]


Childhood, education


Alfred North Whitehead was born in Ramsgate, Kent, England, in 1861.[26] His father, Alfred 
Whitehead, was a minister and schoolmaster of Chatham House Academy, a school for boys 
established by Thomas Whitehead, Alfred North's grandfather.[27] Whitehead himself recalled 
both of them as being very successful schools, but that his grandfather was the more 
extraordinary man.[27] Whitehead's mother was Maria Sarah Whitehead, formerly Maria Sarah 
Buckmaster. Whitehead was apparently not particularly close with his mother, as he never 
mentioned her in any of his writings, and there is evidence that Whitehead's wife, Evelyn, had a 
low opinion of her.[28]

Whitehead was educated at Sherborne School, Dorset, one of the best public schools in the 
country.[29] His childhood was described as over-protected,[30] but when at school he excelled 
in sports and mathematics[31] and was head prefect of his class.[32]

In 1880, Whitehead began attending Trinity College, Cambridge, and studied mathematics.[33] 
His academic advisor was Edward Routh.[1] He earned his BA from Trinity in 1884, and 
graduated as fourth wrangler.[34]

Career[edit]

Elected a fellow of Trinity in 1884, Whitehead would teach and write on mathematics and 
physics at the college until 1910, spending the 1890s writing his Treatise on Universal Algebra 
(1898), and the 1900s collaborating with his former pupil, Bertrand Russell, on the first edition 
of Principia Mathematica.[35] He was a Cambridge Apostle.[36]

In 1890, Whitehead married Evelyn Wade, an Irish woman raised in France; they had a 
daughter, Jessie Whitehead, and two sons, Thomas North Whitehead and Eric Whitehead.[32] 
Eric Whitehead died in action at the age of 19, while serving in the Royal Flying Corps during 
World War I.[37] Alfred's brother Henry became Bishop of Madras, and wrote the closely 
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observed ethnographic account Village Gods of South-India (Calcutta: Association Press, 
1921), which is still of value today

In 1910, Whitehead resigned his senior lectureship in mathematics at Trinity and moved to 
London without first lining up another job.[38] After being unemployed for a year, Whitehead 
accepted a position as lecturer in applied mathematics and mechanics at University College 
London, but was passed over a year later for the Goldsmid Chair of Applied Mathematics and 
Mechanics, a position for which he had hoped to be seriously considered.[39]

In 1914 Whitehead accepted a position as professor of applied mathematics at the newly 
chartered Imperial College London, where his old friend Andrew Forsyth had recently been 
appointed chief professor of mathematics.[40]

In 1918 Whitehead's academic responsibilities began to seriously expand as he accepted a 
number of high administrative positions within the University of London system, of which 
Imperial College London was a member at the time. He was elected dean of the Faculty of 
Science at the University of London in late 1918 (a post he held for four years), a member of 
the University of London's Senate in 1919, and chairman of the Senate's Academic (leadership) 
Council in 1920, a post which he held until he departed for America in 1924.[40] Whitehead was 
able to exert his newfound influence to successfully lobby for a new history of science 
department, help establish a Bachelor of Science degree (previously only Bachelor of Arts 
degrees had been offered), and make the school more accessible to less wealthy students.[41]

Toward the end of his time in England, Whitehead turned his attention to philosophy. Though 
he had no advanced training in philosophy, his philosophical work soon became highly 
regarded. After publishing The Concept of Nature in 1920, he served as president of the 
Aristotelian Society from 1922 to 1923.[42]

Move to the US, 1924

In 1924, Henry Osborn Taylor invited the 63-year-old Whitehead to join the faculty at Harvard 
University as a professor of philosophy.[43]

During his time at Harvard, Whitehead produced his most important philosophical 
contributions. In 1925, he wrote Science and the Modern World, which was immediately hailed 
as an alternative to the Cartesian dualism then prevalent in popular science.[44] Lectures from 
1927 to 1928, were published in 1929 as a book named Process and Reality, which has been 
compared to Immanuel Kant's Critique of Pure Reason.[24]

The Whiteheads spent the rest of their lives in the United States. Alfred North Whitehead retired 
from Harvard in 1937 and remained in Cambridge, Massachusetts, until his death on 30 
December 1947.[45]

The two-volume biography of Whitehead by Victor Lowe[46] is the most definitive presentation 
of the life of Whitehead. However, many details of Whitehead's life remain obscure because he 
left no Nachlass (personal archive); his family carried out his instructions that all of his papers 
be destroyed after his death.[47] Additionally, Whitehead was known for his "almost fanatical 
belief in the right to privacy", and for writing very few personal letters of the kind that would 
help to gain insight on his life.[47] Wrote Lowe in his preface, "No professional biographer in his 
right mind would touch him."[26]

Led by Executive Editor Brian G. Henning and General Editor George R. Lucas Jr., the 
Whitehead Research Project of the Center for Process Studies is currently working on a critical 
edition of Whitehead's published and unpublished works.[48] The first volume of the Edinburgh 
Critical Edition of the Complete Works of Alfred North Whitehead was published in 2017 by 
Paul A. Bogaard and Jason Bell as The Harvard Lectures of Alfred North Whitehead, 1924–
1925: The Philosophical Presuppositions of Science.[49]

Mathematics and logic[edit]

In addition to numerous articles on mathematics, Whitehead wrote three major books on the 
subject: A Treatise on Universal Algebra (1898), Principia Mathematica (co-written with Bertrand 
Russell and published in three volumes between 1910 and 1913), and An Introduction to 
Mathematics (1911). The former two books were aimed exclusively at professional 
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mathematicians, while the latter book was intended for a larger audience, covering the history 
of mathematics and its philosophical foundations.[50] Principia Mathematica in particular is 
regarded as one of the most important works in mathematical logic of the 20th century.

In addition to his legacy as a co-writer of Principia Mathematica, Whitehead's theory of 
"extensive abstraction" is considered foundational for the branch of ontology and computer 
science known as "mereotopology", a theory describing spatial relations among wholes, parts, 
parts of parts, and the boundaries between parts.[51]

A Treatise on Universal Algebra[edit]

In A Treatise on Universal Algebra (1898) the term universal algebra had essentially the same 
meaning that it has today: the study of algebraic structures themselves, rather than examples 
("models") of algebraic structures.[52] Whitehead credits William Rowan Hamilton and Augustus 
De Morgan as originators of the subject matter, and James Joseph Sylvester with coining the 
term itself.[52][53]

At the time structures such as Lie algebras and hyperbolic quaternions drew attention to the 
need to expand algebraic structures beyond the associatively multiplicative class. In a review 
Alexander Macfarlane wrote: "The main idea of the work is not unification of the several 
methods, nor generalization of ordinary algebra so as to include them, but rather the 
comparative study of their several structures."[54] In a separate review, G. B. Mathews wrote, "It 
possesses a unity of design which is really remarkable, considering the variety of its 
themes."[55]

A Treatise on Universal Algebra sought to examine Hermann Grassmann's theory of extension 
("Ausdehnungslehre"), Boole's algebra of logic, and Hamilton's quaternions (this last number 
system was to be taken up in Volume II, which was never finished due to Whitehead's work on 
Principia Mathematica).[56] Whitehead wrote in the preface:

Such algebras have an intrinsic value for separate detailed study; also they are worthy of 
comparative study, for the sake of the light thereby thrown on the general theory of symbolic 
reasoning, and on algebraic symbolism in particular ... The idea of a generalized conception of 
space has been made prominent, in the belief that the properties and operations involved in it 
can be made to form a uniform method of interpretation of the various algebras.[57]

Whitehead, however, had no results of a general nature.[52] His hope of "form[ing] a uniform 
method of interpretation of the various algebras" presumably would have been developed in 
Volume II, had Whitehead completed it. Further work on the subject was minimal until the early 
1930s, when Garrett Birkhoff and Øystein Ore began publishing on universal algebras.[58]

Principia Mathematica


Principia Mathematica (1910–1913) is Whitehead's most famous mathematical work. Written 
with former student Bertrand Russell, Principia Mathematica is considered one of the twentieth 
century's most important works in mathematics, and placed 23rd in a list of the top 100 
English-language nonfiction books of the twentieth century by Modern Library.[22]

Principia Mathematica's purpose was to describe a set of axioms and inference rules in 
symbolic logic from which all mathematical truths could in principle be proven. Whitehead and 
Russell were working on such a foundational level of mathematics and logic that it took them 
until page 86 of Volume II to prove that 1+1=2, a proof humorously accompanied by the 
comment, "The above proposition is occasionally useful."[59]

Whitehead and Russell had thought originally that Principia Mathematica would take a year to 
complete; it ended up taking them ten years.[60] When it came time for publication, the three-
volume work was so long (more than 2,000 pages) and its audience so narrow (professional 
mathematicians) that it was initially published at a loss of 600 pounds, 300 of which was paid 
by Cambridge University Press, 200 by the Royal Society of London, and 50 apiece by 
Whitehead and Russell themselves.[60] Despite the initial loss, today there is likely no major 
academic library in the world which does not hold a copy of Principia Mathematica.[61]

The ultimate substantive legacy of Principia Mathematica is mixed. It is generally accepted that 
Kurt Gödel's incompleteness theorem of 1931 definitively demonstrated that for any set of 
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axioms and inference rules proposed to encapsulate mathematics, there would in fact be some 
truths of mathematics which could not be deduced from them, and hence that Principia 
Mathematica could never achieve its aims.[62] However, Gödel could not have come to this 
conclusion without Whitehead and Russell's book. In this way, Principia Mathematica's legacy 
might be described as its key role in disproving the possibility of achieving its own stated 
goals.[63] But beyond this somewhat ironic legacy, the book popularized modern mathematical 
logic and drew important connections between logic, epistemology, and metaphysics.[64]

An Introduction to Mathematics[edit]

Unlike Whitehead's previous two books on mathematics, An Introduction to Mathematics 
(1911) was not aimed exclusively at professional mathematicians, but was intended for a larger 
audience. The book covered the nature of mathematics, its unity and internal structure, and its 
applicability to nature.[50] Whitehead wrote in the opening chapter:

The object of the following Chapters is not to teach mathematics, but to enable students from 
the very beginning of their course to know what the science is about, and why it is necessarily 
the foundation of exact thought as applied to natural phenomena.[65]

The book can be seen as an attempt to understand the growth in unity and interconnection of 
mathematics as a whole, as well as an examination of the mutual influence of mathematics and 
philosophy, language, and physics.[66] Although the book is little-read, in some ways it 
prefigures certain points of Whitehead's later work in philosophy and metaphysics.[67]


Views on education[edit]

Whitehead showed a deep concern for educational reform at all levels. In addition to his 
numerous individually written works on the subject, Whitehead was appointed by Britain's 
Prime Minister David Lloyd George as part of a 20-person committee to investigate the 
educational systems and practices of the UK in 1921 and recommend reform.[68]

Whitehead's most complete work on education is the 1929 book The Aims of Education and 
Other Essays, which collected numerous essays and addresses by Whitehead on the subject 
published between 1912 and 1927. The essay from which Aims of Education derived its name 
was delivered as an address in 1916 when Whitehead was president of the London Branch of 
the Mathematical Association. In it, he cautioned against the teaching of what he called "inert 
ideas" – ideas that are disconnected scraps of information, with no application to real life or 
culture. He opined that "education with inert ideas is not only useless: it is, above all things, 
harmful."[69]

Rather than teach small parts of a large number of subjects, Whitehead advocated teaching a 
relatively few important concepts that the student could organically link to many different areas 
of knowledge, discovering their application in actual life.[70] For Whitehead, education should 
be the exact opposite of the multidisciplinary, value-free school model[69][71] – it should be 
transdisciplinary, and laden with values and general principles that provide students with a 
bedrock of wisdom and help them to make connections between areas of knowledge that are 
usually regarded as separate.

In order to make this sort of teaching a reality, however, Whitehead pointed to the need to 
minimize the importance of (or radically alter) standard examinations for school entrance. 
Whitehead writes:

Every school is bound on pain of extinction to train its boys for a small set of definite 
examinations. No headmaster has a free hand to develop his general education or his 
specialist studies in accordance with the opportunities of his school, which are created by its 
staff, its environment, its class of boys, and its endowments. I suggest that no system of 
external tests which aims primarily at examining individual scholars can result in anything but 
educational waste.[72]

Whitehead argued that curriculum should be developed specifically for its own students by its 
own staff, or else risk total stagnation, interrupted only by occasional movements from one 
group of inert ideas to another.
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Above all else in his educational writings, Whitehead emphasized the importance of 
imagination and the free play of ideas. In his essay "Universities and Their Function", 
Whitehead writes provocatively on imagination:

Imagination is not to be divorced from the facts: it is a way of illuminating the facts. It works by 
eliciting the general principles which apply to the facts, as they exist, and then by an 
intellectual survey of alternative possibilities which are consistent with those principles. It 
enables men to construct an intellectual vision of a new world.[73]

Whitehead's philosophy of education might adequately be summarized in his statement that 
"knowledge does not keep any better than fish."[74] In other words, bits of disconnected 
knowledge are meaningless; all knowledge must find some imaginative application to the 
students' own lives, or else it becomes so much useless trivia, and the students themselves 
become good at parroting facts but not thinking for themselves.


Philosophy and metaphysics


Whitehead did not begin his career as a philosopher.[26] In fact, he never had any formal training 
in philosophy beyond his undergraduate education. Early in his life he showed great interest in 
and respect for philosophy and metaphysics, but it is evident that he considered himself a rank 
amateur. In one letter to his friend and former student Bertrand Russell, after discussing 
whether science aimed to be explanatory or merely descriptive, he wrote: "This further 
question lands us in the ocean of metaphysic, onto which my profound ignorance of that 
science forbids me to enter."[76] Ironically, in later life Whitehead would become one of the 20th 
century's foremost metaphysicians.

However, interest in metaphysics – the philosophical investigation of the nature of the universe 
and existence – had become unfashionable by the time Whitehead began writing in earnest 
about it in the 1920s. The ever-more impressive accomplishments of empirical science had led 
to a general consensus in academia that the development of comprehensive metaphysical 
systems was a waste of time because they were not subject to empirical testing.[77]

Whitehead was unimpressed by this objection. In the notes of one of his students for a 1927 
class, Whitehead was quoted as saying: "Every scientific man in order to preserve his 
reputation has to say he dislikes metaphysics. What he means is he dislikes having his 
metaphysics criticized."[78] In Whitehead's view, scientists and philosophers make 
metaphysical assumptions about how the universe works all the time, but such assumptions 
are not easily seen precisely because they remain unexamined and unquestioned. While 
Whitehead acknowledged that "philosophers can never hope finally to formulate these 
metaphysical first principles,"[79] he argued that people need to continually re-imagine their 
basic assumptions about how the universe works if philosophy and science are to make any 
real progress, even if that progress remains permanently asymptotic. For this reason 
Whitehead regarded metaphysical investigations as essential to both good science and good 
philosophy.[80]

Perhaps foremost among what Whitehead considered faulty metaphysical assumptions was 
the Cartesian idea that reality is fundamentally constructed of bits of matter that exist totally 
independently of one another, which he rejected in favor of an event-based or "process" 
ontology in which events are primary and are fundamentally interrelated and dependent on one 
another.[81] He also argued that the most basic elements of reality can all be regarded as 
experiential, indeed that everything is constituted by its experience. He used the term 
"experience" very broadly, so that even inanimate processes such as electron collisions are 
said to manifest some degree of experience. In this, he went against Descartes' separation of 
two different kinds of real existence, either exclusively material or else exclusively mental.[82] 
Whitehead referred to his metaphysical system as "philosophy of organism", but it would 
become known more widely as "process philosophy."[82]
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Whitehead's philosophy was highly original, and soon garnered interest in philosophical circles. 
After publishing The Concept of Nature in 1920, he served as president of the Aristotelian 
Society from 1922 to 1923, and Henri Bergson was quoted as saying that Whitehead was "the 
best philosopher writing in English."[83] So impressive and different was Whitehead's 
philosophy that in 1924 he was invited to join the faculty at Harvard University as a professor of 
philosophy at 63 years of age.[43]


This is not to say that Whitehead's thought was widely accepted or even well understood. His 
philosophical work is generally considered to be among the most difficult to understand in all 
of the western canon.[24] Even professional philosophers struggled to follow Whitehead's 
writings. One famous story illustrating the level of difficulty of Whitehead's philosophy centres 
around the delivery of Whitehead's Gifford lectures in 1927–28 – following Arthur Eddington's 
lectures of the year previous – which Whitehead would later publish as Process and Reality:

Eddington was a marvellous popular lecturer who had enthralled an audience of 600 for his 
entire course. The same audience turned up to Whitehead's first lecture but it was completely 
unintelligible, not merely to the world at large but to the elect. My father remarked to me 
afterwards that if he had not known Whitehead well he would have suspected that it was an 
imposter making it up as he went along ... The audience at subsequent lectures was only about 
half a dozen in all.[85]

It may not be inappropriate to speculate that some fair portion of the respect generally shown 
to Whitehead by his philosophical peers at the time arose from their sheer bafflement. The 
Chicago theologian Shailer Mathews once remarked of Whitehead's 1926 book Religion in the 
Making: "It is infuriating, and I must say embarrassing as well, to read page after page of 
relatively familiar words without understanding a single sentence."[86]

However, Mathews' frustration with Whitehead's books did not negatively affect his interest. In 
fact, there were numerous philosophers and theologians at Chicago's Divinity School that 
perceived the importance of what Whitehead was doing without fully grasping all of the details 
and implications. In 1927 they invited one of America's only Whitehead experts, Henry Nelson 
Wieman, to Chicago to give a lecture explaining Whitehead's thought.[86] Wieman's lecture was 
so brilliant that he was promptly hired to the faculty and taught there for twenty years, and for 
at least thirty years afterward Chicago's Divinity School was closely associated with 
Whitehead's thought.[84]

Shortly after Whitehead's book Process and Reality appeared in 1929, Wieman famously wrote 
in his 1930 review:

Not many people will read Whitehead's recent book in this generation; not many will read it in 
any generation. But its influence will radiate through concentric circles of popularization until 
the common man will think and work in the light of it, not knowing whence the light came. After 
a few decades of discussion and analysis one will be able to understand it more readily than 
can now be done.[87]

Wieman's words proved prophetic. Though Process and Reality has been called "arguably the 
most impressive single metaphysical text of the twentieth century,"[88] it has been little-read and 
little-understood, partly because it demands – as Isabelle Stengers puts it – "that its readers 
accept the adventure of the questions that will separate them from every consensus."[89] 
Whitehead questioned western philosophy's most dearly held assumptions about how the 
universe works, but in doing so he managed to anticipate a number of 21st century scientific 
and philosophical problems and provide novel solutions.


Whitehead's conception of reality

Whitehead was convinced that the scientific notion of matter was misleading as a way of 
describing the ultimate nature of things. In his 1925 book Science and the Modern World, he 
wrote that
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There persists ... [a] fixed scientific cosmology which presupposes the ultimate fact of an 
irreducible brute matter, or material, spread through space in a flux of configurations. In itself 
such a material is senseless, valueless, purposeless. It just does what it does do, following a 
fixed routine imposed by external relations which do not spring from the nature of its being. It is 
this assumption that I call "scientific materialism." Also it is an assumption which I shall 
challenge as being entirely unsuited to the scientific situation at which we have now arrived.[81]

In Whitehead's view, there are a number of problems with this notion of "irreducible brute 
matter". First, it obscures and minimizes the importance of change. By thinking of any material 
thing (like a rock, or a person) as being fundamentally the same thing throughout time, with any 
changes to it being secondary to its "nature", scientific materialism hides the fact that nothing 
ever stays the same. For Whitehead, change is fundamental and inescapable; he emphasizes 
that "all things flow."[91]

In Whitehead's view, then, concepts such as "quality", "matter", and "form" are problematic. 
These "classical" concepts fail to adequately account for change, and overlook the active and 
experiential nature of the most basic elements of the world. They are useful abstractions, but 
are not the world's basic building blocks.[92] What is ordinarily conceived of as a single person, 
for instance, is philosophically described as a continuum of overlapping events.[93] After all, 
people change all the time, if only because they have aged by another second and had some 
further experience. These occasions of experience are logically distinct, but are progressively 
connected in what Whitehead calls a "society" of events.[94] By assuming that enduring objects 
are the most real and fundamental things in the universe, materialists have mistaken the 
abstract for the concrete (what Whitehead calls the "fallacy of misplaced concreteness").[82][95]

To put it another way, a thing or person is often seen as having a "defining essence" or a "core 
identity" that is unchanging, and describes what the thing or person really is. In this way of 
thinking, things and people are seen as fundamentally the same through time, with any 
changes being qualitative and secondary to their core identity (e.g. "Mark's hair has turned 
gray as he has gotten older, but he is still the same person"). But in Whitehead's cosmology, 
the only fundamentally existent things are discrete "occasions of experience" that overlap one 
another in time and space, and jointly make up the enduring person or thing. On the other 
hand, what ordinary thinking often regards as "the essence of a thing" or "the identity/core of a 
person" is an abstract generalization of what is regarded as that person or thing's most 
important or salient features across time. Identities do not define people, people define 
identities. Everything changes from moment to moment, and to think of anything as having an 
"enduring essence" misses the fact that "all things flow", though it is often a useful way of 
speaking.

Whitehead pointed to the limitations of language as one of the main culprits in maintaining a 
materialistic way of thinking, and acknowledged that it may be difficult to ever wholly move 
past such ideas in everyday speech.[96] After all, each moment of each person's life can hardly 
be given a different proper name, and it is easy and convenient to think of people and objects 
as remaining fundamentally the same things, rather than constantly keeping in mind that each 
thing is a different thing from what it was a moment ago. Yet the limitations of everyday living 
and everyday speech should not prevent people from realizing that "material substances" or 
"essences" are a convenient generalized description of a continuum of particular, concrete 
processes. No one questions that a ten-year-old person is quite different by the time he or she 
turns thirty years old, and in many ways is not the same person at all; Whitehead points out 
that it is not philosophically or ontologically sound to think that a person is the same from one 
second to the next.


John Locke was one of Whitehead's primary influences. In the preface to Process and Reality, 
Whitehead wrote: "The writer who most fully anticipated the main positions of the philosophy 
of organism is John Locke in his Essay."[5]
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A second problem with materialism is that it obscures the importance of relations. It sees every 
object as distinct and discrete from all other objects. Each object is simply an inert clump of 
matter that is only externally related to other things. The idea of matter as primary makes 
people think of objects as being fundamentally separate in time and space, and not necessarily 
related to anything. But in Whitehead's view, relations take a primary role, perhaps even more 
important than the relata themselves.[97] A student taking notes in one of Whitehead's fall 1924 
classes wrote that, "Reality applies to connections, and only relatively to the things connected. 
(A) is real for (B), and (B) is real for (A), but [they are] not absolutely real independent of each 
other."[98] In fact, Whitehead describes any entity as in some sense nothing more and nothing 
less than the sum of its relations to other entities – its synthesis of and reaction to the world 
around it.[99] A real thing is just that which forces the rest of the universe to in some way 
conform to it; that is to say, if theoretically a thing made strictly no difference to any other entity 
(i.e. it was not related to any other entity), it could not be said to really exist.[100] Relations are 
not secondary to what a thing is, they are what the thing is.

It must be emphasized,[why?] however, that an entity is not merely a sum of its relations, but also 
a valuation of them and reaction to them.[101] For Whitehead, creativity is the absolute principle 
of existence, and every entity (whether it is a human being, a tree, or an electron) has some 
degree of novelty in how it responds to other entities, and is not fully determined by causal or 
mechanistic laws.[102] Most entities do not have consciousness.[103] As a human being's actions 
cannot always be predicted, the same can be said of where a tree's roots will grow, or how an 
electron will move, or whether it will rain tomorrow. Moreover, inability to predict an electron's 
movement (for instance) is not due to faulty understanding or inadequate technology; rather, 
the fundamental creativity/freedom of all entities means that there will always remain 
phenomena that are unpredictable.[104]

The other side of creativity/freedom as the absolute principle is that every entity is constrained 
by the social structure of existence (i.e., its relations) – each actual entity must conform to the 
settled conditions of the world around it.[100] Freedom always exists within limits. But an entity's 
uniqueness and individuality arise from its own self-determination as to just how it will take 
account of the world within the limits that have been set for it.[105]

In summary, Whitehead rejects the idea of separate and unchanging bits of matter as the most 
basic building blocks of reality, in favor of the idea of reality as interrelated events in process. 
He conceives of reality as composed of processes of dynamic "becoming" rather than static 
"being", emphasizing that all physical things change and evolve, and that changeless 
"essences" such as matter are mere abstractions from the interrelated events that are the final 
real things that make up the world.[82]

Theory of perception[edit]

Since Whitehead's metaphysics described a universe in which all entities experience, he 
needed a new way of describing perception that was not limited to living, self-conscious 
beings. The term he coined was "prehension", which comes from the Latin prehensio, meaning 
"to seize".[106] The term is meant to indicate a kind of perception that can be conscious or 
unconscious, applying to people as well as electrons. It is also intended to make clear 
Whitehead's rejection of the theory of representative perception, in which the mind only has 
private ideas about other entities.[106] For Whitehead, the term "prehension" indicates that the 
perceiver actually incorporates aspects of the perceived thing into itself.[106] In this way, entities 
are constituted by their perceptions and relations, rather than being independent of them. 
Further, Whitehead regards perception as occurring in two modes, causal efficacy (or "physical 
prehension") and presentational immediacy (or "conceptual prehension").[103]

Whitehead describes causal efficacy as "the experience dominating the primitive living 
organisms, which have a sense for the fate from which they have emerged, and the fate 
towards which they go."[107] It is, in other words, the sense of causal relations between entities, 
a feeling of being influenced and affected by the surrounding environment, unmediated by the 
senses. Presentational immediacy, on the other hand, is what is usually referred to as "pure 
sense perception", unmediated by any causal or symbolic interpretation, even unconscious 
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interpretation. In other words, it is pure appearance, which may or may not be delusive (e.g. 
mistaking an image in a mirror for "the real thing").[108]

In higher organisms (like people), these two modes of perception combine into what Whitehead 
terms "symbolic reference", which links appearance with causation in a process that is so 
automatic that both people and animals have difficulty refraining from it. By way of illustration, 
Whitehead uses the example of a person's encounter with a chair. An ordinary person looks up, 
sees a colored shape, and immediately infers that it is a chair. However, an artist, Whitehead 
supposes, "might not have jumped to the notion of a chair", but instead "might have stopped 
at the mere contemplation of a beautiful color and a beautiful shape."[109] This is not the normal 
human reaction; most people place objects in categories by habit and instinct, without even 
thinking about it. Moreover, animals do the same thing. Using the same example, Whitehead 
points out that a dog "would have acted immediately on the hypothesis of a chair and would 
have jumped onto it by way of using it as such."[110] In this way symbolic reference is a fusion 
of pure sense perceptions on the one hand and causal relations on the other, and that it is in 
fact the causal relationships that dominate the more basic mentality (as the dog illustrates), 
while it is the sense perceptions which indicate a higher grade mentality (as the artist 
illustrates).


Evolution and value

Whitehead believed that when asking questions about the basic facts of existence, questions 
about value and purpose can never be fully escaped. This is borne out in his thoughts on 
abiogenesis, or the hypothetical natural process by which life arises from simple organic 
compounds.

Whitehead makes the startling observation that "life is comparatively deficient in survival 
value."[112] If humans can only exist for about a hundred years, and rocks for eight hundred 
million, then one is forced to ask why complex organisms ever evolved in the first place; as 
Whitehead humorously notes, "they certainly did not appear because they were better at that 
game than the rocks around them."[113] He then observes that the mark of higher forms of life is 
that they are actively engaged in modifying their environment, an activity which he theorizes is 
directed toward the three-fold goal of living, living well, and living better.[114] In other words, 
Whitehead sees life as directed toward the purpose of increasing its own satisfaction. Without 
such a goal, he sees the rise of life as totally unintelligible.

For Whitehead, there is no such thing as wholly inert matter. Instead, all things have some 
measure of freedom or creativity, however small, which allows them to be at least partly self-
directed. The process philosopher David Ray Griffin coined the term "panexperientialism" (the 
idea that all entities experience) to describe Whitehead's view, and to distinguish it from 
panpsychism (the idea that all matter has consciousness).


God

"I am also greatly indebted to Bergson, William James, and John Dewey. One of my 
preoccupations has been to rescue their type of thought from the charge of anti-intellectualism, 
which rightly or wrongly has been associated with it." – Alfred North Whitehead, Process and 
Reality, preface.[3]

Whitehead's idea of God differs from traditional monotheistic notions.[116] Perhaps his most 
famous and pointed criticism of the Christian conception of God is that "the Church gave unto 
God the attributes which belonged exclusively to Caesar."[117] Here Whitehead is criticizing 
Christianity for defining God as primarily a divine king who imposes his will on the world, and 
whose most important attribute is power. As opposed to the most widely accepted forms of 
Christianity, Whitehead emphasized an idea of God that he called "the brief Galilean vision of 
humility":

It does not emphasize the ruling Caesar, or the ruthless moralist, or the unmoved mover. It 
dwells upon the tender elements in the world, which slowly and in quietness operates by love; 
and it finds purpose in the present immediacy of a kingdom not of this world. Love neither 
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rules, nor is it unmoved; also it is a little oblivious as to morals. It does not look to the future; 
for it finds its own reward in the immediate present.[118]

For Whitehead, God is not necessarily tied to religion.[119] Rather than springing primarily from 
religious faith, Whitehead saw God as necessary for his metaphysical system.[119] His system 
required that an order exist among possibilities, an order that allowed for novelty in the world 
and provided an aim to all entities. Whitehead posited that these ordered potentials exist in 
what he called the primordial nature of God. However, Whitehead was also interested in 
religious experience. This led him to reflect more intensively on what he saw as the second 
nature of God, the consequent nature. Whitehead's conception of God as a "dipolar"[120] entity 
has called for fresh theological thinking. The primordial nature he described as "the unlimited 
conceptual realization of the absolute wealth of potentiality,"[118] i.e., the unlimited possibility of 
the universe. This primordial nature is eternal and unchanging, providing entities in the universe 
with possibilities for realization. Whitehead also calls this primordial aspect "the lure for feeling, 
the eternal urge of desire,"[121] pulling the entities in the universe toward as-yet unrealized 
possibilities.

God's consequent nature, on the other hand, is anything but unchanging – it is God's reception 
of the world's activity. As Whitehead puts it, "[God] saves the world as it passes into the 
immediacy of his own life. It is the judgment of a tenderness which loses nothing that can be 
saved."[122] In other words, God saves and cherishes all experiences forever, and those 
experiences go on to change the way God interacts with the world. In this way, God is really 
changed by what happens in the world and the wider universe, lending the actions of finite 
creatures an eternal significance.

Whitehead thus sees God and the world as fulfilling one another. He sees entities in the world 
as fluent and changing things that yearn for a permanence which only God can provide by 
taking them into God's self, thereafter changing God and affecting the rest of the universe 
throughout time. On the other hand, he sees God as permanent but as deficient in actuality 
and change: alone, God is merely eternally unrealized possibilities, and requires the world to 
actualize them. God gives creatures permanence, while the creatures give God actuality and 
change. Here it is worthwhile to quote Whitehead at length:

"In this way God is completed by the individual, fluent satisfactions of finite fact, and the 
temporal occasions are completed by their everlasting union with their transformed selves, 
purged into conformation with the eternal order which is the final absolute 'wisdom.' The final 
summary can only be expressed in terms of a group of antitheses, whose apparent self-
contradictions depend on neglect of the diverse categories of existence. In each antithesis 
there is a shift of meaning which converts the opposition into a contrast.

"It is as true to say that God is permanent and the World fluent, as that the World is permanent 
and God is fluent.

"It is as true to say that God is one and the World many, as that the World is one and God 
many.

"It is as true to say that, in comparison with the World, God is actual eminently, as that, in 
comparison with God, the World is actual eminently.

"It is as true to say that the World is immanent in God, as that God is immanent in the World.

"It is as true to say that God transcends the World, as that the World transcends God.

"It is as true to say that God creates the World, as that the World creates God ...

"What is done in the world is transformed into a reality in heaven, and the reality in heaven 
passes back into the world ... In this sense, God is the great companion – the fellow-sufferer 
who understands."[123]

The above is some of Whitehead's most evocative writing about God, and was powerful 
enough to inspire the movement known as process theology, a vibrant theological school of 
thought that continues to thrive today.[124][125]


Religion
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For Whitehead the core of religion was individual. While he acknowledged that individuals 
cannot ever be fully separated from their society, he argued that life is an internal fact for its 
own sake before it is an external fact relating to others.[126] His most famous remark on religion 
is that "religion is what the individual does with his own solitariness ... and if you are never 
solitary, you are never religious."[127] Whitehead saw religion as a system of general truths that 
transformed a person's character.[128] He took special care to note that while religion is often a 
good influence, it is not necessarily good – an idea which he called a "dangerous 
delusion" (e.g., a religion might encourage the violent extermination of a rival religion's 
adherents).[129]

However, while Whitehead saw religion as beginning in solitariness, he also saw religion as 
necessarily expanding beyond the individual. In keeping with his process metaphysics in which 
relations are primary, he wrote that religion necessitates the realization of "the value of the 
objective world which is a community derivative from the interrelations of its component 
individuals."[130] In other words, the universe is a community which makes itself whole through 
the relatedness of each individual entity to all the others – meaning and value do not exist for 
the individual alone, but only in the context of the universal community. Whitehead writes 
further that each entity "can find no such value till it has merged its individual claim with that of 
the objective universe. Religion is world-loyalty. The spirit at once surrenders itself to this 
universal claim and appropriates it for itself."[131] In this way the individual and universal/social 
aspects of religion are mutually dependent.

Whitehead also described religion more technically as "an ultimate craving to infuse into the 
insistent particularity of emotion that non-temporal generality which primarily belongs to 
conceptual thought alone."[132] In other words, religion takes deeply felt emotions and 
contextualizes them within a system of general truths about the world, helping people to 
identify their wider meaning and significance. For Whitehead, religion served as a kind of 
bridge between philosophy and the emotions and purposes of a particular society.[133] It is the 
task of religion to make philosophy applicable to the everyday lives of ordinary people.

Influence and legacy[edit]

Isabelle Stengers wrote that "Whiteheadians are recruited among both philosophers and 
theologians, and the palette has been enriched by practitioners from the most diverse 
horizons, from ecology to feminism, practices that unite political struggle and spirituality with 
the sciences of education."[89] In recent decades attention to Whitehead's work has become 
more widespread, with interest extending to intellectuals in Europe and China, and coming 
from such diverse fields as ecology, physics, biology, education, economics, and psychology. 
One of the first theologians to attempt to interact with Whitehead's thought was the future 
Archbishop of Canterbury, William Temple. In Temple's Gifford Lectures of 1932-1934 
(subsequently published as "Nature, Man and God"), Whitehead is one of a number of 
philosophers of the emergent evolution approach Temple interacts with.[134] However, it was not 
until the 1970s and 1980s that Whitehead's thought drew much attention outside of a small 
group of philosophers and theologians, primarily Americans, and even today he is not 
considered especially influential outside of relatively specialized circles.

Early followers of Whitehead were found primarily at the University of Chicago Divinity School, 
where Henry Nelson Wieman initiated an interest in Whitehead's work that would last for about 
thirty years.[84] Professors such as Wieman, Charles Hartshorne, Bernard Loomer, Bernard 
Meland, and Daniel Day Williams made Whitehead's philosophy arguably the most important 
intellectual thread running through the divinity school.[135] They taught generations of 
Whitehead scholars, the most notable of whom is John B. Cobb.

Although interest in Whitehead has since faded at Chicago's divinity school, Cobb effectively 
grabbed the torch and planted it firmly in Claremont, California, where he began teaching at 
Claremont School of Theology in 1958 and founded the Center for Process Studies with David 
Ray Griffin in 1973.[136] Largely due to Cobb's influence, today Claremont remains strongly 
identified with Whitehead's process thought.[137][138]
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But while Claremont remains the most concentrated hub of Whiteheadian activity, the place 
where Whitehead's thought currently seems to be growing the most quickly is in China. In 
order to address the challenges of modernization and industrialization, China has begun to 
blend traditions of Taoism, Buddhism, and Confucianism with Whitehead's "constructive post-
modern" philosophy in order to create an "ecological civilization".[71] To date, the Chinese 
government has encouraged the building of twenty-three university-based centres for the 
study of Whitehead's philosophy,[71][139] and books by process philosophers John Cobb and 
David Ray Griffin are becoming required reading for Chinese graduate students.[71] Cobb has 
attributed China's interest in process philosophy partly to Whitehead's stress on the mutual 
interdependence of humanity and nature, as well as his emphasis on an educational system 
that includes the teaching of values rather than simply bare facts.[71]

Overall, however, Whitehead's influence is very difficult to characterize. In English-speaking 
countries, his primary works are little-studied outside of Claremont and a select number of 
liberal graduate-level theology and philosophy programs. Outside of these circles his influence 
is relatively small and diffuse, and has tended to come chiefly through the work of his students 
and admirers rather than Whitehead himself.[140] For instance, Whitehead was a teacher and 
long-time friend and collaborator of Bertrand Russell, and he also taught and supervised the 
dissertation of Willard Van Orman Quine,[141] both of whom are important figures in analytic 
philosophy – the dominant strain of philosophy in English-speaking countries in the 20th 
century.[142] Whitehead has also had high-profile admirers in the continental tradition, such as 
French post-structuralist philosopher Gilles Deleuze, who once dryly remarked of Whitehead 
that "he stands provisionally as the last great Anglo-American philosopher before 
Wittgenstein's disciples spread their misty confusion, sufficiency, and terror."[143] French 
sociologist and anthropologist Bruno Latour even went so far as to call Whitehead "the 
greatest philosopher of the 20th century."[144]

Deleuze's and Latour's opinions, however, are minority ones, as Whitehead has not been 
recognized as particularly influential within the most dominant philosophical schools.[145] It is 
impossible to say exactly why Whitehead's influence has not been more widespread, but it 
may be partly due to his metaphysical ideas seeming somewhat counter-intuitive (such as his 
assertion that matter is an abstraction), or his inclusion of theistic elements in his philosophy,
[146] or the perception of metaphysics itself as passé, or simply the sheer difficulty and density 
of his prose.


Process philosophy and theology[


Philosopher Nicholas Rescher. Rescher is a proponent of both Whiteheadian process 
philosophy and American pragmatism.

Historically Whitehead's work has been most influential in the field of American progressive 
theology.[124][138] The most important early proponent of Whitehead's thought in a theological 
context was Charles Hartshorne, who spent a semester at Harvard as Whitehead's teaching 
assistant in 1925, and is widely credited with developing Whitehead's process philosophy into 
a full-blown process theology.[147] Other notable process theologians include John B. Cobb, 
David Ray Griffin, Marjorie Hewitt Suchocki, C. Robert Mesle, Roland Faber, and Catherine 
Keller.

Process theology typically stresses God's relational nature. Rather than seeing God as 
impassive or emotionless, process theologians view God as "the fellow sufferer who 
understands", and as the being who is supremely affected by temporal events.[148] Hartshorne 
points out that people would not praise a human ruler who was unaffected by either the joys or 
sorrows of his followers – so why would this be a praise-worthy quality in God?[149] Instead, as 
the being who is most affected by the world, God is the being who can most appropriately 
respond to the world. However, process theology has been formulated in a wide variety of 
ways. C. Robert Mesle, for instance, advocates a "process naturalism", i.e. a process theology 
without God.[150]
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In fact, process theology is difficult to define because process theologians are so diverse and 
transdisciplinary in their views and interests. John B. Cobb is a process theologian who has 
also written books on biology and economics. Roland Faber and Catherine Keller integrate 
Whitehead with poststructuralist, postcolonialist, and feminist theory. Charles Birch was both a 
theologian and a geneticist. Franklin I. Gamwell writes on theology and political theory. In 
Syntheism - Creating God in The Internet Age, futurologists Alexander Bard and Jan Söderqvist 
repeatedly credit Whitehead for the process theology they see rising out of the participatory 
culture expected to dominate the digital era.

Process philosophy is even more difficult to pin down than process theology. In practice, the 
two fields cannot be neatly separated. The 32-volume State University of New York series in 
constructive postmodern thought edited by process philosopher and theologian David Ray 
Griffin displays the range of areas in which different process philosophers work, including 
physics, ecology, medicine, public policy, nonviolence, politics, and psychology.[151]

One philosophical school which has historically had a close relationship with process 
philosophy is American pragmatism. Whitehead himself thought highly of William James and 
John Dewey, and acknowledged his indebtedness to them in the preface to Process and 
Reality.[3] Charles Hartshorne (along with Paul Weiss) edited the collected papers of Charles 
Sanders Peirce, one of the founders of pragmatism. Noted neopragmatist Richard Rorty was in 
turn a student of Hartshorne.[152] Today, Nicholas Rescher is one example of a philosopher who 
advocates both process philosophy and pragmatism.

In addition, while they might not properly be called process philosophers, Whitehead has been 
influential in the philosophy of Gilles Deleuze, Milič Čapek, Isabelle Stengers, Bruno Latour, 
Susanne Langer, and Maurice Merleau-Ponty.[citation needed]


Science


Theoretical physicist David Bohm. Bohm is one example of a scientist influenced by 
Whitehead's philosophy.[153]

Scientists of the early 20th century for whom Whitehead's work has been influential include 
physical chemist Ilya Prigogine, biologist Conrad Hal Waddington, and geneticists Charles 
Birch and Sewall Wright.[18] Henry Murray dedicated his "Explorations in Personality" to 
Whitehead, a contemporary at Harvard.

In physics, Whitehead's theory of gravitation articulated a view that might perhaps be regarded 
as dual to Albert Einstein's general relativity. It has been severely criticized.[154][155] Yutaka 
Tanaka suggested that the gravitational constant disagrees with experimental findings, and 
proposed that Einstein's work does not actually refute Whitehead's formulation.[156] 
Whitehead's view has now been rendered obsolete, with the discovery of gravitational waves, 
phenomena observed locally that largely violate the kind of local flatness of space that 
Whitehead assumes. Consequently, Whitehead's cosmology must be regarded as a local 
approximation, and his assumption of a uniform spatio-temporal geometry, Minkowskian in 
particular, as an often-locally-adequate approximation. An exact replacement of Whitehead's 
cosmology would need to admit a Riemannian geometry. Also, although Whitehead himself 
gave only secondary consideration to quantum theory, his metaphysics of processes has 
proved attractive to some physicists in that field. Henry Stapp and David Bohm are among 
those whose work has been influenced by Whitehead.[153]

In the 21 st century, Whiteheadian thought is still a stimulating influence: Timothy E. Eastman 
and Hank Keeton's Physics and Whitehead (2004)[157] and Michael Epperson's Quantum 
Mechanics and the Philosophy of Alfred North Whitehead (2004)[158] and Foundations of 
Relational Realism: A Topological Approach to Quantum Mechanics and the Philosophy of 
Nature (2013),[159] aim to offer Whiteheadian approaches to physics. Brian G. Henning, Adam 
Scarfe, and Dorion Sagan's Beyond Mechanism (2013) and Rupert Sheldrake's Science Set 
Free (2012) are examples of Whiteheadian approaches to biology.
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Ecology, economy, and sustainability


Theologian, philosopher, and environmentalist John B. Cobb founded the Center for Process 
Studies in Claremont, California with David Ray Griffin in 1973, and is often regarded as the 
preeminent scholar in the field of process philosophy and process theology.[160][161][162][163]

One of the most promising applications of Whitehead's thought in recent years has been in the 
area of ecological civilization, sustainability, and environmental ethics.

"Because Whitehead's holistic metaphysics of value lends itself so readily to an ecological 
point of view, many see his work as a promising alternative to the traditional mechanistic 
worldview, providing a detailed metaphysical picture of a world constituted by a web of 
interdependent relations."[24]

This work has been pioneered by John B. Cobb, whose book Is It Too Late? A Theology of 
Ecology (1971) was the first single-authored book in environmental ethics.[164] Cobb also co-
authored a book with leading ecological economist and steady-state theorist Herman Daly 
entitled For the Common Good: Redirecting the Economy toward Community, the Environment, 
and a Sustainable Future (1989), which applied Whitehead's thought to economics, and 
received the Grawemeyer Award for Ideas Improving World Order. Cobb followed this with a 
second book, Sustaining the Common Good: A Christian Perspective on the Global Economy 
(1994), which aimed to challenge "economists' zealous faith in the great god of growth.


Education

Whitehead is widely known for his influence in education theory. His philosophy inspired the 
formation of the Association for Process Philosophy of Education (APPE), which published 
eleven volumes of a journal titled Process Papers on process philosophy and education from 
1996 to 2008.[166] Whitehead's theories on education also led to the formation of new modes of 
learning and new models of teaching.

One such model is the ANISA model developed by Daniel C. Jordan, which sought to address 
a lack of understanding of the nature of people in current education systems. As Jordan and 
Raymond P. Shepard put it: "Because it has not defined the nature of man, education is in the 
untenable position of having to devote its energies to the development of curricula without any 
coherent ideas about the nature of the creature for whom they are intended."[167]

Another model is the FEELS model developed by Xie Bangxiu and deployed successfully in 
China. "FEELS" stands for five things in curriculum and education: Flexible-goals, Engaged-
learner, Embodied-knowledge, Learning-through-interactions, and Supportive-teacher.[168] It is 
used for understanding and evaluating educational curriculum under the assumption that the 
purpose of education is to "help a person become whole." This work is in part the product of 
cooperation between Chinese government organizations and the Institute for the Postmodern 
Development of China.[71]

Whitehead's philosophy of education has also found institutional support in Canada, where the 
University of Saskatchewan created a Process Philosophy Research Unit and sponsored 
several conferences on process philosophy and education.[169] Howard Woodhouse at the 
University of Saskatchewan remains a strong proponent of Whiteheadian education.[170]

Three recent books which further develop Whitehead's philosophy of education include: Modes 
of Learning: Whitehead's Metaphysics and the Stages of Education (2012) by George Allan; and 
The Adventure of Education: Process Philosophers on Learning, Teaching, and Research (2009) 
by Adam Scarfe, and "Educating for an Ecological Civilization: Interdisciplinary, Experiential, 
and Relational Learning" (2017) edited by Marcus Ford and Stephen Rowe. "Beyond the 
Modern University: Toward a Constructive Postmodern University," (2002) is another text that 
explores the importance of Whitehead's metaphysics for thinking about higher education.

Business administration
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Whitehead has had some influence on philosophy of business administration and 
organizational theory. This has led in part to a focus on identifying and investigating the effect 
of temporal events (as opposed to static things) within organizations through an "organization 
studies" discourse that accommodates a variety of 'weak' and 'strong' process perspectives 
from a number of philosophers.[171] One of the leading figures having an explicitly Whiteheadian 
and panexperientialist stance towards management is Mark Dibben,[172] who works in what he 
calls "applied process thought" to articulate a philosophy of management and business 
administration as part of a wider examination of the social sciences through the lens of process 
metaphysics. For Dibben, this allows "a comprehensive exploration of life as perpetually active 
experiencing, as opposed to occasional – and thoroughly passive – happening."[173] Dibben has 
published two books on applied process thought, Applied Process Thought I: Initial 
Explorations in Theory and Research (2008), and Applied Process Thought II: Following a Trail 
Ablaze (2009), as well as other papers in this vein in the fields of philosophy of management 
and business ethics.[174]

Margaret Stout and Carrie M. Staton have also written recently on the mutual influence of 
Whitehead and Mary Parker Follett, a pioneer in the fields of organizational theory and 
organizational behavior. Stout and Staton see both Whitehead and Follett as sharing an 
ontology that "understands becoming as a relational process; difference as being related, yet 
unique; and the purpose of becoming as harmonizing difference."[175] This connection is further 
analyzed by Stout and Jeannine M. Love in Integrative Process: Follettian Thinking from 
Ontology to Administration[176]

Political view

Whitehead's political views sometimes appear to be libertarian without the label. He wrote:

Now the intercourse between individuals and between social groups takes one of two forms, 
force or persuasion. Commerce is the great example of intercourse by way of persuasion. War, 
slavery, and governmental compulsion exemplify the reign of force.[177]

On the other hand, many Whitehead scholars read his work as providing a philosophical 
foundation for the social liberalism of the New Liberal movement that was prominent 
throughout Whitehead's adult life. Morris wrote that "... there is good reason for claiming that 
Whitehead shared the social and political ideals of the new liberals."[178]

Primary works[edit]

Books written by Whitehead, listed by date of publication.


• A Treatise on Universal Algebra. Cambridge: Cambridge University Press, 1898. 
ISBN 1-4297-0032-7. Available online at http://projecteuclid.org/euclid.chmm/
1263316509.


• The Axioms of Descriptive Geometry. Cambridge: Cambridge University Press, 1907.[179] 
Available online at http://quod.lib.umich.edu/u/umhistmath/ABN2643.0001.001.


• with Bertrand Russell. Principia Mathematica, Volume I. Cambridge: Cambridge 
University Press, 1910. Available online at http://www.hti.umich.edu/cgi/b/bib/bibperm?
q1=AAT3201.0001.001. Vol. 1 to *56 is available as a CUP paperback.[180][181][182]


• An Introduction to Mathematics. Cambridge: Cambridge University Press, 1911. 
Available online at http://quod.lib.umich.edu/u/umhistmath/AAW5995.0001.001. Vol. 56 
of the Great Books of the Western World series.


• with Bertrand Russell. Principia Mathematica, Volume II. Cambridge: Cambridge 
University Press, 1912. Available online at http://www.hti.umich.edu/cgi/b/bib/bibperm?
q1=AAT3201.0002.001.


• with Bertrand Russell. Principia Mathematica, Volume III. Cambridge: Cambridge 
University Press, 1913. Available online at http://www.hti.umich.edu/cgi/b/bib/bibperm?
q1=AAT3201.0003.001.


• The Organization of Thought Educational and Scientific. London: Williams & Norgate, 
1917. Available online at https://archive.org/details/organisationofth00whit.
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• An Enquiry Concerning the Principles of Natural Knowledge. Cambridge: Cambridge 
University Press, 1919. Available online at https://archive.org/details/
enquiryconcernpr00whitrich.


• The Concept of Nature. Cambridge: Cambridge University Press, 1920. Based on the 
November 1919 Tarner Lectures delivered at Trinity College. Available online at https://
archive.org/details/cu31924012068593.


• The Principle of Relativity with Applications to Physical Science. Cambridge: Cambridge 
University Press, 1922. Available online at https://archive.org/details/
theprincipleofre00whituoft.


• Science and the Modern World. New York: Macmillan Company, 1925. Vol. 55 of the 
Great Books of the Western World series.


• Religion in the Making. New York: Macmillan Company, 1926. Based on the 1926 Lowell 
Lectures.


• Symbolism, Its Meaning and Effect. New York: Macmillan Co., 1927. Based on the 1927 
Barbour-Page Lectures delivered at the University of Virginia.


• Process and Reality: An Essay in Cosmology. New York: Macmillan Company, 1929. 
Based on the 1927–28 Gifford Lectures delivered at the University of Edinburgh. The 
1978 Free Press "corrected edition" edited by David Ray Griffin and Donald W. 
Sherburne corrects many errors in both the British and American editions, and also 
provides a comprehensive index.


• The Aims of Education and Other Essays. New York: Macmillan Company, 1929.

• The Function of Reason. Princeton: Princeton University Press, 1929. Based on the 

March 1929 Louis Clark Vanuxem Foundation Lectures delivered at Princeton University.

• Adventures of Ideas. New York: Macmillan Company, 1933. Also published by 

Cambridge: Cambridge University Press, 1933.

• Nature and Life. Chicago: University of Chicago Press, 1934.

• Modes of Thought. New York: MacMillan Company, 1938.

• "Mathematics and the Good." In The Philosophy of Alfred North Whitehead, edited by 

Paul Arthur Schilpp, 666–681. Evanston and Chicago: Northwestern University Press, 
1941.


• "Immortality." In The Philosophy of Alfred North Whitehead, edited by Paul Arthur 
Schilpp, 682–700. Evanston and Chicago: Northwestern University Press, 1941.


• Essays in Science and Philosophy. London: Philosophical Library, 1947.

• with Allison Heartz Johnson, ed. The Wit and Wisdom of Whitehead. Boston: Beacon 

Press, 1948.

In addition, the Whitehead Research Project of the Center for Process Studies is currently 
working on a critical edition of Whitehead's writings, which is set to include notes taken by 
Whitehead's students during his Harvard classes, correspondence, and corrected editions of 
his books.[48]


• Paul A. Bogaard and Jason Bell, eds. The Harvard Lectures of Alfred North Whitehead, 
1924–1925: Philosophical Presuppositions of Science. Cambridge: Cambridge University 
Press, 2017.
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• Great refusal

• Pancreativism

• Relationalism

• Speculative realism
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Bertrand Russell 
Bertrand Arthur William Russell, 3rd Earl Russell OM FRS[68] (18 May 1872 – 2 February 
1970) was a British polymath, philosopher, logician, mathematician, historian, writer, social 
critic, political activist, and Nobel laureate.[69][70] Throughout his life, Russell considered himself 
a liberal, a socialist and a pacifist, although he also sometimes suggested that his sceptical 
nature had led him to feel that he had “never been any of these things, in any profound sense”.
[71] Russell was born in Monmouthshire into one of the most prominent aristocratic families in 
the United Kingdom.[72]

In the early 20th century, Russell led the British "revolt against idealism".[73] He is considered 
one of the founders of analytic philosophy along with his predecessor Gottlob Frege, colleague 
G. E. Moore and protégé Ludwig Wittgenstein. He is widely held to be one of the 20th 
century's premier logicians.[70] With A. N. Whitehead he wrote Principia Mathematica, an 
attempt to create a logical basis for mathematics, the quintessential work of classical logic. His 
philosophical essay "On Denoting" has been considered a "paradigm of philosophy".[74] His 
work has had a considerable influence on mathematics, logic, set theory, linguistics, artificial 
intelligence, cognitive science, computer science (see type theory and type system) and 
philosophy, especially the philosophy of language, epistemology and metaphysics.

Russell was a prominent anti-war activist, championed anti-imperialism, and chaired the India 
League.[75][76][77] Occasionally, he advocated preventive nuclear war, before the opportunity 
provided by the atomic monopoly had passed and he decided he would "welcome with 
enthusiasm" world government.[78] He went to prison for his pacifism during World War I.[79] 
Later, Russell concluded that the war against Adolf Hitler's Nazi Germany was a necessary 
"lesser of two evils" and also criticised Stalinist totalitarianism, condemned the involvement of 
the United States in the Vietnam War and was an outspoken proponent of nuclear 
disarmament.[80] In 1950, Russell was awarded the Nobel Prize in Literature "in recognition of 
his varied and significant writings in which he champions humanitarian ideals and freedom of 
thought".[81][82]


Early life and background[edit]


Bertrand Arthur William Russell was born on 18 May 1872 at Ravenscroft, Trellech, 
Monmouthshire, Wales, into an influential and liberal family of the British aristocracy.[83] His 
parents, Viscount and Viscountess Amberley, were radical for their times. Lord Amberley 
consented to his wife's affair with their children's tutor, the biologist Douglas Spalding. Both 
were early advocates of birth control at a time when this was considered scandalous.[84] Lord 
Amberley was an atheist and his atheism was evident when he asked the philosopher John 
Stuart Mill to act as Russell's secular godfather.[85] Mill died the year after Russell's birth, but 
his writings had a great effect on Russell's life.

His paternal grandfather, the Earl Russell, had been asked twice by Queen Victoria to form a 
government, serving her as Prime Minister in the 1840s and 1860s.[86] The Russells had been 
prominent in England for several centuries before this, coming to power and the peerage with 
the rise of the Tudor dynasty (see: Duke of Bedford). They established themselves as one of the 
leading British Whig families, and participated in every great political event from the Dissolution 
of the Monasteries in 1536–1540 to the Glorious Revolution in 1688–1689 and the Great 
Reform Act in 1832.[86][87]

Lady Amberley was the daughter of Lord and Lady Stanley of Alderley.[80] Russell often feared 
the ridicule of his maternal grandmother,[88] one of the campaigners for education of women.[89]

Childhood and adolescence[edit]
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Russell had two siblings: brother Frank (nearly seven years older than Bertrand), and sister 
Rachel (four years older). In June 1874 Russell's mother died of diphtheria, followed shortly by 
Rachel's death. In January 1876, his father died of bronchitis following a long period of 
depression. Frank and Bertrand were placed in the care of their staunchly Victorian paternal 
grandparents, who lived at Pembroke Lodge in Richmond Park. His grandfather, former Prime 
Minister Earl Russell, died in 1878, and was remembered by Russell as a kindly old man in a 
wheelchair. His grandmother, the Countess Russell (née Lady Frances Elliot), was the dominant 
family figure for the rest of Russell's childhood and youth.[80][84]

The countess was from a Scottish Presbyterian family, and successfully petitioned the Court of 
Chancery to set aside a provision in Amberley's will requiring the children to be raised as 
agnostics. Despite her religious conservatism, she held progressive views in other areas 
(accepting Darwinism and supporting Irish Home Rule), and her influence on Bertrand Russell's 
outlook on social justice and standing up for principle remained with him throughout his life. 
(One could challenge the view that Bertrand stood up for his principles, based on his own well-
known quotation: "I would never die for my beliefs because I might be wrong.") Her favourite 
Bible verse, "Thou shalt not follow a multitude to do evil" (Exodus 23:2), became his motto. The 
atmosphere at Pembroke Lodge was one of frequent prayer, emotional repression, and 
formality; Frank reacted to this with open rebellion, but the young Bertrand learned to hide his 
feelings.

Russell's adolescence was very lonely, and he often contemplated suicide. He remarked in his 
autobiography that his keenest interests were in "nature and books and (later) mathematics 
saved me from complete despondency;"[90] only his wish to know more mathematics kept him 
from suicide.[91] He was educated at home by a series of tutors.[92] When Russell was eleven 
years old, his brother Frank introduced him to the work of Euclid, which he described in his 
autobiography as "one of the great events of my life, as dazzling as first love."[93][94]

During these formative years he also discovered the works of Percy Bysshe Shelley. Russell 
wrote: "I spent all my spare time reading him, and learning him by heart, knowing no one to 
whom I could speak of what I thought or felt, I used to reflect how wonderful it would have 
been to know Shelley, and to wonder whether I should meet any live human being with whom I 
should feel so much sympathy."[95] Russell claimed that beginning at age 15, he spent 
considerable time thinking about the validity of Christian religious dogma, which he found very 
unconvincing.[96] At this age, he came to the conclusion that there is no free will and, two years 
later, that there is no life after death. Finally, at the age of 18, after reading Mill's Autobiography, 
he abandoned the "First Cause" argument and became an atheist.[97][98]

He traveled to the continent in 1890 with an American friend, Edward FitzGerald, and with 
FitzGerald's family he visited the Paris Exhibition of 1889 and was able to climb the Eiffel Tower 
soon after it was completed.[99]

University and first marriage[edit]


Russell won a scholarship to read for the Mathematical Tripos at Trinity College, Cambridge, 
and commenced his studies there in 1890,[100] taking as coach Robert Rumsey Webb. He 
became acquainted with the younger George Edward Moore and came under the influence of 
Alfred North Whitehead, who recommended him to the Cambridge Apostles. He quickly 
distinguished himself in mathematics and philosophy, graduating as seventh Wrangler in the 
former in 1893 and becoming a Fellow in the latter in 1895.[101][102]

Russell was 17 years old in the summer of 1889 when he met the family of Alys Pearsall Smith, 
an American Quaker five years older, who was a graduate of Bryn Mawr College near 
Philadelphia.[103][104] He became a friend of the Pearsall Smith family—they knew him primarily 
as "Lord John's grandson" and enjoyed showing him off.[105]

He soon fell in love with the puritanical, high-minded Alys, and, contrary to his grandmother's 
wishes, married her on 13 December 1894. Their marriage began to fall apart in 1901 when it 
occurred to Russell, while he was cycling, that he no longer loved her.[106] She asked him if he 
loved her and he replied that he did not. Russell also disliked Alys's mother, finding her 
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controlling and cruel. It was to be a hollow shell of a marriage. A lengthy period of separation 
began in 1911 with Russell's affair with Lady Ottoline Morrell,[107] and he and Alys finally 
divorced in 1921 to enable Russell to remarry.[108]

During his years of separation from Alys, Russell had passionate (and often simultaneous) 
affairs with a number of women, including Morrell and the actress Lady Constance Malleson.
[109] Some have suggested that at this point he had an affair with Vivienne Haigh-Wood, the 
English governess and writer, and first wife of T. S. Eliot.[110]

Early career[edit]


Russell began his published work in 1896 with German Social Democracy, a study in politics 
that was an early indication of a lifelong interest in political and social theory. In 1896 he taught 
German social democracy at the London School of Economics.[111] He was a member of the 
Coefficients dining club of social reformers set up in 1902 by the Fabian campaigners Sidney 
and Beatrice Webb.[112]

He now started an intensive study of the foundations of mathematics at Trinity. In 1897 he 
wrote An Essay on the Foundations of Geometry (submitted at the Fellowship Examination of 
Trinity College) which discussed the Cayley–Klein metrics used for non-Euclidean geometry.[113] 
He attended the First International Congress of Philosophy in Paris in 1900 where he met 
Giuseppe Peano and Alessandro Padoa. The Italians had responded to Georg Cantor, making 
a science of set theory; they gave Russell their literature including the Formulario mathematico. 
Russell was impressed by the precision of Peano's arguments at the Congress, read the 
literature upon returning to England, and came upon Russell's paradox. In 1903 he published 
The Principles of Mathematics, a work on foundations of mathematics. It advanced a thesis of 
logicism, that mathematics and logic are one and the same.[114]

At the age of 29, in February 1901, Russell underwent what he called a "sort of mystic 
illumination", after witnessing Whitehead's wife's acute suffering in an angina attack. "I found 
myself filled with semi-mystical feelings about beauty ... and with a desire almost as profound 
as that of the Buddha to find some philosophy which should make human life endurable", 
Russell would later recall. "At the end of those five minutes, I had become a completely 
different person."[115]

In 1905 he wrote the essay "On Denoting", which was published in the philosophical journal 
Mind. Russell was elected a Fellow of the Royal Society (FRS) in 1908.[68][80] The three-volume 
Principia Mathematica, written with Whitehead, was published between 1910 and 1913. This, 
along with the earlier The Principles of Mathematics, soon made Russell world-famous in his 
field.

In 1910 he became a University of Cambridge lecturer at Trinity College, where he had studied. 
He was considered for a Fellowship, which would give him a vote in the college government 
and protect him from being fired for his opinions, but was passed over because he was "anti-
clerical", essentially because he was agnostic. He was approached by the Austrian engineering 
student Ludwig Wittgenstein, who became his PhD student. Russell viewed Wittgenstein as a 
genius and a successor who would continue his work on logic. He spent hours dealing with 
Wittgenstein's various phobias and his frequent bouts of despair. This was often a drain on 
Russell's energy, but Russell continued to be fascinated by him and encouraged his academic 
development, including the publication of Wittgenstein's Tractatus Logico-Philosophicus in 
1922.[116] Russell delivered his lectures on logical atomism, his version of these ideas, in 1918, 
before the end of World War I. Wittgenstein was, at that time, serving in the Austrian Army and 
subsequently spent nine months in an Italian prisoner of war camp at the end of the conflict.

First World War[edit]

During World War I, Russell was one of the few people to engage in active pacifist activities. In 
1916, because of his lack of a Fellowship, he was dismissed from Trinity College following his 
conviction under the Defence of the Realm Act 1914.[117] He later described this as an 
illegitimate means the state used to violate freedom of expression, in Free Thought and Official 
Propaganda. Russell championed the case of Eric Chappelow, a poet jailed and abused as a 
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conscientious objector.[118] Russell played a significant part in the Leeds Convention in June 
1917, a historic event which saw well over a thousand "anti-war socialists" gather; many being 
delegates from the Independent Labour Party and the Socialist Party, united in their pacifist 
beliefs and advocating a peace settlement.[119] The international press reported that Russell 
appeared with a number of Labour MPs, including Ramsay MacDonald and Philip Snowden, as 
well as former Liberal MP and anti-conscription campaigner, Professor Arnold Lupton. After the 
event, Russell told Lady Ottoline Morrell that, "to my surprise, when I got up to speak, I was 
given the greatest ovation that was possible to give anybody".[120][121]

The Trinity incident resulted in Russell being fined £100 (equivalent to £5,600 in 2019), which he 
refused to pay in hope that he would be sent to prison, but his books were sold at auction to 
raise the money. The books were bought by friends; he later treasured his copy of the King 
James Bible that was stamped "Confiscated by Cambridge Police".

A later conviction for publicly lecturing against inviting the United States to enter the war on the 
United Kingdom's side resulted in six months' imprisonment in Brixton Prison (see Bertrand 
Russell's political views) in 1918.[122] He later said of his imprisonment:

I found prison in many ways quite agreeable. I had no engagements, no difficult decisions to 
make, no fear of callers, no interruptions to my work. I read enormously; I wrote a book, 
"Introduction to Mathematical Philosophy"... and began the work for "The Analysis of Mind". I 
was rather interested in my fellow-prisoners, who seemed to me in no way morally inferior to 
the rest of the population, though they were on the whole slightly below the usual level of 
intelligence as was shown by their having been caught.[123]

He found the Brixton period so much agreeable that while he was reading Strachey's Eminent 
Victorians chapter about Gordon he laughed out loud in his cell prompting the warden to 
intervene and reminding him that "prison was a place of punishment".[124]

Russell was reinstated to Trinity in 1919, resigned in 1920, was Tarner Lecturer 1926 and 
became a Fellow again in 1944 until 1949.[125]

In 1924, Russell again gained press attention when attending a "banquet" in the House of 
Commons with well-known campaigners, including Arnold Lupton, who had been a Member of 
Parliament and had also endured imprisonment for "passive resistance to military or naval 
service".[126]

G. H. Hardy on the Trinity controversy[edit]

In 1941, G. H. Hardy wrote a 61-page pamphlet titled Bertrand Russell and Trinity—published 
later as a book by Cambridge University Press with a foreword by C. D. Broad—in which he 
gave an authoritative account about Russell's 1916 dismissal from Trinity College, explaining 
that a reconciliation between the college and Russell had later taken place and gave details 
about Russell's personal life. Hardy writes that Russell's dismissal had created a scandal since 
the vast majority of the Fellows of the College opposed the decision. The ensuing pressure 
from the Fellows induced the Council to reinstate Russell. In January 1920, it was announced 
that Russell had accepted the reinstatement offer from Trinity and would begin lecturing from 
October. In July 1920, Russell applied for a one year leave of absence; this was approved. He 
spent the year giving lectures in China and Japan. In January 1921, it was announced by Trinity 
that Russell had resigned and his resignation had been accepted. This resignation, Hardy 
explains, was completely voluntary and was not the result of another altercation.

The reason for the resignation, according to Hardy, was that Russell was going through a 
tumultuous time in his personal life with a divorce and subsequent remarriage. Russell 
contemplated asking Trinity for another one-year leave of absence but decided against it, since 
this would have been an "unusual application" and the situation had the potential to snowball 
into another controversy. Although Russell did the right thing, in Hardy's opinion, the reputation 
of the College suffered due to Russell's resignation since the 'world of learning' knew about 
Russell's altercation with Trinity but not that the rift had healed. In 1925, Russell was asked by 
the Council of Trinity College to give the Tarner Lectures on the Philosophy of the Sciences; 
these would later be the basis for one of Russell's best received books according to Hardy: 
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The Analysis of Matter, published in 1927.[127] In the preface to the Trinity pamphlet, Hardy 
wrote:

I wish to make it plain that Russell himself is not responsible, directly or indirectly, for the 
writing of the pamphlet ... I wrote it without his knowledge and, when I sent him the typescript 
and asked for his permission to print it, I suggested that, unless it contained misstatement of 
fact, he should make no comment on it. He agreed to this ... no word has been changed as the 
result of any suggestion from him.

Between the wars[edit]

In August 1920, Russell travelled to Soviet Russia as part of an official delegation sent by the 
British government to investigate the effects of the Russian Revolution.[128] He wrote a four-part 
series of articles, titled "Soviet Russia—1920", for the US magazine The Nation.[129][130] He met 
Vladimir Lenin and had an hour-long conversation with him. In his autobiography, he mentions 
that he found Lenin disappointing, sensing an "impish cruelty" in him and comparing him to 
"an opinionated professor". He cruised down the Volga on a steamship. His experiences 
destroyed his previous tentative support for the revolution. He subsequently wrote a book, The 
Practice and Theory of Bolshevism,[131] about his experiences on this trip, taken with a group of 
24 others from the UK, all of whom came home thinking well of the Soviet regime, despite 
Russell's attempts to change their minds. For example, he told them that he had heard shots 
fired in the middle of the night and was sure that these were clandestine executions, but the 
others maintained that it was only cars backfiring.[citation needed]


Russell's lover Dora Black, a British author, feminist and socialist campaigner, visited Soviet 
Russia independently at the same time; in contrast to his reaction, she was enthusiastic about 
the Bolshevik revolution.[131]

The following autumn, Russell, accompanied by Dora, visited Peking (as it was then known in 
the West) to lecture on philosophy for a year.[92] He went with optimism and hope, seeing China 
as then being on a new path.[132] Other scholars present in China at the time included John 
Dewey[133] and Rabindranath Tagore, the Indian Nobel-laureate poet.[92] Before leaving China, 
Russell became gravely ill with pneumonia, and incorrect reports of his death were published in 
the Japanese press.[133] When the couple visited Japan on their return journey, Dora took on 
the role of spurning the local press by handing out notices reading "Mr. Bertrand Russell, 
having died according to the Japanese press, is unable to give interviews to Japanese 
journalists".[134][135] Apparently they found this harsh and reacted resentfully.[citation needed]

Dora was six months pregnant when the couple returned to England on 26 August 1921. 
Russell arranged a hasty divorce from Alys, marrying Dora six days after the divorce was 
finalised, on 27 September 1921. Russell's children with Dora were John Conrad Russell, 4th 
Earl Russell, born on 16 November 1921, and Katharine Jane Russell (now Lady Katharine 
Tait), born on 29 December 1923. Russell supported his family during this time by writing 
popular books explaining matters of physics, ethics, and education to the layman.

From 1922 to 1927 the Russells divided their time between London and Cornwall, spending 
summers in Porthcurno.[136] In the 1922 and 1923 general elections Russell stood as a Labour 
Party candidate in the Chelsea constituency, but only on the basis that he knew he was 
extremely unlikely to be elected in such a safe Conservative seat, and he was unsuccessful on 
both occasions.

Owing to the birth of his two children, he became interested in education, especially early 
childhood education. He was not satisfied with the old traditional education and thought that 
progressive education also had some flaws,[137] as a result, together with Dora, Russell founded 
the experimental Beacon Hill School in 1927. The school was run from a succession of different 
locations, including its original premises at the Russells' residence, Telegraph House, near 
Harting, West Sussex. During this time, he published On Education, Especially in Early 
Childhood. On 8 July 1930 Dora gave birth to her third child Harriet Ruth. After he left the 
school in 1932, Dora continued it until 1943.[138][139]
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On a tour through the US in 1927, Russell met Barry Fox (later Barry Stevens), who became a 
well-known Gestalt therapist and writer in later years.[140] Russell and Fox developed an 
intensive relationship. In Fox's words: "... for three years we were very close."[141] Fox sent her 
daughter Judith to Beacon Hill School for some time.[142] From 1927 to 1932 Russell wrote 34 
letters to Fox.[143]

Upon the death of his elder brother Frank, in 1931, Russell became the 3rd Earl Russell.

Russell's marriage to Dora grew increasingly tenuous, and it reached a breaking point over her 
having two children with an American journalist, Griffin Barry.[139] They separated in 1932 and 
finally divorced. On 18 January 1936, Russell married his third wife, an Oxford undergraduate 
named Patricia ("Peter") Spence, who had been his children's governess since 1930. Russell 
and Peter had one son, Conrad Sebastian Robert Russell, 5th Earl Russell, who became a 
prominent historian and one of the leading figures in the Liberal Democrat party.[80]

Russell returned to the London School of Economics to lecture on the science of power in 
1937.[111]

During the 1930s, Russell became a close friend and collaborator of V. K. Krishna Menon, then 
President of the India League, the foremost lobby in the United Kingdom for Indian self-rule.[77] 
Russel was Chair of the India League from 1932-1939.[144]

Second World War[edit]

Russell's political views changed over time, mostly about war. He opposed rearmament against 
Nazi Germany. In 1937, he wrote in a personal letter: "If the Germans succeed in sending an 
invading army to England we should do best to treat them as visitors, give them quarters and 
invite the commander and chief to dine with the prime minister."[145] In 1940, he changed his 
appeasement view that avoiding a full-scale world war was more important than defeating 
Hitler. He concluded that Adolf Hitler taking over all of Europe would be a permanent threat to 
democracy. In 1943, he adopted a stance toward large-scale warfare called "relative political 
pacifism": "War was always a great evil, but in some particularly extreme circumstances, it may 
be the lesser of two evils."[146][147]

Before World War II, Russell taught at the University of Chicago, later moving on to Los 
Angeles to lecture at the UCLA Department of Philosophy.[148] He was appointed professor at 
the City College of New York (CCNY) in 1940, but after a public outcry the appointment was 
annulled by a court judgment that pronounced him "morally unfit" to teach at the college due 
to his opinions, especially those relating to sexual morality, detailed in Marriage and Morals 
(1929). The matter was however taken to the New York Supreme Court by Jean Kay who was 
afraid that her daughter would be harmed by the appointment, though her daughter was not a 
student at CCNY.[148][149] Many intellectuals, led by John Dewey, protested at his treatment.[150] 
Albert Einstein's oft-quoted aphorism that "great spirits have always encountered violent 
opposition from mediocre minds" originated in his open letter, dated 19 March 1940, to Morris 
Raphael Cohen, a professor emeritus at CCNY, supporting Russell's appointment.[151] Dewey 
and Horace M. Kallen edited a collection of articles on the CCNY affair in The Bertrand Russell 
Case. Russell soon joined the Barnes Foundation, lecturing to a varied audience on the history 
of philosophy; these lectures formed the basis of A History of Western Philosophy. His 
relationship with the eccentric Albert C. Barnes soon soured, and he returned to the UK in 
1944 to rejoin the faculty of Trinity College.[152]

Later life[edit]


Russell participated in many broadcasts over the BBC, particularly The Brains Trust and the 
Third Programme, on various topical and philosophical subjects. By this time Russell was 
world-famous outside academic circles, frequently the subject or author of magazine and 
newspaper articles, and was called upon to offer opinions on a wide variety of subjects, even 
mundane ones. En route to one of his lectures in Trondheim, Russell was one of 24 survivors 
(among a total of 43 passengers) of an aeroplane crash in Hommelvik in October 1948. He said 
he owed his life to smoking since the people who drowned were in the non-smoking part of the 
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plane.[153][154] A History of Western Philosophy (1945) became a best-seller and provided 
Russell with a steady income for the remainder of his life.

In 1942, Russell argued in favour of a moderate socialism, capable of overcoming its 
metaphysical principles, in an inquiry on dialectical materialism, launched by the Austrian artist 
and philosopher Wolfgang Paalen in his journal DYN, saying "I think the metaphysics of both 
Hegel and Marx plain nonsense—Marx's claim to be 'science' is no more justified than Mary 
Baker Eddy's. This does not mean that I am opposed to socialism."[155]

In 1943, Russell expressed support for Zionism: "I have come gradually to see that, in a 
dangerous and largely hostile world, it is essential to Jews to have some country which is 
theirs, some region where they are not suspected aliens, some state which embodies what is 
distinctive in their culture".[156]

In a speech in 1948, Russell said that if the USSR's aggression continued, it would be morally 
worse to go to war after the USSR possessed an atomic bomb than before it possessed one, 
because if the USSR had no bomb the West's victory would come more swiftly and with fewer 
casualties than if there were atom bombs on both sides.[157][158] At that time, only the United 
States possessed an atomic bomb, and the USSR was pursuing an extremely aggressive 
policy towards the countries in Eastern Europe which were being absorbed into the Soviet 
Union's sphere of influence. Many understood Russell's comments to mean that Russell 
approved of a first strike in a war with the USSR, including Nigel Lawson, who was present 
when Russell spoke of such matters. Others, including Griffin, who obtained a transcript of the 
speech, have argued that he was merely explaining the usefulness of America's atomic arsenal 
in deterring the USSR from continuing its domination of Eastern Europe.[153]

However, just after the atomic bombs exploded over Hiroshima and Nagasaki, Russell wrote 
letters, and published articles in newspapers from 1945 to 1948, stating clearly that it was 
morally justified and better to go to war against the USSR using atomic bombs while the 
United States possessed them and before the USSR did. In September 1949, one week after 
the USSR tested its first A-bomb, but before this became known, Russell wrote that USSR 
would be unable to develop nuclear weapons because following Stalin's purges only science 
based on Marxist principles would be practiced in the Soviet Union.[159] After it became known 
that the USSR carried out its nuclear bomb tests, Russell declared his position advocating for 
the total abolition of atomic weapons.[160]

In 1948, Russell was invited by the BBC to deliver the inaugural Reith Lectures[161]—what was 
to become an annual series of lectures, still broadcast by the BBC. His series of six 
broadcasts, titled Authority and the Individual,[162] explored themes such as the role of 
individual initiative in the development of a community and the role of state control in a 
progressive society. Russell continued to write about philosophy. He wrote a foreword to Words 
and Things by Ernest Gellner, which was highly critical of the later thought of Ludwig 
Wittgenstein and of ordinary language philosophy. Gilbert Ryle refused to have the book 
reviewed in the philosophical journal Mind, which caused Russell to respond via The Times. 
The result was a month-long correspondence in The Times between the supporters and 
detractors of ordinary language philosophy, which was only ended when the paper published 
an editorial critical of both sides but agreeing with the opponents of ordinary language 
philosophy.[163]

In the King's Birthday Honours of 9 June 1949, Russell was awarded the Order of Merit,[164] and 
the following year he was awarded the Nobel Prize in Literature.[80][92] When he was given the 
Order of Merit, George VI was affable but slightly embarrassed at decorating a former jailbird, 
saying, "You have sometimes behaved in a manner that would not do if generally adopted".[165] 
Russell merely smiled, but afterwards claimed that the reply "That's right, just like your brother" 
immediately came to mind.

In 1950, Russell attended the inaugural conference for the Congress for Cultural Freedom, a 
CIA-funded anti-communist organisation committed to the deployment of culture as a weapon 
during the Cold War.[166] Russell was one of the best known patrons of the Congress, until he 
resigned in 1956.[167]
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In 1952 Russell was divorced by Spence, with whom he had been very unhappy. Conrad, 
Russell's son by Spence, did not see his father between the time of the divorce and 1968 (at 
which time his decision to meet his father caused a permanent breach with his mother). Russell 
married his fourth wife, Edith Finch, soon after the divorce, on 15 December 1952. They had 
known each other since 1925, and Edith had taught English at Bryn Mawr College near 
Philadelphia, sharing a house for 20 years with Russell's old friend Lucy Donnelly. Edith 
remained with him until his death, and, by all accounts, their marriage was a happy, close, and 
loving one. Russell's eldest son John suffered from serious mental illness, which was the 
source of ongoing disputes between Russell and his former wife Dora.

In September 1961, at the age of 89, Russell was jailed for seven days in Brixton Prison for 
"breach of peace" after taking part in an anti-nuclear demonstration in London. The magistrate 
offered to exempt him from jail if he pledged himself to "good behaviour", to which Russell 
replied: "No, I won't."[168][169]

In 1962 Russell played a public role in the Cuban Missile Crisis: in an exchange of telegrams 
with Soviet leader Nikita Khrushchev, Khrushchev assured him that the Soviet government 
would not be reckless.[170][171] Russell sent this telegram to President Kennedy:

YOUR ACTION DESPERATE. THREAT TO HUMAN SURVIVAL. NO CONCEIVABLE 
JUSTIFICATION. CIVILIZED MAN CONDEMNS IT. WE WILL NOT HAVE MASS MURDER. 
ULTIMATUM MEANS WAR... END THIS MADNESS.[172]

According to historian Peter Knight, after JFK's assassination, Russell, "prompted by the 
emerging work of the lawyer Mark Lane in the US ... rallied support from other noteworthy and 
left-leaning compatriots to form a Who Killed Kennedy Committee in June 1964, members of 
which included Michael Foot MP, Caroline Benn, the publisher Victor Gollancz, the writers John 
Arden and J. B. Priestley, and the Oxford history professor Hugh Trevor-Roper." Russell 
published a highly critical article weeks before the Warren Commission Report was published, 
setting forth 16 Questions on the Assassination and equating the Oswald case with the Dreyfus 
affair of late 19th-century France, in which the state wrongly convicted an innocent man. 
Russell also criticised the American press for failing to heed any voices critical of the official 
version.[173]

Political causes[edit]


Bertrand Russell was opposed to war from early on, his opposition to World War I being used 
as grounds for his dismissal from Trinity College at Cambridge. This incident fused two of his 
most controversial causes, as he had failed to be granted Fellow status, which would have 
protected him from firing, because he was not willing to either pretend to be a devout Christian, 
or at least avoid admitting he was agnostic.

He later described the resolution of these issues as essential to freedom of thought and 
expression, citing the incident in Free Thought and Official Propaganda, where he explained 
that the expression of any idea, even the most obviously "bad", must be protected not only 
from direct State intervention, but also economic leveraging and other means of being 
silenced:

The opinions which are still persecuted strike the majority as so monstrous and immoral that 
the general principle of toleration cannot be held to apply to them. But this is exactly the same 
view as that which made possible the tortures of the Inquisition.[174]

Russell spent the 1950s and 1960s engaged in political causes primarily related to nuclear 
disarmament and opposing the Vietnam War. The 1955 Russell–Einstein Manifesto was a 
document calling for nuclear disarmament and was signed by eleven of the most prominent 
nuclear physicists and intellectuals of the time.[175] In 1966–1967, Russell worked with Jean-
Paul Sartre and many other intellectual figures to form the Russell Vietnam War Crimes Tribunal 
to investigate the conduct of the United States in Vietnam. He wrote a great many letters to 
world leaders during this period.

In 1956, immediately before and during the Suez Crisis, Russell expressed his opposition to 
European imperialism in the Middle East. He viewed the crisis as another reminder of the 
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pressing need for a more effective mechanism for international governance, and to restrict 
national sovereignty to places such as the Suez Canal area "where general interest is involved". 
At the same time the Suez Crisis was taking place, the world was also captivated by the 
Hungarian Revolution and the subsequent crushing of the revolt by intervening Soviet forces. 
Russell attracted criticism for speaking out fervently against the Suez war while ignoring Soviet 
repression in Hungary, to which he responded that he did not criticise the Soviets "because 
there was no need. Most of the so-called Western World was fulminating". Although he later 
feigned a lack of concern, at the time he was disgusted by the brutal Soviet response, and on 
16 November 1956, he expressed approval for a declaration of support for Hungarian scholars 
which Michael Polanyi had cabled to the Soviet embassy in London twelve days previously, 
shortly after Soviet troops had already entered Budapest.[176]

In November 1957 Russell wrote an article addressing US President Dwight D. Eisenhower and 
Soviet Premier Nikita Khrushchev, urging a summit to consider "the conditions of co-
existence". Khrushchev responded that peace could indeed be served by such a meeting. In 
January 1958 Russell elaborated his views in The Observer, proposing a cessation of all 
nuclear-weapons production, with the UK taking the first step by unilaterally suspending its 
own nuclear-weapons program if necessary, and with Germany "freed from all alien armed 
forces and pledged to neutrality in any conflict between East and West". US Secretary of State 
John Foster Dulles replied for Eisenhower. The exchange of letters was published as The Vital 
Letters of Russell, Khrushchev, and Dulles.[177]

Russell was asked by The New Republic, a liberal American magazine, to elaborate his views 
on world peace. He urged that all nuclear-weapons testing and constant flights by planes 
armed with nuclear weapons be halted immediately, and negotiations be opened for the 
destruction of all hydrogen bombs, with the number of conventional nuclear devices limited to 
ensure a balance of power. He proposed that Germany be reunified and accept the Oder-
Neisse line as its border, and that a neutral zone be established in Central Europe, consisting at 
the minimum of Germany, Poland, Hungary, and Czechoslovakia, with each of these countries 
being free of foreign troops and influence, and prohibited from forming alliances with countries 
outside the zone. In the Middle East, Russell suggested that the West avoid opposing Arab 
nationalism, and proposed the creation of a United Nations peacekeeping force to guard 
Israel's frontiers to ensure that Israel was prevented from committing aggression and protected 
from it. He also suggested Western recognition of the People's Republic of China, and that it 
be admitted to the UN with a permanent seat on the UN Security Council.[177]

He was in contact with Lionel Rogosin while the latter was filming his anti-war film Good Times, 
Wonderful Times in the 1960s. He became a hero to many of the youthful members of the New 
Left. In early 1963, in particular, Russell became increasingly vocal in his disapproval of the 
Vietnam War, and felt that the US government's policies there were near-genocidal. In 1963 he 
became the inaugural recipient of the Jerusalem Prize, an award for writers concerned with the 
freedom of the individual in society.[178] In 1964 he was one of eleven world figures who issued 
an appeal to Israel and the Arab countries to accept an arms embargo and international 
supervision of nuclear plants and rocket weaponry.[179] In October 1965 he tore up his Labour 
Party card because he suspected Harold Wilson's Labour government was going to send 
troops to support the United States in Vietnam.[80]

Final years, death and legacy[edit]


In June 1955 Russell had leased Plas Penrhyn in Penrhyndeudraeth, Merionethshire, Wales 
and on 5 July of the following year it became his and Edith's principal residence.[180]


Russell published his three-volume autobiography in 1967, 1968, and 1969. Russell made a 
cameo appearance playing himself in the anti-war Hindi film Aman, by Mohan Kumar, which 
was released in India in 1967. This was Russell's only appearance in a feature film.[181]
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On 23 November 1969 he wrote to The Times newspaper saying that the preparation for show 
trials in Czechoslovakia was "highly alarming". The same month, he appealed to Secretary 
General U Thant of the United Nations to support an international war crimes commission to 
investigate alleged torture and genocide by the United States in South Vietnam during the 
Vietnam War. The following month, he protested to Alexei Kosygin over the expulsion of 
Aleksandr Solzhenitsyn from the Soviet Union of Writers.

On 31 January 1970 Russell issued a statement condemning "Israel's aggression in the Middle 
East", and in particular, Israeli bombing raids being carried out deep in Egyptian territory as 
part of the War of Attrition. He called for an Israeli withdrawal to the pre-Six-Day War borders. 
This was Russell's final political statement or act. It was read out at the International 
Conference of Parliamentarians in Cairo on 3 February 1970, the day after his death.[182]

Russell died of influenza, just after 8 pm on 2 February 1970 at his home in Penrhyndeudraeth.
[183] His body was cremated in Colwyn Bay on 5 February 1970 with five people present.[184] In 
accordance with his will, there was no religious ceremony but one minute's silence; his ashes 
were scattered over the Welsh mountains later that year. He left an estate valued at £69,423 
(equivalent to £1.1 million in 2019).[185] In 1980 a memorial to Russell was commissioned by a 
committee including the philosopher A. J. Ayer. It consists of a bust of Russell in Red Lion 
Square in London sculpted by Marcelle Quinton.[186]

Lady Katharine Jane Tait, Russell's daughter, founded the Bertrand Russell Society in 1974 to 
preserve and understand his work. It publishes the Bertrand Russell Society Bulletin, holds 
meetings and awards prizes for scholarship.[187] She also authored several essays about her 
father; as well as a book, My Father, Bertrand Russell, which was published in 1975.[188] All 
members receive Russell: The Journal of Bertrand Russell Studies.

Titles and honours from birth[edit]

Russell held throughout his life the following styles and honours:


• from birth until 1908: The Honourable Bertrand Arthur William Russell

• from 1908 until 1931: The Honourable Bertrand Arthur William Russell, FRS

• from 1931 until 1949: The Right Honourable The Earl Russell, FRS

• from 1949 until death: The Right Honourable The Earl Russell, OM, FRS


Views[edit] 

Philosophy[edit]

Main article: Bertrand Russell's philosophical views

Russell is generally credited with being one of the founders of analytic philosophy. He was 
deeply impressed by Gottfried Leibniz (1646–1716), and wrote on every major area of 
philosophy except aesthetics. He was particularly prolific in the fields of metaphysics, logic and 
the philosophy of mathematics, the philosophy of language, ethics and epistemology. When 
Brand Blanshard asked Russell why he did not write on aesthetics, Russell replied that he did 
not know anything about it, though he hastened to add "but that is not a very good excuse, for 
my friends tell me it has not deterred me from writing on other subjects".[189]

On ethics, Russell wrote that he was a utilitarian in his youth, yet he later distanced himself 
from this view.[190]

For the advancement of science and protection of the right to freedom of expression, Russell 
advocated The Will to Doubt, the recognition that all human knowledge is at most a best 
guess, that one should always remember:

None of our beliefs are quite true; all have at least a penumbra of vagueness and error. The 
methods of increasing the degree of truth in our beliefs are well known; they consist in hearing 
all sides, trying to ascertain all the relevant facts, controlling our own bias by discussion with 
people who have the opposite bias, and cultivating a readiness to discard any hypothesis 
which has proved inadequate. These methods are practised in science, and have built up the 
body of scientific knowledge. Every man of science whose outlook is truly scientific is ready to 
admit that what passes for scientific knowledge at the moment is sure to require correction 
with the progress of discovery; nevertheless, it is near enough to the truth to serve for most 
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practical purposes, though not for all. In science, where alone something approximating to 
genuine knowledge is to be found, men's attitude is tentative and full of doubt.[174]

Religion[edit]

Russell described himself in 1947 as an agnostic, saying: "Therefore, in regard to the Olympic 
gods, speaking to a purely philosophical audience, I would say that I am an Agnostic. But 
speaking popularly, I think that all of us would say in regard to those gods that we were 
Atheists. In regard to the Christian God, I should, I think, take exactly the same line."[191] For 
most of his adult life, Russell maintained religion to be little more than superstition and, despite 
any positive effects, largely harmful to people. He believed that religion and the religious 
outlook serve to impede knowledge and foster fear and dependency, and to be responsible for 
much of our world's wars, oppression, and misery. He was a member of the Advisory Council 
of the British Humanist Association and President of Cardiff Humanists until his death.[192]

Society[edit]

Main article: Bertrand Russell's political views

Political and social activism occupied much of Russell's time for most of his life. Russell 
remained politically active almost to the end of his life, writing to and exhorting world leaders 
and lending his name to various causes.

Russell argued for a "scientific society", where war would be abolished, population growth 
would be limited, and prosperity would be shared.[193] He suggested the establishment of a 
"single supreme world government" able to enforce peace,[194] claiming that "the only thing that 
will redeem mankind is co-operation".[195]

Russell was an active supporter of the Homosexual Law Reform Society, being one of the 
signatories of A. E. Dyson's 1958 letter to The Times calling for a change in the law regarding 
male homosexual practices, which were partly legalised in 1967, when Russell was still alive.
[196]

In "Reflections on My Eightieth Birthday" ("Postscript" in his Autobiography), Russell wrote: "I 
have lived in the pursuit of a vision, both personal and social. Personal: to care for what is 
noble, for what is beautiful, for what is gentle; to allow moments of insight to give wisdom at 
more mundane times. Social: to see in imagination the society that is to be created, where 
individuals grow freely, and where hate and greed and envy die because there is nothing to 
nourish them. These things I believe, and the world, for all its horrors, has left me unshaken".
[197]

Freedom of opinion and expression[edit]

Like George Orwell, Russell was a champion of freedom of opinion and an opponent of both 
censorship and indoctrination. In 1928, he wrote: "The fundamental argument for freedom of 
opinion is the doubtfulness of all our belief... when the State intervenes to ensure the 
indoctrination of some doctrine, it does so because there is no conclusive evidence in favour of 
that doctrine .. It is clear that thought is not free if the profession of certain opinions make it 
impossible to make a living.[198] In 1957, he wrote: "'Free thought' means thinking freely ... to be 
worthy of the name freethinker he must be free of two things: the force of tradition and the 
tyranny of his own passions."[199]

Selected bibliography[edit]

Below is a selected bibliography of Russell's books in English, sorted by year of first 
publication:


• 1896. German Social Democracy. London: Longmans, Green.

• 1897. An Essay on the Foundations of Geometry.[200] Cambridge: Cambridge University 

Press.

• 1900. A Critical Exposition of the Philosophy of Leibniz. Cambridge: Cambridge 

University Press.

• 1903. The Principles of Mathematics.[201] Cambridge University Press.

• 1903. A Free man's worship, and other essays.[202]

• 1905. "On Denoting", Mind, Vol. 14. ISSN 0026-4423. Basil Blackwell.

• 1910. Philosophical Essays. London: Longmans, Green.
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• 1910–1913. Principia Mathematica[203] (with Alfred North Whitehead). 3 vols. Cambridge: 
Cambridge University Press.


• 1912. The Problems of Philosophy.[204] London: Williams and Norgate.

• 1914. Our Knowledge of the External World as a Field for Scientific Method in 

Philosophy.[205] Chicago and London: Open Court Publishing.[206]

• 1916. Principles of Social Reconstruction.[207] London, George Allen and Unwin.

• 1916. Why Men Fight. New York: The Century Co.

• 1916. The Policy of the Entente, 1904–1914 : a reply to Professor Gilbert Murray.[208] 

Manchester: The National Labour Press

• 1916. Justice in War-time. Chicago: Open Court.

• 1917. Political Ideals.[209] New York: The Century Co.

• 1918. Mysticism and Logic and Other Essays. London: George Allen & Unwin.

• 1918. Proposed Roads to Freedom: Socialism, Anarchism, and Syndicalism.[210] London: 

George Allen & Unwin.

• 1919. Introduction to Mathematical Philosophy.[211][212] London: George Allen & Unwin. 

(ISBN 0-415-09604-9 for Routledge paperback)[213]

• 1920. The Practice and Theory of Bolshevism.[214] London: George Allen & Unwin.

• 1921. The Analysis of Mind.[215] London: George Allen & Unwin.

• 1922. The Problem of China.[216] London: George Allen & Unwin.

• 1922. Free Thought and Official Propaganda, delivered at South Place Institute[174]

• 1923. The Prospects of Industrial Civilization, in collaboration with Dora Russell. London: 

George Allen & Unwin.

• 1923. The ABC of Atoms, London: Kegan Paul. Trench, Trubner.

• 1924. Icarus; or, The Future of Science. London: Kegan Paul, Trench, Trubner.

• 1925. The ABC of Relativity. London: Kegan Paul, Trench, Trubner.

• 1925. What I Believe. London: Kegan Paul, Trench, Trubner.

• 1926. On Education, Especially in Early Childhood. London: George Allen & Unwin.

• 1927. The Analysis of Matter. London: Kegan Paul, Trench, Trubner.

• 1927. An Outline of Philosophy. London: George Allen & Unwin.

• 1927. Why I Am Not a Christian.[217] London: Watts.

• 1927. Selected Papers of Bertrand Russell. New York: Modern Library.

• 1928. Sceptical Essays. London: George Allen & Unwin.

• 1929. Marriage and Morals. London: George Allen & Unwin.

• 1930. The Conquest of Happiness. London: George Allen & Unwin.

• 1931. The Scientific Outlook,[218] London: George Allen & Unwin.

• 1932. Education and the Social Order,[219] London: George Allen & Unwin.

• 1934. Freedom and Organization, 1814–1914. London: George Allen & Unwin.

• 1935. In Praise of Idleness and Other Essays.[220] London: George Allen & Unwin.

• 1935. Religion and Science. London: Thornton Butterworth.

• 1936. Which Way to Peace?. London: Jonathan Cape.

• 1937. The Amberley Papers: The Letters and Diaries of Lord and Lady Amberley, with 

Patricia Russell, 2 vols., London: Leonard & Virginia Woolf at the Hogarth Press.

• 1938. Power: A New Social Analysis. London: George Allen & Unwin.

• 1940. An Inquiry into Meaning and Truth. New York: W. W. Norton & Company.[221]

• 1945. The Bomb and Civilisation. Published in the Glasgow Forward on 18 August 1945.

• 1945. A History of Western Philosophy and Its Connection with Political and Social 

Circumstances from the Earliest Times to the Present Day[222] New York: Simon and 
Schuster.


• 1948. Human Knowledge: Its Scope and Limits. London: George Allen & Unwin.

• 1949. Authority and the Individual.[223] London: George Allen & Unwin.

• 1950. Unpopular Essays.[224] London: George Allen & Unwin.
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• 1951. New Hopes for a Changing World. London: George Allen & Unwin.

• 1952. The Impact of Science on Society. London: George Allen & Unwin.

• 1953. Satan in the Suburbs and Other Stories. London: George Allen & Unwin.

• 1954. Human Society in Ethics and Politics. London: George Allen & Unwin.

• 1954. Nightmares of Eminent Persons and Other Stories.[225] London: George Allen & 

Unwin.

• 1956. Portraits from Memory and Other Essays.[226] London: George Allen & Unwin.

• 1956. Logic and Knowledge: Essays 1901–1950, edited by Robert C. Marsh. London: 

George Allen & Unwin.

• 1957. Why I Am Not A Christian and Other Essays on Religion and Related Subjects, 

edited by Paul Edwards. London: George Allen & Unwin.

• 1958. Understanding History and Other Essays. New York: Philosophical Library.

• 1959. Common Sense and Nuclear Warfare.[227] London: George Allen & Unwin.

• 1959. My Philosophical Development.[228] London: George Allen & Unwin.

• 1959. Wisdom of the West: A Historical Survey of Western Philosophy in Its Social and 

Political Setting, edited by Paul Foulkes. London: Macdonald.

• 1960. Bertrand Russell Speaks His Mind, Cleveland and New York: World Publishing 

Company.

• 1961. The Basic Writings of Bertrand Russell, edited by R. E. Egner and L. E. Denonn. 

London: George Allen & Unwin.

• 1961. Fact and Fiction. London: George Allen & Unwin.

• 1961. Has Man a Future? London: George Allen & Unwin.

• 1963. Essays in Skepticism. New York: Philosophical Library.

• 1963. Unarmed Victory. London: George Allen & Unwin.

• 1965. Legitimacy Versus Industrialism, 1814–1848. London: George Allen & Unwin (first 

published as Parts I and II of Freedom and Organization, 1814–1914, 1934).

• 1965. On the Philosophy of Science, edited by Charles A. Fritz, Jr. Indianapolis: The 

Bobbs–Merrill Company.

• 1966. The ABC of Relativity. London: George Allen & Unwin.

• 1967. Russell's Peace Appeals, edited by Tsutomu Makino and Kazuteru Hitaka. Japan: 

Eichosha's New Current Books.

• 1967. War Crimes in Vietnam. London: George Allen & Unwin.

• 1951–1969. The Autobiography of Bertrand Russell,[229] 3 vols., London: George Allen & 

Unwin. Vol. 2, 1956[229]

• 1969. Dear Bertrand Russell... A Selection of his Correspondence with the General 

Public 1950–1968, edited by Barry Feinberg and Ronald Kasrils. London: George Allen 
and Unwin.


Russell was the author of more than sixty books and over two thousand articles.[230][231] 
Additionally, he wrote many pamphlets, introductions, and letters to the editor. One pamphlet 
titled, 'I Appeal unto Caesar': The Case of the Conscientious Objectors, ghostwritten for 
Margaret Hobhouse, the mother of imprisoned peace activist Stephen Hobhouse, allegedly 
helped secure the release from prison of hundreds of conscientious objectors.[232]

His works can be found in anthologies and collections, including The Collected Papers of 
Bertrand Russell, which McMaster University began publishing in 1983. By March 2017 this 
collection of his shorter and previously unpublished works included 18 volumes,[233] and 
several more are in progress. A bibliography in three additional volumes catalogues his 
publications. The Russell Archives held by McMaster's William Ready Division of Archives and 
Research Collections possess over 40,000 of his letters.[234]

See also[edit]


• Bertrand Russell Peace Foundation

• Cambridge University Moral Sciences Club

• Criticism of Jesus
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• Joseph Conrad (Russell's impression)

• List of peace activists

• List of pioneers in computer science


Notes[edit] 
1. ^ Monmouthshire's Welsh status was ambiguous at this time, and was considered by 

some to be part of England. See Monmouthshire (historic)#Ambiguity over status.
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Ludwig Wittgenstein 
Ludwig Josef Johann Wittgenstein 26 April 1889 – 29 April 1951) was an Austrian-British 
philosopher who worked primarily in logic, the philosophy of mathematics, the philosophy of 
mind, and the philosophy of language.[12]

From 1929 to 1947, Wittgenstein taught at the University of Cambridge.[13] During his lifetime 
he published just one slim book (the 75-page Tractatus Logico-Philosophicus, 1921), one 
article ("Some Remarks on Logical Form", 1929), one book review and a children's dictionary.
[14][15] His voluminous manuscripts were edited and published posthumously. Philosophical 
Investigations appeared as a book in 1953. His teacher, Bertrand Russell, described 
Wittgenstein as "perhaps the most perfect example I have ever known of genius as traditionally 
conceived; passionate, profound, intense, and dominating".[16]

Born in Vienna into one of Europe's richest families, he inherited a fortune from his father in 
1913. He initially made some donations to artists and writers, and then, in a period of severe 
personal depression after the First World War, he gave away his entire fortune to his brothers 
and sisters.[17][18] Three of his four brothers committed suicide, which Wittgenstein had also 
contemplated. He left academia several times—serving as an officer on the front line during 
World War I, where he was decorated a number of times for his courage; teaching in schools in 
remote Austrian villages where he encountered controversy for hitting children when they made 
mistakes in mathematics; and working as a hospital porter during World War II in London, 
where he told patients not to take the drugs they were prescribed while largely managing to 
keep secret the fact that he was one of the world's most famous philosophers.

His philosophy is often divided into an early period, exemplified by the Tractatus, and a later 
period, articulated in the Philosophical Investigations.[19] "Early Wittgenstein" was concerned 
with the logical relationship between propositions and the world and he believed that by 
providing an account of the logic underlying this relationship, he had solved all philosophical 
problems. "Late Wittgenstein", however, rejected many of the assumptions of the Tractatus, 
arguing that the meaning of words is best understood as their use within a given language-
game.[20]

A survey among American university and college teachers ranked the Investigations as the 
most important book of 20th-century philosophy, standing out as "the one crossover 
masterpiece in twentieth-century philosophy, appealing across diverse specializations and 
philosophical orientations".[21] The Investigations also ranked 54th on a list of most influential 
twentieth-century works in cognitive science prepared by the University of Minnesota's Center 
for Cognitive Sciences.[22] However, in the words of his friend Georg Henrik von Wright, he 
believed that "his ideas were generally misunderstood and distorted even by those who 
professed to be his disciples. He doubted he would be better understood in the future. He 
once said he felt as though he was writing for people who would think in a different way, 
breathe a different air of life, from that of present-day men."[23]


Karl Wittgenstein was one of the richest men in Europe.[24]

According to a family tree prepared in Jerusalem after World War II, Wittgenstein's paternal 
great-great-grandfather was Moses Meier,[25] a Jewish land agent who lived with his wife, 
Brendel Simon, in Bad Laasphe in the Principality of Wittgenstein, Westphalia.[26] In July 1808, 
Napoleon issued a decree that everyone, including Jews, must adopt an inheritable family 
surname, so Meier's son, also Moses, took the name of his employers, the Sayn-Wittgensteins, 
and became Moses Meier Wittgenstein.[27] His son, Hermann Christian Wittgenstein—who took 
the middle name "Christian" to distance himself from his Jewish background—married Fanny 
Figdor, also Jewish, who converted to Protestantism just before they married, and the couple 
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founded a successful business trading in wool in Leipzig.[28] Ludwig's grandmother Fanny was 
a first cousin of the famous violinist Joseph Joachim.[29]

They had 11 children—among them Wittgenstein's father. Karl Otto Clemens Wittgenstein 
(1847–1913) became an industrial tycoon, and by the late 1880s was one of the richest men in 
Europe, with an effective monopoly on Austria's steel cartel.[24][30] Thanks to Karl, the 
Wittgensteins became the second wealthiest family in the Austro-Hungarian Empire, only 
behind the Rothschilds.[30] Karl Wittgenstein was viewed as the Austrian equivalent of Andrew 
Carnegie, with whom he was friends, and was one of the wealthiest men in the world by the 
1890s.[24] As a result of his decision in 1898 to invest substantially in the Netherlands and in 
Switzerland as well as overseas, particularly in the US, the family was to an extent shielded 
from the hyperinflation that hit Austria in 1922.[31] However, their wealth diminished due to 
post-1918 hyperinflation and subsequently during the Great Depression, although even as late 
as 1938 they owned 13 mansions in Vienna alone.[32]

Early life[]

Wittgenstein's mother was Leopoldine Maria Josefa Kalmus, known among friends as Poldi. 
Her father was a Bohemian Jew and her mother was Austrian-Slovene Catholic—she was 
Wittgenstein's only non-Jewish grandparent.[33][34][35][36][37] She was an aunt of the Nobel Prize 
laureate Friedrich Hayek on her maternal side. Wittgenstein was born at 8:30 pm on 26 April 
1889 in the so-called "Wittgenstein Palace" at Alleegasse 16, now the Argentinierstrasse, near 
the Karlskirche.[38] Karl and Poldi had nine children in all—four girls: Hermine, Margaret (Gretl), 
Helene, and a fourth daughter Dora who died as a baby; and five boys: Johannes (Hans), Kurt, 
Rudolf (Rudi), Paul—who became a concert pianist despite losing an arm in World War I—and 
Ludwig, who was the youngest of the family.[39]

The children were baptized as Catholics, received formal Catholic instruction, and were raised 
in an exceptionally intense environment.[40] The family was at the center of Vienna's cultural life; 
Bruno Walter described the life at the Wittgensteins' palace as an "all-pervading atmosphere of 
humanity and culture."[41] Karl was a leading patron of the arts, commissioning works by 
Auguste Rodin and financing the city's exhibition hall and art gallery, the Secession Building. 
Gustav Klimt painted Wittgenstein's sister for her wedding portrait, and Johannes Brahms and 
Gustav Mahler gave regular concerts in the family's numerous music rooms.[41][42]

For Wittgenstein, who highly valued precision and discipline, contemporary music was never 
considered acceptable at all. "Music," he said to his friend Drury in 1930, "came to a full stop 
with Brahms; and even in Brahms I can begin to hear the noise of machinery."[43] Ludwig 
Wittgenstein himself had absolute pitch,[44] and his devotion to music remained vitally 
important to him throughout his life; he made frequent use of musical examples and metaphors 
in his philosophical writings, and was unusually adept at whistling lengthy and detailed musical 
passages.[45] He also learnt to play the clarinet in his 30s.[46] A fragment of music (three bars), 
composed by Wittgenstein, was discovered in one of his 1931 notebooks, by Michael Nedo, 
director of the Wittgenstein Institute in Cambridge.[47]

Family temperament and the brothers' suicides[]

Ray Monk writes that Karl's aim was to turn his sons into captains of industry; they were not 
sent to school lest they acquire bad habits, but were educated at home to prepare them for 
work in Karl's industrial empire.[48] Three of the five brothers would later commit suicide.[49][50] 
Psychiatrist Michael Fitzgerald argues that Karl was a harsh perfectionist who lacked empathy, 
and that Wittgenstein's mother was anxious and insecure, unable to stand up to her husband.
[51] Johannes Brahms said of the family, whom he visited regularly: "They seemed to act 
towards one another as if they were at court."[30] The family appeared to have a strong streak of 
depression running through it. Anthony Gottlieb tells a story about Paul practicing on one of 
the pianos in the Wittgensteins' main family mansion, when he suddenly shouted at Ludwig in 
the next room: "I cannot play when you are in the house, as I feel your scepticism seeping 
towards me from under the door!"[34]

The family palace housed seven grand pianos[52] and each of the siblings pursued music "with 
an enthusiasm that, at times, bordered on the pathological."[53] The eldest brother, Hans, was 
hailed as a musical prodigy. At the age of four, writes Alexander Waugh, Hans could identify the 
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Doppler effect in a passing siren as a quarter-tone drop in pitch, and at five started crying 
"Wrong! Wrong!" when two brass bands in a carnival played the same tune in different keys. 
But he died in mysterious circumstances in May 1902, when he ran away to America and 
disappeared from a boat in Chesapeake Bay, most likely having committed suicide.[54][55]

Two years later, aged 22 and studying chemistry at the Berlin Academy, the third eldest brother, 
Rudi, committed suicide in a Berlin bar. He had asked the pianist to play Thomas Koschat's 
"Verlassen, verlassen, verlassen bin ich" ("Forsaken, forsaken, forsaken am I"), before mixing 
himself a drink of milk and potassium cyanide. He had left several suicide notes, one to his 
parents that said he was grieving over the death of a friend, and another that referred to his 
"perverted disposition". It was reported at the time that he had sought advice from the 
Scientific-Humanitarian Committee, an organization that was campaigning against Paragraph 
175 of the German Criminal Code, which prohibited homosexual sex. His father forbade the 
family from ever mentioning his name again.[56][57][58][34]

The second eldest brother, Kurt, an officer and company director, shot himself on 27 October 
1918 at the end of World War I, when the Austrian troops he was commanding refused to obey 
his orders and deserted en masse.[48] According to Gottlieb, Hermine had said Kurt seemed to 
carry "...the germ of disgust for life within himself."[59] Later Wittgensteinwhich one? wrote: "I ought 
to have... become a star in the sky. Instead of which I have remained stuck on earth."[60]

Wittgenstein was taught by private tutors at home until he was 14 years old. Subsequently, for 
three years, he attended a school. After the deaths of Hans and Rudi, Karl relented, and 
allowed Paul and Ludwig to be sent to school. Waugh writes that it was too late for 
Wittgenstein to pass his exams for the more academic Gymnasium in Wiener Neustadt; having 
had no formal schooling, he failed his entrance exam and only barely managed after extra 
tutoring to pass the exam for the more technically oriented k.u.k. Realschule in Linz, a small 
state school with 300 pupils.[61][62][63] In 1903, when he was 14, he began his three years of 
formal schooling there, lodging nearby in term time with the family of Dr. Josef Strigl, a teacher 
at the local gymnasium, the family giving him the nickname Luki.[64][65]

On starting at the Realschule, Wittgenstein had been moved forward a year.[64] Historian 
Brigitte Hamann writes that he stood out from the other boys: he spoke an unusually pure form 
of High German with a stutter, dressed elegantly, and was sensitive and unsociable.[66] Monk 
writes that the other boys made fun of him, singing after him: "Wittgenstein wandelt wehmütig 
widriger Winde wegen Wienwärts"[46] ("Wittgenstein wanders wistfully Vienna-wards (in) 
worsening winds"). In his leaving certificate, he received a top mark (5) in religious studies; a 2 
for conduct and English, 3 for French, geography, history, mathematics and physics, and 4 for 
German, chemistry, geometry and freehand drawing.[64] He had particular difficulty with spelling 
and failed his written German exam because of it. He wrote in 1931: "My bad spelling in youth, 
up to the age of about 18 or 19, is connected with the whole of the rest of my character (my 
weakness in study)."[64]

Faith[] 
Wittgenstein was baptized as an infant by a Catholic priest and received formal instruction in 
Catholic doctrine as a child, as was common at the time.[40] In an interview, his sister Gretl 
Stonborough-Wittgenstein says that their grandfather's "strong, severe, partly ascetic 
Christianity" was a strong influence on all the Wittgenstein children.[67] While he was at the 
Realschule, he decided he had lost his faith in God and became an atheist.[68] He nevertheless 
believed in the importance of the idea of confession. He wrote in his diaries about having made 
a major confession to his oldest sister, Hermine, while he was at the Realschule; Monk 
speculates that it may have been about his loss of faith. He also discussed it with Gretl, his 
other sister, who directed him to Arthur Schopenhauer's The World as Will and Representation.
[68] As a teenager, Wittgenstein adopted Schopenhauer's epistemological idealism. However, 
after his study of the philosophy of mathematics, he abandoned epistemological idealism for 
Gottlob Frege's conceptual realism.[69] In later years, Wittgenstein was highly dismissive of 
Schopenhauer, describing him as an ultimately "shallow" thinker: "Schopenhauer has quite a 
crude mind ... where real depth starts, his comes to an end."[70]
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Wittgenstein's religious faith and his relationship with Christianity and religion, in general (for 
which he always professed a sincere and devoted sympathy) would change over time, much 
like his philosophical ideas.[71] In 1912, Wittgenstein wrote to Russell saying that Mozart and 
Beethoven were the actual sons of God.[72] However, Wittgenstein resisted formal religion, 
saying it was hard for him to "bend the knee",[73] though his grandfather's beliefs continued to 
influence Wittgenstein—as he famously said, "I cannot help seeing every problem from a 
religious point of view".[74] Wittgenstein referred to Augustine of Hippo in his Philosophical 
Investigations. Philosophically, Wittgenstein's thought shows alignment with religious 
discourse.[75] For example, Wittgenstein would become one of the century's fiercest critics of 
scientism.[76]

With age, a deepening personal spirituality led to several elucidations and clarifications, as he 
untangled language problems in religion, attacking, for example, the temptation to think of 
God's existence as a matter of scientific evidence.[77] In 1947, finding it more difficult to work, 
he wrote, "I have had a letter from an old friend in Austria, a priest. In it he says that he hopes 
my work will go well, if it should be God's will. Now that is all I want: if it should be God's 
will."[78] In Wittgenstein's Culture and Value, he writes, "Is what I am doing [my work in 
philosophy] really worth the effort? Yes, but only if a light shines on it from above." His close 
friend Norman Malcolm would write, "Wittgenstein’s mature life was strongly marked by 
religious thought and feeling. I am inclined to think that he was more deeply religious than are 
many people who correctly regard themselves as religious believers."[79] At last, Wittgenstein 
writes, "Bach wrote on the title page of his Orgelbüchlein, 'To the glory of the most high God, 
and that my neighbour may be benefited thereby.' That is what I would have liked to say about 
my work."[78]

Influence of Otto Weininger[]


Austrian philosopher Otto Weininger (1880–1903)

While a student at the Realschule, Wittgenstein was influenced by Austrian philosopher Otto 
Weininger's 1903 book Geschlecht und Charakter (Sex and Character).

Weininger (1880–1903), who was also Jewish, argued that the concepts male and female exist 
only as Platonic forms, and that Jews tend to embody the platonic femininity. Whereas men are 
basically rational, women operate only at the level of their emotions and sexual organs. Jews, 
Weininger argued, are similar, saturated with femininity, with no sense of right and wrong, and 
no soul. Weininger argues that man must choose between his masculine and feminine sides, 
consciousness and unconsciousness, Platonic love and sexuality. Love and sexual desire 
stand in contradiction, and love between a woman and a man is therefore doomed to misery or 
immorality. The only life worth living is the spiritual one—to live as a woman or a Jew means 
one has no right to live at all; the choice is genius or death. Weininger committed suicide, 
shooting himself in 1903, shortly after publishing the book.[80] Wittgenstein, then 14, attended 
Weininger's funeral.[81] Many years later, as a professor at the University of Cambridge, 
Wittgenstein distributed copies of Weininger's book to his bemused academic colleagues. He 
said that Weininger's arguments were wrong, but that it was the way they were wrong that was 
interesting.[82] In a letter dated 23 August 1931, Wittgenstein wrote the following to G. E. 
Moore;

Dear Moore,

Thanks for your letter. I can quite imagine that you don't admire Weininger very much, what 
with that beastly translation and the fact that W. must feel very foreign to you. It is true that he 
is fantastic but he is great and fantastic. It isn't necessary or rather not possible to agree with 
him but the greatness lies in that with which we disagree. It is his enormous mistake which is 
great. I.e. roughly speaking if you just add a “∼” to the whole book it says an important truth.[83]

In an unusual move, Wittgenstein took out a copy of Weininger's work on 1 June 1931 from the 
Special Order Books in the university library. He met Moore on 2 June where he probably gave 
Moore the copy of Weininger's work.[83]
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Jewish background and Hitler[]

Further information: History of the Jews in Austria

There is much debate about the extent to which Wittgenstein and his siblings, who were of 3/4 
Jewish descent, saw themselves as Jews. The issue has arisen in particular regarding 
Wittgenstein's schooldays, because Adolf Hitler was, for a while, at the same school at the 
same time.[84][85] Laurence Goldstein argues it is "overwhelmingly probable" the boys met each 
other: that Hitler would have disliked Wittgenstein, a "stammering, precocious, precious, 
aristocratic upstart ..."[86][87] Other commentators have dismissed as irresponsible and 
uninformed any suggestion that Wittgenstein's wealth and unusual personality may have fed 
Hitler's antisemitism, in part because there is no indication that Hitler would have seen 
Wittgenstein as Jewish.[88][89]

Wittgenstein and Hitler were born just six days apart, though Hitler had to re-sit his 
mathematics exam before being allowed into a higher class, while Wittgenstein was moved 
forward by one, so they ended up two grades apart at the Realschule.[90][62] Monk estimates 
they were both at the school during the 1904–1905 school year, but says there is no evidence 
they had anything to do with each other.[91][92][66][93] Several commentators have argued that a 
school photograph of Hitler may show Wittgenstein in the lower left corner,[94][66][95] but Hamann 
says the photograph stems from 1900 or 1901, before Wittgenstein's time.[93][96]

In his own writings[97] Wittgenstein frequently referred to himself as Jewish, at times as part of 
an apparent self-flagellation. For example, while berating himself for being a "reproductive" as 
opposed to "productive" thinker, he attributed this to his own Jewish sense of identity, writing: 
"The saint is the only Jewish genius. Even the greatest Jewish thinker is no more than talented. 
(Myself for instance)."[98] While Wittgenstein would later claim that "[m]y thoughts are 100% 
Hebraic,"[99] as Hans Sluga has argued, if so, "His was a self-doubting Judaism, which had 
always the possibility of collapsing into a destructive self-hatred (as it did in Weininger's case) 
but which also held an immense promise of innovation and genius."[100] By Hebraic, he meant 
to include the Christian tradition, in contradistinction to the Greek tradition, holding that good 
and evil could not be reconciled.[101]


He began his studies in mechanical engineering at the Technische Hochschule Berlin in 
Charlottenburg, Berlin, on 23 October 1906, lodging with the family of professor Dr. Jolles. He 
attended for three semesters, and was awarded a diploma (Abgangzeugnis) on 5 May 1908.

During his time at the Institute, Wittgenstein developed an interest in aeronautics.[102] He arrived 
at the Victoria University of Manchester in the spring of 1908 to study for a doctorate, full of 
plans for aeronautical projects, including designing and flying his own plane. He conducted 
research into the behavior of kites in the upper atmosphere, experimenting at a meteorological 
observation site near Glossop.[103] Specifically, the Royal Meteorological Society researched 
and investigated the ionization of the upper atmosphere, by suspending instruments on 
balloons or kites. At Glossop, Wittgenstein worked under Professor of Physics Sir Arthur 
Schuster.[104]

He also worked on the design of a propeller with small jet engines on the end of its blades, 
something he patented in 1911, and which earned him a research studentship from the 
university in the autumn of 1908.[105] At the time, contemporary propeller designs were not 
advanced enough to actually put Wittgenstein's ideas into practice, and it would be years 
before a blade design that could support Wittgenstein's innovative design was created. 
Wittgenstein's design required air and gas to be forced along the propeller arms to combustion 
chambers on the end of each blade, where it was then compressed by the centrifugal force 
exerted by the revolving arms and ignited. Propellers of the time were typically wood, whereas 
modern blades are made from pressed steel laminates as separate halves, which are then 
welded together. This gives the blade a hollow interior, and therefore creates an ideal pathway 
for the air and gas.[104]
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Work on the jet-powered propeller proved frustrating for Wittgenstein, who had very little 
experience working with machinery.[106] Jim Bamber, a British engineer who was his friend and 
classmate at the time, reported that "when things went wrong, which often occurred, he would 
throw his arms around, stomp about, and swear volubly in German."[107] According to William 
Eccles, another friend from that period, Wittgenstein then turned to more theoretical work, 
focusing on the design of the propeller — a problem that required relatively sophisticated 
mathematics.[106]

It was at this time that he became interested in the foundations of mathematics, particularly 
after reading Bertrand Russell's The Principles of Mathematics (1903), and Gottlob Frege's The 
Foundations of Arithmetic, vol. 1 (1893) and vol. 2 (1903).[108] Wittgenstein's sister Hermine said 
he became obsessed with mathematics as a result, and was anyway losing interest in 
aeronautics.[109] He decided instead that he needed to study logic and the foundations of 
mathematics, describing himself as in a "constant, indescribable, almost pathological state of 
agitation."[109] In the summer of 1911 he visited Frege at the University of Jena to show him 
some philosophy of mathematics and logic he had written, and to ask whether it was worth 
pursuing.[110] He wrote: "I was shown into Frege's study. Frege was a small, neat man with a 
pointed beard who bounced around the room as he talked. He absolutely wiped the floor with 
me, and I felt very depressed; but at the end he said 'You must come again', so I cheered up. I 
had several discussions with him after that. Frege would never talk about anything but logic 
and mathematics, if I started on some other subject, he would say something polite and then 
plunge back into logic and mathematics."[111]

Wittgenstein wanted to study with Frege, but Frege suggested he attend the University of 
Cambridge to study under Russell, so on 18 October 1911 Wittgenstein arrived unannounced 
at Russell's rooms in Trinity College.[112] Russell was having tea with C. K. Ogden, when, 
according to Russell, "an unknown German appeared, speaking very little English but refusing 
to speak German. He turned out to be a man who had learned engineering at Charlottenburg, 
but during this course had acquired, by himself, a passion for the philosophy of mathematics & 
has now come to Cambridge on purpose to hear me."[110] He was soon not only attending 
Russell's lectures, but dominating them. The lectures were poorly attended and Russell often 
found himself lecturing only to C. D. Broad, E. H. Neville, and H. T. J. Norton.[110] Wittgenstein 
started following him after lectures back to his rooms to discuss more philosophy, until it was 
time for the evening meal in Hall. Russell grew irritated; he wrote to his lover Lady Ottoline 
Morrell: "My German friend threatens to be an infliction."[113] Russell soon came to believe that 
Wittgenstein was a genius, especially after he had examined Wittgenstein's written work. He 
wrote in November 1911 that he had at first thought Wittgenstein might be a crank, but soon 
decided he was a genius: "Some of his early views made the decision difficult. He maintained, 
for example, at one time that all existential propositions are meaningless. This was in a lecture 
room, and I invited him to consider the proposition: 'There is no hippopotamus in this room at 
present.' When he refused to believe this, I looked under all the desks without finding one; but 
he remained unconvinced."[114] Three months after Wittgenstein's arrival Russell told Morrell: "I 
love him & feel he will solve the problems I am too old to solve ... He is the young man one 
hopes for."[115] Wittgenstein later told David Pinsent that Russell's encouragement had proven 
his salvation, and had ended nine years of loneliness and suffering, during which he had 
continually thought of suicide. In encouraging him to pursue philosophy and in justifying his 
inclination to abandon engineering, Russell had, quite literally, saved Wittgenstein's life.[115] The 
role-reversal between Bertrand Russell and Wittgenstein was soon such that Russell wrote in 
1916, after Wittgenstein had criticized Russell's own work: "His [Wittgenstein]'s criticism, tho' I 
don't think you realized it at the time, was an event of first-rate importance in my life, and 
affected everything I have done since. I saw that he was right, and I saw that I could not hope 
ever again to do fundamental work in philosophy."[116]

Cambridge Moral Sciences Club and Apostles[]
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Bertrand Russell, 1907

In 1912 Wittgenstein joined the Cambridge Moral Sciences Club, an influential discussion 
group for philosophy dons and students, delivering his first paper there on 29 November that 
year, a four-minute talk defining philosophy as "all those primitive propositions which are 
assumed as true without proof by the various sciences."[117][118][119] He dominated the society 
and for a time would stop attending in the early 1930s after complaints that he gave no one 
else a chance to speak.[120]

The club became infamous within popular philosophy because of a meeting on 25 October 
1946 at Richard Braithwaite's rooms in King's College, Cambridge, where Karl Popper, another 
Viennese philosopher, had been invited as the guest speaker. Popper's paper was "Are there 
philosophical problems?", in which he struck up a position against Wittgenstein's, contending 
that problems in philosophy are real, not just linguistic puzzles as Wittgenstein argued. 
Accounts vary as to what happened next, but Wittgenstein apparently started waving a hot 
poker, demanding that Popper give him an example of a moral rule. Popper offered one—"Not 
to threaten visiting speakers with pokers"—at which point Russell told Wittgenstein he had 
misunderstood and Wittgenstein left. Popper maintained that Wittgenstein 'stormed out', but it 
had become accepted practice for him to leave early (because of his aforementioned ability to 
dominate discussion). It was the only time the philosophers, three of the most eminent in the 
world, were ever in the same room together.[121][122] The minutes record that the meeting was 
"charged to an unusual degree with a spirit of controversy."[123]

Cambridge Apostles[]

The famous economist John Maynard Keynes also invited him to join the Cambridge Apostles, 
an elite secret society formed in 1820, which both Bertrand Russell and G. E. Moore had joined 
as students, but Wittgenstein did not greatly enjoy it and attended only infrequently. Russell 
had been worried that Wittgenstein would not appreciate the group's raucous style of 
intellectual debate, its precious sense of humour, and the fact that the members were often in 
love with one another.[16][failed verification] He was admitted in 1912 but resigned almost immediately 
because he could not tolerate the style of discussion. Nevertheless, the Cambridge Apostles 
allowed Wittgenstein to participate in meetings again in the 1920s when he had returned to 
Cambridge. Reportedly, Wittgenstein also had trouble tolerating the discussions in the 
Cambridge Moral Sciences Club.

Frustrations at Cambridge[]

Wittgenstein was quite vocal about his depression in his years at Cambridge, and before he 
went to war; on many an occasion, he told Russell of his woes. His mental anguish seemed to 
stem from two sources: his work, and his personal life. Wittgenstein made numerous remarks 
to Russell about logic driving him mad.[124] Wittgenstein also stated to Russell that he "felt the 
curse of those who have half a talent".[125] He later expresses this same worry, and tells of 
being in mediocre spirits due to his lack of progress in his logical work.[126] Monk writes that 
Wittgenstein lived and breathed logic, and a temporary lack of inspiration plunged him into 
despair.[127] Wittgenstein tells of his work in logic affecting his mental status in a very extreme 
way. However, he also tells Russell another story. Around Christmas, in 1913, he writes: "how 
can I be a logician before I'm a human being? For the most important thing is coming to terms 
with myself!"[128] He also tells Russell on an occasion in Russell’s rooms that he was worried 
about logic and his sins; also, once upon arrival to Russell's rooms one night Wittgenstein 
announced to Russell that he would kill himself once he left.[129] Of things Wittgenstein 
personally told Russell, Ludwig’s temperament was also recorded in the diary of David Pinsent. 
Pinsent writes "I have to be frightfully careful and tolerant when he gets these sulky fits", and "I 
am afraid he is in an even more sensitive neurotic state just now than usual", when talking 
about Wittgenstein's emotional fluctuations.[130]

Sexual orientation and relationship with David Pinsent[]

place

Wittgenstein had romantic relations with both men and women. He is generally believed to 
have fallen in love with at least three men, and had a relationship with the latter two: David 
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Hume Pinsent in 1912, Francis Skinner in 1930, and Ben Richards in the late 1940s.[131] He later 
revealed that, as a teenager in Vienna, he had had an affair with a woman.[132] Additionally, in 
the 1920s Wittgenstein fell in love with a young Swiss woman, Marguerite Respinger, modelling 
a sculpture of her and proposing marriage, albeit on condition that they would not have 
children.[133]

Wittgenstein's relationship with David Pinsent (1891–1918) occurred during an intellectually 
formative period, and is well documented. Bertrand Russell introduced Wittgenstein to Pinsent 
in the summer of 1912. A mathematics undergraduate and relation of David Hume, Pinsent 
soon became Wittgenstein's closest friend.[134] The men worked together on experiments in the 
psychology laboratory about the role of rhythm in the appreciation of music, and Wittgenstein 
delivered a paper on the subject to the British Psychological Association in Cambridge in 1912. 
They also travelled together, including to Iceland in September 1912—the expenses paid by 
Wittgenstein, including first class travel, the hiring of a private train, and new clothes and 
spending money for Pinsent. In addition to Iceland, Wittgenstein and Pinsent traveled to 
Norway in 1913. Upon determining their destination, Wittgenstein and Pinsent visited a tourist 
office in search for a location that would fulfill the following criteria – small village located on a 
Fjord, a location away from tourists, and a peaceful destination to allow them to study logic 
and law.[135] Suggesting Øystese, Wittgenstein and Pinsent arrived in the small village on 4 
September 1913. With their vacation lasting almost three weeks, Wittgenstein was able to work 
vigorously on his studies. The immense progress on logic during their stay led Wittgenstein to 
express to Pinsent his idea to leave Cambridge and return to Norway to continue his work on 
logic.[136] Pinsent's diaries provide valuable insights into Wittgenstein's personality – sensitive, 
nervous and attuned to the tiniest slight or change in mood from Pinsent.[137][138] Pinsent also 
writes of Wittgenstein being "absolutely sulky and snappish" at times, as well.[130] In his diaries 
Pinsent wrote about shopping for furniture with Wittgenstein in Cambridge when the latter was 
given rooms in Trinity; most of what they found in the stores was not minimalist enough for 
Wittgenstein's aesthetics: "I went and helped him interview a lot of furniture at various shops ... 
It was rather amusing: he is terribly fastidious and we led the shopman a frightful dance, 
Vittgenstein [sic] ejaculating "No—Beastly!" to 90 percent of what he shewed [archaic spelling] 
us!"[139]

He wrote in May 1912 that Wittgenstein had just begun to study the history of philosophy: "He 
expresses the most naive surprise that all the philosophers he once worshipped in ignorance 
are after all stupid and dishonest and make disgusting mistakes!"[139] The last time they saw 
each other was on 8 October 1913 at Lordswood House in Birmingham, then residence of the 
Pinsent family: "I got up at 6.15 to see Ludwig off. He had to go very early – back to 
Cambridge – as he has lots to do there. I saw him off from the house in a taxi at 7:00 – to catch 
a 7:30 am train from New St Station. It was sad parting from him."[138] Wittgenstein left to live in 
Norway.

1913–1920: World War I and the Tractatus[]

Work on Logik[]


Karl Wittgenstein died on 20 January 1913, and after receiving his inheritance Wittgenstein 
became one of the wealthiest men in Europe.[140] He donated some of his money, at first 
anonymously, to Austrian artists and writers, including Rainer Maria Rilke and Georg Trakl. Trakl 
requested to meet his benefactor but in 1914 when Wittgenstein went to visit, Trakl had killed 
himself. Wittgenstein came to feel that he could not get to the heart of his most fundamental 
questions while surrounded by other academics, and so in 1913 he retreated to the village of 
Skjolden in Norway, where he rented the second floor of a house for the winter. He later saw 
this as one of the most productive periods of his life, writing Logik (Notes on Logic), the 
predecessor of much of the Tractatus.[112] While in Norway, Wittgenstein learned Norwegian to 
converse with the local villagers, and Danish to read the works of the Danish philosopher Søren 
Kierkegaard.[141]
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It was during this time that Wittgenstein began addressing what he considered to be a central 
issue in Notes on Logic, a general decision procedure for determining the truth value of logical 
propositions which would stem from a single primitive proposition. He became convinced 
during this time that “[a]ll the propositions of logic are generalizations of tautologies and all 
generalizations of tautologies are generalizations of logic. There are no other logical 
propositions.”[142] Based on this, Wittgenstein argued that propositions of logic express their 
truth or falsehood in the sign itself, and one need not know anything about the constituent 
parts of the proposition to determine it true or false. Rather, one simply need identify the 
statement as a tautology (true), a contradiction (false), or neither.

The problem lay in forming a primitive proposition which encompassed this and would act as 
the basis for all of logic. As he stated in correspondence with Russell in late 1913, “The big 
question now is, how must a system of signs be constituted in order to make every tautology 
recognizable as such IN ONE AND THE SAME WAY? This is the fundamental problem of logic!” 
[143] The importance Wittgenstein placed upon this fundamental problem was so great that he 
believed if he did not solve it, he had no reason or right to live.[144] Despite this apparent life-or-
death importance, Wittgenstein had given up on this primitive proposition by the time of the 
writing of the Tractatus. The Tractatus does not offer any general process for identifying pro 
positions as tautologies; in a simpler manner, “Every tautology itself shows that it is a 
tautology.”[145] This shift to understanding tautologies through mere identification or recognition 
occurred in 1914 when Moore was called on by Wittgenstein to assist him in dictating his 
notes.

At Wittgenstein's insistence, Moore, who was now a Cambridge don, visited him in Norway in 
1914, reluctantly because Wittgenstein exhausted him. David Edmonds and John Eidinow write 
that Wittgenstein regarded Moore, an internationally known philosopher, as an example of how 
far someone could get in life with "absolutely no intelligence whatever."[146] In Norway it was 
clear that Moore was expected to act as Wittgenstein's secretary, taking down his notes, with 
Wittgenstein falling into a rage when Moore got something wrong.[147] When he returned to 
Cambridge, Moore asked the university to consider accepting Logik as sufficient for a 
bachelor's degree, but they refused, saying it wasn't formatted properly: no footnotes, no 
preface. Wittgenstein was furious, writing to Moore in May 1914: "If I am not worth your making 
an exception for me even in some STUPID details then I may as well go to Hell directly; and if I 
am worth it and you don't do it then—by God—you might go there."[148] Moore was apparently 
distraught; he wrote in his diary that he felt sick and could not get the letter out of his head.[149] 
The two did not speak again until 1929.[147]

Military service[]


Austro-Hungarian supply line over the Vršič Pass, on the Italian front, October 1917

On the outbreak of World War I, Wittgenstein immediately volunteered for the Austro-Hungarian 
Army, despite being eligible for a medical exemption.[150][151] He served first on a ship and then 
in an artillery workshop 'several miles from the action'.[150] He was wounded in an accidental 
explosion, and hospitalised to Kraków.[150] In March 1916, he was posted to a fighting unit on 
the front line of the Russian front, as part of the Austrian 7th Army, where his unit was involved 
in some of the heaviest fighting, defending against the Brusilov Offensive.[152] Wittgenstein 
directed the fire of his own artillery from an observation post in no-man's land against Allied 
troops – one of the most dangerous jobs there was, since he was targeted by enemy fire.[151] In 
action against British (?) troops, he was decorated with the Military Merit with Swords on the 
Ribbon, and was commended by the army for "His exceptionally courageous behaviour, 
calmness, sang-froid, and heroism," that "won the total admiration of the troops."[153] In 
January 1917, he was sent as a member of a howitzer regiment to the Russian front, where he 
won several more medals for bravery including the Silver Medal for Valour, First Class.[154] In 
1918, he was promoted to lieutenant and sent to the Italian front as part of an artillery regiment. 
For his part in the final Austrian offensive of June 1918, he was recommended for the Gold 
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Medal for Valour, one of the highest honours in the Austrian army, but was instead awarded the 
Band of the Military Service Medal with Swords — it being decided that this particular action, 
although extraordinarily brave, had been insufficiently consequential to merit the highest 
honour.[155]


Wittgenstein’s military identity card during the First World War

Throughout the war, he kept notebooks in which he frequently wrote philosophical reflections 
alongside personal remarks, including his contempt for the character of the other soldiers.[156] 
He discovered Leo Tolstoy's 1896 The Gospel in Brief at a bookshop in Tarnów, and carried it 
everywhere, recommending it to anyone in distress, to the point where he became known to 
his fellow soldiers as "the man with the gospels."[157][158]

The extent to which The Gospel in Brief influenced Wittgenstein can be seen in the Tractatus, in 
the unique way both books number their sentences.[159] 1916 Wittgenstein read Dostoevsky's 
The Brothers Karamazov so often that he knew whole passages of it by heart, particularly the 
speeches of the elder Zosima, who represented for him a powerful Christian ideal, a holy man 
"who could see directly into the souls of other people."[160][161] Iain King has suggested his 
writing changed substantially in 1916, when he started confronting much greater dangers 
during frontline fighting.[162] Russell said he returned from the war a changed man, one with a 
deeply mystical and ascetic attitude.[163]

Completion of the Tractatus[]


In the summer of 1918 Wittgenstein took military leave and went to stay in one of his family's 
Vienna summer houses, Neuwaldegg. It was there in August 1918 that he completed the 
Tractatus, which he submitted with the title Der Satz (German: proposition, sentence, phrase, 
set, but also "leap") to the publishers Jahoda and Siegel.[164]

A series of events around this time left him deeply upset. On 13 August, his uncle Paul died. 
On 25 October, he learned that Jahoda and Siegel had decided not to publish the Tractatus, 
and on 27 October, his brother Kurt killed himself, the third of his brothers to commit suicide. It 
was around this time he received a letter from David Pinsent's mother to say that Pinsent had 
been killed in a plane crash on 8 May.[165][166] Wittgenstein was distraught to the point of being 
suicidal. He was sent back to the Italian front after his leave and, as a result of the defeat of the 
Austrian army, he was captured by Allied forces on 3 November in Trentino. He subsequently 
spent nine months in an Italian prisoner of war camp.

He returned to his family in Vienna on 25 August 1919, by all accounts physically and mentally 
spent. He apparently talked incessantly about suicide, terrifying his sisters and brother Paul. 
He decided to do two things: to enroll in teacher training college as an elementary school 
teacher, and to get rid of his fortune. In 1914, it had been providing him with an income of 
300,000 Kronen a year, but by 1919 was worth a great deal more, with a sizable portfolio of 
investments in the United States and the Netherlands. He divided it among his siblings, except 
for Margarete, insisting that it not be held in trust for him. His family saw him as ill, and 
acquiesced.[164]


1920–1928: Teaching, the Tractatus, Haus Wittgenstein[]

Teacher training in Vienna[]

In September 1919 he enrolled in the Lehrerbildungsanstalt (teacher training college) in the 
Kundmanngasse in Vienna. His sister Hermine said that Wittgenstein working as an elementary 
teacher was like using a precision instrument to open crates, but the family decided not to 
interfere.[167] Thomas Bernhard, more critically, wrote of this period in Wittgenstein's life: "the 
multi-millionaire as a village schoolmaster is surely a piece of perversity."[168]

Teaching posts in Austria[]

In the summer of 1920, Wittgenstein worked as a gardener for a monastery. At first he applied, 
under a false name, for a teaching post at Reichenau, was awarded the job, but he declined it 
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when his identity was discovered. As a teacher, he wished to no longer be recognized as a 
member of the famous Wittgenstein family. In response, his brother Paul wrote:

"It is out of the question, really completely out of the question, that anybody bearing our name 
and whose elegant and gentle upbringing can be seen a thousand paces off, would not be 
identified as a member of our family... That one can neither simulate nor dissimulate anything 
including a refined education I need hardly tell you."[169]

In 1920, Wittgenstein was given his first job as a primary school teacher in Trattenbach, under 
his real name, in a remote village of a few hundred people. His first letters describe it as 
beautiful, but in October 1921, he wrote to Russell: "I am still at Trattenbach, surrounded, as 
ever, by odiousness and baseness. I know that human beings on the average are not worth 
much anywhere, but here they are much more good-for-nothing and irresponsible than 
elsewhere."[170] He was soon the object of gossip among the villagers, who found him eccentric 
at best. He did not get on well with the other teachers; when he found his lodgings too noisy, 
he made a bed for himself in the school kitchen. He was an enthusiastic teacher, offering late-
night extra tuition to several of the students, something that did not endear him to the parents, 
though some of them came to adore him; his sister Hermine occasionally watched him teach 
and said the students "literally crawled over each other in their desire to be chosen for answers 
or demonstrations."[171]

To the less able, it seems that he became something of a tyrant. The first two hours of each 
day were devoted to mathematics, hours that Monk writes some of the pupils recalled years 
later with horror.[172] They reported that he caned the boys and boxed their ears, and also that 
he pulled the girls' hair;[173] this was not unusual at the time for boys, but for the villagers he 
went too far in doing it to the girls too; girls were not expected to understand algebra, much 
less have their ears boxed over it. The violence apart, Monk writes that he quickly became a 
village legend, shouting "Krautsalat!" ("coleslaw" – i.e. shredded cabbage) when the 
headmaster played the piano, and "Nonsense!" when a priest was answering children's 
questions.[174]

Publication of the Tractatus[]


While Wittgenstein was living in isolation in rural Austria, the Tractatus was published to 
considerable interest, first in German in 1921 as Logisch-Philosophische Abhandlung, part of 
Wilhelm Ostwald's journal Annalen der Naturphilosophie, though Wittgenstein was not happy 
with the result and called it a pirate edition. Russell had agreed to write an introduction to 
explain why it was important, because it was otherwise unlikely to have been published: it was 
difficult if not impossible to understand, and Wittgenstein was unknown in philosophy.[175] In a 
letter to Russell, Wittgenstein wrote "The main point is the theory of what can be expressed 
(gesagt) by prop[osition]s—i.e. by language—(and, which comes to the same thing, what can 
be thought) and what can not be expressed by pro[position]s, but only shown (gezeigt); which, 
I believe, is the cardinal problem of philosophy."[176] But Wittgenstein was not happy with 
Russell's help. He had lost faith in Russell, finding him glib and his philosophy mechanistic, 
and felt he had fundamentally misunderstood the Tractatus.[177]

The whole modern conception of the world is founded on the illusion that the so-called laws of 
nature are the explanations of natural phenomena. Thus people today stop at the laws of 
nature, treating them as something inviolable, just as God and Fate were treated in past ages. 
And in fact both were right and both wrong; though the view of the ancients is clearer insofar 
as they have an acknowledged terminus, while the modern system tries to make it look as if 
everything were explained.

— Wittgenstein, Tractatus, 6.371-2

An English translation was prepared in Cambridge by Frank Ramsey, a mathematics 
undergraduate at King's commissioned by C. K. Ogden. It was Moore who suggested Tractatus 
Logico-Philosophicus for the title, an allusion to Baruch Spinoza's Tractatus Theologico-
Politicus. Initially there were difficulties in finding a publisher for the English edition too, 
because Wittgenstein was insisting it appear without Russell's introduction; Cambridge 
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University Press turned it down for that reason. Finally in 1922 an agreement was reached with 
Wittgenstein that Kegan Paul would print a bilingual edition with Russell's introduction and the 
Ramsey-Ogden translation.[178] This is the translation that was approved by Wittgenstein, but it 
is problematic in a number of ways. Wittgenstein's English was poor at the time, and Ramsey 
was a teenager who had only recently learned German, so philosophers often prefer to use a 
1961 translation by David Pears and Brian McGuinness.[179]

An aim of the Tractatus is to reveal the relationship between language and the world: what can 
be said about it, and what can only be shown. Wittgenstein argues that the logical structure of 
language provides the limits of meaning. The limits of language, for Wittgenstein, are the limits 
of philosophy. Much of philosophy involves attempts to say the unsayable: "What we can say 
at all can be said clearly," he argues. Anything beyond that—religion, ethics, aesthetics, the 
mystical—cannot be discussed. They are not in themselves nonsensical, but any statement 
about them must be.[180] He wrote in the preface: "The book will, therefore, draw a limit to 
thinking, or rather—not to thinking, but to the expression of thoughts; for, in order to draw a 
limit to thinking we should have to be able to think both sides of this limit (we should therefore 
have to be able to think what cannot be thought)."[181]

The book is 75 pages long—"As to the shortness of the book, I am awfully sorry for it ... If you 
were to squeeze me like a lemon you would get nothing more out of me," he told Ogden—and 
presents seven numbered propositions (1–7), with various sub-levels (1, 1.1, 1.11):[182]

1. Die Welt ist alles, was der Fall ist. The world is everything that is the case.[183]  

2. Was der Fall ist, die Tatsache, ist das Bestehen von Sachverhalten. What is the case, the 
fact, is the existence of atomic facts. 

3. Das logische Bild der Tatsachen ist der Gedanke. The logical picture of the facts is the 
thought. 

4. Der Gedanke ist der sinnvolle Satz. The thought is the significant proposition. 

5. Der Satz ist eine Wahrheitsfunktion der Elementarsätze. Propositions are truth-functions 
of elementary propositions. 

6. Die allgemeine Form der Wahrheitsfunktion ist: [ 

7. Wovon man nicht sprechen kann, darüber muß man schweigen. Whereof one cannot 
speak, thereof one must be silent. 

Visit from Frank Ramsey, Puchberg[]


Frank P. Ramsey visited Wittgenstein in Puchberg am Schneeberg in September 1923.

In September 1922 he moved to a secondary school in a nearby village, Hassbach, but 
considered the people there just as bad—"These people are not human at all but loathsome 
worms," he wrote to a friend—and he left after a month. In November he began work at 
another primary school, this time in Puchberg in the Schneeberg mountains. There, he told 
Russell, the villagers were "one-quarter animal and three-quarters human."

Frank P. Ramsey visited him on 17 September 1923 to discuss the Tractatus; he had agreed to 
write a review of it for Mind.[184] He reported in a letter home that Wittgenstein was living 
frugally in one tiny whitewashed room that only had space for a bed, washstand, a small table, 
and one small hard chair. Ramsey shared an evening meal with him of coarse bread, butter, 
and cocoa. Wittgenstein's school hours were eight to twelve or one, and he had afternoons 
free.[185] After Ramsey returned to Cambridge a long campaign began among Wittgenstein's 
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friends to persuade him to return to Cambridge and away from what they saw as a hostile 
environment for him. He was accepting no help even from his family.[186] Ramsey wrote to John 
Maynard Keynes:

"[Wittgenstein's family] are very rich and extremely anxious to give him money or do anything 
for him in any way, and he rejects all their advances; even Christmas presents or presents of 
invalid's food, when he is ill, he sends back. And this is not because they aren't on good terms 
but because he won't have any money he hasn't earned ... It is an awful pity."[186]

Haidbauer incident, Otterthal[]

Main article: Haidbauer incident


He moved schools again in September 1924, this time to Otterthal, near Trattenbach; the 
socialist headmaster, Josef Putre, was someone Wittgenstein had become friends with while at 
Trattenbach. While he was there, he wrote a 42-page pronunciation and spelling dictionary for 
the children, Wörterbuch für Volksschulen, published in Vienna in 1926 by Hölder-Pichler-
Tempsky, the only book of his apart from the Tractatus that was published in his lifetime.[178] A 
first edition sold in 2005 for £75,000.[187]

An incident occurred in April 1926 and became known as Der Vorfall Haidbauer (the Haidbauer 
incident). Josef Haidbauer was an 11-year-old pupil whose father had died and whose mother 
worked as a local maid. He was a slow learner, and one day Wittgenstein hit him two or three 
times on the head, causing him to collapse. Wittgenstein carried him to the headmaster's 
office, then quickly left the school, bumping into a parent, Herr Piribauer, on the way out. 
Piribauer had been sent for by the children when they saw Haidbauer collapse; Wittgenstein 
had previously pulled Piribauer's daughter, Hermine, so hard by the ears that her ears had bled.
[188] Piribauer said that when he met Wittgenstein in the hall that day: "I called him all the names 
under the sun. I told him he wasn't a teacher, he was an animal-trainer! And that I was going to 
fetch the police right away!"[189]

Piribauer tried to have Wittgenstein arrested, but the village's police station was empty, and 
when he tried again the next day he was told Wittgenstein had disappeared. On 28 April 1926, 
Wittgenstein handed in his resignation to Wilhelm Kundt, a local school inspector, who tried to 
persuade him to stay; however, Wittgenstein was adamant that his days as a schoolteacher 
were over.[189] Proceedings were initiated in May, and the judge ordered a psychiatric report; in 
August 1926 a letter to Wittgenstein from a friend, Ludwig Hänsel, indicates that hearings were 
ongoing, but nothing is known about the case after that. Alexander Waugh writes that 
Wittgenstein's family and their money may have had a hand in covering things up. Waugh 
writes that Haidbauer died shortly afterwards of haemophilia; Monk says he died when he was 
14 of leukaemia.[190][191]

Ten years later, in 1936, as part of a series of "confessions" he engaged in that year, 
Wittgenstein appeared without warning at the village saying he wanted to confess personally 
and ask for pardon from the children he had hit. He visited at least four of the children, 
including Hermine Piribauer, who apparently replied only with a "Ja, ja," though other former 
students were more hospitable. Monk writes that the purpose of these confessions was not "to 
hurt his pride, as a form of punishment; it was to dismantle it—to remove a barrier, as it were, 
that stood in the way of honest and decent thought." Of the apologies, Wittgenstein wrote, 
"This brought me into more settled waters... and to greater seriousness."[192]

The Vienna Circle[]

See also: Vienna Circle

The Tractatus was now the subject of much debate amongst philosophers, and Wittgenstein 
was a figure of increasing international fame. In particular, a discussion group of philosophers, 
scientists and mathematicians, known as the Vienna Circle, had built up purportedly as a result 
of the inspiration they had been given by reading the Tractatus.[186] While it is commonly 
assumed that Wittgenstein was a part of the Vienna Circle, in reality, this was not actually the 
case. German philosopher Oswald Hanfling writes bluntly: "Wittgenstein was never a member 
of the Circle, though he was in Vienna during much of the time. Yet his influence on the Circle's 
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thought was at least as important as that of any of its members."[193] However, the philosopher 
A. C. Grayling contends that while certain superficial similarities between Wittgenstein's early 
philosophy and logical positivism led its members to study the Tractatus in detail and to 
arrange discussions with him, Wittgenstein's influence on the Circle was rather limited. The 
fundamental philosophical views of Circle had been established before they met Wittgenstein 
and had their origins in the British empiricists, Ernst Mach, and the logic of Frege and Russell. 
Whatever influence Wittgenstein did have on the Circle was largely limited to Moritz Schlick 
and Friedrich Waismann and, even in these cases, resulted in little lasting effect on their 
positivism. Grayling states: "...it is no longer possible to think of the Tractatus as having 
inspired a philosophical movement, as most earlier commentators claimed."[194] From 1926, 
with the members of the Vienna Circle, Wittgenstein would take part in many discussions. 
However, during these discussions, it soon became evident that Wittgenstein held a different 
attitude towards philosophy than the members of the Circle. For example, during meetings of 
the Vienna Circle, he would express his disagreement with the group's misreading of his work 
by turning his back to them and reading poetry aloud.[195] In his autobiography, Rudolf Carnap 
describes Wittgenstein as the thinker who gave him the greatest inspiration. However, he also 
wrote that "there was a striking difference between Wittgenstein's attitude toward philosophical 
problems and that of Schlick and myself. Our attitude toward philosophical problems was not 
very different from that which scientists have toward their problems." As for Wittgenstein:

His point of view and his attitude toward people and problems, even theoretical problems, were 
much more similar to those of a creative artist than to those of a scientist; one might almost 
say, similar to those of a religious prophet or a seer... When finally, sometimes after a prolonged 
arduous effort, his answers came forth, his statement stood before us like a newly created 
piece of art or a divine revelation ... the impression he made on us was as if insight came to 
him as through divine inspiration, so that we could not help feeling that any sober rational 
comment or analysis of it would be a profanation.[196]

Haus Wittgenstein[]

Main article: Haus Wittgenstein


Wittgenstein worked on Haus Wittgenstein between 1926 and 1929.

I am not interested in erecting a building, but in [...] presenting to myself the foundations of all 
possible buildings.

— Wittgenstein[197]

In 1926 Wittgenstein was again working as a gardener for a number of months, this time at the 
monastery of Hütteldorf, where he had also inquired about becoming a monk. His sister, 
Margaret, invited him to help with the design of her new townhouse in Vienna's 
Kundmanngasse. Wittgenstein, his friend Paul Engelmann, and a team of architects developed 
a spare modernist house. In particular, Wittgenstein focused on the windows, doors, and 
radiators, demanding that every detail be exactly as he specified. When the house was nearly 
finished Wittgenstein had an entire ceiling raised 30mm so that the room had the exact 
proportions he wanted. Monk writes that "This is not so marginal as it may at first appear, for it 
is precisely these details that lend what is otherwise a rather plain, even ugly house its 
distinctive beauty."[198]

It took him a year to design the door handles and another to design the radiators. Each window 
was covered by a metal screen that weighed 150 kilograms (330 lb), moved by a pulley 
Wittgenstein designed. Bernhard Leitner, author of The Architecture of Ludwig Wittgenstein, 
said there is barely anything comparable in the history of interior design: "It is as ingenious as it 
is expensive. A metal curtain that could be lowered into the floor."[198]

The house was finished by December 1928 and the family gathered there at Christmas to 
celebrate its completion. Wittgenstein's sister Hermine wrote: "Even though I admired the 
house very much....It seemed indeed to be much more a dwelling for the gods."[197] 
Wittgenstein said "the house I built for Gretl is the product of a decidedly sensitive ear and 
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good manners, and expression of great understanding... But primordial life, wild life striving to 
erupt into the open – that is lacking."[199] Monk comments that the same might be said of the 
technically excellent, but austere, terracotta sculpture Wittgenstein had modelled of Marguerite 
Respinger in 1926, and that, as Russell first noticed, this "wild life striving to be in the open" 
was precisely the substance of Wittgenstein's philosophical work.[199]

1929–1941: Fellowship at Cambridge[]

PhD and fellowship[]


According to Feigl (as reported by Monk), upon attending a conference in Vienna by 
mathematician L. E. J. Brouwer, Wittgenstein remained quite impressed, taking into 
consideration the possibility of a "return to Philosophy". At the urging of Ramsey and others, 
Wittgenstein returned to Cambridge in 1929. Keynes wrote in a letter to his wife: "Well, God 
has arrived. I met him on the 5.15 train."[200] Despite this fame, he could not initially work at 
Cambridge as he did not have a degree, so he applied as an advanced undergraduate. Russell 
noted that his previous residency was sufficient to fulfil eligibility requirements for a PhD, and 
urged him to offer the Tractatus as his thesis.[201] It was examined in 1929 by Russell and 
Moore; at the end of the thesis defence, Wittgenstein clapped the two examiners on the 
shoulder and said, "Don't worry, I know you'll never understand it."[202] Moore wrote in the 
examiner's report: "I myself consider that this is a work of genius; but, even if I am completely 
mistaken and it is nothing of the sort, it is well above the standard required for the Ph.D. 
degree."[203] Wittgenstein was appointed as a lecturer and was made a fellow of Trinity College.

Anschluss[]

Further information: Anschluss, Nuremberg Laws, and Mischling Test


Wittgenstein on holiday in France with Gilbert Pattisson, July 1936

From 1936 to 1937, Wittgenstein lived again in Norway,[204] where he worked on the 
Philosophical Investigations. In the winter of 1936/7, he delivered a series of "confessions" to 
close friends, most of them about minor infractions like white lies, in an effort to cleanse 
himself. In 1938, he travelled to Ireland to visit Maurice O'Connor Drury, a friend who became a 
psychiatrist, and considered such training himself, with the intention of abandoning philosophy 
for it. The visit to Ireland was at the same time a response to the invitation of the then Irish 
Taoiseach, Éamon de Valera, himself a former mathematics teacher. De Valera hoped 
Wittgenstein's presence would contribute to the Dublin Institute for Advanced Studies which 
he was soon to set up.[205]


While he was in Ireland in March 1938, Germany annexed Austria in the Anschluss; the 
Viennese Wittgenstein was now a citizen of the enlarged Germany and a Jew under the 1935 
Nuremberg racial laws, because three of his grandparents had been born as Jews. The 
Nuremberg Laws classified people as Jews (Volljuden) if they had three or four Jewish 
grandparents, and as mixed blood (Mischling) if they had one or two. It meant inter alia that the 
Wittgensteins were restricted in whom they could marry or have sex with, and where they 
could work.[206]

After the Anschluss, his brother Paul left almost immediately for England, and later the US. The 
Nazis discovered his relationship with Hilde Schania, a brewer's daughter with whom he had 
had two children but whom he had never married, though he did later. Because she was not 
Jewish, he was served with a summons for Rassenschande (racial defilement). He told no one 
he was leaving the country, except for Hilde who agreed to follow him. He left so suddenly and 
quietly that for a time people believed he was the fourth Wittgenstein brother to have 
committed suicide.[207]
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Wittgenstein began to investigate acquiring British or Irish citizenship with the help of Keynes, 
and apparently had to confess to his friends in England that he had earlier misrepresented 
himself to them as having just one Jewish grandparent, when in fact he had three.[84]

A few days before the invasion of Poland, Hitler personally granted Mischling status to the 
Wittgenstein siblings. In 1939 there were 2,100 applications for this, and Hitler granted only 12.
[208] Anthony Gottlieb writes that the pretext was that their paternal grandfather had been the 
bastard son of a German prince, which allowed the Reichsbank to claim foreign currency, 
stocks and 1700 kg of gold held in Switzerland by a Wittgenstein family trust. Gretl, an 
American citizen by marriage, started the negotiations over the racial status of their 
grandfather, and the family's large foreign currency reserves were used as a bargaining tool. 
Paul had escaped to Switzerland and then the US in July 1938, and disagreed with the 
negotiations, leading to a permanent split between the siblings. After the war, when Paul was 
performing in Vienna, he did not visit Hermine who was dying there, and he had no further 
contact with Ludwig or Gretl.[34]

Professor of philosophy[]


After G. E. Moore resigned the chair in philosophy in 1939, Wittgenstein was elected, and 
acquired British citizenship soon afterwards. In July 1939 he travelled to Vienna to assist Gretl 
and his other sisters, visiting Berlin for one day to meet an official of the Reichsbank. After this, 
he travelled to New York to persuade Paul, whose agreement was required, to back the 
scheme. The required Befreiung was granted in August 1939. The unknown amount signed 
over to the Nazis by the Wittgenstein family, a week or so before the outbreak of war, included 
amongst many other assets, 1,700 kg of gold.[209] There is a report Wittgenstein visited 
Moscow a second time in 1939, travelling from Berlin, and again met the philosopher Sophia 
Janowskaya.[210]

Norman Malcolm, at the time a post-graduate research fellow at Cambridge, describes his first 
impressions of Wittgenstein in 1938:

"At a meeting of the Moral Science Club, after the paper for the evening was read and the 
discussion started, someone began to stammer a remark. He had extreme difficulty in 
expressing himself and his words were unintelligible to me. I whispered to my neighbour, 
'Who's that?': he replied, 'Wittgenstein'. I was astonished because I had expected the famous 
author of the Tractatus to be an elderly man, whereas this man looked young – perhaps about 
35. (His actual age was 49.) His face was lean and brown, his profile was aquiline and strikingly 
beautiful, his head was covered with a curly mass of brown hair. I observed the respectful 
attention that everyone in the room paid to him. After this unsuccessful beginning he did not 
speak for a time but was obviously struggling with his thoughts. His look was concentrated, he 
made striking gestures with his hands as if he was discoursing... Whether lecturing or 
conversing privately, Wittgenstein always spoke emphatically and with a distinctive intonation. 
He spoke excellent English, with the accent of an educated Englishman, although occasional 
Germanisms would appear in his constructions. His voice was resonant... His words came out, 
not fluently, but with great force. Anyone who heard him say anything knew that this was a 
singular person. His face was remarkably mobile and expressive when he talked. His eyes were 
deep and often fierce in their expression. His whole personality was commanding, even 
imperial."[211]

Describing Wittgenstein's lecture programme, Malcolm continues:

"It is hardly correct to speak of these meetings as 'lectures', although this is what Wittgenstein 
called them. For one thing, he was carrying on original research in these meetings... Often the 
meetings consisted mainly of dialogue. Sometimes, however, when he was trying to draw a 
thought out of himself, he would prohibit, with a peremptory motion of the hand, any questions 
or remarks. There were frequent and prolonged periods of silence, with only an occasional 
mutter from Wittgenstein, and the stillest attention from the others. During these silences, 
Wittgenstein was extremely tense and active. His gaze was concentrated; his face was alive; 
his hands made arresting movements; his expression was stern. One knew that one was in the 
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presence of extreme seriousness, absorption, and force of intellect... Wittgenstein was a 
frightening person at these classes."[212]

After work, the philosopher would often relax by watching Westerns, where he preferred to sit 
at the very front of the cinema, or reading detective stories especially the ones written by 
Norbert Davis.[213][214] Norman Malcolm wrote that Wittgenstein would rush to the cinema when 
class ended.[215]

By this time, Wittgenstein's view on the foundations of mathematics had changed 
considerably. In his early 20s, Wittgenstein had thought logic could provide a solid foundation, 
and he had even considered updating Russell and Whitehead's Principia Mathematica. Now he 
denied there were any mathematical facts to be discovered. He gave a series of lectures on 
mathematics, discussing this and other topics, documented in a book, with lectures by 
Wittgenstein and discussions between him and several students, including the young Alan 
Turing who described Wittgenstein as "a very peculiar man". The two had many discussions 
about the relationship between computational logic and everyday notions of truth.[216][217]

1941–1947: World War II and Guy's Hospital[]


Monk writes that Wittgenstein found it intolerable that a war was going on and he was teaching 
philosophy. He grew angry when any of his students wanted to become professional 
philosophers.[218]

In September 1941, he asked John Ryle, the brother of the philosopher Gilbert Ryle, if he could 
get a manual job at Guy's Hospital in London. John Ryle was professor of medicine at 
Cambridge and had been involved in helping Guy's prepare for the Blitz. Wittgenstein told Ryle 
he would die slowly if left at Cambridge, and he would rather die quickly. He started working at 
Guy's shortly afterwards as a dispensary porter, delivering drugs from the pharmacy to the 
wards where he apparently advised the patients not to take them.[219]

In the new year of 1942, Ryle took Wittgenstein to his home in Sussex to meet his wife who 
had been adamant to meet him. Ryle's son recorded the weekend in his diary;

Wink is awful strange – not a very good english [sic] speaker, keeps on saying ‘I mean’ and ‘its 
“tolerable”’ meaning intolerable.[220]

The hospital staff were not told he was one of the world's most famous philosophers, though 
some of the medical staff did recognize him—at least one had attended Moral Sciences Club 
meetings—but they were discreet. "Good God, don't tell anybody who I am!" Wittgenstein 
begged one of them.[221] Some of them nevertheless called him Professor Wittgenstein, and he 
was allowed to dine with the doctors. He wrote on 1 April 1942: "I no longer feel any hope for 
the future of my life. It is as though I had before me nothing more than a long stretch of living 
death. I cannot imagine any future for me other than a ghastly one. Friendless and joyless."[219] 
It was at this time that Wittgenstein had an operation at Guy's to remove a gall-stone that had 
troubled him for some years.

He had developed a friendship with Keith Kirk, a working-class teenage friend of Francis 
Skinner, the mathematics undergraduate he had had a relationship with until Skinner's death in 
1941 from polio. Skinner had given up academia, thanks at least in part to Wittgenstein's 
influence, and had been working as a mechanic in 1939, with Kirk as his apprentice. Kirk and 
Wittgenstein struck up a friendship, with Wittgenstein giving him lessons in physics to help him 
pass a City and Guilds exam. During his period of loneliness at Guy's he wrote in his diary: "For 
ten days I've heard nothing more from K, even though I pressed him a week ago for news. I 
think that he has perhaps broken with me. A tragic thought!"[222] Kirk had in fact got married, 
and they never saw one another again.[223]

While Wittgenstein was at Guy's he met Basil Reeve, a young doctor with an interest in 
philosophy, who, with R. T. Grant, was studying the effect of shock on air-raid casualties. When 
the blitz ended there were fewer casualties to study. In November 1942, Grant and Reeve 
moved to the Royal Victoria Infirmary, Newcastle upon Tyne, to study road traffic and industrial 
casualties. Grant offered Wittgenstein a position as a laboratory assistant at a wage of £4 per 
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week, and he lived in Newcastle (at 28 Brandling Park, Jesmond[224]) from 29 April 1943 until 
February 1944.[225]

In the summer of 1946, Wittgenstein thought often of leaving Cambridge and resigning his 
position as Chair. Wittgenstein grew further dismayed at the state of philosophy, particularly 
about articles published in the journal Mind. It was around this time that Wittgenstein fell in love 
with Ben Richards writing in his diary, "The only thing that my love for B. has done for me is 
this: it has driven the other small worries associated with my position and my work into the 
background." On 30 September, Wittgenstein wrote about Cambridge after his return from 
Swansea, "Everything about the place repels me. The stiffness, the artificiality, the self-
satisfaction of the people. The university atmosphere nauseates me."[226]

Wittgenstein had only maintained contact with Fouracre from Guy's hospital who had joined 
the army in 1943 after his marriage, only returning in 1947. Wittgenstein maintained frequent 
correspondence with Fouracre during his time away displaying a desire for Fouracre to return 
home urgently from the war.[226]

In May 1947, Wittgenstein addressed a group of Oxford philosophers for the first time at the 
Jowett Society. The discussion was on the validity of Descartes' Cogito ergo sum where 
Wittgenstein ignored the question and applied his own philosophical method. Harold Arthur 
Prichard who attended the event was not pleased with Wittgenstein's methods;

Wittgenstein: If a man says to me, looking at the sky, ‘I think it will rain, therefore I exist,’ I do 
not understand him.

Prichard: That’s all very fine; what we want to know is: is the cogito valid or not?[227]

1947–1951: Final years[]

Death is not an event in life: we do not live to experience death. If we take eternity to mean not 
infinite temporal duration but timelessness, then eternal life belongs to those who live in the 
present. Our life has no end in the way in which our visual field has no limits.

— Wittgenstein, Tractatus, 6.431


Wittgenstein resigned the professorship at Cambridge in 1947 to concentrate on his writing, 
and in 1947 and 1948 travelled to Ireland, staying at Ross's Hotel in Dublin and at a farmhouse 
in Redcross, County Wicklow, where he began the manuscript volume MS 137, Band R. 
Seeking solitude he moved to Rosro, a holiday cottage in Connemara owned by Maurice 
O'Connor-Drury.[228]

He also accepted an invitation from Norman Malcolm, then professor at Cornell University, to 
stay with him and his wife for several months at Ithaca, New York. He made the trip in April 
1949, although he told Malcolm he was too unwell to do philosophical work: "I haven't done 
any work since the beginning of March & I haven't had the strength of even trying to do any." A 
doctor in Dublin had diagnosed anaemia and prescribed iron and liver pills. The details of 
Wittgenstein's stay in America are recounted in Norman Malcolm's Ludwig Wittgenstein: A 
Memoir. During his summer in America, Wittgenstein began his epistemological discussions, in 
particular his engagement with philosophical scepticism, that would eventually become the 
final fragments On Certainty.


He returned to London, where he was diagnosed with an inoperable prostate cancer, which 
had spread to his bone marrow. He spent the next two months in Vienna, where his sister 
Hermine died on 11 February 1950; he went to see her every day, but she was hardly able to 
speak or recognize him. "Great loss for me and all of us," he wrote. "Greater than I would have 
thought." He moved around a lot after Hermine's death staying with various friends: to 
Cambridge in April 1950, where he stayed with G. H. von Wright; to London to stay with Rush 
Rhees; then to Oxford to see Elizabeth Anscombe, writing to Norman Malcolm that he was 
hardly doing any philosophy. He went to Norway in August with Ben Richards, then returned to 
Cambridge, where on 27 November he moved into Storey's End at 76 Storey's Way, the home 
of his doctor, Edward Bevan, and his wife Joan; he had told them he did not want to die in a 
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hospital, so they said he could spend his last days in their home instead. Joan at first was 
afraid of Wittgenstein, but they soon became good friends.[228][229]

By the beginning of 1951, it was clear that he had little time left. He wrote a new will in Oxford 
on 29 January, naming Rhees as his executor, and Anscombe and von Wright his literary 
administrators, and wrote to Norman Malcolm that month to say, "My mind's completely dead. 
This isn't a complaint, for I don't really suffer from it. I know that life must have an end once 
and that mental life can cease before the rest does."[231] In February he returned to the Bevans' 
home to work on MS 175 and MS 176. These and other manuscripts were later published as 
Remarks on Colour and On Certainty.[228] He wrote to Malcolm on 16 April 13 days before his 
death: "An extraordinary thing happened to me. About a month ago I suddenly found myself in 
the right frame of mind for doing philosophy. I had been absolutely certain that I'd never again 
be able to do it. It's the first time after more than 2 years that the curtain in my brain has gone 
up.—Of course, so far I've only worked for about 5 weeks & it may be all over by tomorrow; but 
it bucks me up a lot now."[232]

Death[] 

Wittgenstein began work on his final manuscript, MS 177, on 25 April 1951. It was his 62nd 
birthday on 26 April. He went for a walk the next afternoon, and wrote his last entry that day, 27 
April. That evening, he became very ill; when his doctor told him he might live only a few days, 
he reportedly replied, "Good!" Joan stayed with him throughout that night, and just before 
losing consciousness for the last time on 28 April, he told her: "Tell them I've had a wonderful 
life." Norman Malcolm describes this as a "strangely moving utterance".[232]

Tell them I've had a wonderful life.

— Wittgenstein, 1951

Four of Wittgenstein's former students arrived at his bedside—Ben Richards, Elizabeth 
Anscombe, Yorick Smythies, and Maurice O'Connor Drury. Anscombe and Smythies were 
Catholics; and, at the latter's request, a Dominican friar, Father Conrad Pepler, also attended. 
(Wittgenstein had asked for a "priest who was not a philosopher" and had met with Pepler 
several times before his death.)[233] They were at first unsure what Wittgenstein would have 
wanted, but then remembered he had said he hoped his Catholic friends would pray for him, 
so they did, and he was pronounced dead shortly afterwards.


Wittgenstein's grave at the Ascension Parish Burial Ground in Cambridge

Wittgenstein was given a Catholic burial at Parish of the Ascension Burial Ground in 
Cambridge.[234] Drury later said he had been troubled ever since about whether that was the 
right thing to do.[235] In 2015 the ledger gravestone was refurbished by the British Wittgenstein 
Society.[236]

On his religious views, Wittgenstein was said to be greatly interested in Catholicism and was 
sympathetic to it. However, he did not consider himself to be a Catholic. According to Norman 
Malcolm, Wittgenstein saw Catholicism more as a way of life than as a set of beliefs he 
personally held, considering that he did not accept any religious faith.[237][238]

I won't say 'See you tomorrow' because that would be like predicting the future, and I'm pretty 
sure I can't do that.

— Wittgenstein, 1949[239]

Wittgenstein was said by some commentators to be agnostic, in a qualified sense.[240][241]

1953: Publication of the Philosophical Investigations[]

Main articles: Philosophical Investigations, Language-game, and Private language argument


The Blue Book, a set of notes dictated to his class at Cambridge in 1933–1934, contains the 
seeds of Wittgenstein's later thoughts on language and is widely read as a turning-point in his 
philosophy of language.
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Philosophical Investigations was published in two parts in 1953. Most of Part I was ready for 
printing in 1946, but Wittgenstein withdrew the manuscript from his publisher. The shorter Part 
II was added by his editors, Elizabeth Anscombe and Rush Rhees. Wittgenstein asks the 
reader to think of language as a multiplicity of language-games within which parts of language 
develop and function. He argues the bewitchments of philosophical problems arise from 
philosophers' misguided attempts to consider the meaning of words independently of their 
context, usage, and grammar, what he called "language gone on holiday."[242]

According to Wittgenstein, philosophical problems arise when language is forced from its 
proper home into a metaphysical environment, where all the familiar and necessary landmarks 
and contextual clues are removed. He describes this metaphysical environment as like being 
on frictionless ice: where the conditions are apparently perfect for a philosophically and 
logically perfect language, all philosophical problems can be solved without the muddying 
effects of everyday contexts; but where, precisely because of the lack of friction, language can 
in fact do no work at all.[243] Wittgenstein argues that philosophers must leave the frictionless 
ice and return to the "rough ground" of ordinary language in use. Much of the Investigations 
consists of examples of how the first false steps can be avoided, so that philosophical 
problems are dissolved, rather than solved: "the clarity we are aiming at is indeed complete 
clarity. But this simply means that the philosophical problems should completely 
disappear."[244]

Other posthumous publications[]

Wittgenstein left a voluminous archive of unpublished papers, including 83 manuscripts, 46 
typescripts and 11 dictations, amounting to an estimated 20,000 pages. Choosing among 
repeated drafts, revisions, corrections and loose notes editorial work has found nearly one third 
of the total suitable for print.[245] An Internet facility hosted by the University of Bergen allows 
access to images of almost all the material and to search the available transcriptions.[246] In 
2011 two new boxes of Wittgenstein papers were found.[247]

What became the Philosophical Investigations was already close to completion in 1951. 
Wittgenstein's three Literary executors prioritized it, both because of its intrinsic importance 
and because he had explicitly intended publication. The book was published in 1953.

At least three other works were more or less finished. Two were already "bulky typescripts", the 
Philosophical Remarks and Philosophical Grammar. Literary (co-)executor G. H. von Wright 
revealed "They are virtually completed works. But Wittgenstein did not publish them."[248] The 
third was Remarks on Colour. "He wrote i.a. a fair amount on colour concepts, and this material 
he did excerpt and polish, reducing it to a small compass."[249]

Legacy[]

Assessment[]

In 1999 a survey among American university and college teachers ranked the Investigations as 
the most important book of 20th-century philosophy, standing out as "the one crossover 
masterpiece in twentieth-century philosophy, appealing across diverse specializations and 
philosophical orientations."[250][251] The Investigations also ranked 54th on a list of most 
influential twentieth-century works in cognitive science prepared by the University of 
Minnesota's Center for Cognitive Sciences.[22]

Peter Hacker argues that Wittgenstein's influence on 20th-century analytical philosophy can be 
attributed to his early influence on the Vienna Circle and later influence on the Oxford "ordinary 
language" school and Cambridge philosophers.[252]

Despite its deep influence on analytical philosophy, Wittgenstein's work did not always gain a 
positive reception. The philosopher Mario Bunge considers that "Wittgenstein is popular 
because he is trivial."[253] In Bunge's opinion, Wittgenstein's philosophy is trivial because it 
deals with unimportant problems and ignores science.[254] According to Bunge, Wittgenstein's 
philosophy of language is shallow because it ignores scientific linguistics.[255] Bunge also 
considers Wittgenstein's philosophy of mind to be speculative because it is not informed by 
the scientific research performed in psychology.[256]

Scholarly interpretation[]
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There are diverging interpretations of Wittgenstein's thought. In the words of his friend and 
colleague Georg Henrik von Wright:

He was of the opinion... that his ideas were generally misunderstood and distorted even by 
those who professed to be his disciples. He doubted he would be better understood in the 
future. He once said he felt as though he was writing for people who would think in a different 
way, breathe a different air of life, from that of present-day men.[69]

Since Wittgenstein's death, scholarly interpretations of his philosophy have differed. Scholars 
have differed on the continuity between "early" and "late" Wittgenstein (that is, the difference 
between his views expressed in the Tractatus and those in Philosophical Investigations), with 
some seeing the two as starkly disparate and others stressing the gradual transition between 
the two works through analysis of Wittgenstein's unpublished papers (the Nachlass).[257]

One significant debate in Wittgenstein scholarship concerns the work of interpreters who are 
referred to under the banner of The New Wittgenstein school such as Cora Diamond, Alice 
Crary, and James F. Conant. While the Tractatus, particularly in its conclusion, seems 
paradoxical and self-undermining, New Wittgenstein scholars advance a "therapeutic" 
understanding of Wittgenstein's work—"an understanding of Wittgenstein as aspiring, not to 
advance metaphysical theories, but rather to help us work ourselves out of confusions we 
become entangled in when philosophizing."[258] To support this goal, the New Wittgenstein 
scholars propose a reading of the Tractatus as "plain nonsense"—arguing it does not attempt 
to convey a substantive philosophical project but instead simply tries to push the reader to 
abandon philosophical speculation. The therapeutic approach traces its roots to the 
philosophical work of John Wisdom[259] and the review of The Blue Book written by Oets Kolk 
Bouwsma.[257][260]

The therapeutic approach is not without critics: Hans-Johann Glock argues that the "plain 
nonsense" reading of the Tractatus "...is at odds with the external evidence, writings and 
conversations in which Wittgenstein states that the Tractatus is committed to the idea of 
ineffable insight."[257]

Bertrand Russell[]

In October 1944, Wittgenstein returned to Cambridge around the same time as did Russell who 
had been living in America for several years. Russell returned to Cambridge after a backlash in 
America to his writings on morals and religion. Wittgenstein said of Russell's works to Drury;

Russell’s books should be bound in two colours…those dealing with mathematical logic in red 
– and all students of philosophy should read them; those dealing with ethics and politics in 
blue – and no one should be allowed to read them.[261]

Russell made similar disparaging comments about Wittgenstein's later work;

I have not found in Wittgenstein's Philosophical Investigations anything that seemed to me 
interesting and I do not understand why a whole school finds important wisdom in its pages. 
Psychologically this is surprising. The earlier Wittgenstein, whom I knew intimately, was a man 
addicted to passionately intense thinking, profoundly aware of difficult problems of which I, like 
him, felt the importance, and possessed (or at least so I thought) of true philosophical genius. 
The later Wittgenstein, on the contrary, seems to have grown tired of serious thinking and to 
have invented a doctrine which would make such an activity unnecessary. I do not for one 
moment believe that the doctrine which has these lazy consequences is true. I realize, 
however, that I have an overpoweringly strong bias against it, for, if it is true, philosophy is, at 
best, a slight help to lexicographers, and at worst, an idle tea-table amusement.[262]

Saul Kripke[]

Saul Kripke's 1982 book Wittgenstein on Rules and Private Language contends that the central 
argument of Wittgenstein's Philosophical Investigations is a devastating rule-following paradox 
that undermines the possibility of our ever following rules in our use of language. Kripke writes 
that this paradox is "the most radical and original skeptical problem that philosophy has seen 
to date."[263]

Kripke's book generated a large secondary literature, divided between those who find his 
sceptical problem interesting and perceptive, and others, such as Gordon Baker and Peter 
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Hacker, who argue that his scepticism of meaning is a pseudo-problem that stems from a 
confused, selective reading of Wittgenstein. Kripke's position has, however recently been 
defended against these and other attacks by the Cambridge philosopher Martin Kusch (2006). 
Wittgenstein scholar David G. Stern considers the book to be "the most influential and widely 
discussed" work on Wittgenstein since the 1980s.[264]

Works[] 
A collection of Ludwig Wittgenstein's manuscripts is held by Trinity College, Cambridge.

• Logisch-Philosophische Abhandlung, Annalen der Naturphilosophie, 14 (1921)


◦ Tractatus Logico-Philosophicus [TLP], translated by C.K. Ogden (1922)

• "Some Remarks on Logical Form" (1929), Aristotelian Society Supplementary Volume, 

Volume 9, Issue 1, 15 July 1929, pp. 162–171.

• Philosophische Untersuchungen (1953)


◦ Philosophical Investigations [PI], translated by G. E. M. Anscombe (1953)

• Bemerkungen über die Grundlagen der Mathematik, ed. by G. H. von Wright, R. Rhees, 

and G. E. M. Anscombe (1956), a selection of his work on the philosophy of logic and 
mathematics between 1937 and 1944.

◦ Remarks on the Foundations of Mathematics, translated by G. E. M. Anscombe, 

rev. ed. (1978)

• Bemerkungen über die Philosophie der Psychologie, ed. G. E. M. Anscombe and G. H. 

von Wright (1980)

◦ Remarks on the Philosophy of Psychology, Vols. 1 and 2, translated by G. E. M. 

Anscombe, ed. G. E. M. Anscombe and G. H. von Wright (1980), a selection of 
which makes up Zettel.


• Blue and Brown Books (1958), notes dictated in English to Cambridge students in 1933–
1935.


• Philosophische Bemerkungen, ed. by Rush Rhees (1964)

◦ Philosophical Remarks (1975)

◦ Philosophical Grammar (1978)


• Bemerkungen über die Farben, ed. by G. E. M. Anscombe (1977)

◦ Remarks on Colour (1991), remarks on Goethe's Theory of Colours.


• On Certainty, collection of aphorisms discussing the relation between knowledge and 
certainty, extremely influential in the philosophy of action.


• Culture and Value, collection of personal remarks about various cultural issues, such as 
religion and music, as well as critique of Søren Kierkegaard's philosophy.


• Zettel, collection of Wittgenstein's thoughts in fragmentary/"diary entry" format as with 
On Certainty and Culture and Value.


Works online

• Wittgenstein: Gesamtbriefwechsel/Complete Correspondence. Innsbrucker Electronic 

Edition: Ludwig Wittgenstein: Gesamtbriefwechsel/Complete Correspondence contains 
Wittgenstein's collected correspondence, edited under the auspices of the Brenner-
Archiv's Research Institute (University of Innsbruck). Editors (first edition): Monika 
Seekircher, Brian McGuinness and Anton Unterkircher. Editors (second edition): Anna 
Coda, Gabriel Citron, Barbara Halder, Allan Janik, Ulrich Lobis, Kerstin Mayr, Brian 
McGuinness, Michael Schorner, Monika Seekircher and Joseph Wang.


• Wittgensteins Nachlass. The Bergen Electronic Edition: The collection includes all of 
Wittgenstein's unpublished manuscripts, typescripts, dictations, and most of his 
notebooks. The Nachlass was catalogued by G. H. von Wright in his The Wittgenstein 
Papers, first published in 1969, and later updated and included as a chapter with the 
same title in his book Wittgenstein, published by Blackwell (and by the University of 
Minnesota Press in the U.S.) in 1982.


• Review of P. Coffey's Science of Logic (1913): a polemical book review, written in 1912 
for the March 1913 issue of The Cambridge Review when Wittgenstein was an 
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undergraduate studying with Russell. The review is the earliest public record of 
Wittgenstein's philosophical views.


• Nachlass online

• Works by Ludwig Wittgenstein at Project Gutenberg

• Bemerkungen über die Farben (Remarks on Colour)

• "Some Remarks on Logical Form"

• Cambridge (1932–3) lecture notes

• "On Certainty". Archived from the original on 10 December 2005. Retrieved 20 

November 2008.

See also[edit]


l

• International Wittgenstein Symposium
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C. S. Lewis 
Clive Staples Lewis (29 November 1898 – 22 November 1963) was a British writer and lay 
theologian. He held academic positions in English literature at both Oxford University 
(Magdalen College, 1925–1954) and Cambridge University (Magdalene College, 1954–1963). 
He is best known for his works of fiction, especially The Screwtape Letters, The Chronicles of 
Narnia, and The Space Trilogy, and for his non-fiction Christian apologetics, such as Mere 
Christianity, Miracles, and The Problem of Pain.

Lewis and fellow novelist J. R. R. Tolkien were close friends. They both served on the English 
faculty at Oxford University and were active in the informal Oxford literary group known as the 
Inklings.[1] According to Lewis's 1955 memoir Surprised by Joy, he was baptised in the Church 
of Ireland, but fell away from his faith during adolescence. Lewis returned to Anglicanism at the 
age of 32, owing to the influence of Tolkien and other friends, and he became an "ordinary 
layman of the Church of England".[2] Lewis's faith profoundly affected his work, and his wartime 
radio broadcasts on the subject of Christianity brought him wide acclaim.

Lewis wrote more than 30 books[3] which have been translated into more than 30 languages 
and have sold millions of copies. The books that make up The Chronicles of Narnia have sold 
the most and have been popularised on stage, TV, radio, and cinema. His philosophical 
writings are widely cited by Christian apologists from many denominations.

In 1956, Lewis married American writer Joy Davidman; she died of cancer four years later at 
the age of 45. Lewis died on 22 November 1963 from kidney failure, one week before his 65th 
birthday. In 2013, on the 50th anniversary of his death, Lewis was honoured with a memorial in 
Poets' Corner in Westminster Abbey.


	 	 External linksBiography 
Childhood


Little Lea, home of the Lewis family from 1905 to 1930

Clive Staples Lewis was born in Belfast, Ireland, on 29 November 1898.[4] His father was Albert 
James Lewis (1863–1929), a solicitor whose father Richard had come to Ireland from Wales 
during the mid-19th century. His mother was Florence Augusta Lewis, née Hamilton (1862–
1908), known as Flora, the daughter of Thomas Hamilton, a Church of Ireland priest, and great 
granddaughter of both Bishop Hugh Hamilton and John Staples. He had an elder brother, 
Warren Hamilton Lewis (known as "Warnie").[5][6] He was baptised on 29 January 1899 by his 
maternal grandfather in St Mark's Church, Dundela.[7]

When his dog Jacksie was killed by a car, the four-year old Lewis adopted the name Jacksie. 
At first, he would answer to no other name, but later accepted Jack, the name by which he was 
known to friends and family for the rest of his life.[8] When he was seven, his family moved into 
"Little Lea", the family home of his childhood, in the Strandtown area of East Belfast.[9]

As a boy, Lewis was fascinated with anthropomorphic animals; he fell in love with Beatrix 
Potter's stories and often wrote and illustrated his own animal stories. He and his brother 
Warnie created the world of Boxen, inhabited and run by animals. Lewis loved to read; his 
father's house was filled with books, and he felt that finding a book to read was as easy as 
walking into a field and "finding a new blade of grass".[10]

The New House is almost a major character in my story.

I am the product of long corridors, empty sunlit rooms,
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upstair indoor silences, attics explored in solitude,

distant noises of gurgling cisterns and pipes,

and the noise of wind under the tiles. Also, of endless books.

—Surprised by Joy

Lewis was schooled by private tutors until age nine when his mother died in 1908 from cancer. 
His father then sent him to live and study at Wynyard School in Watford, Hertfordshire. Lewis's 
brother had enrolled there three years previously. The school was closed not long afterward 
due to a lack of pupils; the headmaster Robert "Oldie" Capron was soon after committed to a 
psychiatric hospital. Lewis then attended Campbell College in the east of Belfast about a mile 
from his home, but left after a few months due to respiratory problems. He was then sent to the 
health-resort town of Malvern, Worcestershire, where he attended the preparatory school 
Cherbourg House, which Lewis calls "Chartres" in his autobiography. It was during this time 
that Lewis abandoned his childhood Christian faith and became an atheist, becoming 
interested in mythology and the occult.[11] In September 1913, Lewis enrolled at Malvern 
College, where he remained until the following June. He found the school socially competitive.
[12] After leaving Malvern, he studied privately with William T. Kirkpatrick, his father's old tutor 
and former headmaster of Lurgan College.[13]

As a teenager, Lewis was wonder-struck by the songs and legends of what he called 
Northernness, the ancient literature of Scandinavia preserved in the Icelandic sagas.[14] These 
legends intensified an inner longing that he would later call "joy". He also grew to love nature; 
its beauty reminded him of the stories of the North, and the stories of the North reminded him 
of the beauties of nature. His teenage writings moved away from the tales of Boxen, and he 
began using different art forms, such as epic poetry and opera, to try to capture his new-found 
interest in Norse mythology and the natural world. Studying with Kirkpatrick ("The Great 
Knock", as Lewis afterward called him) instilled in him a love of Greek literature and mythology 
and sharpened his debate and reasoning skills. In 1916, Lewis was awarded a scholarship at 
University College, Oxford.[15]

"My Irish life"


Plaque on a park-bench in Bangor, County Down

Lewis experienced a certain cultural shock on first arriving in England: "No Englishman will be 
able to understand my first impressions of England," Lewis wrote in Surprised by Joy. "The 
strange English accents with which I was surrounded seemed like the voices of demons. But 
what was worst was the English landscape ... I have made up the quarrel since; but at that 
moment I conceived a hatred for England which took many years to heal."[16]

From boyhood, Lewis had immersed himself in Norse and Greek mythology, and later in Irish 
mythology and literature. He also expressed an interest in the Irish language,[17][18] though there 
is not much evidence that he laboured to learn it. He developed a particular fondness for W. B. 
Yeats, in part because of Yeats's use of Ireland's Celtic heritage in poetry. In a letter to a friend, 
Lewis wrote, "I have here discovered an author exactly after my own heart, whom I am sure 
you would delight in, W. B. Yeats. He writes plays and poems of rare spirit and beauty about 
our old Irish mythology."[19]

In 1921, Lewis met Yeats twice, since Yeats had moved to Oxford.[20] Lewis was surprised to 
find his English peers indifferent to Yeats and the Celtic Revival movement, and wrote: "I am 
often surprised to find how utterly ignored Yeats is among the men I have met: perhaps his 
appeal is purely Irish – if so, then thank the gods that I am Irish."[21][22] Early in his career, Lewis 
considered sending his work to the major Dublin publishers, writing: "If I do ever send my stuff 
to a publisher, I think I shall try Maunsel, those Dublin people, and so tack myself definitely 
onto the Irish school."[19] After his conversion to Christianity, his interests gravitated towards 
Christian theology and away from pagan Celtic mysticism.[23]

Lewis occasionally expressed a somewhat tongue-in-cheek chauvinism toward the English. 
Describing an encounter with a fellow Irishman, he wrote: "Like all Irish people who meet in 
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England, we ended by criticisms on the invincible flippancy and dullness of the Anglo-Saxon 
race. After all, there is no doubt, ami, that the Irish are the only people: with all their faults, I 
would not gladly live or die among another folk."[24] Throughout his life, he sought out the 
company of other Irish people living in England[25] and visited Northern Ireland regularly. In 1958 
he spent his honeymoon there at the Old Inn, Crawfordsburn,[26] which he called "my Irish life".
[27]

Various critics have suggested that it was Lewis's dismay over the sectarian conflict in his 
native Belfast which led him to eventually adopt such an ecumenical brand of Christianity.[28] As 
one critic has said, Lewis "repeatedly extolled the virtues of all branches of the Christian faith, 
emphasising a need for unity among Christians around what the Catholic writer G. K. 
Chesterton called 'Mere Christianity', the core doctrinal beliefs that all denominations share".[29] 
On the other hand, Paul Stevens of the University of Toronto has written that "Lewis' mere 
Christianity masked many of the political prejudices of an old-fashioned Ulster Protestant, a 
native of middle-class Belfast for whom British withdrawal from Northern Ireland even in the 
1950s and 1960s was unthinkable."[30]

First World War and Oxford University

Lewis entered Oxford in the 1917 summer term, studying at University College, and shortly 
after, he joined the Officers' Training Corps at the university as his "most promising route into 
the army".[31] From there, he was drafted into a Cadet Battalion for training.[31][32] After his 
training, he was commissioned into the Third Battalion of the Somerset Light Infantry of the 
British Army as a Second Lieutenant. Within months of entering Oxford, the British Army 
shipped him to France to fight in the First World War.[13]

On his 19th birthday (29 November 1917) he arrived at the front line in the Somme Valley in 
France, where he experienced trench warfare for the first time.[31][32][33] On 15 April 1918, Lewis 
was wounded and two of his colleagues were killed by a British shell falling short of its target.
[33][page needed] He suffered from depression and homesickness during his convalescence and, 
upon his recovery in October, he was assigned to duty in Andover, England. He was 
demobilised in December 1918 and soon restarted his studies.[34] In a later letter, Lewis cited 
that his experience of the horror of war, along with the loss of his mother and his unhappiness 
in school, were the bases of his pessimism and atheism.[35]

After Lewis returned to Oxford University, he received a First in Honour Moderations (Greek 
and Latin literature) in 1920, a First in Greats (Philosophy and Ancient History) in 1922, and a 
First in English in 1923. In 1924 he became a philosophy tutor at University College and, in 
1925, was elected a Fellow and Tutor in English Literature at Magdalen College, where he 
served for 29 years until 1954.[36]

Janie Moore

During his army training, Lewis shared a room with another cadet, Edward Courtnay Francis 
"Paddy" Moore (1898–1918). Maureen Moore, Paddy's sister, said that the two made a mutual 
pact[37] that if either died during the war, the survivor would take care of both of their families. 
Paddy was killed in action in 1918 and Lewis kept his promise. Paddy had earlier introduced 
Lewis to his mother, Janie King Moore, and a friendship quickly sprang up between Lewis, who 
was 18 when they met, and Janie, who was 45. The friendship with Moore was particularly 
important to Lewis while he was recovering from his wounds in hospital, as his father did not 
visit him.

Lewis lived with and cared for Moore until she was hospitalised in the late 1940s. He routinely 
introduced her as his mother, referred to her as such in letters, and developed a deeply 
affectionate friendship with her. Lewis's own mother had died when he was a child, and his 
father was distant, demanding, and eccentric.

Speculation regarding their relationship resurfaced with the 1990 publication of A. N. Wilson's 
biography of Lewis. Wilson (who never met Lewis) attempted to make a case for their having 
been lovers for a time. Wilson's biography was not the first to address the question of Lewis's 
relationship with Moore. George Sayer knew Lewis for 29 years, and he had sought to shed 
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light on the relationship during the period of 14 years prior to Lewis's conversion to Christianity. 
In his biography Jack: A Life of C. S. Lewis, he wrote:

Were they lovers? Owen Barfield, who knew Jack well in the 1920s, once said that he thought 
the likelihood was "fifty-fifty". Although she was twenty-six years older than Jack, she was still 
a handsome woman, and he was certainly infatuated with her. But it seems very odd, if they 
were lovers, that he would call her "mother". We know, too, that they did not share the same 
bedroom. It seems most likely that he was bound to her by the promise he had given to Paddy 
and that his promise was reinforced by his love for her as his second mother.[38]

Later Sayer changed his mind. In the introduction to the 1997 edition of his biography of Lewis 
he wrote:

I have had to alter my opinion of Lewis's relationship with Mrs. Moore. In chapter eight of this 
book I wrote that I was uncertain about whether they were lovers. Now after conversations with 
Mrs. Moore's daughter, Maureen, and a consideration of the way in which their bedrooms were 
arranged at The Kilns, I am quite certain that they were.[39]

However, the romantic nature of the relationship is doubted by other writers; for example, Philip 
Zaleski and Carol Zaleski write in The Fellowship that

When---or whether---Lewis commenced an affair with Mrs. Moore remains unclear.[40]

Lewis spoke well of Mrs. Moore throughout his life, saying to his friend George Sayer, "She was 
generous and taught me to be generous, too." In December 1917, Lewis wrote in a letter to his 
childhood friend Arthur Greeves that Janie and Greeves were "the two people who matter most 
to me in the world".

In 1930, Lewis moved into The Kilns with his brother Warnie, Mrs. Moore, and her daughter 
Maureen. The Kilns was a house in the district of Headington Quarry on the outskirts of Oxford, 
now part of the suburb of Risinghurst. They all contributed financially to the purchase of the 
house, which passed to Maureen, who by then was Dame Maureen Dunbar, when Warren died 
in 1973.

Moore suffered from dementia in her later years and was eventually moved into a nursing 
home, where she died in 1951. Lewis visited her every day in this home until her death.

Return to Christianity

Lewis was raised in a religious family that attended the Church of Ireland. He became an 
atheist at age 15, though he later described his young self as being paradoxically "very angry 
with God for not existing" and "equally angry with him for creating a world".[41] His early 
separation from Christianity began when he started to view his religion as a chore and a duty; 
around this time, he also gained an interest in the occult, as his studies expanded to include 
such topics.[42] Lewis quoted Lucretius (De rerum natura, 5.198–9) as having one of the 
strongest arguments for atheism:[43]

Nequaquam nobis divinitus esse paratam

Naturam rerum; tanta stat praedita culpa

which he translated poetically as follows:

Had God designed the world, it would not be

A world so frail and faulty as we see.

(This is a highly poetic, rather than a literal translation. A more literal translation, by William 
Ellery Leonard,[44] reads: "That in no wise the nature of all things / For us was fashioned by a 
power divine – / So great the faults it stands encumbered with.")

Lewis's interest in the works of George MacDonald was part of what turned him from atheism. 
This can be seen particularly well through this passage in Lewis's The Great Divorce, chapter 
nine, when the semi-autobiographical main character meets MacDonald in Heaven:

... I tried, trembling, to tell this man all that his writings had done for me. I tried to tell how a 
certain frosty afternoon at Leatherhead Station when I had first bought a copy of Phantastes 
(being then about sixteen years old) had been to me what the first sight of Beatrice had been to 
Dante: Here begins the new life. I started to confess how long that Life had delayed in the 
region of imagination merely: how slowly and reluctantly I had come to admit that his 
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Christendom had more than an accidental connexion with it, how hard I had tried not to see 
the true name of the quality which first met me in his books is Holiness.[45]

He eventually returned to Christianity, having been influenced by arguments with his Oxford 
colleague and Christian friend J. R. R. Tolkien, whom he seems to have met for the first time on 
11 May 1926, and the book The Everlasting Man by G. K. Chesterton. Lewis vigorously resisted 
conversion, noting that he was brought into Christianity like a prodigal, "kicking, struggling, 
resentful, and darting his eyes in every direction for a 

chance to escape".[46] He described his last struggle in Surprised by Joy:

You must picture me alone in that room in Magdalen [College, Oxford], night after night, feeling, 
whenever my mind lifted even for a second from my work, the steady, unrelenting approach of 
Him whom I so earnestly desired not to meet. That which I greatly feared had at last come 
upon me. In the Trinity Term of 1929 I gave in, and admitted that God was God, and knelt and 
prayed: perhaps, that night, the most dejected and reluctant convert in all England.[47]

After his conversion to theism in 1929, Lewis converted to Christianity in 1931, following a long 
discussion during a late-night walk along Addison's Walk with his close friends Tolkien and 
Hugo Dyson. He records making a specific commitment to Christian belief while on his way to 
the zoo with his brother. He became a member of the Church of England – somewhat to the 
disappointment of Tolkien, who had hoped that he would join the Catholic Church.[48][page needed]
[incomplete short citation]

Lewis was a committed Anglican who upheld a largely orthodox Anglican theology, though in 
his apologetic writings, he made an effort to avoid espousing any one denomination. In his later 
writings, some believe that he proposed ideas such as purification of venial sins after death in 
purgatory (The Great Divorce and Letters to Malcolm) and mortal sin (The Screwtape Letters), 
which are generally considered to be Roman Catholic teachings, although they are also widely 
held in Anglicanism (particularly in high church Anglo-Catholic circles). Regardless, Lewis 
considered himself an entirely orthodox Anglican to the end of his life, reflecting that he had 
initially attended church only to receive communion and had been repelled by the hymns and 
the poor quality of the sermons. He later came to consider himself honoured by worshipping 
with men of faith who came in shabby clothes and work boots and who sang all the verses to 
all the hymns.[49] In 1935, Lewis and his brother Warren donated a stained glass window in 
memory of their parents to their childhood church of St. Mark's, Dundela, Belfast.[50]

Second World War

After the outbreak of the Second World War in 1939, the Lewises took child evacuees from 
London and other cities into The Kilns.[51] Lewis was only 40 when the war started, and he tried 
to re-enter military service, offering to instruct cadets; but his offer was not accepted. He 
rejected the recruiting office's suggestion of writing columns for the Ministry of Information in 
the press, as he did not want to "write lies"[52] to deceive the enemy. He later served in the local 
Home Guard in Oxford.[52]

From 1941 to 1943, Lewis spoke on religious programmes broadcast by the BBC from London 
while the city was under periodic air raids.[53] These broadcasts were appreciated by civilians 
and servicemen at that stage. For example, Air Chief Marshal Sir Donald Hardman wrote:

"The war, the whole of life, everything tended to seem pointless. We needed, many of us, a key 
to the meaning of the universe. Lewis provided just that."[54]

The broadcasts were anthologised in Mere Christianity. From 1941, he was occupied at his 
summer holiday weekends visiting R.A.F. stations to speak on his faith, invited by the R.A.F.'s 
Chaplain-in-Chief Maurice Edwards.[55]

It was also during the same wartime period that Lewis was invited to become first President of 
the Oxford Socratic Club in January 1942,[56] a position that he enthusiastically held until he 
resigned on appointment to Cambridge University in 1954.[57]

Honour declined

Lewis was named on the last list of honours by George VI in December 1951 as a Commander 
of the Order of the British Empire (CBE) but declined so as to avoid association with any 
political issues.[58][59]
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Chair at Cambridge University

In 1954, Lewis accepted the newly founded chair of Mediaeval and Renaissance Literature at 
Magdalene College, Cambridge, where he finished his career. He maintained a strong 
attachment to the city of Oxford, keeping a home there and returning on weekends until his 
death in 1963.

Joy Davidman

She was my daughter and my mother, my pupil and my teacher, my subject and my sovereign; 
and always, holding all these in solution, my trusty comrade, friend, shipmate, fellow-soldier. 
My mistress; but at the same time all that any man friend (and I have good ones) has ever been 
to me. Perhaps more.

C. S. Lewis[60]

In later life, Lewis corresponded with Joy Davidman Gresham, an American writer of Jewish 
background, a former Communist, and a convert from atheism to Christianity. She was 
separated from her alcoholic and abusive husband, novelist William L. Gresham, and came to 
England with her two sons, David and Douglas.[61] Lewis at first regarded her as an agreeable 
intellectual companion and personal friend, and it was on this level that he agreed to enter into 
a civil marriage contract with her so that she could continue to live in the UK.[62] The civil 
marriage took place at the register office, 42 St Giles', Oxford, on 23 April 1956.[63][64] Lewis's 
brother Warren wrote: "For Jack the attraction was at first undoubtedly intellectual. Joy was the 
only woman whom he had met ... who had a brain which matched his own in suppleness, in 
width of interest, and in analytical grasp, and above all in humour and a sense of fun."[61] After 
complaining of a painful hip, she was diagnosed with terminal bone cancer, and the 
relationship developed to the point that they sought a Christian marriage. Since she was 
divorced, this was not straightforward in the Church of England at the time, but a friend, the 
Rev. Peter Bide, performed the ceremony at her bed in the Churchill Hospital on 21 March 
1957.[65]

Gresham's cancer soon went into remission, and the couple lived together as a family with 
Warren Lewis until 1960, when her cancer recurred and she died on 13 July. Earlier that year, 
the couple took a brief holiday in Greece and the Aegean; Lewis was fond of walking but not of 
travel, and this marked his only crossing of the English Channel after 1918. Lewis's book A 
Grief Observed describes his experience of bereavement in such a raw and personal fashion 
that he originally released it under the pseudonym N. W. Clerk to keep readers from associating 
the book with him. Ironically, many friends recommended the book to Lewis as a method for 
dealing with his own grief. After Lewis's death, his authorship was made public by Faber's, 
with the permission of the executors.[66]

Lewis continued to raise Gresham's two sons after her death. Douglas Gresham is a Christian 
like Lewis and his mother,[67] while David Gresham turned to his mother's ancestral faith, 
becoming Orthodox Jewish in his beliefs. His mother's writings had featured the Jews in an 
unsympathetic manner, particularly one "shohet" (ritual slaughterer). David informed Lewis that 
he was going to become a ritual slaughterer to present this type of Jewish religious functionary 
to the world in a more favourable light. In a 2005 interview, Douglas Gresham acknowledged 
that he and his brother were not close, but he did say that they are in email contact.[68] Douglas 
remains involved in the affairs of the Lewis estate.[citation needed]

Illness and death

C. S. Lewis's grave at Holy Trinity Church, Headington Quarry

In early June 1961, Lewis began suffering from nephritis, which resulted in blood poisoning. His 
illness caused him to miss the autumn term at Cambridge, though his health gradually began 
improving in 1962 and he returned that April. His health continued to improve and, according to 
his friend George Sayer, Lewis was fully himself by early 1963. On 15 July that year, he fell ill 
and was admitted to the hospital; he suffered a heart attack at 5:00 pm the next day and 
lapsed into a coma, unexpectedly waking the following day at 2:00 pm. After he was 
discharged from the hospital, Lewis returned to the Kilns, though he was too ill to return to 
work. As a result, he resigned from his post at Cambridge in August.
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Lewis's condition continued to decline, and he was diagnosed with end-stage kidney failure in 
mid-November. He collapsed in his bedroom at 5:30 pm on 22 November, exactly one week 
before his 65th birthday, and died a few minutes later.[69] He is buried in the churchyard of Holy 
Trinity Church, Headington, Oxford.[70] His brother Warren died on 9 April 1973 and was buried 
in the same grave.[71]

Media coverage of Lewis's death was almost completely overshadowed by news of the 
assassination of US President John F. Kennedy, which occurred on the same day 
(approximately 55 minutes following Lewis's collapse), as did the death of English writer Aldous 
Huxley, author of Brave New World.[72] This coincidence was the inspiration for Peter Kreeft's 
book Between Heaven and Hell: A Dialog Somewhere Beyond Death with John F. Kennedy, C. 
S. Lewis, & Aldous Huxley.[73] Lewis is commemorated on 22 November in the church calendar 
of the Episcopal Church.[74]

Career

ScholarLewis began his academic career as an undergraduate student at Oxford University, 
where he won a triple first, the highest honours in three areas of study.[75] He was then elected 
a Fellow of Magdalen College, Oxford, where he worked for nearly thirty years, from 1925 to 
1954.[76] In 1954, he was awarded the newly founded chair of Mediaeval and Renaissance 
Literature at Cambridge University, and was elected a fellow of Magdalene College.[76] 
Concerning his appointed academic field, he argued that there was no such thing as an English 
Renaissance.[77][78] Much of his scholarly work concentrated on the later Middle Ages, 
especially its use of allegory. His The Allegory of Love (1936) helped reinvigorate the serious 
study of late medieval narratives such as the Roman de la Rose.[79]

Lewis was commissioned to write the volume English Literature in the Sixteenth Century 
(Excluding Drama) for the Oxford History of English Literature.[77] His book "A Preface to 
Paradise Lost"[80] is still cited as a criticism of that work. His last academic work, The Discarded 
Image: An Introduction to Medieval and Renaissance Literature (1964), is a summary of the 
medieval world view, a reference to the "discarded image" of the cosmos.[81]


The Eagle and Child pub in Oxford where the Inklings met on Tuesday mornings in 1939

Lewis was a prolific writer, and his circle of literary friends became an informal discussion 
society known as the "Inklings", including J. R. R. Tolkien, Nevill Coghill, Lord David Cecil, 
Charles Williams, Owen Barfield, and his brother Warren Lewis. Glyer points to December 1929 
as the Inklings' beginning date.[82] Lewis's friendship with Coghill and Tolkien grew during their 
time as members of the Kolbítar, an Old Norse reading group that Tolkien founded and which 
ended around the time of the inception of the Inklings.[83] At Oxford, he was the tutor of poet 
John Betjeman, critic Kenneth Tynan, mystic Bede Griffiths, novelist Roger Lancelyn Green and 
Sufi scholar Martin Lings, among many other undergraduates. Curiously, the religious and 
conservative Betjeman detested Lewis, whereas the anti-establishment Tynan retained a 
lifelong admiration for him.[84][page needed]


Of Tolkien, Lewis writes in Surprised by Joy:

When I began teaching for the English Faculty, I made two other friends, both Christians (these 
queer people seemed now to pop up on every side) who were later to give me much help in 
getting over the last stile. They were HVV Dyson ... and JRR Tolkien. Friendship with the latter 
marked the breakdown of two old prejudices. At my first coming into the world I had been 
(implicitly) warned never to trust a Papist, and at my first coming into the English Faculty 
(explicitly) never to trust a philologist. Tolkien was both.[85]


Novelist

In addition to his scholarly work, Lewis wrote several popular novels, including the science 
fiction Space Trilogy for adults and the Narnia fantasies for children. Most deal implicitly with 
Christian themes such as sin, humanity's fall from grace, and redemption.[86][87]


https://en.wikipedia.org/wiki/End-stage_kidney_failure
https://en.wikipedia.org/wiki/Holy_Trinity_Church,_Headington_Quarry
https://en.wikipedia.org/wiki/Holy_Trinity_Church,_Headington_Quarry
https://en.wikipedia.org/wiki/Headington
https://en.wikipedia.org/wiki/Warren_Lewis
https://en.wikipedia.org/wiki/Assassination_of_John_F._Kennedy
https://en.wikipedia.org/wiki/Aldous_Huxley
https://en.wikipedia.org/wiki/Aldous_Huxley
https://en.wikipedia.org/wiki/Brave_New_World
https://en.wikipedia.org/wiki/Peter_Kreeft
https://en.wikipedia.org/wiki/Between_Heaven_and_Hell_(novel)
https://en.wikipedia.org/wiki/Between_Heaven_and_Hell_(novel)
https://en.wikipedia.org/wiki/Between_Heaven_and_Hell_(novel)
https://en.wikipedia.org/wiki/Calendar_of_saints_(Episcopal_Church)
https://en.wikipedia.org/wiki/Episcopal_Church_(United_States)
https://en.wikipedia.org/wiki/Oxford_University
https://en.wikipedia.org/wiki/Magdalen_College,_Oxford
https://en.wikipedia.org/wiki/Professor_of_Medieval_and_Renaissance_English_(Cambridge)
https://en.wikipedia.org/wiki/Professor_of_Medieval_and_Renaissance_English_(Cambridge)
https://en.wikipedia.org/wiki/Cambridge_University
https://en.wikipedia.org/wiki/Magdalene_College,_Cambridge
https://en.wikipedia.org/wiki/English_Renaissance
https://en.wikipedia.org/wiki/English_Renaissance
https://en.wikipedia.org/wiki/Late_Middle_Ages
https://en.wikipedia.org/wiki/The_Allegory_of_Love
https://en.wikipedia.org/wiki/Roman_de_la_Rose
https://en.wikipedia.org/wiki/Academia
https://en.wikipedia.org/wiki/The_Discarded_Image
https://en.wikipedia.org/wiki/The_Discarded_Image
https://en.wikipedia.org/wiki/The_Eagle_and_Child
https://en.wikipedia.org/wiki/Inklings
https://en.wikipedia.org/wiki/J._R._R._Tolkien
https://en.wikipedia.org/wiki/Nevill_Coghill
https://en.wikipedia.org/wiki/Lord_David_Cecil
https://en.wikipedia.org/wiki/Charles_Williams_(British_writer)
https://en.wikipedia.org/wiki/Owen_Barfield
https://en.wikipedia.org/wiki/Warren_Lewis
https://en.wikipedia.org/wiki/John_Betjeman
https://en.wikipedia.org/wiki/Kenneth_Tynan
https://en.wikipedia.org/wiki/Bede_Griffiths
https://en.wikipedia.org/wiki/Roger_Lancelyn_Green
https://en.wikipedia.org/wiki/Martin_Lings
https://en.wikipedia.org/wiki/Anti-establishment
https://en.wikipedia.org/wiki/Wikipedia:Citing_sources
https://en.wikipedia.org/wiki/Surprised_by_Joy
https://en.wikipedia.org/wiki/Philology
https://en.wikipedia.org/wiki/Space_Trilogy
https://en.wikipedia.org/wiki/Narnia
https://en.wikipedia.org/wiki/Fall_of_Man


His first novel after becoming a Christian was The Pilgrim's Regress (1933), which depicted his 
experience with Christianity in the style of John Bunyan's The Pilgrim's Progress. The book 
was poorly received by critics at the time,[23] although David Martyn Lloyd-Jones, one of 
Lewis's contemporaries at Oxford, gave him much-valued encouragement. Asked by Lloyd-
Jones when he would write another book, Lewis replied, "When I understand the meaning of 
prayer."[88][page needed]

The Space Trilogy (also called the Cosmic Trilogy or Ransom Trilogy) dealt with what Lewis saw 
as the dehumanising trends in contemporary science fiction. The first book, Out of the Silent 
Planet, was apparently written following a conversation with his friend J.R.R. Tolkien about 
these trends. Lewis agreed to write a "space travel" story and Tolkien a "time travel" one, but 
Tolkien never completed "The Lost Road", linking his Middle-earth to the modern world. 
Lewis's main character Elwin Ransom is based in part on Tolkien, a fact to which Tolkien 
alludes in his letters.[89]

The second novel, Perelandra, depicts a new Garden of Eden on the planet Venus, a new 
Adam and Eve, and a new "serpent figure" to tempt Eve. The story can be seen as an account 
of what might have happened if the terrestrial Adam had defeated the serpent and avoided the 
Fall of Man, with Ransom intervening in the novel to "ransom" the new Adam and Eve from the 
deceptions of the enemy. The third novel, That Hideous Strength, develops the theme of 
nihilistic science threatening traditional human values, embodied in Arthurian legend.[citation 
needed]

Many ideas in the trilogy, particularly opposition to dehumanisation as portrayed in the third 
book, are presented more formally in The Abolition of Man, based on a series of lectures by 
Lewis at Durham University in 1943. Lewis stayed in Durham, where he says he was 
overwhelmed by the magnificence of the cathedral. That Hideous Strength is in fact set in the 
environs of "Edgestow" university, a small English university like Durham, though Lewis 
disclaims any other resemblance between the two.[90][page needed]

Walter Hooper, Lewis's literary executor, discovered a fragment of another science-fiction novel 
apparently written by Lewis called The Dark Tower. Ransom appears in the story but it is not 
clear whether the book was intended as part of the same series of novels. The manuscript was 
eventually published in 1977, though Lewis scholar Kathryn Lindskoog doubts its authenticity.
[91]


The Mountains of Mourne inspired Lewis to write The Chronicles of Narnia. About them, Lewis 
wrote "I have seen landscapes ... which, under a particular light, make me feel that at any 
moment a giant might raise his head over the next ridge."[92]

The Chronicles of Narnia is a series of seven fantasy novels for children and is considered a 
classic of children's literature. Written between 1949 and 1954 and illustrated by Pauline 
Baynes, the series is Lewis's most popular work, having sold over 100 million copies in 41 
languages (Kelly 2006) (Guthmann 2005). It has been adapted several times, complete or in 
part, for radio, television, stage and cinema.[93]

The books contain Christian ideas intended to be easily accessible to young readers. In 
addition to Christian themes, Lewis also borrows characters from Greek and Roman 
mythology, as well as traditional British and Irish fairy tales.[94][95]

Other works

Lewis wrote several works on Heaven and Hell. One of these, The Great Divorce, is a short 
novella in which a few residents of Hell take a bus ride to Heaven, where they are met by 
people who dwell there. The proposition is that they can stay if they choose, in which case they 
can call the place where they had come from "Purgatory", instead of "Hell", but many find it not 
to their taste. The title is a reference to William Blake's The Marriage of Heaven and Hell, a 
concept that Lewis found a "disastrous error". This work deliberately echoes two other more 
famous works with a similar theme: the Divine Comedy of Dante Alighieri, and Bunyan's The 
Pilgrim's Progress.
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Another short work, The Screwtape Letters, consists of letters of advice from senior demon 
Screwtape to his nephew Wormwood on the best ways to tempt a particular human and secure 
his damnation.[96] Lewis's last novel was Till We Have Faces, which he thought of as his most 
mature and masterly work of fiction but which was never a popular success. It is a retelling of 
the myth of Cupid and Psyche from the unusual perspective of Psyche's sister. It is deeply 
concerned with religious ideas, but the setting is entirely pagan, and the connections with 
specific Christian beliefs are left implicit.[97]

Before Lewis's conversion to Christianity, he published two books: Spirits in Bondage, a 
collection of poems, and Dymer, a single narrative poem. Both were published under the pen 
name Clive Hamilton. Other narrative poems have since been published posthumously, 
including Launcelot, The Nameless Isle, and The Queen of Drum.[98]

He also wrote The Four Loves, which rhetorically explains four categories of love: friendship, 
eros, affection, and charity.[99]

In 2009, a partial draft was discovered of Language and Human Nature, which Lewis had 
begun co-writing with J. R. R. Tolkien, but which was never completed.[100]


Christian apologist

Lewis is also regarded by many as one of the most influential Christian apologists of his time, 
in addition to his career as an English professor and an author of fiction. Mere Christianity was 
voted best book of the 20th century by Christianity Today in 2000.[101] He has been called "The 
Apostle to the Skeptics" due to his approach to religious belief as a sceptic, and his following 
conversion.[102]

Lewis was very interested in presenting an argument from reason against metaphysical 
naturalism and for the existence of God. Mere Christianity, The Problem of Pain, and Miracles 
were all concerned, to one degree or another, with refuting popular objections to Christianity, 
such as the question, "How could a good God allow pain to exist in the world?" He also 
became a popular lecturer and broadcaster, and some of his writing originated as scripts for 
radio talks or lectures (including much of Mere Christianity).[103][page needed]

According to George Sayer, losing a 1948 debate with Elizabeth Anscombe, also a Christian, 
led Lewis to re-evaluate his role as an apologist, and his future works concentrated on 
devotional literature and children's books.[104] Anscombe had a completely different recollection 
of the debate's outcome and its emotional effect on Lewis.[104] Victor Reppert also disputes 
Sayer, listing some of Lewis's post-1948 apologetic publications, including the second and 
revised edition of his Miracles in 1960, in which Lewis addressed Anscombe's criticism.[105] 
Noteworthy too is Roger Teichman's suggestion in The Philosophy of Elizabeth Anscombe that 
the intellectual impact of Anscombe's paper on Lewis's philosophical self-confidence should 
not be over-rated: "... it seems unlikely that he felt as irretrievably crushed as some of his 
acquaintances have made out; the episode is probably an inflated legend, in the same 
category as the affair of Wittgenstein's Poker. Certainly, Anscombe herself believed that 
Lewis's argument, though flawed, was getting at something very important; she thought that 
this came out more in the improved version of it that Lewis presented in a subsequent edition 
of Miracles – though that version also had 'much to criticize in it'."[106]

Lewis wrote an autobiography titled Surprised by Joy, which places special emphasis on his 
own conversion.[13] He also wrote many essays and public speeches on Christian belief, many 
of which were collected in God in the Dock and The Weight of Glory and Other Addresses.[107]
[108]

His most famous works, the Chronicles of Narnia, contain many strong Christian messages and 
are often considered allegory. Lewis, an expert on the subject of allegory, maintained that the 
books were not allegory, and preferred to call the Christian aspects of them "suppositional". As 
Lewis wrote in a letter to a Mrs. Hook in December 1958:

If Aslan represented the immaterial Deity in the same way in which Giant Despair [a character in 
The Pilgrim's Progress] represents despair, he would be an allegorical figure. In reality, he is an 
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invention giving an imaginary answer to the question, 'What might Christ become like, if there 
really were a world like Narnia and He chose to be incarnate and die and rise again in that 
world as He actually has done in ours?' This is not allegory at all.[109]

"Trilemma"

Main article: Lewis's trilemma

In a much-cited passage from Mere Christianity, Lewis challenged the view that Jesus was a 
great moral teacher but not God. He argued that Jesus made several implicit claims to divinity, 
which would logically exclude that claim:

I am trying here to prevent anyone saying the really foolish thing that people often say about 
Him: 'I'm ready to accept Jesus as a great moral teacher, but I don't accept his claim to be 
God.' That is the one thing we must not say. A man who was merely a man and said the sort of 
things Jesus said would not be a great moral teacher. He would either be a lunatic – on the 
level with the man who says he is a poached egg – or else he would be the Devil of Hell. You 
must make your choice. Either this man was, and is, the Son of God, or else a madman or 
something worse. You can shut him up for a fool, you can spit at him and kill him as a demon 
or you can fall at his feet and call him Lord and God, but let us not come with any patronising 
nonsense about his being a great human teacher. He has not left that open to us. He did not 
intend to.[110]

Although this argument is sometimes called "Lewis's trilemma", Lewis did not invent it but 
rather developed and popularised it. It has also been used by Christian apologist Josh 
McDowell in his book More Than a Carpenter.[111] It has been widely repeated in Christian 
apologetic literature, but largely ignored by professional theologians and biblical scholars.[112]

Lewis's Christian apologetics, and this argument in particular, have been criticised. Philosopher 
John Beversluis described Lewis's arguments as "textually careless and theologically 
unreliable",[113] and this particular argument as logically unsound and an example of a false 
dilemma.[114] Theologian John Hick argues that New Testament scholars do not now support 
the view that Jesus claimed to be God.[115] New Testament scholar N. T. Wright criticises Lewis 
for failing to recognise the significance of Jesus' Jewish identity and setting – an oversight 
which "at best, drastically short-circuits the argument" and which lays Lewis open to criticism 
that his argument "doesn't work as history, and it backfires dangerously when historical critics 
question his reading of the gospels", although he believes this "doesn't undermine the eventual 
claim".[116]

Lewis used a similar argument in The Lion, the Witch and the Wardrobe, when the old 
Professor advises the young heroes that their sister's claims of a magical world must logically 
be taken as either lies, madness, or truth.[105]


Universal morality

One of the main theses in Lewis's apologia is that there is a common morality known 
throughout humanity, which he calls "natural law". In the first five chapters of Mere Christianity, 
Lewis discusses the idea that people have a standard of behaviour to which they expect 
people to adhere. Lewis claims that people all over the earth know what this law is and when 
they break it. He goes on to claim that there must be someone or something behind such a 
universal set of principles.[117]

These then are the two points that I wanted to make. First, that human beings, all over the 
earth, have this curious idea that they ought to behave in a certain way, and cannot really get 
rid of it. Secondly, that they do not in fact behave in that way. They know the Law of Nature; 
they break it. These two facts are the foundation of all clear thinking about ourselves and the 
universe we live in.[118]

Lewis also portrays Universal Morality in his works of fiction. In The Chronicles of Narnia he 
describes Universal Morality as the "deep magic" which everyone knew.[119]

In the second chapter of Mere Christianity, Lewis recognises that "many people find it difficult 
to understand what this Law of Human Nature ... is." And he responds first to the idea "that the 
Moral Law is simply our herd instinct" and second to the idea "that the Moral Law is simply a 

https://en.wikipedia.org/wiki/Lewis%27s_trilemma
https://en.wikipedia.org/wiki/Josh_McDowell
https://en.wikipedia.org/wiki/Josh_McDowell
https://en.wikipedia.org/wiki/False_dilemma
https://en.wikipedia.org/wiki/False_dilemma
https://en.wikipedia.org/wiki/John_Hick
https://en.wikipedia.org/wiki/N._T._Wright
https://en.wikipedia.org/wiki/The_Lion,_the_Witch_and_the_Wardrobe
https://en.wikipedia.org/wiki/Digory_Kirke
https://en.wikipedia.org/wiki/Digory_Kirke
https://en.wikipedia.org/wiki/Natural_law


social convention". In responding to the second idea Lewis notes that people often complain 
that one set of moral ideas is better than another, but that this actually argues for there existing 
some "Real Morality" to which they are comparing other moralities. Finally, he notes that 
sometimes differences in moral codes are exaggerated by people who confuse differences in 
beliefs about morality with differences in beliefs about facts:

I have met people who exaggerate the differences, because they have not distinguished 
between differences of morality and differences of belief about facts. For example, one man 
said to me, "Three hundred years ago people in England were putting witches to death. Was 
that what you call the Rule of Human Nature or Right Conduct?" But surely the reason we do 
not execute witches is that we do not believe there are such things. If we did – if we really 
thought that there were people going about who had sold themselves to the devil and received 
supernatural powers from him in return and were using these powers to kill their neighbours or 
drive them mad or bring bad weather, surely we would all agree that if anyone deserved the 
death penalty, then these filthy quislings did. There is no difference of moral principle here: the 
difference is simply about matter of fact. It may be a great advance in knowledge not to believe 
in witches: there is no moral advance in not executing them when you do not think they are 
there. You would not call a man humane for ceasing to set mousetraps if he did so because he 
believed there were no mice in the house.[120]

Lewis also had fairly progressive views on the topic of "animal morality", in particular the 
suffering of animals, as is evidenced by several of his essays: most notably, On Vivisection[121] 
and "On the Pains of Animals”.[122][123]


The Problem of Pain


The Problem of Pain is a 1940 book on the problem of evil by C. S. Lewis, in which Lewis 
argues that human pain, animal pain, and hell are not sufficient reasons to reject belief in a 
good and powerful God.

Lewis summarizes the problem of evil as follows: "If God were good, He would make His 
creatures perfectly happy, and if He were almighty He would be able to do what he wished. But 
the creatures are not happy. Therefore God lacks either goodness, or power, or both."[1] His 
partial theodicy addresses human suffering and sinfulness, animal suffering, and the problem 
of hell, and seeks to reconcile these with the Christian belief in a just, loving, and all-powerful 
God.


Lewis does not claim to offer a complete "solution" to the problem of evil. In fact, he argues 
that we should not expect a full understanding of why God permits evil. As humans, he notes, 
we cannot possibly see "the big picture" that God does. As finite, temporal creatures, we 
cannot truly grasp how "the sufferings of this present time are not to be compared with the 
glory which shall be revealed in us" (Rom. 8:18).

However, Lewis suggests that the problem runs even deeper: "if God is wiser than we, his 
judgments must differ from ours on many things, and not least on good and evil. What seems 
to us good may therefore not be good in His eyes, and what seems to us evil may not be 
evil"[2]. That does not mean that what we consider good could be completely different from 
what God considers good. That would make it empty to speak of God as "good" and it would 
take away all moral reasons for loving and obeying Him.[3] Still, like Job, we should humbly 
acknowledge the limits of human wisdom and not presume to fully fathom why God permits 
suffering and evil. With that important caveat, Lewis proceeds to suggest some reasons why a 
good and all-powerful God might allow evil. Lewis also addresses issues in The Problem of 
Pain on the Fall of Man, original sin, Hell, animal pain, and heaven.
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Lewis continues to attract a wide readership. In 2008, The Times ranked him eleventh on their 
list of "the 50 greatest British writers since 1945".[124] Readers of his fiction are often unaware 
of what Lewis considered the Christian themes of his works. His Christian apologetics are read 
and quoted by members of many Christian denominations.[125] In 2013, on the 50th anniversary 
of his death, Lewis joined some of Britain's greatest writers recognised at Poets' Corner, 
Westminster Abbey.[126] The dedication service, at noon on 22 November 2013, included a 
reading from The Last Battle by Douglas Gresham, younger stepson of Lewis. Flowers were 
laid by Walter Hooper, trustee and literary advisor to the Lewis Estate. An address was 
delivered by former Archbishop of Canterbury Rowan Williams.[127][page needed] The floor stone 
inscription is a quotation from an address by Lewis:

I believe in Christianity as I believe that the Sun has risen, not only because I see it but 
because by it I see everything else.[127]

Lewis has been the subject of several biographies, a few of which were written by close 
friends, such as Roger Lancelyn Green and George Sayer.[128][129] In 1985, the screenplay 
Shadowlands by William Nicholson dramatised Lewis's life and relationship with Joy Davidman 
Gresham.[130] It was aired on British television starring Joss Ackland and Claire Bloom.[131] This 
was also staged as a theatre play starring Nigel Hawthorne in 1989[132] and made into the 1993 
feature film Shadowlands starring Anthony Hopkins and Debra Winger.[133]


Many books have been inspired by Lewis, including A Severe Mercy by his correspondent and 
friend Sheldon Vanauken. The Chronicles of Narnia has been particularly influential. Modern 
children's literature has been more or less influenced by Lewis's series, such as Daniel 
Handler's A Series of Unfortunate Events, Eoin Colfer's Artemis Fowl, Philip Pullman's His Dark 
Materials, and J. K. Rowling's Harry Potter.(Hilliard 2005) Pullman is an atheist and is known to 
be sharply critical of C.S. Lewis's work,[134] accusing Lewis of featuring religious propaganda, 
misogyny, racism, and emotional sadism in his books.[135] However, he has also modestly 
praised The Chronicles of Narnia for being a "more serious" work of literature in comparison 
with Tolkien's "trivial" The Lord of the Rings.[136] Authors of adult fantasy literature such as Tim 
Powers have also testified to being influenced by Lewis's work.[137]

In A Sword Between the Sexes? C. S. Lewis and the Gender Debates, Mary Stewart Van 
Leeuwen finds in Lewis's work "a hierarchical and essentialist view of class and gender" 
corresponding to an upbringing during the Edwardian era.[138]

Most of Lewis's posthumous work has been edited by his literary executor Walter Hooper. 
Kathryn Lindskoog, an independent Lewis scholar, argued that Hooper's scholarship is not 
reliable and that he has made false statements and attributed forged works to Lewis.[139] C. S. 
Lewis's stepson Douglas Gresham denies the forgery claims, saying, "The whole controversy 
thing was engineered for very personal reasons ... Her fanciful theories have been pretty 
thoroughly discredited."[140]

A bronze statue of Lewis's character Digory from The Magician's Nephew stands in Belfast's 
Holywood Arches in front of the Holywood Road Library.[141]

Several C. S. Lewis Societies exist around the world, including one which was founded in 
Oxford in 1982. The C.S. Lewis Society at the University of Oxford meets at Pusey House 
during term time to discuss papers on the life and works of Lewis and the other Inklings, and 
generally appreciate all things Lewisian.[142]

Live-action film adaptations have been made of three of The Chronicles of Narnia: The Lion, 
the Witch, and the Wardrobe (2005), Prince Caspian (2008) and The Voyage of the Dawn 
Treader (2010).

Lewis is featured as a main character in The Chronicles of the Imaginarium Geographica series 
by James A. Owen.[143] He is one of two characters in Mark St. Germain's 2009 play Freud's 
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Last Session, which imagines a meeting between Lewis, aged 40, and Sigmund Freud, aged 
83, at Freud's house in Hampstead, London, in 1939, as the Second World War is about to 
break out.[144]

The CS Lewis Nature Reserve, on ground owned by Lewis, lies behind his house, The Kilns. 
There is public access.
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• BBC Radio 4 – Great Lives – Suzannah Lipscomb on CS Lewis – 3 January 2017 Step 
though the wardrobe on Great Lives as CS Lewis – creator of the Narnia Chronicles – is 
this week's choice


• C. S. Lewis at the Internet Speculative Fiction Database

• C. S. Lewis at Library of Congress Authorities, with 396 catalogue
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Martin Heidegger 
Martin Heideggger German: [ˈmaʁtiːn ˈhaɪdɛɡɐ];[14][12]an philosopher and a seminal thinker in 
the Continental tradition of philosophy. He is best known for contributions to phenomenology, 
hermeneutics, and existentialism.

In Being and Time (1927), Heidegger addresses the meaning of "being" by considering the 
question, "what is common to all entities that makes them entities?" Heidegger approaches 
this question through an analysis of Dasein, his term for the specific type of being that humans 
possess, and which he associates closely with his concept of "being-in-the-world" (In-der-
Welt-sein).[15]:193 This conception of the human is in contrast with that of Rationalist thinkers like 
René Descartes, who had understood human existence most basically as thinking, as in Cogito 
ergo sum ("I think therefore I am").

Heidegger's later work includes criticism of the view, common in the Western tradition, that all 
of nature is a "standing reserve" on call for human purposes.[16][17]

Heidegger was a member and supporter of the Nazi Party.[18][19] There is controversy as to the 
relationship between his philosophy and his Nazism.[20][21]

Heidegger was born in rural Meßkirch, Baden-Württemberg, the son of Johanna (Kempf) and 
Friedrich Heidegger.[22] Raised a Roman Catholic, he was the son of the sexton of the village 
church that adhered to the First Vatican Council of 1870, which was observed mainly by the 
poorer class of Meßkirch. His family could not afford to send him to university, so he entered a 
Jesuit seminary, though he was turned away within weeks because of the health requirement 
and what the director and doctor of the seminary described as a psychosomatic heart 
condition. Heidegger was short and sinewy, with dark piercing eyes. He enjoyed outdoor 
pursuits, being especially proficient at skiing.[23]

Studying theology at the University of Freiburg while supported by the church, later he 
switched his field of study to philosophy. Heidegger completed his doctoral thesis on 
psychologism in 1914,[24] influenced by Neo-Thomism and Neo-Kantianism, directed by Arthur 
Schneider.[25] In 1916, he finished his venia legendi with a habilitation thesis on Duns Scotus[26] 
directed by Heinrich Rickert[27] and influenced by Edmund Husserl's phenomenology.[28]

In the two years following, he worked first as an unsalaried Privatdozent then served as a 
soldier during the final year of World War I; serving "the last ten months of the war" with "the 
last three of those in a meteorological unit on the western front".[6]

Marburg[edit]

In 1923, Heidegger was elected to an extraordinary Professorship in Philosophy at the 
University of Marburg.[29] His colleagues there included Rudolf Bultmann, Nicolai Hartmann, 
and Paul Natorp.[30]:65 Heidegger's students at Marburg included Hans-Georg Gadamer, 
Hannah Arendt, Karl Löwith, Gerhard Krüger, Leo Strauss, Jacob Klein, Günther Anders, and 
Hans Jonas. Following on from Aristotle, he began to develop in his lectures the main theme of 
his philosophy: the question of the sense of being. He extended the concept of subject to the 
dimension of history and concrete existence, which he found prefigured in such Christian 
thinkers as Saint Paul, Augustine of Hippo, Luther, and Kierkegaard. He also read the works of 
Wilhelm Dilthey, Husserl, Max Scheler,[31] and Friedrich Nietzsche.[32]

Freiburg[edit]

In 1927, Heidegger published his main work Sein und Zeit (Being and Time). When Husserl 
retired as Professor of Philosophy in 1928, Heidegger accepted Freiburg's election to be his 
successor, in spite of a counter-offer by Marburg. Heidegger remained at Freiburg im Breisgau 
for the rest of his life, declining a number of later offers, including one from Humboldt 
University of Berlin. His students at Freiburg included Hannah Arendt, Günther Anders, Hans 
Jonas, Karl Löwith, Charles Malik, Herbert Marcuse, Ernst Nolte, and Karl Rahner.[33][34][35] 
Emmanuel Levinas attended his lecture courses during his stay in Freiburg in 1928, as did Jan 
Patočka in 1933; Patočka in particular was deeply influenced by him.[36][37]
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Heidegger was elected rector of the University on 21 April 1933, and joined the National 
Socialist German Workers' (Nazi) Party on 1 May.[38] During his time as rector of Freiburg, 
Heidegger was not only a member of the Nazi Party, but an enthusiastic supporter of the Nazis.
[39][40][19] There is controversy as to the relationship between his philosophy and his Nazism.[20]


He wanted to position himself as the philosopher of the Party, but the highly abstract nature of 
his work and the opposition of Alfred Rosenberg, who himself aspired to act in that position, 
limited Heidegger's role. His resignation from the rectorate owed more to his frustration as an 
administrator than to any principled opposition to the Nazis, according to historians.[41] In his 
inaugural address as rector on 27 May he expressed his support of a German revolution, and in 
an article and a speech to the students from the same year he also supported Adolf Hitler.
[42]:3:11 In November 1933, Heidegger signed the Vow of allegiance of the Professors of the 
German Universities and High-Schools to Adolf Hitler and the National Socialistic State.

Heidegger resigned the rectorate in April 1934, but remained a member of the Nazi Party until 
1945 even though (as Julian Young asserts) the Nazis eventually prevented him from 
publishing.[42]:3 In the autumn of 1944, Heidegger was drafted into the Volkssturm, assigned to 
dig anti-tank ditches along the Rhine.[43]

Heidegger's Black Notebooks, written between 1931 and 1941 and first published in 2014, 
contain several expressions of anti-semitic sentiments, which have led to a re-evaluation of 
Heidegger's relation to Nazism.[44][45] Having analysed the Black Notebooks, Donatella di 
Cesare asserts in her book Heidegger and the Jews that "metaphysical anti-Semitism" and 
antipathy toward Jews were central to Heidegger's philosophical work. Heidegger, according 
to di Cesare, considered Jewish people to be agents of modernity disfiguring the spirit of 
Western civilization; he held the Holocaust to be the logical result of the Jewish acceleration of 
technology, and thus blamed the Jewish genocide on its victims themselves.[46]

Post-war[]

In late 1946, as France engaged in épuration légale in its Occupation zone, the French military 
authorities determined that Heidegger should be blocked from teaching or participating in any 
university activities because of his association with the Nazi Party.[47] The denazification 
procedures against Heidegger continued until March 1949 when he was finally pronounced a 
Mitläufer (the second lowest of five categories of "incrimination" by association with the Nazi 
regime). No punitive measures against him were proposed.[48] This opened the way for his 
readmission to teaching at Freiburg University in the winter semester of 1950–51.[48] He was 
granted emeritus status and then taught regularly from 1951 until 1958, and by invitation until 
1967.


Personal life[]


Heidegger married Elfride Petri on 21 March 1917,[49] in a Catholic ceremony officiated by his 
friend Engelbert Krebs [de], and a week later in a Protestant ceremony in the presence of her 
parents. Their first son, Jörg, was born in 1919.[50]:159 Elfride then gave birth to Hermann [de] in 
August 1920. Heidegger knew that he was not Hermann's biological father but raised him as 
his son. Hermann's biological father, who became godfather to his son, was family friend and 
doctor Friedel Caesar. Hermann was told of this at the age of 14;[51] Hermann became a 
historian and would later serve as the executor of Heidegger's will.[52] Hermann Heidegger died 
on 13 January 2020.[53]

Heidegger had a long romantic relationship with Hannah Arendt and an affair (over many 
decades) with Elisabeth Blochmann, both students of his. Arendt was Jewish, and Blochmann 
had one Jewish parent, making them subject to severe persecution by the Nazi authorities. He 
helped Blochmann emigrate from Germany before the start of World War II and resumed 
contact with both of them after the war.[54] Heidegger's letters to his wife contain information 
about several other affairs of his.[52]
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Heidegger spent much time at his vacation home at Todtnauberg, on the edge of the Black 
Forest.[55] He considered the seclusion provided by the forest to be the best environment in 
which to engage in philosophical thought.[56]


A few months before his death, he met with Bernhard Welte, a Catholic priest, Freiburg 
University professor and earlier correspondent. The exact nature of their conversation is not 
known, but what is known is that it included talk of Heidegger's relationship to the Catholic 
Church and subsequent Christian burial at which the priest officiated.[57][58][59]:10 Heidegger died 
on 26 May 1976,[60][61]:1 and was buried in the Meßkirch cemetery.[62]


Philosophy[]


Being, time, and Dasein[]

Heidegger thought the presence of things for us is not their being, but in their utility. For 
instance, when a hammer is used to knock in a nail, we do not attend to the hammer in itself 
but are aware of it only as a "ready-to-hand" extension of ourselves to achieve a future result: 
the knocking in of the nail. The past (the existing or "given" hammer) is reduced to a future 
usefulness (the driven nail). Zuhanden (readiness-to-hand), in which the distinction between 
subject and object is blurred, is one of three modes of Being that Heidegger identified – the 
others being Vorhanden (presence-at-hand), for things that are there but that we don't interact 
with, and Dasein (human existence).[63]

Heidegger claimed philosophy and science since ancient Greece had reduced things to their 
presence, which was a superficial way of understanding them. One crucial source of this 
insight was Heidegger's reading of Franz Brentano's treatise on Aristotle's manifold uses of the 
word "being", a work which provoked Heidegger to ask what kind of unity underlies this 
multiplicity of uses. Heidegger opens his magnum opus, Being and Time, with a citation from 
Plato's Sophist[64] indicating that Western philosophy has neglected Being because it was 
considered too obvious to question. Heidegger's intuition about the question of Being is thus a 
historical argument, which in his later work becomes his concern with the "history of Being", 
that is, the history of the forgetting of Being, which according to Heidegger requires that 
philosophy retrace its footsteps through a productive destruction of the history of philosophy.
[65]:363

The second intuition animating Heidegger's philosophy derives from the influence of Husserl, a 
philosopher largely uninterested in questions of philosophical history. Rather, Husserl argued 
that all that philosophy could and should be is a description of experience (hence the 
phenomenological slogan, "to the things themselves"). But for Heidegger, this meant 
understanding that experience is always already situated in a world and in ways of being. Thus 
Husserl's understanding that all consciousness is "intentional" (in the sense that it is always 
intended toward something, and is always "about" something) is transformed in Heidegger's 
philosophy, becoming the thought that all experience is grounded in Sorge, which means the 
anxiety or worrifulness arising out of concern about the future—referring to the inner state of 
being as well as external causality of that being. Heidegger also employs two cognates of 
Sorge: Besorgen, the provision of something for oneself or someone else; and Fursorge, the 
solicitude or caring for another in need of help. This thicket of meaning around care/concern 
(Sorge) is the basis of Heidegger's "existential analytic", as he develops it in Being and Time.[66] 
Heidegger argues that describing experience properly entails finding the being for whom such 
a description might matter. Heidegger thus conducts his description of experience with 
reference to "Dasein", the being for whom Being is a question. In everyday German, "Dasein" 
means "existence." It is composed of "Da" (here/there) and "Sein" (being). Dasein is 
transformed in Heidegger's usage from its everyday meaning to refer, rather, to that being that 
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is there in its world, that is, the being for whom being matters. In later publications Heidegger 
writes the term in hyphenated form as Da-sein, thus emphasizing the distance from the word's 
ordinary usage.[67]

In Being and Time, Heidegger criticized the abstract and metaphysical character of traditional 
ways of grasping human existence as rational animal, person, man, soul, spirit, or subject. 
Dasein, then, is not intended as a way of conducting a philosophical anthropology, but is rather 
understood by Heidegger to be the condition of possibility for anything like a philosophical 
anthropology.[68] Dasein, according to Heidegger, is care.[69] The world confronts Dasein with 
possibilities. It is not completely deterministic; Dasein has choices. But Dasein cannot choose 
not to face the possibilities presented by the world, including the inevitability of its own 
mortality. Heidegger in his existential analytic refers to this condition as being "thrown into the 
world", or "thrownness" (Geworfenheit). The need for Dasein to assume these possibilities, that 
is, the need to be responsible for one's own existence, is the basis of Heidegger's notions of 
authenticity and resoluteness—that is, of those specific possibilities for Dasein which depend 
on escaping the "vulgar" temporality of calculation and of public life.

The marriage of these two observations depends on the fact that each of them is essentially 
concerned with time. That Dasein is thrown into an already existing world and thus into its 
mortal possibilities does not only mean that Dasein is an essentially temporal being; it also 
implies that the description of Dasein can only be carried out in terms inherited from the 
Western tradition itself. For Heidegger, unlike for Husserl, philosophical terminology could not 
be divorced from the history of the use of that terminology, and thus genuine philosophy could 
not avoid confronting questions of language and meaning. The existential analytic of Being and 
Time was thus always only a first step in Heidegger's philosophy, to be followed by the 
"dismantling" (Destruktion) of the history of philosophy, that is, a transformation of its language 
and meaning, that would have made of the existential analytic only a kind of "limit case" (in the 
sense in which special relativity is a limit case of general relativity).[70]:216

That Heidegger did not write this second part of Being and Time, and that the existential 
analytic was left behind in the course of Heidegger's subsequent writings on the history of 
being, might be interpreted as a failure to conjugate his account of individual experience with 
his account of the vicissitudes of the collective human adventure that he understands the 
Western philosophical tradition to be. And this would in turn raise the question of whether this 
failure is due to a flaw in Heidegger's account of temporality, that is, of whether Heidegger was 
correct to oppose vulgar and authentic time.[71] There are also recent critiques in this regard 
that were directed at Heidegger's focus on time instead of primarily thinking about being in 
relation to place and space,[72] and to the notion of dwelling,[73] with connections too to 
architectural theory as impacted by phenomenology.[74]


Heidegger's first academic book, Being and Time (German title: Sein und Zeit), was published 
in 1927. He had been under pressure to publish in order to qualify for Husserl's chair at the 
University of Freiburg; he dedicated the book to Husserl and the success of the work ensured 
his appointment to the post.

In Being and Time, Heidegger investigates the question of being by asking about the being for 
whom being is a question.[clarification needed] Heidegger names this being Dasein (see above), and 
he pursues his investigation through themes such as mortality, care, anxiety, temporality, and 
historicity. It was Heidegger's original intention to write a second half of the book, consisting of 
a "Destruktion" of the history of philosophy—that is, the transformation of philosophy by re-
tracing its history—but he never completed this project.[75]:390

Later works: The Turn[]

See also: Kehre
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Am Feldweg in Meßkirch. Heidegger often went for a walk on the path in this field. See the text 
Der Feldweg GA Nr. 13

Heidegger's later works, beginning by 1930 and largely established by the early 1940s,[4] seem 
to many commentators (e.g. William J. Richardson[76]) at least to reflect a shift of focus, if not 
indeed a major change in his philosophical outlook, which is known as "the turn" (die Kehre).[77] 
One way this has been understood is as a shift from "dwelling" in the world (Wohnen) to a 
fixation on more superficial activities ("doing"), typified by a "will to power" kind of dominion 
over the world as a mere object. This ontological "turn" can be seen as a shift in priority from 
Being and Time to Time and Being—namely, from dwelling (being) in the world to doing (time) 
in the world.[4][78][79] (This aspect had a particular influence on architectural theorists in their 
focus on place and space in thinking about dwelling. Such is the case with the work of 
Christian Norberg-Schulz and the philosopher-architect Nader El-Bizri.)[80] However, others feel 
that this is to overstate the difference. For example, in 2011 Mark Wrathall[81] argued that 
Heidegger pursued and refined the central notion of unconcealment throughout his life as a 
philosopher. Its importance and continuity in his thinking, Wrathall states, shows that he did not 
have a "turn". A reviewer of Wrathall's book stated: "An ontology of unconcealment [...] means 
a description and analysis of the broad contexts in which entities show up as meaningful to us, 
as well as the conditions under which such contexts, or worlds, emerge and fade."[82]

Heidegger focuses less on the way in which the structures of being are revealed in everyday 
behavior, and more on the way in which behavior itself depends on a prior "openness to 
being." The essence of being human is the maintenance of this openness. This ‘openness to 
being' can be seen as a basic ability of humans. We experience the world of beings as 
containing things in which we have an interest or concern.[83] Heidegger contrasts this 
openness to the "will to power" of the modern human subject, which is one way of forgetting 
this originary openness.

Heidegger understands the commencement of the history of Western philosophy as a brief 
period of authentic openness to being, during the time of the pre-Socratics, especially 
Anaximander, Heraclitus, and Parmenides. This was followed, according to Heidegger, by a 
long period increasingly dominated by the forgetting of this initial openness, a period which 
commences with Plato, and which occurs in different ways throughout Western history.

Two recurring themes of Heidegger's later writings are poetry and technology. Heidegger sees 
poetry and technology as two contrasting ways of "revealing." Poetry reveals being in the way 
in which, if it is genuine poetry, it commences something new. Technology, on the other hand, 
when it gets going, inaugurates the world of the dichotomous subject and object, which 
modern philosophy commencing with Descartes also reveals. But with modern technology a 
new stage of revealing is reached, in which the subject-object distinction is overcome even in 
the "material" world of technology. The essence of modern technology is the conversion of the 
whole universe of beings into an undifferentiated "standing reserve" (Bestand) of energy 
available for any use to which humans choose to put it. Heidegger described the essence of 
modern technology as Gestell, or "enframing." He does not unequivocally condemn 
technology: while he acknowledges that modern technology contains grave dangers, 
Heidegger nevertheless also argues that it may constitute a chance for human beings to enter 
a new epoch in their relation to being.[84] Despite this, some commentators have insisted that 
an agrarian nostalgia permeates his later work.[85]

In a 1950 lecture he formulated the famous saying "Language speaks", later published in the 
1959 essays collection Unterwegs zur Sprache, and collected in the 1971 English book Poetry, 
Language, Thought.[86][87][88]

Heidegger's later works include Vom Wesen der Wahrheit ("On the Essence of Truth", 1930), 
Der Ursprung des Kunstwerkes ("The Origin of the Work of Art", 1935), Einführung in die 
Metaphysik ("Introduction to Metaphysics", 1935), Bauen Wohnen Denken ("Building Dwelling 
Thinking", 1951), and Die Frage nach der Technik ("The Question Concerning Technology", 
1954) and Was heisst Denken? (What Is Called Thinking? 1954). Also Beiträge zur Philosophie 
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(Vom Ereignis) (Contributions to Philosophy (From Enowning)), composed in the years 1936–38 
but not published until 1989, on the centennial of Heidegger's birth.

Heidegger and the ground of history[]

It has been postulated that Heidegger believed the Western world to be on a trajectory headed 
for total war,[89] and on the brink of profound nihilism[90] (the rejection of all religious and moral 
principles),[91] which would be the purest and highest revelation of Being itself,[92] offering a 
horrifying crossroads of either salvation or the end of metaphysics and modernity;[93] rendering 
the West a wasteland populated by tool-using brutes, characterized by an unprecedented 
ignorance and barbarism[94] in which everything is permitted.[95]

He thought the latter possibility would degenerate mankind generally into scientists, workers 
and brutes,[96] living under the last mantle of one of three ideologies, Americanism, Marxism or 
Nazism[97] (which he deemed metaphysically identical, as avatars of subjectivity and 
institutionalized nihilism),[98] and an unfettered totalitarian world technology.[96] Supposedly, this 
epoch would be ironically celebrated, as the most enlightened and glorious in human history.[99]

He envisaged this abyss to be the greatest event in the West's history because it would enable 
Humanity to comprehend Being more profoundly and primordially than the Pre-Socratics.[100]

Influences[]

St. Augustine of Hippo[]

Recent scholarship has shown that Heidegger was substantially influenced by St. Augustine of 
Hippo and that Being and Time would not have been possible without the influence of 
Augustine's thought. Augustine's Confessions was particularly influential in shaping 
Heidegger's thought.[101]

Augustine viewed time as relative and subjective, and that being and time were bound up 
together.[102] Heidegger adopted similar views, e.g. that time was the horizon of Being: ' ...time 
temporalizes itself only as long as there are human beings.'[103]

Aristotle and the Greeks[]

Heidegger was influenced at an early age by Aristotle, mediated through Catholic theology, 
medieval philosophy and Franz Brentano.[104][105] Aristotle's ethical, logical, and metaphysical 
works were crucial to the development of his thought in the crucial period of the 1920s. 
Although he later worked less on Aristotle, Heidegger recommended postponing reading 
Nietzsche, and to "first study Aristotle for ten to fifteen years".[106] In reading Aristotle, 
Heidegger increasingly contested the traditional Latin translation and scholastic interpretation 
of his thought. Particularly important (not least for its influence upon others, both in their 
interpretation of Aristotle and in rehabilitating a neo-Aristotelian "practical philosophy")[107] was 
his radical reinterpretation of Book Six of Aristotle's Nicomachean Ethics and several books of 
the Metaphysics. Both informed the argument of Being and Time. Heidegger's thought is 
original in being an authentic retrieval of the past, a repetition of the possibilities handed down 
by the tradition.[108]

The idea of asking about being may be traced back via Aristotle to Parmenides. Heidegger 
claimed to have revived the question of being, the question having been largely forgotten by 
the metaphysical tradition extending from Plato to Descartes, a forgetfulness extending to the 
Age of Enlightenment and then to modern science and technology. In pursuit of the retrieval of 
this question, Heidegger spent considerable time reflecting on ancient Greek thought, in 
particular on Plato, Parmenides, Heraclitus, and Anaximander, as well as on the tragic 
playwright Sophocles.[109]

Dilthey[]


Heidegger's very early project of developing a "hermeneutics of factical life" and his 
hermeneutical transformation of phenomenology was influenced in part by his reading of the 
works of Wilhelm Dilthey.[110]

Of the influence of Dilthey, Hans-Georg Gadamer writes the following: "As far as Dilthey is 
concerned, we all know today what I have known for a long time: namely that it is a mistake to 
conclude on the basis of the citation in Being and Time that Dilthey was especially influential in 
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the development of Heidegger's thinking in the mid-1920s. This dating of the influence is much 
too late." He adds that by the fall of 1923 it was plain that Heidegger felt "the clear superiority 
of Count Yorck over the famous scholar, Dilthey." Gadamer nevertheless makes clear that 
Dilthey's influence was important in helping the youthful Heidegger "in distancing himself from 
the systematic ideal of Neo-Kantianism, as Heidegger acknowledges in Being and Time."[111] 
Based on Heidegger's earliest lecture courses, in which Heidegger already engages Dilthey's 
thought prior to the period Gadamer mentions as "too late", scholars as diverse as Theodore 
Kisiel and David Farrell Krell have argued for the importance of Diltheyan concepts and 
strategies in the formation of Heidegger's thought.[112]

Even though Gadamer's interpretation of Heidegger has been questioned, there is little doubt 
that Heidegger seized upon Dilthey's concept of hermeneutics. Heidegger's novel ideas about 
ontology required a gestalt formation, not merely a series of logical arguments, in order to 
demonstrate his fundamentally new paradigm of thinking, and the hermeneutic circle offered a 
new and powerful tool for the articulation and realization of these ideas.[113]

Husserl[Edmund Husserl, the man who established the school of phenomenology

There is disagreement over the degree of influence that Edmund Husserl had on Heidegger's 
philosophical development, just as there is disagreement about the degree to which 
Heidegger's philosophy is grounded in phenomenology. These disagreements centre upon how 
much of Husserlian phenomenology is contested by Heidegger, and how much this 
phenomenology in fact informs Heidegger's own understanding.

On the relation between the two figures, Gadamer wrote: "When asked about phenomenology, 
Husserl was quite right to answer as he used to in the period directly after World War I: 
'Phenomenology, that is me and Heidegger'." Nevertheless, Gadamer noted that Heidegger 
was no patient collaborator with Husserl, and that Heidegger's "rash ascent to the top, the 
incomparable fascination he aroused, and his stormy temperament surely must have made 
Husserl, the patient one, as suspicious of Heidegger as he always had been of Max Scheler's 
volcanic fire."[114]

Robert J. Dostal understood the importance of Husserl to be profound:

Heidegger himself, who is supposed to have broken with Husserl, bases his hermeneutics on 
an account of time that not only parallels Husserl's account in many ways but seems to have 
been arrived at through the same phenomenological method as was used by Husserl.... The 
differences between Husserl and Heidegger are significant, but if we do not see how much it is 
the case that Husserlian phenomenology provides the framework for Heidegger's approach, 
we will not be able to appreciate the exact nature of Heidegger's project in Being and Time or 
why he left it unfinished.[115]

Daniel O. Dahlstrom saw Heidegger's presentation of his work as a departure from Husserl as 
unfairly misrepresenting Husserl's own work. Dahlstrom concluded his consideration of the 
relation between Heidegger and Husserl as follows:

Heidegger's silence about the stark similarities between his account of temporality and 
Husserl's investigation of internal time-consciousness contributes to a misrepresentation of 
Husserl's account of intentionality. Contrary to the criticisms Heidegger advances in his 
lectures, intentionality (and, by implication, the meaning of 'to be') in the final analysis is not 
construed by Husserl as sheer presence (be it the presence of a fact or object, act or event). 
Yet for all its "dangerous closeness" to what Heidegger understands by temporality, Husserl's 
account of internal time-consciousness does differ fundamentally. In Husserl's account the 
structure of protentions is accorded neither the finitude nor the primacy that Heidegger claims 
are central to the original future of ecstatic-horizonal temporality.[116]

Kierkegaard[]


Søren Kierkegaard, considered to be the first existential philosopher

Heideggerians regarded Søren Kierkegaard as, by far, the greatest philosophical contributor to 
Heidegger's own existentialist concepts.[117] Patricia J. Huntington claims that Heidegger's 
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book Being and Time continued Kierkegaard's existential goal. Nevertheless, she argues that 
Heidegger began to distance himself from any existentialist thought.[119]

Calvin Shrag argues Heidegger's early relationship with Kierkegaard as:

Kierkegaard is primarily concerned with existence as it is experienced in man's concrete 
ethico-religious situation. Heidegger is interested in deriving an ontological analysis of man. 
But as Heidegger's ontological and existentialist descriptions can arise only from ontic and 
existential experience, so Kierkegaard's ontic and existential elucidations express an implicit 
ontology.[120]

Hölderlin and Nietzsche[]


Heidegger dedicated many of his lectures to both Hölderlin and Nietzsche

Friedrich Hölderlin and Friedrich Nietzsche were both important influences on Heidegger,[121] 
and many of his lecture courses were devoted to one or the other, especially in the 1930s and 
1940s. The lectures on Nietzsche focused on fragments posthumously published under the 
title The Will to Power, rather than on Nietzsche's published works. Heidegger read The Will to 
Power as the culminating expression of Western metaphysics, and the lectures are a kind of 
dialogue between the two thinkers.

The fundamental differences between the philosophical delineations of Heidegger and Adorno 
can be found in their contrasting views of Hölderlin's poetical works and to a lesser extent in 
their divergent views on German romanticism in general. For Heidegger, Hölderlin expressed 
the intuitive necessity of metaphysical concepts as a guide for ethical paradigms, devoid of 
reflection. Adorno, on the other hand, pointed to the dialectic reflection of historical situations, 
the sociological interpretations of future outcomes, and therefore opposed the liberating 
principles of intuitive concepts because they negatively surpassed the perception of societal 
realities.[122] Nevertheless, it was Heidegger's rationalization and later work on Hölderlin's 
poems as well as on Parmenides ("For to be aware and to be are the same," DK B 3) and his 
consistent understanding of Nietzsche's thought that formed the foundation of postmodern 
existentialism.[123]

This is also the case for the lecture courses devoted to the poetry of Friedrich Hölderlin, which 
became an increasingly central focus of Heidegger's work and thought. Heidegger grants to 
Hölderlin a singular place within the history of being and the history of Germany, as a herald 
whose thought is yet to be "heard" in Germany or the West. Many of Heidegger's works from 
the 1930s onwards include meditations on lines from Hölderlin's poetry, and several of the 
lecture courses are devoted to the reading of a single poem (see, for example, Hölderlin's 
Hymn "The Ister").


Heidegger and Eastern thought[]

Some writers on Heidegger's work see possibilities within it for dialogue with traditions of 
thought outside of Western philosophy, particularly East Asian thinking.[124][125]:351–354 Despite 
perceived differences between Eastern and Western philosophy, some of Heidegger's later 
work, particularly "A Dialogue on Language between a Japanese and an Inquirer", does show 
an interest in initiating such a dialogue.[126] Heidegger himself had contact with a number of 
leading Japanese intellectuals, including members of the Kyoto School, notably Hajime Tanabe 
and Kuki Shūzō. Reinhard May refers to Chang Chung-Yuan who stated "Heidegger is the only 
Western Philosopher who not only intellectually understands Tao, but has intuitively 
experienced the essence of it as well."[127] May sees great influence of Taoism and Japanese 
scholars in Heidegger's work, although this influence is not acknowledged by the author. He 
asserts: "The investigation concludes that Heidegger’s work was significantly influenced by 
East Asian sources. It can be shown, moreover, that in particular instances Heidegger even 
appropriated wholesale and almost verbatim major ideas from the German translations of 
Daoist and Zen Buddhist classics. This clandestine textual appropriation of non-Western 
spirituality, the extent of which has gone undiscovered for so long, seems quite unparalleled, 
with far-reaching implications for our future interpretation of Heidegger’s work."[128]


https://en.wikipedia.org/wiki/Friedrich_H%C3%B6lderlin
https://en.wikipedia.org/wiki/Friedrich_Nietzsche
https://en.wikipedia.org/wiki/The_Will_to_Power_(manuscript)
https://en.wikipedia.org/wiki/Adorno
https://en.wikipedia.org/wiki/German_romanticism
https://en.wikipedia.org/wiki/Parmenides
https://en.wikipedia.org/wiki/Diels%E2%80%93Kranz_numbering
https://en.wikipedia.org/wiki/Postmodern_philosophy
https://en.wikipedia.org/wiki/Existentialism
https://en.wikipedia.org/wiki/H%C3%B6lderlin%27s_Hymn_%22The_Ister%22
https://en.wikipedia.org/wiki/H%C3%B6lderlin%27s_Hymn_%22The_Ister%22
https://en.wikipedia.org/wiki/Kyoto_School
https://en.wikipedia.org/wiki/Hajime_Tanabe
https://en.wikipedia.org/wiki/Kuki_Sh%C5%ABz%C5%8D


Islam[] 
Heidegger has been influential in research on the relationship between Western philosophy and 
the history of ideas in Islam,[129] particularly for some scholars interested in Arabic philosophical 
medieval sources. These include the Lebanese philosopher and architectural theorist Nader El-
Bizri,[130] who, as well as focusing on the critique of the history of metaphysics (as an 'Arab 
Heideggerian'), also moves towards rethinking the notion of "dwelling" in the epoch of the 
modern unfolding of the essence of technology and Gestell,[131] and realizing what can be 
described as a "confluence of Western and Eastern thought" as well. El-Bizri has also taken a 
new direction in his engagement in 'Heidegger Studies' by way of probing the Arab/Levantine 
Anglophone reception of Sein und Zeit in 1937 as set in the Harvard doctoral thesis of the 20th 
century Lebanese thinker and diplomat Charles Malik.[132]

It is also claimed that the works of counter-enlightenment philosophers such as Heidegger, 
along with Friedrich Nietzsche and Joseph de Maistre, influenced Iran's Shia Islamist scholars, 
notably Ali Shariati. A clearer impact of Heidegger in Iran is associated with thinkers such as 
Reza Davari Ardakani, Ahmad Fardid, and Fardid's student Jalal Al-e-Ahmad,[133] who have 
been closely associated with the unfolding of philosophical thinking in a Muslim modern 
theological legacy in Iran. This included the construction of the ideological foundations of the 
Iranian Revolution and modern political Islam in its connections with theology.[134][135][136]

Heidegger and the Nazi Party[]

Main article: Heidegger and Nazism

The rectorate[]

Adolf Hitler was sworn in as Chancellor of Germany on January 30, 1933. Heidegger was 
elected rector of the University of Freiburg on April 21, 1933, and assumed the position the 
following day. On May 1, he joined the Nazi Party.

On 27 May 1933, Heidegger delivered his inaugural address, the Rektoratsrede ("The Self-
assertion of the German University"), in a hall decorated with swastikas, with members of the 
Sturmabteilung and prominent Nazi Party officials present.[137]

His tenure as rector was fraught with difficulties from the outset. Some Nazi education officials 
viewed him as a rival, while others saw his efforts as comical. Some of Heidegger's fellow 
Nazis also ridiculed his philosophical writings as gibberish. He finally offered his resignation as 
rector on 23 April 1934, and it was accepted on 27 April. Heidegger remained a member of 
both the academic faculty and of the Nazi Party until the end of the war.[138]

Philosophical historian Hans Sluga wrote:

Though as rector he prevented students from displaying an anti-Semitic poster at the entrance 
to the university and from holding a book burning, he kept in close contact with the Nazi 
student leaders and clearly signaled to them his sympathy with their activism.[139]

In 1945, Heidegger wrote of his term as rector, giving the writing to his son Hermann; it was 
published in 1983:

The rectorate was an attempt to see something in the movement that had come to power, 
beyond all its failings and crudeness, that was much more far-reaching and that could perhaps 
one day bring a concentration on the Germans' Western historical essence. It will in no way be 
denied that at the time I believed in such possibilities and for that reason renounced the actual 
vocation of thinking in favor of being effective in an official capacity. In no way will what was 
caused by my own inadequacy in office be played down. But these points of view do not 
capture what is essential and what moved me to accept the rectorate.[140]


Treatment of Husserl[]

Beginning in 1917, German-Jewish philosopher Edmund Husserl championed Heidegger's 
work, and helped him secure the retiring Husserl's chair in Philosophy at the University of 
Freiburg.[141][142]

On 6 April 1933, the Reichskommissar of Baden Province, Robert Wagner, suspended all 
Jewish government employees, including present and retired faculty at the University of 
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Freiburg. Heidegger's predecessor as Rector formally notified Husserl of his "enforced leave of 
absence" on 14 April 1933.

Heidegger became Rector of the University of Freiburg on 22 April 1933. The following week 
the national Reich law of 28 April 1933 replaced Reichskommissar Wagner's decree. The Reich 
law required the firing of Jewish professors from German universities, including those, such as 
Husserl, who had converted to Christianity. The termination of the retired professor Husserl's 
academic privileges thus did not involve any specific action on Heidegger's part.[143]

Heidegger had by then broken off contact with Husserl, other than through intermediaries. 
Heidegger later claimed that his relationship with Husserl had already become strained after 
Husserl publicly "settled accounts" with Heidegger and Max Scheler in the early 1930s.[144]

Heidegger did not attend his former mentor's cremation in 1938. In 1941, under pressure from 
publisher Max Niemeyer, Heidegger agreed to remove the dedication to Husserl from Being 
and Time (restored in post-war editions).[145]

Heidegger's behavior towards Husserl has evoked controversy. Arendt initially suggested that 
Heidegger's behavior precipitated Husserl's death. She called Heidegger a "potential 
murderer." However, she later recanted her accusation.[146]

In 1939, only a year after Husserl's death, Heidegger wrote in his Black Notebooks: "The more 
original and inceptive the coming decisions and questions become, the more inaccessible will 
they remain to this [Jewish] 'race'. Thus, Husserl’s step toward phenomenological observation, 
and his rejection of psychological explanations and historiological reckoning of opinions, are of 
enduring importance—yet it never reaches into the domains of essential decisions",[147] 
seeming to imply that Husserl's philosophy was limited purely because he was Jewish.

Post-rectorate period[]

After the failure of Heidegger's rectorship, he withdrew from most political activity, but 
remained a member of the Nazi Party.

In a 1935 lecture, later published in 1953 as part of the book Introduction to Metaphysics, 
Heidegger refers to the "inner truth and greatness" of the National Socialist movement (die 
innere Wahrheit und Größe dieser Bewegung), but he then adds a qualifying statement in 
parentheses: "namely, the confrontation of planetary technology and modern 
humanity" (nämlich die Begegnung der planetarisch bestimmten Technik und des neuzeitlichen 
Menschen). However, it subsequently transpired that this qualification had not been made 
during the original lecture, although Heidegger claimed that it had been. This has led scholars 
to argue that Heidegger still supported the Nazi party in 1935 but that he did not want to admit 
this after the war, and so he attempted to silently correct his earlier statement.[148]

In private notes written in 1939, Heidegger took a strongly critical view of Hitler's ideology;[149] 
however, in public lectures, he seems to have continued to make ambiguous comments which, 
if they expressed criticism of the regime, did so only in the context of praising its ideals. For 
instance, in a 1942 lecture, published posthumously, Heidegger said of recent German classics 
scholarship:

In the majority of "research results," the Greeks appear as pure National Socialists. This 
overenthusiasm on the part of academics seems not even to notice that with such "results" it 
does National Socialism and its historical uniqueness no service at all, not that it needs this 
anyhow.[150]

An important witness to Heidegger's continued allegiance to National Socialism during the 
post-rectorship period is his former student Karl Löwith, who met Heidegger in 1936 while 
Heidegger was visiting Rome. In an account set down in 1940 (though not intended for 
publication), Löwith recalled that Heidegger wore a swastika pin to their meeting, though 
Heidegger knew that Löwith was Jewish. Löwith also recalled that Heidegger "left no doubt 
about his faith in Hitler", and stated that his support for National Socialism was in agreement 
with the essence of his philosophy.[151]

Heidegger rejected the "biologically grounded racism" of the Nazis, replacing it with linguistic-
historical heritage.[152]

Post-war period[]
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After the end of World War II, Heidegger was summoned to appear at a denazification hearing. 
Heidegger's former lover Hannah Arendt spoke on his behalf at this hearing, while Karl Jaspers 
spoke against him.[153]:249 He was charged on four counts, dismissed from the university and 
declared a "follower" (Mitläufer) of Nazism.[138] Heidegger was forbidden to teach between 
1945 and 1951. One consequence of this teaching ban was that Heidegger began to engage 
far more in the French philosophical scene.[154]

In his postwar thinking, Heidegger distanced himself from Nazism, but his critical comments 
about Nazism seem "scandalous" to some since they tend to equate the Nazi war atrocities 
with other inhumane practices related to rationalisation and industrialisation, including the 
treatment of animals by factory farming. For instance in a lecture delivered at Bremen in 1949, 
Heidegger said: "Agriculture is now a motorized food industry, the same thing in its essence as 
the production of corpses in the gas chambers and the extermination camps, the same thing 
as blockades and the reduction of countries to famine, the same thing as the manufacture of 
hydrogen bombs."[138]

In 1967 Heidegger met with the Jewish poet Paul Celan, a concentration camp survivor. Having 
corresponded since 1956,[155]:66 Celan visited Heidegger at his country retreat and wrote an 
enigmatic poem about the meeting, which some interpret as Celan's wish for Heidegger to 
apologize for his behavior during the Nazi era.[156]

Der Spiegel interview[]

On 23 September 1966, Heidegger was interviewed by Rudolf Augstein and Georg Wolff for 
Der Spiegel magazine, in which he agreed to discuss his political past provided that the 
interview be published posthumously. (It was published five days after his death, on 31 May 
1976.)[157] In the interview, Heidegger defended his entanglement with National Socialism in two 
ways: first, he argued that there was no alternative, saying that he was trying to save the 
university (and science in general) from being politicized and thus had to compromise with the 
Nazi administration. Second, he admitted that he saw an "awakening" (Aufbruch) which might 
help to find a "new national and social approach," but said that he changed his mind about this 
in 1934, largely prompted by the violence of the Night of the Long Knives.

In his interview Heidegger defended as double-speak his 1935 lecture describing the "inner 
truth and greatness of this movement." He affirmed that Nazi informants who observed his 
lectures would understand that by "movement" he meant National Socialism. However, 
Heidegger asserted that his dedicated students would know this statement was no eulogy for 
the Nazi Party. Rather, he meant it as he expressed it in the parenthetical clarification later 
added to Introduction to Metaphysics (1953), namely, "the confrontation of planetary 
technology and modern humanity."[158]:92

The eyewitness account of Löwith from 1940 contradicts the account given in the Der Spiegel 
interview in two ways: that he did not make any decisive break with National Socialism in 1934, 
and that Heidegger was willing to entertain more profound relations between his philosophy 
and political involvement. The Der Spiegel interviewers did not bring up Heidegger's 1949 
quotation comparing the industrialization of agriculture to the extermination camps. In fact, the 
interviewers were not in possession of much of the evidence now known for Heidegger's Nazi 
sympathies.[159] Der Spiegel journalist Georg Wolff had been an SS-Hauptsturmführer with the 
Sicherheitsdienst, stationed in Oslo during World War II, and had been writing articles with 
antisemitic and racist overtones in Der Spiegel since war's end.

Influence and reception in France[]

Heidegger is "widely acknowledged to be one of the most original and important philosophers 
of the 20th century while remaining one of the most controversial."[6] His ideas have penetrated 
into many areas, but in France there is a very long and particular history of reading and 
interpreting his work which in itself resulted in deepening the impact of his thought in 
Continental Philosophy. He influenced Jean Beaufret, François Fédier, Dominique Janicaud, 
Jean-Luc Marion, Jean-François Courtine and others.


Existentialism and pre-war influence[]


https://en.wikipedia.org/wiki/Denazification
https://en.wikipedia.org/wiki/Hannah_Arendt
https://en.wikipedia.org/wiki/Karl_Jaspers
https://en.wikipedia.org/wiki/Mitl%C3%A4ufer
https://en.wikipedia.org/wiki/Rationalization_(sociology)
https://en.wikipedia.org/wiki/Industrialisation
https://en.wikipedia.org/wiki/Factory_farming
https://en.wikipedia.org/wiki/Paul_Celan
https://en.wikipedia.org/wiki/Rudolf_Augstein
https://en.wikipedia.org/wiki/Georg_Wolff_(journalist)
https://en.wikipedia.org/wiki/Der_Spiegel
https://en.wikipedia.org/wiki/Night_of_the_Long_Knives
https://en.wikipedia.org/wiki/Double-speak
https://en.wikipedia.org/wiki/Nazi_Party
https://en.wikipedia.org/wiki/Hauptsturmf%C3%BChrer
https://en.wikipedia.org/wiki/Sicherheitsdienst
https://en.wikipedia.org/wiki/Jean_Beaufret
https://fr.wikipedia.org/wiki/Fran%C3%A7ois_F%C3%A9dier
https://en.wikipedia.org/wiki/Dominique_Janicaud
https://en.wikipedia.org/wiki/Jean-Luc_Marion
https://fr.wikipedia.org/wiki/Jean-Fran%C3%A7ois_Courtine


Heidegger's influence on French philosophy began in the 1930s, when Being and Time, "What 
is Metaphysics?" and other Heideggerian texts were read by Jean-Paul Sartre and other 
existentialists, as well as by thinkers such as Alexandre Kojève, Georges Bataille and 
Emmanuel Levinas.[160] Because Heidegger's discussion of ontology (the study of being) is 
rooted in an analysis of the mode of existence of individual human beings (Da-sein, or there-
being), his work has often been associated with existentialism. The influence of Heidegger on 
Sartre's Being and Nothingness (1943) is marked, but Heidegger felt that Sartre had misread 
his work, as he argued in later texts such as the "Letter on Humanism". In that text, intended 
for a French audience, Heidegger explained this misreading in the following terms:

Sartre's key proposition about the priority of existentia over essentia [that is, Sartre's statement 
that "existence precedes essence"] does, however, justify using the name "existentialism" as 
an appropriate title for a philosophy of this sort. But the basic tenet of "existentialism" has 
nothing at all in common with the statement from Being and Time [that "the 'essence' of 
Dasein lies in its existence"]—apart from the fact that in Being and Time no statement about 
the relation of essentia and existentia can yet be expressed, since there it is still a question of 
preparing something precursory.[161]

"Letter on 'Humanism'" is often seen as a direct response to Sartre's 1945 lecture 
"Existentialism Is a Humanism". Aside from merely disputing readings of his own work, 
however, in the "Letter on Humanism" Heidegger asserts that "Every humanism is either 
grounded in a metaphysics or is itself made to be the ground of one." Heidegger's largest issue 
with Sartre's existential humanism is that, while it does make a humanistic 'move' in privileging 
existence over essence, "the reversal of a metaphysical statement remains a metaphysical 
statement." From this point onward in his thought, Heidegger attempted to think beyond 
metaphysics to a place where the articulation of the fundamental questions of ontology were 
fundamentally possible: only from this point can we restore (that is, re-give [redonner]) any 
possible meaning to the word "humanism".


Post-war forays into France[]

After the war, Heidegger was banned from university teaching for a period on account of his 
support of Nazism while serving as Rector of Freiburg University.[162] He developed a number of 
contacts in France, where his work continued to be taught, and a number of French students 
visited him at Todtnauberg (see, for example, Jean-François Lyotard's brief account in 
Heidegger and "the Jews", which discusses a Franco-German conference held in Freiburg in 
1947, one step toward bringing together French and German students).[citation needed] Heidegger 
subsequently made several visits to France, and made efforts to keep abreast of developments 
in French philosophy by way of correspondence with Jean Beaufret, an early French translator 
of Heidegger, and with Lucien Braun.

Derrida and deconstruction[]

Deconstruction came to Heidegger's attention in 1967 by way of Lucien Braun's 
recommendation of Jacques Derrida's work (Hans-Georg Gadamer was present at an initial 
discussion and indicated to Heidegger that Derrida's work came to his attention by way of an 
assistant). Heidegger expressed interest in meeting Derrida personally after the latter sent him 
some of his work. There was discussion of a meeting in 1972, but this failed to take place.[163] 
Heidegger's interest in Derrida is said by Braun to have been considerable (as is evident in two 
letters, of September 29, 1967 and May 16, 1972, from Heidegger to Braun). Braun also 
brought to Heidegger's attention the work of Michel Foucault. Foucault's relation to Heidegger 
is a matter of considerable difficulty; Foucault acknowledged Heidegger as a philosopher 
whom he read but never wrote about. (For more on this see Penser à Strasbourg, Jacques 
Derrida, et al., which includes reproductions of both letters and an account by Braun, "À mi-
chemin entre Heidegger et Derrida").

Derrida attempted to displace the understanding of Heidegger's work that had been prevalent 
in France from the period of the ban against Heidegger teaching in German universities, which 
amounted to an almost wholesale rejection of the influence of Jean-Paul Sartre and 
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existentialist terms. In Derrida's view, deconstruction is a tradition inherited via Heidegger (the 
French term "déconstruction" is a term coined to translate Heidegger's use of the words 
"Destruktion"—literally "destruction"—and "Abbau"—more literally "de-building"). According to 
Derrida, Sartre's interpretation of Dasein and other key Heideggerian concerns is overly 
psychologistic, anthropocentric, and misses the historicality central to Dasein in Being and 
Time.

The Farías debate[]

Jacques Derrida, Philippe Lacoue-Labarthe, and Jean-François Lyotard, among others, all 
engaged in debate and disagreement about the relation between Heidegger's philosophy and 
his Nazi politics. These debates included the question of whether it was possible to do without 
Heidegger's philosophy, a position which Derrida in particular rejected. Forums where these 
debates took place include the proceedings of the first conference dedicated to Derrida's 
work, published as "Les Fins de l'homme à partir du travail de Jacques Derrida: colloque de 
Cerisy, 23 juillet-2 août 1980", Derrida's "Feu la cendre/cio' che resta del fuoco", and the 
studies on Paul Celan by Lacoue-Labarthe and Derrida which shortly preceded the detailed 
studies of Heidegger's politics published in and after 1987.

When in 1987 Víctor Farías published his book Heidegger et le nazisme, this debate was taken 
up by many others, some of whom were inclined to disparage so-called "deconstructionists" 
for their association with Heidegger's philosophy. Derrida and others not only continued to 
defend the importance of reading Heidegger, but attacked Farías on the grounds of poor 
scholarship and for what they saw as the sensationalism of his approach. Not all scholars 
agreed with this negative assessment: Richard Rorty, for example, declared that "[Farías'] book 
includes more concrete information relevant to Heidegger's relations with the Nazis than 
anything else available, and it is an excellent antidote to the evasive apologetics that are still 
being published."[164]

Bernard Stiegler[]

More recently, Heidegger's thought has influenced the work of the French philosopher Bernard 
Stiegler. This is evident even from the title of Stiegler's multi-volume magnum opus, La 
technique et le temps (volume one translated into English as Technics and Time, 1: The Fault of 
Epimetheus).[165] Stiegler offers an original reading of Heidegger, arguing that there can be no 
access to "originary temporality" other than via material, that is, technical, supports, and that 
Heidegger recognised this in the form of his account of world historicality, yet in the end 
suppressed that fact. Stiegler understands the existential analytic of Being and Time as an 
account of psychic individuation, and his later "history of being" as an account of collective 
individuation. He understands many of the problems of Heidegger's philosophy and politics as 
the consequence of Heidegger's inability to integrate the two.

Giorgio Agamben[]

Heidegger has been very influential on the work of the Italian philosopher Giorgio Agamben. 
Agamben attended seminars in France led by Heidegger in the late 1960s.[166]

Criticism[]

Heidegger's influence upon 20th century continental philosophy is unquestioned and has 
produced a variety of critical responses.[citation needed]

Early criticisms[]

According to Husserl, Being and Time claimed to deal with ontology but only did so in the first 
few pages of the book. Having nothing further to contribute to an ontology independent of 
human existence, Heidegger changed the topic to Dasein. Whereas Heidegger argued that the 
question of human existence is central to the pursuit of the question of being, Husserl criticised 
this as reducing phenomenology to "philosophical anthropology" and offering an abstract and 
incorrect portrait of the human being.[167]

In 1929 the Neo-Kantian Ernst Cassirer and Heidegger engaged in an influential debate, during 
the Second Davos Hochschulkurs in Davos, concerning the significance of Kantian notions of 
freedom and rationality (see Cassirer–Heidegger debate). Whereas Cassirer defended the role 
of rationality in Kant, Heidegger argued for the priority of the imagination.[168]
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Dilthey's student Georg Misch wrote the first extended critical appropriation of Heidegger in 
Lebensphilosophie und Phänomenologie. Eine Auseinandersetzung der Diltheyschen Richtung 
mit Heidegger und Husserl, Leipzig 1930 (3rd ed. Stuttgart 1964).

The Young Hegelians and critical theory[]

Hegel-influenced Marxist thinkers, especially György Lukács and the Frankfurt School, 
associated the style and content of Heidegger's thought with German irrationalism and 
criticised its political implications.[169]

Initially members of the Frankfurt School were positively disposed to Heidegger, becoming 
more critical at the beginning of the 1930s. Heidegger's student Herbert Marcuse became 
associated with the Frankfurt School. Initially striving for a synthesis between Hegelian 
Marxism and Heidegger's phenomenology, Marcuse later rejected Heidegger's thought for its 
"false concreteness" and "revolutionary conservatism." Theodor Adorno wrote an extended 
critique of the ideological character of Heidegger's early and later use of language in the 
Jargon of Authenticity. Contemporary social theorists associated with the Frankfurt School 
have remained largely critical of Heidegger's works and influence. In particular, Jürgen 
Habermas admonishes the influence of Heidegger on recent French philosophy in his polemic 
against "postmodernism" in The Philosophical Discourse of Modernity (1985). However, work 
by philosopher and critical theorist Nikolas Kompridis tries to show that Heidegger's insights 
into world disclosure are badly misunderstood and mishandled by Habermas, and are of vital 
importance for critical theory, offering an important way of renewing that tradition.[170][171]

Reception by analytic and Anglo-American philosophy[]

Criticism of Heidegger's philosophy has also come from analytic philosophy, beginning with 
logical positivism. In "The Elimination of Metaphysics Through Logical Analysis of 
Language" (1932), Rudolf Carnap accused Heidegger of offering an "illusory" ontology, 
criticising him for committing the fallacy of reification and for wrongly dismissing the logical 
treatment of language which, according to Carnap, can only lead to writing "nonsensical 
pseudo-propositions."

The British logical positivist A. J. Ayer was strongly critical of Heidegger's philosophy. In Ayer's 
view, Heidegger proposed vast, overarching theories regarding existence, which are completely 
unverifiable through empirical demonstration and logical analysis. For Ayer, this sort of 
philosophy was a poisonous strain in modern thought. He considered Heidegger to be the 
worst example of such philosophy, which Ayer believed to be entirely useless.

Bertrand Russell considered Heidegger an obscurantist, writing,

Highly eccentric in its terminology, his philosophy is extremely obscure. One cannot help 
suspecting that language is here running riot. An interesting point in his speculations is the 
insistence that nothingness is something positive. As with much else in Existentialism, this is a 
psychological observation made to pass for logic.[172]

This quote expresses the sentiments of many 20th-century analytic philosophers concerning 
Heidegger.[173]

Roger Scruton stated that: "His major work Being and Time is formidably difficult—unless it is 
utter nonsense, in which case it is laughably easy. I am not sure how to judge it, and have read 
no commentator who even begins to make sense of it".[174]

The analytic tradition values clarity of expression. Heidegger, however, has on occasion 
appeared to take an opposing view, stating for example:

those in the crossing must in the end know what is mistaken by all urging for intelligibility: that 
every thinking of being, all philosophy, can never be confirmed by "facts," i.e., by beings. 
Making itself intelligible is suicide for philosophy. Those who idolise "facts" never notice that 
their idols only shine in a borrowed light. They are also meant not to notice this; for thereupon 
they would have to be at a loss and therefore useless. But idolizers and idols are used 
wherever gods are in flight and so announce their nearness.[175]

Apart from the charge of obscurantism, other analytic philosophers considered the actual 
content of Heidegger's work to be either faulty and meaningless, vapid or uninteresting. 
However, not all analytic philosophers have been as hostile. Gilbert Ryle wrote a critical yet 
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positive review of Being and Time. Ludwig Wittgenstein made a remark recorded by Friedrich 
Waismann: "To be sure, I can imagine what Heidegger means by being and anxiety"[176] which 
has been construed by some commentators[177] as sympathetic to Heidegger's philosophical 
approach. These positive and negative analytic evaluations have been collected in Michael 
Murray (ed.), Heidegger and Modern Philosophy: Critical Essays (Yale University Press, 1978). 
Heidegger's reputation within English-language philosophy has slightly improved in 
philosophical terms in some part through the efforts of Hubert Dreyfus, Richard Rorty, and a 
recent generation of analytically oriented phenomenology scholars. Pragmatist Rorty claimed 
that Heidegger's approach to philosophy in the first half of his career has much in common 
with that of the latter-day Ludwig Wittgenstein. Nevertheless, Rorty asserted that what 
Heidegger had constructed in his writings was a myth of being rather than an account of it.[178]

Contemporary European reception[]

Although Heidegger is considered by many observers to be one of the most influential 
philosophers of the 20th century,[179] aspects of his work have been criticised by those who 
nevertheless acknowledge this influence, such as Hans-Georg Gadamer and Jacques Derrida. 
Some questions raised about Heidegger's philosophy include the priority of ontology, the 
status of animals,[180]:139–143 the nature of the religious, Heidegger's supposed neglect of ethics 
(Levinas), the body (Maurice Merleau-Ponty), sexual difference (Luce Irigaray), or space (Peter 
Sloterdijk).[181]:85–88

Levinas was deeply influenced by Heidegger, and yet became one of his fiercest critics, 
contrasting the infinity of the good beyond being with the immanence and totality of ontology. 
Levinas also condemned Heidegger's involvement with National Socialism, stating: "One can 
forgive many Germans, but there are some Germans it is difficult to forgive. It is difficult to 
forgive Heidegger."[182]

Heidegger's defenders, notably Arendt, see his support for Nazism as arguably a personal " 
'error' " (a word which Arendt placed in quotation marks when referring to Heidegger's Nazi-era 
politics).[183] Defenders think this error was irrelevant to Heidegger's philosophy. Critics such as 
Levinas,[184] Karl Löwith,[185] and Theodor Adorno claim that Heidegger's support for National 
Socialism revealed flaws inherent in his thought.[186]

W. Julian Korab-Karpowicz states in the Internet Encyclopedia of Philosophy that Heidegger's 
writing is "notoriously difficult", possibly because his thinking was "original" and focused on 
obscure and innovative topics. He concludes that Being and Time "remains his most influential 
work."[187]

In film[edit]


• Being in the World draws on Heidegger's work to explore what it means to be human in 
a technological age. A number of Heidegger scholars are interviewed, including Hubert 
Dreyfus, Mark Wrathall, Albert Borgmann, John Haugeland and Taylor Carman.


• The Ister (2004) is a film based on Heidegger's 1942 lecture course on Friedrich 
Hölderlin, and features Jean-Luc Nancy, Philippe Lacoue-Labarthe, Bernard Stiegler, and 
Hans-Jürgen Syberberg.[188][189]


• The film director Terrence Malick translated Heidegger's 1929 essay Vom Wesen des 
Grundes into English. It was published under the title The Essence of Reasons (Evanston: 
Northwestern University Press, 1969, bilingual edition). It is also frequently said of Malick 
that his cinema has Heideggerian sensibilities. See for instance: Marc Furstenau and 
Leslie MacAvoy, "Terrence Malick's Heideggerian Cinema: War and the Question of 
Being in The Thin Red Line" In The cinema of Terrence Malick: Poetic visions of America, 
2nd ed. Edited by Hanna Patterson (London: Wallflower Press 2007): 179–91. See also: 
Stanley Cavell, The World Viewed: Reflections on the Ontology of Film (Cambridge: 
Harvard University Press 1979): XV.


• The 2006 experimental short Die Entnazifizierung des MH by James T. Hong imagines 
Heidegger's denazification proceedings.[190]


• In the 2012 film Hannah Arendt, Heidegger is portrayed by actor Klaus Pohl.
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Bibliography[edit]

Gesamtausgabe[edit]

Heidegger's collected works are published by Vittorio Klostermann.[191][192]:ix–xiii The 
Gesamtausgabe was begun during Heidegger's lifetime. He defined the order of publication 
and dictated that the principle of editing should be "ways not works." Publication has not yet 
been completed.

The contents are listed here: Heidegger Gesamtausgabe.
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Jean-Paul Sartre 
Jean-Paul Charles Aymard Sartre 21 June 1905 – 15 April 1980) was a French philosopher, 
playwright, novelist, screenwriter, political activist, biographer, and literary critic. He was one of 
the key figures in the philosophy of existentialism and phenomenology, and one of the leading 
figures in 20th-century French philosophy and Marxism. His work has also influenced 
sociology, critical theory, post-colonial theory, and literary studies, and continues to influence 
these disciplines.

Sartre was also noted for his open relationship with prominent feminist and fellow existentialist 
philosopher and writer Simone de Beauvoir. Together, Sartre and de Beauvoir challenged the 
cultural and social assumptions and expectations of their upbringings, which they considered 
bourgeois, in both lifestyle and thought. The conflict between oppressive, spiritually destructive 
conformity (mauvaise foi, literally, 'bad faith') and an "authentic" way of "being" became the 
dominant theme of Sartre's early work, a theme embodied in his principal philosophical work 
Being and Nothingness (L'Être et le Néant, 1943).[8] Sartre's introduction to his philosophy is his 
work Existentialism Is a Humanism (L'existentialisme est un humanisme, 1946), originally 
presented as a lecture.

He was awarded the 1964 Nobel Prize in Literature despite attempting to refuse it, saying that 
he always declined official honours and that "a writer should not allow himself to be turned into 
an institution."[9]
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	 	 On SartreBiography[edit] 
Early life[edit]

Jean-Paul Sartre was born on 21 June 1905 in Paris as the only child of Jean-Baptiste Sartre, 
an officer of the French Navy, and Anne-Marie (Schweitzer).[10] His mother was of Alsatian 
origin and the first cousin of Nobel Prize laureate Albert Schweitzer, whose father Louis 
Théophile was the younger brother of Anne-Marie's father.[11] When Sartre was two years old, 
his father died of an illness, which he most likely contracted in Indochina. Anne-Marie moved 
back to her parents' house in Meudon, where she raised Sartre with help from her father 
Charles Schweitzer, a teacher of German who taught Sartre mathematics and introduced him 
to classical literature at a very early age.[12] When he was twelve, Sartre's mother remarried, 
and the family moved to La Rochelle, where he was frequently bullied, in part due to the 
wandering of his blind right eye (sensory exotropia).[13]

As a teenager in the 1920s, Sartre became attracted to philosophy upon reading Henri 
Bergson's essay Time and Free Will: An Essay on the Immediate Data of Consciousness.[14] He 
attended the Cours Hattemer, a private school in Paris.[15] He studied and earned certificates in 
psychology, history of philosophy, logic, general philosophy, ethics and sociology, and physics, 
as well as his diplôme d'études supérieures [fr] (roughly equivalent to an MA thesis) in Paris at 
the École Normale Supérieure, an institution of higher education that was the alma mater for 
several prominent French thinkers and intellectuals.[16] (His 1928 M.A. thesis under the title 
"L'Image dans la vie psychologique: rôle et nature" ["Image in Psychological Life: Role and 
Nature"] was supervised by Henri Delacroix.)[16] It was at ENS that Sartre began his lifelong, 
sometimes fractious, friendship with Raymond Aron.[17] Perhaps the most decisive influence on 
Sartre's philosophical development was his weekly attendance at Alexandre Kojève's 
seminars, which continued for a number of years.[18]

From his first years in the École Normale, Sartre was one of its fiercest pranksters.[19][20] In 
1927, his antimilitarist satirical cartoon in the revue of the school, coauthored with Georges 
Canguilhem, particularly upset the director Gustave Lanson.[21] In the same year, with his 
comrades Nizan, Larroutis, Baillou and Herland,[22] he organized a media prank following 
Charles Lindbergh's successful New York City–Paris flight; Sartre & Co. called newspapers and 
informed them that Lindbergh was going to be awarded an honorary École degree. Many 
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newspapers, including Le Petit Parisien, announced the event on 25 May. Thousands, including 
journalists and curious spectators, showed up, unaware that what they were witnessing was a 
stunt involving a Lindbergh look-alike.[21][23][24] The public's resultant outcry[need quotation to verify] 
forced Lanson to resign.[21][25]

In 1929 at the École Normale, he met Simone de Beauvoir, who studied at the Sorbonne and 
later went on to become a noted philosopher, writer, and feminist. The two became inseparable 
and lifelong companions, initiating a romantic relationship,[26] though they were not 
monogamous.[27] The first time Sartre took the agrégation, he failed. He took it a second time 
and virtually tied for first place with Beauvoir, although Sartre was eventually awarded first 
place, with Beauvoir second.[28][29]

From 1931 until 1945, Sartre taught at various lycées of Le Havre (at the Lycée de Le Havre, 
the present-day Lycée François-Ier (Le Havre) [fr], 1931–1936), Laon (at the Lycée de Laon, 
1936–37), and, finally, Paris (at the Lycée Pasteur, 1937–1939, and at the Lycée Condorcet, 
1941–1944;[30] see below).

In 1932, Sartre discovered Voyage au bout de la nuit by Louis-Ferdinand Céline, a book that 
had a remarkable influence on him.[31]

In 1933–34, he succeeded Raymond Aron at the Institut français d'Allemagne in Berlin where 
he studied Edmund Husserl's phenomenological philosophy. Aron had already advised him in 
1930 to read Emmanuel Levinas's Théorie de l'intuition dans la phénoménologie de Husserl 
(The Theory of Intuition in Husserl's Phenomenology).[32]

The neo-Hegelian revival led by Alexandre Kojève and Jean Hyppolite in the 1930s inspired a 
whole generation of French thinkers, including Sartre, to discover Hegel's Phenomenology of 
Spirit.[33]

World War II[edit]

In 1939 Sartre was drafted into the French army, where he served as a meteorologist.[34][35] He 
was captured by German troops in 1940 in Padoux,[36] and he spent nine months as a prisoner 
of war—in Nancy and finally in Stalag XIII-D, Trier, where he wrote his first theatrical piece, 
Barionà, fils du tonnerre, a drama concerning Christmas. It was during this period of 
confinement that Sartre read Martin Heidegger's Sein und Zeit, later to become a major 
influence on his own essay on phenomenological ontology. Because of poor health (he claimed 
that his poor eyesight and exotropia affected his balance) Sartre was released in April 1941. 
According to other sources, he escaped after a medical visit to the ophthalmologist.[37] Given 
civilian status, he recovered his teaching position at Lycée Pasteur near Paris and settled at the 
Hotel Mistral. In October 1941 he was given a position, previously held by a Jewish teacher 
who had been forbidden to teach by Vichy law, at Lycée Condorcet in Paris.


After coming back to Paris in May 1941, he participated in the founding of the underground 
group Socialisme et Liberté ("Socialism and Liberty") with other writers Simone de Beauvoir, 
Maurice Merleau-Ponty, Jean-Toussaint Desanti, Dominique Desanti, Jean Kanapa, and École 
Normale students. In spring of 1941, Sartre suggested with "cheerful ferocity" at a meeting that 
the Socialisme et Liberté assassinate prominent war collaborators like Marcel Déat, but de 
Beauvoir noted his idea was rejected as "none of us felt qualified to make bombs or hurl 
grenades".[38] The British historian Ian Ousby observed that the French always had far more 
hatred for collaborators than they did for the Germans, noting it was French people like Déat 
that Sartre wanted to assassinate rather than the military governor of France, General Otto von 
Stülpnagel, and the popular slogan always was "Death to Laval!" rather than "Death to Hitler!".
[39] In August Sartre and de Beauvoir went to the French Riviera seeking the support of André 
Gide and André Malraux. However, both Gide and Malraux were undecided, and this may have 
been the cause of Sartre's disappointment and discouragement. Socialisme et liberté soon 
dissolved and Sartre decided to write instead of being involved in active resistance. He then 
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wrote Being and Nothingness, The Flies, and No Exit, none of which were censored by the 
Germans, and also contributed to both legal and illegal literary magazines.

In his essay "Paris under the Occupation", Sartre wrote that the "correct" behaviour of the 
Germans had entrapped too many Parisians into complicity with the occupation, accepting 
what was unnatural as natural:

The Germans did not stride, revolver in hand, through the streets. They did not force civilians to 
make way for them on the pavement. They would offer seats to old ladies on the Metro. They 
showed great fondness for children and would pat them on the cheek. They had been told to 
behave correctly and being well-disciplined, they tried shyly and conscientiously to do so. 
Some of them even displayed a naive kindness which could find no practical expression.[40]

Sartre noted when Wehrmacht soldiers asked Parisians politely in their German-accented 
French for directions, people usually felt embarrassed and ashamed as they tried their best to 
help out the Wehrmacht which led Sartre to remark "We could not be natural".[41] French was a 
language widely taught in German schools and most Germans could speak at least some 
French. Sartre himself always found it difficult when a Wehrmacht soldier asked him for 
directions, usually saying he did not know where it was that the soldier wanted to go, but still 
felt uncomfortable as the very act of speaking to the Wehrmacht meant he had been complicit 
in the Occupation.[42] Ousby wrote: "But, in however humble a fashion, everyone still had to 
decide how they were going to cope with life in a fragmenting society ... So Sartre's worries ... 
about how to react when a German soldier stopped him in the street and asked politely for 
directions were not as fussily inconsequential as they might sound at first. They were 
emblematic of how the dilemmas of the Occupation presented themselves in daily life".[42] 
Sartre wrote the very "correctness" of the Germans caused moral corruption in many people 
who used the "correct" behavior of the Germans as an excuse for passivity, and the very act of 
simply trying to live one's day-to-day existence without challenging the occupation aided the 
"New Order in Europe", which depended upon the passivity of ordinary people to accomplish 
its goals.[40]

Throughout the occupation, it was German policy to plunder France and food shortages were 
always a major problem as the majority of food from the French countryside went to Germany.
[43] Sartre wrote about the "languid existence" of the Parisians as people waited obsessively for 
the one weekly arrival of trucks bringing food from the countryside that the Germans allowed, 
writing: "Paris would grow peaked and yawn with hunger under the empty sky. Cut off from the 
rest of the world, fed only through the pity or some ulterior motive, the town led a purely 
abstract and symbolic life".[43] Sartre himself lived on a diet of rabbits sent to him by a friend of 
de Beauvoir living in Anjou.[44] The rabbits were usually in an advanced state of decay full of 
maggots, and despite being hungry, Sartre once threw out one rabbit as uneatable, saying it 
had more maggots in it than meat.[44] Sartre also remarked that conversations at the Café de 
Flore between intellectuals had changed, as the fear that one of them might be a mouche 
(informer) or a writer of the corbeau (anonymous denunciatory letters) meant that no one really 
said what they meant anymore, imposing self-censorship.[45] Sartre and his friends at the Café 
de Flore had reasons for their fear; by September 1940, the Abwehr alone had already 
recruited 32,000 French people to work as mouches while by 1942 the Paris Kommandantur 
was receiving an average of 1,500 letters/per day sent by the corbeaux.[46]

Sartre wrote under the occupation Paris had become a "sham", resembling the empty wine 
bottles displayed in shop windows as all of the wine had been exported to Germany, looking 
like the old Paris, but hollowed out, as what had made Paris special was gone.[47] Paris had 
almost no cars on the streets during the occupation as the oil went to Germany while the 
Germans imposed a nightly curfew, which led Sartre to remark that Paris "was peopled by the 
absent".[48] Sartre also noted that people began to disappear under the occupation, writing:

One day you might phone a friend and the phone would ring for a long time in an empty flat. 
You would go round and ring the doorbell, but no-one would answer it. If the concierge forced 
the door, you would find two chairs standing close together in the hall with the fag-ends of 
German cigarettes on the floor between their legs. If the wife or mother of the man who had 
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vanished had been present at his arrest, she would tell you that he had been taken away by 
very polite Germans, like those who asked the way in the street. And when she went to ask 
what had happened to them at the offices in the Avenue Foch or the Rue des Saussaies she 
would be politely received and sent away with comforting words" [No. 11 Rue des Saussaies 
was the headquarters of the Gestapo in Paris].[49]

Sartre wrote the feldgrau ("field grey") uniforms of the Wehrmacht and the green uniforms of 
the Order Police which had seemed so alien in 1940 had become accepted, as people were 
numbed into accepting what Sartre called "a pale, dull green, unobtrusive strain, which the eye 
almost expected to find among the dark clothes of the civilians".[50] Under the occupation, the 
French often called the Germans les autres ("the others"), which inspired Sartre's aphorism in 
his play Huis clos ("No Exit") of "l'enfer, c'est les Autres" ("Hell is other people").[51] Sartre 
intended the line "l'enfer, c'est les Autres" at least in part to be a dig at the German occupiers.
[51]

After August 1944 and the Liberation of Paris, he wrote Anti-Semite and Jew. In the book he 
tries to explain the etiology of "hate" by analyzing antisemitic hate. Sartre was a very active 
contributor to Combat, a newspaper created during the clandestine period by Albert Camus, a 
philosopher and author who held similar beliefs. Sartre and de Beauvoir remained friends with 
Camus until 1951, with the publication of Camus's The Rebel. Later, while Sartre was labeled 
by some authors as a resistant, the French philosopher and resistant Vladimir Jankelevitch 
criticized Sartre's lack of political commitment during the German occupation, and interpreted 
his further struggles for liberty as an attempt to redeem himself. According to Camus, Sartre 
was a writer who resisted; not a resister who wrote.

In 1945, after the war ended, Sartre moved to an apartment on the rue Bonaparte which was 
where he was to produce most of his subsequent work, and where he lived until 1962. It was 
from there that he helped establish a quarterly literary and political review, Les Temps 
modernes (Modern Times), in part to popularize his thought.[52] He ceased teaching and 
devoted his time to writing and political activism. He would draw on his war experiences for his 
great trilogy of novels, Les Chemins de la Liberté (The Roads to Freedom) (1945–1949).

Cold War politics and anticolonialism[edit]


The first period of Sartre's career, defined in large part by Being and Nothingness (1943), gave 
way to a second period—when the world was perceived as split into communist and capitalist 
blocs—of highly publicized political involvement. Sartre tended to glorify the Resistance after 
the war as the uncompromising expression of morality in action, and recalled that the résistants 
were a "band of brothers" who had enjoyed "real freedom" in a way that did not exist before 
nor after the war.[53] Sartre was "merciless" in attacking anyone who had collaborated or 
remained passive during the German occupation; for instance, criticizing Camus for signing an 
appeal to spare the collaborationist writer Robert Brasillach from being executed.[53] His 1948 
play Les mains sales (Dirty Hands) in particular explored the problem of being a politically 
"engaged" intellectual. He embraced Marxism but did not join the Communist Party. For a time 
in the late 1940s, Sartre described French nationalism as "provincial" and in a 1949 essay 
called for a "United States of Europe".[54] In an essay published in the June 1949 edition of the 
journal Politique étrangère, Sartre wrote:

If we want French civilization to survive, it must be fitted into the framework of a great 
European civilization. Why? I have said that civilization is the reflection on a shared situation. In 
Italy, in France, in Benelux, in Sweden, in Norway, in Germany, in Greece, in Austria, 
everywhere we find the same problems and the same dangers ... But this cultural polity has 
prospects only as elements of a policy which defends Europe's cultural autonomy vis-à-vis 
America and the Soviet Union, but also its political and economic autonomy, with the aim of 
making Europe a single force between the blocs, not a third bloc, but an autonomous force 
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which will refuse to allow itself to be torn into shreds between American optimism and Russian 
scientificism.[55]

About the Korean War, Sartre wrote: "I have no doubt that the South Korean feudalists and the 
American imperialists have promoted this war. But I do not doubt either that it was begun by 
the North Koreans".[56] In July 1950, Sartre wrote in Les Temps Modernes about his and de 
Beauvoir's attitude to the Soviet Union:

As we were neither members of the [Communist] party nor its avowed sympathizers, it was not 
our duty to write about Soviet labor camps; we were free to remain aloof from the quarrel over 
the nature of this system, provided that no events of sociological significance had occurred.[57]

Sartre held that the Soviet Union was a "revolutionary" state working for the betterment of 
humanity and could be criticized only for failing to live up to its own ideals, but that critics had 
to take in mind that the Soviet state needed to defend itself against a hostile world; by contrast 
Sartre held that the failures of "bourgeois" states were due to their innate shortcomings.[53] The 
Swiss journalist François Bondy wrote that, based on a reading of Sartre's numerous essays, 
speeches and interviews "a simple basic pattern never fails to emerge: social change must be 
comprehensive and revolutionary" and the parties that promote the revolutionary charges "may 
be criticized, but only by those who completely identify themselves with its purpose, its 
struggle and its road to power", deeming Sartre's position to be "existentialist".[53]

Sartre believed at this time in the moral superiority of the Eastern Bloc in spite of its human 
rights violations, arguing that this belief was necessary "to keep hope alive"[58] and opposed 
any criticism of Soviet Union[59] to the extent that Maurice Merleau-Ponty called him an "ultra-
Bolshevik".[60] Sartre's expression "workers of Billancourt must not be deprived of their 
hopes"[60] (Fr. "il ne faut pas désespérer Billancourt"), became a catchphrase meaning 
communist activists should not tell the whole truth to the workers in order to avoid decline in 
their revolutionary enthusiasm.[61]

In 1954, Sartre visited the Soviet Union, which he stated he found a "complete freedom of 
criticism" while condemning the United States for sinking into "prefascism".[62] Sartre wrote 
about those Soviet writers expelled from the Soviet Writers' Union "still had the opportunity of 
rehabilitating themselves by writing better books".[63] Sartre's comments on Hungarian 
revolution of 1956 are quite representative to his frequently contradictory and changing views. 
On one hand, Sartre saw in Hungary a true reunification between intellectuals and workers[64] 
only to criticize it for "losing socialist base".[65] He condemned the Soviet invasion of Hungary 
in November 1956.[66]

In 1964 after the death of Stalin, Sartre attacked Khrushchev's "Secret Speech" which 
condemned the Stalinist repressions and purges. Sartre argued that "the masses were not 
ready to receive the truth".[67]

Main article: On the Cult of Personality and Its Consequences

In 1973 he argued that "revolutionary authority always needs to get rid of some people that 
threaten it, and their death is the only way".[68] A number of people, starting from Frank Gibney 
in 1961, classified Sartre as an "useful idiot" due to his uncritical position.[69]

Sartre came to admire the Polish leader Władysław Gomułka, a man who favored a "Polish 
road to socialism" and wanted more independence for Poland, but was loyal to the Soviet 
Union because of the Oder-Neisse line issue.[70] Sartre's newspaper Les Temps Modernes 
devoted a number of special issues in 1957 and 1958 to Poland under Gomułka, praising him 
for his reforms.[70] Bondy wrote of the notable contradiction between Sarte's "ultra Bolshevism" 
as he expressed admiration for the Chinese leader Mao Zedong as the man who led the 
oppressed masses of the Third World into revolution while also praising more moderate 
Communist leaders like Gomułka.[70]

As an anti-colonialist, Sartre took a prominent role in the struggle against French rule in Algeria, 
and the use of torture and concentration camps by the French in Algeria. He became an 
eminent supporter of the FLN in the Algerian War and was one of the signatories of the 
Manifeste des 121. Consequently, Sartre became a domestic target of the paramilitary 
Organisation armée secrète (OAS), escaping two bomb attacks in the early '60s.[71] He later 
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argued in 1959 that each French person was responsible for the collective crimes during the 
Algerian War of Independence.[72] (He had an Algerian mistress, Arlette Elkaïm, who became his 
adopted daughter in 1965.) He opposed U.S. involvement in the Vietnam War and, along with 
Bertrand Russell and others, organized a tribunal intended to expose U.S. war crimes, which 
became known as the Russell Tribunal in 1967.


His work after Stalin's death, the Critique de la raison dialectique (Critique of Dialectical 
Reason), appeared in 1960 (a second volume appearing posthumously). In the Critique Sartre 
set out to give Marxism a more vigorous intellectual defense than it had received until then; he 
ended by concluding that Marx's notion of "class" as an objective entity was fallacious. 
Sartre's emphasis on the humanist values in the early works of Marx led to a dispute with a 
leading leftist intellectual in France in the 1960s, Louis Althusser, who claimed that the ideas of 
the young Marx were decisively superseded by the "scientific" system of the later Marx. In the 
late 1950s, Sartre began to argue that the European working classes were too apolitical to 
carry out the revolution predicated by Marx, and influenced by Frantz Fanon stated to argue it 
was the impoverished masses of the Third World, the "real damned of the earth", who would 
carry out the revolution.[73] A major theme of Sarte's political essays in the 1960s was of his 
disgust with the "Americanization" of the French working class who would much rather watch 
American TV shows dubbed into French than agitate for a revolution.[53]

Sartre went to Cuba in the 1960s to meet Fidel Castro and spoke with Ernesto "Che" Guevara. 
After Guevara's death, Sartre would declare him to be "not only an intellectual but also the 
most complete human being of our age"[74] and the "era's most perfect man".[75] Sartre would 
also compliment Guevara by professing that "he lived his words, spoke his own actions and his 
story and the story of the world ran parallel".[76] However he stood against the persecution of 
gays by Castro's government, which he compared to Nazi persecution of the Jews, and said: 
"In Cuba there are no Jews, but there are homosexuals".[77]

During a collective hunger strike in 1974, Sartre visited Red Army Faction member Andreas 
Baader in Stammheim Prison and criticized the harsh conditions of imprisonment.[78]

Towards the end of his life, Sartre began to describe himself as a "special kind" of anarchist.[79]

Late life and death[edit]


Hélène de Beauvoir's house in Goxwiller, where Sartre tried to hide from the media after being 
awarded the Nobel Prize.

In 1964 Sartre renounced literature in a witty and sardonic account of the first ten years of his 
life, Les Mots (The Words). The book is an ironic counterblast to Marcel Proust, whose 
reputation had unexpectedly eclipsed that of André Gide (who had provided the model of 
littérature engagée for Sartre's generation). Literature, Sartre concluded, functioned ultimately 
as a bourgeois substitute for real commitment in the world. In October 1964, Sartre was 
awarded the Nobel Prize in Literature but he declined it. He was the first Nobel laureate to 
voluntarily decline the prize,[80] and remains one of only two laureates to do so.[81] According to 
Lars Gyllensten, in the book Minnen, bara minnen ("Memories, Only Memories") published in 
2000, Sartre himself or someone close to him got in touch with the Swedish Academy in 1975 
with a request for the prize money, but was refused.[82] In 1945, he had refused the Légion 
d'honneur.[83] The Nobel prize was announced on 22 October 1964; on 14 October, Sartre had 
written a letter to the Nobel Institute, asking to be removed from the list of nominees, and 
warning that he would not accept the prize if awarded, but the letter went unread;[84] on 23 
October, Le Figaro published a statement by Sartre explaining his refusal. He said he did not 
wish to be "transformed" by such an award, and did not want to take sides in an East vs. West 
cultural struggle by accepting an award from a prominent Western cultural institution.[84] 
Nevertheless, he was that year's prizewinner.[85] After being awarded the prize he tried to 
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escape the media by hiding in the house of Simone's sister Hélène de Beauvoir in Goxwiller, 
Alsace.[citation needed]


Though his name was then a household word (as was "existentialism" during the tumultuous 
1960s), Sartre remained a simple man with few possessions, actively committed to causes until 
the end of his life, such as the May 1968 strikes in Paris during the summer of 1968 during 
which he was arrested for civil disobedience. President Charles de Gaulle intervened and 
pardoned him, commenting that "you don't arrest Voltaire".[86]


In 1975, when asked how he would like to be remembered, Sartre replied:

I would like [people] to remember Nausea, [my plays] No Exit and The Devil and the Good Lord, 
and then my two philosophical works, more particularly the second one, Critique of Dialectical 
Reason. Then my essay on Genet, Saint Genet. ... If these are remembered, that would be quite 
an achievement, and I don't ask for more. As a man, if a certain Jean-Paul Sartre is 
remembered, I would like people to remember the milieu or historical situation in which I 
lived, ... how I lived in it, in terms of all the aspirations which I tried to gather up within myself.
[87]

Sartre's physical condition deteriorated, partially because of the merciless pace of work (and 
the use of amphetamine)[88] he put himself through during the writing of the Critique and a 
massive analytical biography of Gustave Flaubert (The Family Idiot), both of which remained 
unfinished. He suffered from hypertension,[89] and became almost completely blind in 1973. 
Sartre was a notorious chain smoker, which could also have contributed to the deterioration of 
his health.[90]

Sartre died on 15 April 1980 in Paris from edema of the lung. He had not wanted to be buried 
at Père-Lachaise Cemetery between his mother and stepfather, so it was arranged that he be 
buried at Montparnasse Cemetery. At his funeral on Saturday, 19 April, 50,000 Parisians 
descended onto boulevard du Montparnasse to accompany Sartre's cortege.[91][92] The funeral 
started at "the hospital at 2:00 p.m., then filed through the fourteenth arrondissement, past all 
Sartre's haunts, and entered the cemetery through the gate on the Boulevard Edgar Quinet". 
Sartre was initially buried in a temporary grave to the left of the cemetery gate.[93] Four days 
later the body was disinterred for cremation at Père-Lachaise Cemetery, and his ashes were 
reburied at the permanent site in Montparnasse Cemetery, to the right of the cemetery gate.[94]

Thought[edit]

See also: Being and Nothingness


Sartre's primary idea is that people, as humans, are "condemned to be free".[95][full citation needed] 
This theory relies upon his position that there is no creator, and is illustrated using the example 
of the paper cutter. Sartre says that if one considered a paper cutter, one would assume that 
the creator would have had a plan for it: an essence. Sartre said that human beings have no 
essence before their existence because there is no Creator. Thus: "existence precedes 
essence".[95] This forms the basis for his assertion that because one cannot explain one's own 
actions and behavior by referring to any specific human nature, they are necessarily fully 
responsible for those actions. "We are left alone, without excuse." "We can act without being 
determined by our past which is always separated from us."[96]

Sartre maintained that the concepts of authenticity and individuality have to be earned but not 
learned. We need to experience "death consciousness" so as to wake up ourselves as to what 
is really important; the authentic in our lives which is life experience, not knowledge.[97] Death 
draws the final point when we as beings cease to live for ourselves and permanently become 
objects that exist only for the outside world.[98] In this way death emphasizes the burden of our 
free, individual existence.
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As a junior lecturer at the Lycée du Havre in 1938, Sartre wrote the novel La Nausée (Nausea), 
which serves in some ways as a manifesto of existentialism and remains one of his most 
famous books. Taking a page from the German phenomenological movement, he believed that 
our ideas are the product of experiences of real-life situations, and that novels and plays can 
well describe such fundamental experiences, having equal value to discursive essays for the 
elaboration of philosophical theories such as existentialism. With such purpose, this novel 
concerns a dejected researcher (Roquentin) in a town similar to Le Havre who becomes starkly 
conscious of the fact that inanimate objects and situations remain absolutely indifferent to his 
existence. As such, they show themselves to be resistant to whatever significance human 
consciousness might perceive in them.

He also took inspiration from phenomenologist epistemology, explained by Franz Adler in this 
way: "Man chooses and makes himself by acting. Any action implies the judgment that he is 
right under the circumstances not only for the actor, but also for everybody else in similar 
circumstances."[99]

This indifference of "things in themselves" (closely linked with the later notion of "being-in-
itself" in his Being and Nothingness) has the effect of highlighting all the more the freedom 
Roquentin has to perceive and act in the world; everywhere he looks, he finds situations 
imbued with meanings which bear the stamp of his existence. Hence the "nausea" referred to 
in the title of the book; all that he encounters in his everyday life is suffused with a pervasive, 
even horrible, taste—specifically, his freedom. The book takes the term from Friedrich 
Nietzsche's Thus Spoke Zarathustra, where it is used in the context of the often nauseating 
quality of existence. No matter how much Roquentin longs for something else or something 
different, he cannot get away from this harrowing evidence of his engagement with the world.

The novel also acts as a terrifying realization of some of Immanuel Kant's fundamental ideas 
about freedom; Sartre uses the idea of the autonomy of the will (that morality is derived from 
our ability to choose in reality; the ability to choose being derived from human freedom; 
embodied in the famous saying "Condemned to be free") as a way to show the world's 
indifference to the individual. The freedom that Kant exposed is here a strong burden, for the 
freedom to act towards objects is ultimately useless, and the practical application of Kant's 
ideas proves to be bitterly rejected.

Also important is Sartre's analysis of psychological concepts, including his suggestion that 
consciousness exists as something other than itself, and that the conscious awareness of 
things is not limited to their knowledge: for Sartre intentionality applies to the emotions as well 
as to cognitions, to desires as well as to perceptions.[100] "When an external object is 
perceived, consciousness is also conscious of itself, even if consciousness is not its own 
object: it is a non-positional consciousness of itself."[101]

Career as public intellectual[edit]


While the broad focus of Sartre's life revolved around the notion of human freedom, he began a 
sustained intellectual participation in more public matters towards the end of the Second World 
War, around 1944–1945.[102] Before World War II, he was content with the role of an apolitical 
liberal intellectual: "Now teaching at a lycée in Laon ... Sartre made his headquarters the Dome 
café at the crossing of Montparnasse and Raspail boulevards. He attended plays, read novels, 
and dined [with] women. He wrote. And he was published."[103] Sartre and his lifelong 
companion, de Beauvoir, existed, in her words, where "the world about us was a mere 
backdrop against which our private lives were played out".[104][full citation needed]

Sartre portrayed his own pre-war situation in the character Mathieu, chief protagonist in The 
Age of Reason, which was completed during Sartre's first year as a soldier in the Second 
World War. By forging Mathieu as an absolute rationalist, analyzing every situation, and 
functioning entirely on reason, he removed any strands of authentic content from his character 
and as a result, Mathieu could "recognize no allegiance except to [him]self",[105][full citation needed] 
though he realized that without "responsibility for my own existence, it would seem utterly 
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absurd to go on existing".[106][full citation needed] Mathieu's commitment was only to himself, never to 
the outside world. Mathieu was restrained from action each time because he had no reasons 
for acting. Sartre then, for these reasons, was not compelled to participate in the Spanish Civil 
War, and it took the invasion of his own country to motivate him into action and to provide a 
crystallization of these ideas. It was the war that gave him a purpose beyond himself, and the 
atrocities of the war can be seen as the turning point in his public stance.

The war opened Sartre's eyes to a political reality he had not yet understood until forced into 
continual engagement with it: "the world itself destroyed Sartre's illusions about isolated self-
determining individuals and made clear his own personal stake in the events of the time."[107] 
Returning to Paris in 1941 he formed the "Socialisme et Liberté" resistance group. In 1943, 
after the group disbanded, Sartre joined a writers' Resistance group,[108] in which he remained 
an active participant until the end of the war. He continued to write ferociously, and it was due 
to this "crucial experience of war and captivity that Sartre began to try to build up a positive 
moral system and to express it through literature".[109]

The symbolic initiation of this new phase in Sartre's work is packaged in the introduction he 
wrote for a new journal, Les Temps modernes, in October 1945. Here he aligned the journal, 
and thus himself, with the Left and called for writers to express their political commitment.[110] 
Yet, this alignment was indefinite, directed more to the concept of the Left than a specific party 
of the Left.

Sartre's philosophy lent itself to his being a public intellectual. He envisaged culture as a very 
fluid concept; neither pre-determined, nor definitely finished; instead, in true existential fashion, 
"culture was always conceived as a process of continual invention and re-invention." This 
marks Sartre, the intellectual, as a pragmatist, willing to move and shift stance along with 
events. He did not dogmatically follow a cause other than the belief in human freedom, 
preferring to retain a pacifist's objectivity. It is this overarching theme of freedom that means 
his work "subverts the bases for distinctions among the disciplines".[111] Therefore, he was able 
to hold knowledge across a vast array of subjects: "the international world order, the political 
and economic organisation of contemporary society, especially France, the institutional and 
legal frameworks that regulate the lives of ordinary citizens, the educational system, the media 
networks that control and disseminate information. Sartre systematically refused to keep quiet 
about what he saw as inequalities and injustices in the world."[112]

Sartre always sympathized with the Left, and supported the French Communist Party (PCF) 
until the 1956 Soviet invasion of Hungary. Following the Liberation the PCF were infuriated by 
Sartre's philosophy, which appeared to lure young French men and women away from the 
ideology of communism and into Sartre's own existentialism.[113] From 1956 onwards Sartre 
rejected the claims of the PCF to represent the French working classes, objecting to its 
"authoritarian tendencies". In the late 1960s Sartre supported the Maoists, a movement that 
rejected the authority of established communist parties.[2] However, despite aligning with the 
Maoists, Sartre said after the May events: "If one rereads all my books, one will realize that I 
have not changed profoundly, and that I have always remained an anarchist."[114] He would 
later explicitly allow himself to be called an anarchist.[115][116]

In the aftermath of a war that had for the first time properly engaged Sartre in political matters, 
he set forth a body of work which "reflected on virtually every important theme of his early 
thought and began to explore alternative solutions to the problems posed there".[117] The 
greatest difficulties that he and all public intellectuals of the time faced were the increasing 
technological aspects of the world that were outdating the printed word as a form of 
expression. In Sartre's opinion, the "traditional bourgeois literary forms remain innately 
superior", but there is "a recognition that the new technological 'mass media' forms must be 
embraced" if Sartre's ethical and political goals as an authentic, committed intellectual are to 
be achieved: the demystification of bourgeois political practices and the raising of the 
consciousness, both political and cultural, of the working class.[118]

The struggle for Sartre was against the monopolising moguls who were beginning to take over 
the media and destroy the role of the intellectual. His attempts to reach a public were mediated 
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by these powers, and it was often these powers he had to campaign against. He was skilled 
enough, however, to circumvent some of these issues by his interactive approach to the 
various forms of media, advertising his radio interviews in a newspaper column for example, 
and vice versa.[119]

The role of a public intellectual can lead to the individual placing himself in danger as he 
engages with disputed topics. In Sartre's case, this was witnessed in June 1961, when a 
plastic bomb exploded in the entrance of his apartment building. His public support of Algerian 
self-determination at the time had led Sartre to become a target of the campaign of terror that 
mounted as the colonists' position deteriorated. A similar occurrence took place the next year 
and he had begun to receive threatening letters from Oran, Algeria.[120]

Literature[edit]


Sartre wrote successfully in a number of literary modes and made major contributions to 
literary criticism and literary biography. His plays are richly symbolic and serve as a means of 
conveying his philosophy. The best-known, Huis-clos (No Exit), contains the famous line 
"L'enfer, c'est les autres", usually translated as "Hell is other people."[121] Aside from the impact 
of Nausea, Sartre's major work of fiction was The Roads to Freedom trilogy which charts the 
progression of how World War II affected Sartre's ideas. In this way, Roads to Freedom 
presents a less theoretical and more practical approach to existentialism.

John Huston got Sartre to script his film Freud: The Secret Passion.[122][full citation needed] However 
it was too long and Sartre withdrew his name from the film's credits.[123] Nevertheless, many 
key elements from Sartre's script survive in the finished film.[124]

Despite their similarities as polemicists, novelists, adapters, and playwrights, Sartre's literary 
work has been counterposed, often pejoratively, to that of Camus in the popular imagination. In 
1948 the Roman Catholic Church placed Sartre's oeuvre on the Index Librorum Prohibitorum 
(List of Prohibited Books).

Criticism[edit]

Some philosophers argue that Sartre's thought is contradictory. Specifically, they believe that 
Sartre makes metaphysical arguments despite his claim that his philosophical views ignore 
metaphysics. Herbert Marcuse criticized Being and Nothingness for projecting anxiety and 
meaninglessness onto the nature of existence itself: "Insofar as Existentialism is a 
philosophical doctrine, it remains an idealistic doctrine: it hypostatizes specific historical 
conditions of human existence into ontological and metaphysical characteristics. Existentialism 
thus becomes part of the very ideology which it attacks, and its radicalism is illusory."[125] In 
Letter on Humanism, Heidegger criticized Sartre's existentialism:

Existentialism says existence precedes essence. In this statement he is taking existentia and 
essentia according to their metaphysical meaning, which, from Plato's time on, has said that 
essentia precedes existentia. Sartre reverses this statement. But the reversal of a metaphysical 
statement remains a metaphysical statement. With it, he stays with metaphysics, in oblivion of 
the truth of Being.[126]

The philosophers Richard Wollheim and Thomas Baldwin have argued that Sartre's attempt to 
show that Sigmund Freud's theory of the unconscious is mistaken was based on a 
misinterpretation of Freud.[127][128] Richard Webster considers Sartre one of many modern 
thinkers who have reconstructed Judaeo-Christian orthodoxies in secular form.[129]

Intellectuals associated with the political right[citation needed] allege that Sartre's politics are 
indicative of authoritarianism. Brian C. Anderson denounced Sartre as an apologist for tyranny 
and terror and a supporter of Stalinism, Maoism, and Castro's rule over Cuba.[130] The historian 
Paul Johnson asserted that Sartre's ideas had inspired the Khmer Rouge leadership: "The 
events in Cambodia in the 1970s, in which between one-fifth and one-third of the nation was 
starved to death or murdered, were entirely the work of a group of intellectuals, who were for 
the most part pupils and admirers of Jean-Paul Sartre – 'Sartre's Children' as I call them."[131] 
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Sartre's philosophy, and his actions in the world, were opposed by a group of French literati 
dubbed the Hussards.[citation needed]

Sartre, who stated in his preface to Frantz Fanon's The Wretched of the Earth that, "To shoot 
down a European is to kill two birds with one stone, to destroy an oppressor and the man he 
oppresses at the same time: there remains a dead man and a free man", has been criticized by 
Anderson and Michael Walzer for supporting the killing of European civilians by the FLN during 
the Algerian War. Walzer suggests that Sartre, a European, was a hypocrite for not volunteering 
to be killed.[130][132]

The critic, poet, essayist and philosopher Clive James excoriated Sartre in his book of mini 
biographies Cultural Amnesia (2007). James attacks Sartre's philosophy as being "all a pose".
[133]
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